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FOREWORD

An author’s work is the reflection of his pcrsonality ;
and it isan old and excellent method to study a book
after you have known something of the author.

P. T. Srinivasa Iyengar was born in 1863, in 2
$rivaisnava family in the village of Pullaibhutamkudi,
sacred to the memory of the great Alvars, in Tanjore
District. From certain points of view the Alvars represent
a new element of liberalism and humanism in Flindu
socicty—a fact which may explain the author’s pro-
Dravidian outlook. He had a notable career as a student
at the Government College, Kumbakonam and St. Joseph's
College, Trichinopoly. After taking his M. A. Degree in
1884 he served St. Joseph’s College as a lecturer for five
years. In 1890 he became the DPrincipal of the
Mrs. A. V. N. College, Vizagapatun—a position which he
occupied with honour and dignity for twenty-seven years,
Even after his retirement [rom active service he did not
abandon his scholarly pursuits. Ilis publications—zhe Age
of the Mantras, and the Stone Age in India—ushcred him
into the ranks of noteworthy Indian historians. In
recognition of his talents the Madras University appointed
him as Reader in Indian Ilistory and Archiology in
1928, and the Annamalai University invited him to accept
the Professorship of History and DPolitics in 1930. During
the last three years of his life he produced three books of
hich class rescarch, viz., Pre-dryan  Tamil Culture,
History of the Tamils, and Bhoja Raja.

For over four decades he was a luminary in the South
Indian Educational horizon. Ie wasa member of the
Senate of the Madras University for several ycars. le
presided thrice over the Madras Provincial Educational
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Conference and cvery time put in a strong plea for
making  vernaculars  the  medium of instruction. He
occupicd many other public positions with honour to
himscll and credit to the bodies on which he served as a
mamber.

But he was pre-cminently a scholar.  All his writings
are characterised by brevity, clarity and sound judgment.
Ile never accepted  the resuits of investigntion by other
students without an independent critical examination. It
was in this spirit that he commenced his ‘Advanced
[Tistory of Indiv’.  Dut before he could complete it he
was snatched away by death in 1931, at  the age of
sixty-cizht.

In response to the request of his family, the Andhra
University undertook to publish this last work of his and
entrusted its editing to Mr. Gurty Venkata Rao, MALLL.,
Reader in History. A close exaunination of the manuscript
showed that the gifted author had not sufficient time  to
be thoroughly comprehensive and complete, and  the
portions subscquent to the Ilindu Period were too
inadequately dealt with to be fit for publication. The
Hindu Deriod, however, could aflter 2 certain amount  of
revicion form a valuable  addition to our historical
litcrature.  In spite of the dilliculty of appreciating
another’s individual mode and outlook, Mr. Gurty Venkata
Rao brought to bear on the subject a rare sympathy and
abundance of his own knowledge and researches, and
revised the text thoroughly, rewriting certain portions
and supplying certain omissions.  In fact I am inclined
to say that the work in its present form is almost a joint
production,

But this does not detract from the value of Prof.
P- T. Srinivasa Iyengar's treatment, for he has given a
wealth of detail regarding the political and cultural
progress of the country at various epochs, and advanced
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a new point of view and a new interpretation of Indian
History. “ The chief difference between the Dasyus and
the Aryas was one of cult and not of culture or race ",
“the Vedic rites developed from pre-Aryan ones”,
“ Agamas wezc evolved from ancient Dasyu practices and
theories”, efc., are some of his thought-provokingy
observations, which are at once bold and original; and
this thesis is the distinguishing soul of this book. [le
struck a new note in the treatment of Ancient Ilindu
History, the full power of which will, [ think, be
increasingly realised.  On his theory there is no grouud
for climing South India as Dravidasthin, since the
whole of India is more or less Dravidasthin.  The vigour
and scholarship with which he upholds his pro-Dravidian
theory or interprelation constitute an imperishable
monument to his vast erudition and courage.

The Andhra University fecls it to be a privilege as
well as a pious duty to publish this book which owes its
origin to the scholarship and thoughtful research of one
of the most illustrious Principals of Andhra Desa.

C. R.REDDY.
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CHAPTER 1.
PHYSICAL FEATURES IN RELATION TO HISTORY.

Natural Regions. The habitable parts of  India
consist of four natural vegions (1 the plateau of the
Decean which has been worn down [or noany millenniums
into steep hills and  the vueged ind around  them
(2) the {orest recion  below the hilis, watered by the
upper reaches of the rivers that low from the Decean
hill-tops to the sea. (3) the lowes courses of rivers where
facilitios for irrigation exist i abundance, and (1) the
long strips of  the ecn-const in the ecast and the west.
[ence in carly Tamil liteeature the country  was called
Nanilam. the fourfold land, the four revions heing ealled
INuveiijic Mullvis Marudam, and Neydad respectively.
Desides these tour chiel recions, each ol which has
supported o tecwnme populitions with o culture peculiar
to each, there are two more the mountainous country
skirtine the Himalwan and Thindo Kush ranges. and
stray  patches of dezert lands on which have  arown
special types of Indin himmnity, peeuliar to the physical
characteristics of 1those reagions,

The three great nuturl recions of - urope produced
in ancient times three “races, ™ cich charnceterized by
a culture dependent on the ccosraphiced trits of the
region where it grow. “Thus the Mediterranean cuiture
cevolved around the coust of the Mediterranean  sea, the
Alpine culture was conditioned by the special characteris-
tics ol the continuous mountain helt oxtonding from the
Pyrences to the Cavensue. and the Nordic culture was
the result of the influence of the vast steppe region of
Northern Tourope. So.tao in Indin. four tvpes of hnman
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culture arose in the four natural recions referred to
above.  Thu. the hunter-nomad stage of human develop-
ment grew in the platean of the Decean, the pastoral in
the wooded regions, the piscatorial in the littoral  tracts
and the acricaltural in the river-valleys.  Though in
modern times there has been o blending of these stages of
culure throuchout the country, on account of the age
long mivrations of the people from  one part of the
country to the rest, still traces of the ancient stages of
developments can be found  in the heart of  the  hill-
country and the forest-regions, as  well as amonost
the lowest strata of the population in the other tracts.
People among whom <uch traces are found to-day are
generally  called  ‘aborigines ™ though  there is no real
reason to suppose that such people alone are entitled to
be regarded as indigenons.

Plateau of the Deccan was covered till corparative-
ly recent times with the thick jungle of Dandakiranya and
in the edee of the forest, where its Iringes met the  sandy
maritime region, can be picked up today, speciniens of
the rough stone tools of quartzite shingle, which were macle
by the carliest Indian men. The site of this plateau isone
of the earliest parts of the Iand surface of the carth.
[.ong, very long before the old stone tonls were mnufac-
tured by men, its surface eracked and o steady  current
of lava from the bowels of the carth flowed out and
covered almost the whole of the Deccan. 'icces of the
trap rock produced from thisoutllow were used lor making
the weli-polished tools of the new stoneage. The Kuravas,
the modern Sonth Indian representatives of the ancient
hill-men are still expert masons<. The Niratas, mentioned
in the Vedas, the Epics, and Puranas are North Indian
analocues of the Kuravas.  In Titer times was discovered
in the hill country the method of extracting iron {rom the
iron-ore which abounds in South Indiy, and from ancient



days till very recent times Indian iron and stecl were
prized very much througheut the world. Iiven to-day stecl
of excellent quality is produced in the interior of the
Decean in small quantitics,

The Coast line of India, though not much indented,
s very cextensive.  The people of  the const called
Paradavars in Tamil, have from very carly times heen
expert lishermen and daring  sailors. They rowed and
sailed in their fradl canoes, catamarans and coracles to
{ar countrics, ot first hugging the coast, and, later,
when they had discovered  the  steady monsoon-winds,
across the  ‘Dlack  water’s Numerous  small seaports
studded the coast, cast, south, and wost, Gl the rise of
the  mammoth  harbours  of  DBombay,  Calcutta, and
Madras in the NIN century reduced them to the position
of mere fishing  villages.  But the people still retain
their sailing traditions  and  furnish Toreign  shipping
companics with hardy lascars.  Desides bout-building the
ancient Paradavars  were manufacturers ol salt, which
along with salted fish they supplicd to the interior of
the country.

The upper reaches of rivers form the forest region
where thie pastoral stage of culture arose. The abun-
dance ol pasture was the stimulus for the development of
this stage of culture. Pastoral hfe in ancient India
attained o stability which it did not in the steppe region
of Northern Asia. There where the grass of one spot
has been caten up by the herd, the tribe migraies to the
next region and so on, and hence the people live in - tents.
But the fertility of the =otl of India cnabled herdemen to
get a perpetual supply of fodders hence they built huts,
tended cattle and supplicd milk aud milk products to
other regions : besides. they raizcd dry crops, an important
item in the loodstulls of vegctarian India. Pastoral life
led to the cvolution of the joint family system and the
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rule of the household by a patriarch.  The iastitution of
the patriarch led to that of the tribal king.

In the lower valleys of rivers avosc agriculture in
the beginning of neolithic period, as it is testified to by
numerous finds of stone-tools required for raising ¢ wet
crops’ and using cercals for food. Just beyond the
edges of the river-valleys lies the vast cotton-soil of the
Deccan, made up of the detritus of the trap rock mixed
with decaying vegetation and washed down by the mon-
soon rains. This is the home of cotton-plant and the men
of this region carly in new stonc age invented the spin-
ning into long thrcad of 'fibres of cotton and weaving it
into cloth. Agriculture and weaving produced a surplus
of wealth in grain and cloth, which necessitated
their  being stored in houses, with @ view to being
bartered for the articles produced in other regions,
especially the dry crops of the forest region,
Hence arosc cities wherc the rivers leave the upper
courscs and debouch into the plains. In the agricultural
regions, the tribal king evolved into the territorial king.
Hence the ancient kingdoms of the North and the South of
India lay in the river-valleys. Thus Kosala was in the
valley of the Sarayu, Magadha of the Son and Csla of the
Kaveri. By far most important to Indian History have been
the river-valleys. The greatest of them is the vast Indo-
Gangetic plain, which has been built up by the rich allu-
vium deposited by the Sindhu and the Gangd, and their
numerous tributaries and branches, for thousands of years.
-The thickness of the silt in this plain is in some places
up to 800 feet. On this plain grew the great ancient civi-
lization to which the Vedas bear witness. Here Sanskrit,
which is the vehicle of the largest and most comprehensive
of the literatures of the world, was perfected. The gorgeous
fire rites of the Aryas were cclebrated in this region-called
Aryivarta by the old Indian sages, the Rsis. Magnificent
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cities—Pratisthana (Prayaga, Allahabad), Kasi (Benares),
Indraprasta, Kuruksetra have given undying fame to this
region. Today, as in the past, this is onc of the most
thickly peopled parts of the carth. The other well-known
river-valleys of India are those of the Mahanadi, the
craddle of thc culture of Kalinga, of the Godavari and
the Krsni, whereTelugu culture grew, and of the Kaveri
and the Vaigai where was nurtured the great, ancient
civilization of thc Tamils in many respects diflcrent from
that of the Aryas of the Indo-Gangetic plain.

The rivers of India have ({requently changed their
course and this has profoundly alfccted the coursc of Indian
history. Thus IHastinipura, the greatest capital of the
Bharatas, was washed away by the Ganga and this led to
the formation ol the joint Kuru-Parichila realm. PPataliputra
was built in the angle formed by the confluence of the
Son and the Ganga; but the modern city is 12 miles below
the confluence, and the city ol A<oka is burried 20 {cet
below the river alluvium. Ancient rivers like the Saras-
vati and the IHakra have disappeared. But by (ar the most
restless of Indian rivers is the Sindhu with its tributaries ;
ancient cities on its banks havce cither disappearced or arc
found burried in sand at a great distance from the
modern coursc of the river.

The Coast of India, too, has been subject to slow sub-
sidence and upheaval on a small scale. This fact is enshrin-
ed in the legends of Paraturam’s recovery of the Konkan
coast to enable his followers to settle therein and in Tamil
stories of the sea, swallowing the town of South Madurai,
the ancient Pindya capital. This fact also cxplains the
disappearance of several Cera ports, the retreat inland of
Tamralipti (Tamluk), Korkai and Kiyal and the destruc-
tion of the famous Tamil ports of Kodikkarai (point
Calemere), [Kavirippagtanam, and Mamallapuram.
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The Vindhyan and Satpura ranges stretch entirely
across India from west to east. V. A, Smith says that they
form a “‘great barrier of jungle-clad hills, which shut off the
Deccan from Hindustan;” ! but it is not right to infer from
this fact that India South of the Viandhyas was a
‘“ well-marked  territorial compartment, ”’  which
“ has had a distinct, highly complex story of its own,
with little or no point of contact’” with that of North
India.? On the contrary in the pre-Vedic period, as well
as in the Vedic period and later, there was sufficient
intercourse between the cis-Vindhyan and trans-Vindhyan
regions to justify the treatment of the history of India as
that of one geographical unit.3

The giant Northern barrier of India consists of
the ranges of the Himilayas, the Narakoram and the
Hindu Kush. On the southern fringe of this barrier
there have always existed great kingdoms, partaking of
the culture of India and influencing the course of its
history. They are the ancient Gandhiira, Kasmir, Nepal
and Assiim.  Of thesc Gindhara became separated from
India in the X century, since when it has been off and on
an indepcendent state. The Northwestern boundary of
Ancient India almost coincided with the present Eastern
boundary of Persia: but now-a-days India stops with its
present North-western frontier province, and the Khaibar,
Bolan and other passes between Afghanistin and India are
called ‘“ the gates of India.” On the north, India commu-
nicates with Chinese Turkestan and Tibet through the
passes on the Hindu Kush and the Kirakoram. Through
these ancient trade passed, and the culture of India travel-
led to the great Chinese Empire, as well as to Bactria.
The mountainous tracts of Northern India have been the

1LE.H L, p 6
2.0. H. 1., pp. ii - iii.
3. 1. T., Chaps, 11, TV and V1.
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nurseries of the most martial races of India, such as the
Sikhs, the Gurkhas, the Pathins, and the Rajpiuits. Ecqual
to these in military ardour are the Marithis whose bree-
ding places are the hills of the \Western Ghits.

The desert is onc more, but a comparatively minor,
natural region of India. The Great Indian Desert has
played a distinct part in the history of ITndia. It has been
the refuge of royal dynasties and their subjects, who have
preferred independence to gilded slavery. Hence it has
become the home of several Rajput states. The sandy
soil does not repay the trouble of cultivation ; hence, as
the great traders of Western Asia, the I[lebrews and the
Arabs, were nurtured by the Arabian and Syrian deserts,
so the people of Marwar and Gujarat have become the
great traders of India ; and on a smaller scale, the sandy
tracts of south India have bred the Nattukkottai Chettis
of the south.



CHAPTER IL.
THE OLD STONE AGE.

When first man arose is a matter of dispute.
Modest cstimates fix the time as a hundred thousand
years ago; extravagant estimates as ten million years ago.
Two palacolithic tools have been discovered in direct
association with the bones of extinct animals—one in the
gravels of the Narmadi valley, and the other, of the
upper Godavari valley; and “the formation of the gravels
in which these instruments were discovered may have
commenced some 400,000 years ago "t

Rough stone tools, made of quartzite rock have
heen found in various places in South India, and they are
indisputable cvidence of the presence of manin those
places in far off days. So far such tools have becen
discovered ns the result of casual search: but yet they
have been found in some abundance in the Kadapi and
Karnul districts, in the coastal regions of the Guntiir,
Nellore, Chingleput and North Arcot districts and in
the Southern Marithi country.  These tools were made
by chipping: they show considerable skill in shaping
hut are not polished. Ten distinct [orms of tools have been
noted-axes, spearheads, digging tools, round hurling ston-
es (the prototype of Visnu's Cakram®, choppers, knives,
scrapers, cores, hammer-stones and strike-a-lights.  They
had wooden tools also, chietly the club, made of hard
wood from the forests and provided with heavy heads and
sharp points, such as can be seen in the hands of minor
and major gods even today.  They wielded besides the
bow and the arrow, the former being a split picce of the
bamboo and the latter, probably a long thorn or pointed
etick.  With these tools they hunted wild animals, for
primitive Indians were nomad-hunters and their conti-

LC P A LAL . o
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-nued existence on the earth depended on the skill
with which they killed their animal foes such as
tigers, panthers, wild buffaloes and elephants. Their
skill with the bow has been inherited by their representa-

tives—the jungle-folk who are emploved as shikaris in big
game hunting.

The food of early men consisted of fruits, nuts and
tubers, obtained by the usc of stone knives and diggers.
Soon they added to their dietary the flesh of the animals
which they hunted. They used choppers and scrapers for
the purpose.

The invention of fire was the greatest achievement
of the palxolithic Indian. He must have watched the
bamboos of the forest rub against one another when the
wind blew strong and thus take fire; thence he reached
the idea of making fire by friction. He lighted his fire
by boring in wood with a sharp wooden or stone tool or
by striking a piece of shaped {lint against another—
methods even now used by forest-tribes for making fire
for secular purposcs and by DBraihmanas for lighting the
sacred sacrificial fire. Fire-drills of wood are stocked
even to-day in the houses of Brihmanas who keep the
Vedic fire-rite and stone-drills can be picked up from the
ground in the jungle tracts.

The life of the nomad was the norm in the early
palaeolithic age; it was only at about the end of the
period that the old stone age man began to live in huts
and congregate in settlements. In the earlicer periods he
wandered about in herds in scarch of food or shingle for
his tools. He did not bury his dead, they were probably
abandoned to the natural agencies of destruction. Aban-
doning the dead is onc of the forms of the disposal of

corpses mentioned in the Vedas and exposure of the dead
2
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persists to-day among the Parsees and the Tibetans, and,
in stray cases, is met with in Indian history till compara-
tively recent times.

Dress. The hides of the animals which formed the
principal game of early stone age men, especially of the
tiger and the deer, scraped clean and dried in the sun
were sometimes worn, probably at first as a trophy and
then as dress. Gradually the hide-dress acquired the
sanctity of ancient custom and to-day hide is used as a
holy seat during occasions of communion with God and
bits of it are worn during some religious rites as a mark of
personal holiness. Woman wore garlands of leaves and
flowers, probably at first for adorning the person and later
on as a mark of modesty—a custom still prevalent among
jungle-folk. Tree-flay wasalso worn and, under the name
of * bark-dress,”’ is still the sign of asceticism.

The speech of Palaeolithic India must have been,
like all primitive forms of speech, broken up into various
dialects. What it was like, it is not possible to say with
certainty; but probably it was the ancestral form of the
dialects prevailing among the Savaras, the Sonthalis and
other modern representatives of the Old Stone Age men,
who have been squeezed into the inhospitable forests
which still surround the Vindhyan hill-system on the north
and the south. They are called Mundaris by European
scholars; but the ancient Sanskrit name Nisada is a
much better appellation for these people, who are still
practically in the hunter-stage of human evolution, and
for the dialects they speak-.

Artistic skill characterized man from the earliest
times ; but very few of the drawings and paintings of the
Palaeolithic Indians have been so far discovered. The
facts that they possessed burins or graving tools, that
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they used pendants made of teeth, and that they possessed
pigments and clay-schists of several shades of tints, how-
ever, prove that they ought to have made artistic products,
which have probably been destroyed by white ants and
other agencies of destruction.!

The religious instinct, also, distinguished man, even
of the most savage variety, from the brute beast. The
stone age man no doubt sacrificed to his guardian spirits,
who resided in hills and streams, trees and shrubs, cocks,
goats, cattle and even fellow human beings and all that
they held dear, for such sacrifices still exist in the lower-
most strata of Indian religious life not only in towns and
villages, but also in the interiors of the hilly and jungly
tracts. These local divinities were both male and female,
and were in later Hinduism, absorbed in the Hindu
pantheon, either in their own proper persons or as petty,
local manifestations of the greater gods. These sacrifices,
including the human sacrifice, were elaborated into grand
rites in the Vedic age; but the primitive forms of the
rites are still followed by the Nisadas of Central India
and the ‘lower castes” elsewhere and are not quite
despised by the ¢ higher castes” in times of distress.
Besides village and other local gods, there must have been
many tribal totems; numerous tribes with animal names
occur in the legends embedded in Sanskrit literature and
many tribes named after trees exist even to-day. Speci-
mens of the latter are Irular, Veélar, etc. If Vinaras,
Garudas, Tittiris, etc., are understood to be totem-names,
much of the fantastic tales of the Itihasas and Puranas
will turn out to be genuine ancient tribal history. Of
these tribes the Nagas were the most widely diffused.
They existed in the North East and the North West of
India, as well as in Central and Southern India.  Their

S. A. L. pp. 19-20.
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serpent-cult has not only left everywhere in the -country,
innumerable stone serpent-images even now worshipped,
but, their cult has been absorbed by Siva, Visnu and other
deities. So, too, have tree cults, river cults, and hill-cults
been assimilated with the worship of these greater gods
of a later age.  The past lives in the present much more
than we imagine and the story of Indian beliefs has been
one of continuous process of growth and syncretism,
which shows no signs of decay even now.

The population in Palezolithic times was mostly
confined to India South of the Vindhyan system where
alone palaeolithic tools occur. Even there it was not
dense, if we may judge from the paucity of the unpolish-
ed stone tools disoovered up-to-date. A nomad life and
dependence on a casual food-supply is not favourable to
the growth of a large population. Till the forests were
cleared and permanent scttlements were established, a
dense population could not have arisen. No skeletons of
Palzolithic Indians have yet been discovered ; till they
are, the problem of their racial affinities cannot be solved.

The Paleolithic people were squeezed out of the
more easily habitable parts of South India into the heart
of the forests that cover both sides of the Vindhyan range
as well as into Ceylon. The former have benefited to a
small extent by contact with the advanced cultures of
the rest of India. The latter, who went to Ceylon, pro-
bably on rafts, are in a more primitive stage of culture
than the former. They are the Veddas of Ceylon, who
have lost their original tongue and adopted Tamil or
Singhalese, but retain more of their original characters
than the ‘aborigenes’ of the Vindhyan plateau. In one
respect they differ from their ancient Indian forefathers,
in that the furious rains of Ceylon have driven them to
reside in thousands of caves, whereas the Indian palxoli-
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thic people lived out in the open. Otherwise they follow
ancient customs almost dead among the primitive people
of India. Palwxolithic stone implements of quartzite,
similar to those of India, have been discovered in their
haunts. They wear leaf-garments and glass beads, shell
and ivory bangles like their Kuravar cousins of India.
Like them they have adopted the axe-heads, glass and
brass bangles and the huts of a later culture, but other-
wise they retain their ancient customs. They have not
risen above the hunter and the fisherman stages of cul-
ture. The axe and the bow are their chief weapons, and
they make bowstrings out of strips of the inner barks of
trees. They make fire by striking a tlint on axeheads
or rubbing dry sticks against each other. Hunting, fishing
and honey-gathering are their chief occupations, and dogs,
their only domesticated animals. Their food consists of
yams, honey, fish and the flesh of the pig and the deer.
They do not usually bury their dead. They cannog
count, having no idea of number. They worship besides
local spirits, the hill-god, the sea-god, the great goddess,
and the guardian god, Aéyandir, whom Aryan mythology
came to call Sasta and turned into Hariharapuira, the
son of Siva and Visnu, the latter turning temporarily into
a woman for the purpose. The dancing-priest assists at
their primitive worship- So a correct picture of later
Indian palxolithic life can be obtained from a study of
that of the Veddas of Ceylon.



CHAPTER IIL
THE NEW STONE AGE.

The use of polished tools made of trap-rock as well
as the large variety of the tools used is the chief charac-
teristic of the neolithic age. Different types of stone celts,
chisel=, adzes, anvils, corn-crushers, mealing-stones, net-
sinkers, mortars and pestles, slick-stones, stone-vessels,
tally-stones, palettes for rouge; phalli, buttons, pendants
and fire-drills have been found in neolithic sites and they
mark the great advance in civilization made by Indian
man in this epoch. Numerous celt-factories of this age
have been found from which tools in various stages of
manufacture have been picked up. One such factory
exists on the Kapgallu or Peacock’s hill near Bellary,
The neolithic artisan was very particular in the selection
of stones for making tools with ; the use of different varie-
ties of selected stone implies the prevalence of an
extensive system of barter and probably the development
of a special caste devoted to stone work. Since many
neolithic sites are also palivolithic sites we may infer that
the latter age passed into the former without any catas-
trophe intervening.

The domestication of animals and plonts was the
first great achievement of the new stone Age. The dog
had probably been tamed in the previous age for purposes
of hunting. In thisage it became the guardian of the
flocks of goats and sheep, and cows and buffaloes, which
were domesticated and tended in the upper parts of river-
valleys in this age. Here plants were also domesticated
and what are called ‘dry crops,’ i.e. the pulses and
millets were raised- The fields were watered either by
the timely rains or by means of waterlifts, which
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were long bamboo-poles to which were attached leather-
buckets. The forests were cleared chiefly by means of
fire for the purpose of increasing the supply of cultivable
Jand. There are several references in the Rig Veda which
show that the custom of destroying forests by conflagra-
tion persisted down to the Vedic Age. ¢ Urged by the
wind, he rushes through the wood like a bull lording it
over a herd of cows,”” “ Driven by the wind. he invades
the forests, and shears the hairs of the carth,” *“ When he
has yoked his red, wind-driven horses to his car, he
bellows like a bull; and invades the (orest-trces with his
flames; the birds arc terrified at the noise when his grass-
devouring sparks arise.”’!

In the lower river-valleys the casy slope of the land
enabled the {armers to resort to irrigation by means of
artificial channels and raise ¢ wet-crops’, chiefly rice.
These grains were propagated by means of seeds. Other
plants were also domesticated, like the mango, the sugar-
cane, the plantain, the sweet-potato, etc. Some of these
were propagated by means of suckers and tubers. The
names of these products of the neolithic age belong to the
earlier strata of the Tamil lJanguage. The mealing-stones,
mortars and pestles and corn-crushers testify to the wide
spread of agricultural operations in that age.

The invention of pottery was another achicve-
ment of neolithic times. DPottery was used for storing
water and grains, for cooking and for burying the dead.
At first earthenware was burnt in open fires; then kilas
were constructed for the purpose.2 The fast colouring of
the surface is one distinguishing feature of neolithic
pottery. The earthenware was either plain or decorated.

1R.V. i 58. 4, 5; i. 65.4; i. 94.10.
2 I P. P. A. p. 35.
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The former was rough or smooth, polished or painted.
Decorations on the pottery were impressed, moulded or
incised.! Urns, vases, bowls, figurines, lotas, chattis,

hookahs, cups, spouted vessels, lamps and libation-vessels
were some of the forms of earthenware in use.

Weaving in cotton and wool was another industry
of the neolithic age. No more evidence of this is required
than the presence of ‘slick-stones,’ tools used for making
the surface of cloth glossy. Woolen rugs, called Kambal/is,
were woven in the pasture-land from the wool of the short
variety of sheep, called in Tamil Kurumbadu, by the
people called Kurumbar, who still inhabit such regions
in South India and pursue their ancient occupation. The
cotton weavers of the cotton-districts wove long pieces of
cotton-cloth and wound them, the women round their
person, and the men chiefly round their heads. These
garments were often dyed yellow, red or indigo, the
words for ¢ dye’ generally and these colours in particular
being some of the earliest of the Tamil language.

Love of Decoration not only of the person but of
every article in use has always been a characteristic of
the Indians and the unfailing expression of their irrepres-
sible artistic instincts. The neolithic Indian decorated
his person not only with cloth, dyed or undyed, but also
with beads and buttons of bones and shell and bangles
and pendants of ivory and other similar material. The
Iadies made themselves attractive also by special styles
of hair-dressing. Some of these were so elaborate that
they went to sleep with neck-rests so as not to disturb the
decoration of their hair.2 Neolithic men were clever
artists. They covered the walls and roofs of caves with

1 Ib, p. 30.
2 LP.P.A pG6.
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tough drawings in ruddle or haematite.! Hunting sceneg
among others, formed the subject of these drawings. It
has been already pointed out that neolithic pottery was
decorated with designs; the potters made, besides, figuri-
nes, elephant-shaped funeral vases, and representations of
natural objects in clay. Decoration was the chief motive
of art-work then as it is to-day among the work-men who
pursue the traditional methods.

Trade by barter was prevalent in this epoch, as
has been already referred to. The products of no one
region could satisfy all the wants of the people of that
region, nor could they be disposed of in the region where
they were produced. Tamil literature of a very much
later age reflects the commerce of this epoch when it
refers to the salt of the sea-coast being transported in carts
right up to the hill-tracts, which exported honey to the
other regions and to the barter of dry crops for wet crops.
This latter exchange must have been on a considerable
scale, for towns arose just where the ‘dry ’ and the ‘ wet’
regions met, e.g. Uraiytur (now Trichinopoly), Madurai
and Karlir, Dhanakataka, Mathura and Purusapura
(Peshawar). The carts above referred to could not have
been dissimilar to the creaking country carts which yet
ply throughout the country.

Houses arose as a result of the settled life where the
people produced more than they could consume and the
necessity arose for storing grains and cloth with a view to
barter. The first houses were no doubt huts, like those
that can be seen in plenty to-day in villages, small and
round, the walls being made of wattle and clay, the roof
of the plaited leaves of the cocoanut tree or the unplaited
ones of the palmyra spread on a framework of the trunks
of either and of bamboos and topped by a broken pot to

1C.P.A. LM p 4
3
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hold the rafters together. This was the origin of the
domical roof of temples and the brass-pot (kalasam) on
the top. In the hilly country the people lived on natu-
rally fortified hills, or on summits provided with a thorny
hedge, similar to a Zareba. Chiefs probably lived in
houses built of timber. Brick and roofing tiles came into
use in comparatively recent times.

The burial of the dead was wide-spread during
the new stone-age. The burial sites were not far from the
village. The dead person was either interred in round
pits or placed in urns and buried along with his tools and
a tray of food-stulfs, to serve his needs in his postmortem
life. The urn was then filled with sand, an earthenware
lid placed on it, the whole let down into a grave,
into which sand was thrown and on which was
placed a large stone slab; then a number of upright stones
were planted round. The burial-urn was varied in size,
the largest so far unearthed, measuring four feet across
the broadest part. In the later neolithic age, another
type of grave was introduced probably by Egyptian
immigrants, This was furnished with rectangular stone
walls and divided into two compartments by a stone wall
with a hole in the centre. Similar graves are also found
in countries outside India, throughout Europe, right up
to Britain. This and the resemblance of neolithic terra-
cotta coffins of India to those of Etruria, and of the orna-
mentation on the new stone age Indian vessels to Trojan
ones, e g. the svastika, prove that there was intercourse
between India and the rest of the world in those ancient
days.

Different dialects of the family of languages, now
called Dravidian, were spoken throughout the country in
this age. On the dialects spoken in the North of the
Vindhyas, was, in later times, imposed the Sanskrit
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language and its prestige as the language of the Gods
weighed so heavily on them, that the relationship of those
dialects, now called Gaudian, to the South Indian ones,
has been much obscured. The vocabulary of the Gau-
dian dialects is mostly derived from Sanskrit; some of
the dialects have borrowed along with Sanskrit nouns
their grammatical genders ; Sanskrit words, like madhye
decayed into meé, have become postpositions in these
dialects. But yet their old relationship to the South
Indian dialects is traceable in that (1) a considerable por-
tion of their vocabulary is défi, i.e. non-Sanskritic and (2)
the fundamental structure of the North and the South
Indian languages is the same in the following important
particulars. Nouns are inflected not as in Sanskrit but
by means of separate and separable post-fixed particles
added to the oblique form of the noun; the plural inflex-
ion is formed by annexing to the unvarying sign of plura-
lity the same case-suffixes as those by which the singular
is inflected ; the occurrence in several of the Northern
idioms of two pronouns of the first person plural, the one
including, the other excluding, the person addressed; the
use of post-positions instead of prepositions; the situation
of the relative sentence before the indicative; the situa-
tion of the governing word after the governed ; the use of
the verb-root as the imperative ; the mode of formation of
the interrogative; the three cases of the noun as oppos-
ed to the seven of Sanskrit ; the four tenses of verbs—the
past, the present, the future, and the indefinite as opposed
to the ten of Sanskrit ; the lack of the true passive voice,
and specially in the case of intransitive verbs so frequent
in Sanskrit ; the piling of participle on participle to make
a compound sentence ; the formation of idiom, and the
fixed order of words in sentences and the ease with which
sentences of one dialect can be translated into another
by the mere substitution of word for word. In a)l these
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points the Gaudian dialects are allied not to Sanskrit but
to the South Indian ones, and this proves that throughout
the whole of India, before the arrival of Sanskrit, dialects
of the Dravidian family of language were spoken.

The possible foreign origin of the Dravidian people,
who formed the bulk of the population of ancient India,
and their entry into the country by the North-west or
the North-east, have been the subjects of wild speculation
among some writers. The arguments on which this
speculation is based are twofold; first, the resemblance
in features between modern South Indians and ancient
Sumerians, and secondly, the existence in the Brahui
dialect of Balochistan of some words allied to Dravidian
words. The former fact, which will be discussed in the next
chapter, may be explained by an emigration in ancient
times by land or more probably by sea of people from
India to Mesopotamia. The latter is easily explained by
the fact that Dravidian speaking people were spread all
through India before the rise of Sanskrit. The theory of
the foreign origin of the South Indian people is full of
difficulties. First, India was always a fertile country and
must have supported a teeming population in ancient as
in modern times. It could not have been a vacuum wait-
ing to be peopled by foreigners. Secondly, the wide
occurence of neolithic tools proves that the country was
fairly well-populated in that age. Thirdly, the most
ancient stratum of the Tamil language shows that it was
the tongue of a neolithic people ; it contains words of its
own to name not only neolithic tools, but also the products
of the neolithic age, cereals, pulses, as also the vegetables
and animals of that period, e. g- rice, ragi, the plantain,
the mango, the sheep, the cow, the buffalo, the pig, the
elephant, the tiger, etc. The Dravidian speaking people
developed a culture much higher than that of the earlier
palzolithic men, and pushed them into the mountainoug
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and jungle-clad interior of the country ; these latter people
are by some called aborigines, whereas both are equally
autochthonous.

Gods, characteristic of each of the five natural regions,
were evolved in this age, in addition to the local guardian
deities and the totemistic objects of worship of the diffe-
rent tribes coming down from the earlier epoch. In
northern India after the rise of the Arya cult these regio-
nal gods were absorbed with more or less change into
the Arya pantheon; but as Tamil India resisted the
intrusion of Aryan ideas till a comparatively recent epoch,
in early Tamil literature we can get glimpses of the Pre-
Aryan Gods and recover the Tamil names of some of
them. Thus the god of the hill region was the Seyan i.e.
the Red God, also called Murugan, a great hunter, the
wielder of the Vel (spear), the patron and exemplar of
lovers and was propitiated by means of devil-dances
(veriyattam). The god of the pastoral tracts was Mayon,
the Black God who played on the flute and constantly
made love to the herds-women. The Sea-god, symbolized
by the shark’s tooth was worshipped by fishermen whom
he protected from the dangers incidental to a fishing and
sea-faring life. The Sky-god was worshipped by the
ploughmen ; he sent them timely rains and like his wor-
shippers spent his leisure-time in lovers’ quarrels and
reconciliations. The fierce Goddess of Victory (Korravai)
was the deity of the WArriors and marauders of the sandy
regions. From the fact “ that Dravidian languages were
actually flourishing [even] in the western regions of
Northern India at the period when languages of the Indo-
European type were introduced into the country,”? it
may be inferred that these regional gods or others similar
to them were worshipped in the regions appropriate to
them during the neolithic times in Northern India also.

L C H-.l, L pp.w41-42, - CTT T
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Siva was the Red Hunter God of the Himalayan region, his
seat Kailasa hill being still in that region; he manifested
himself, according to later legend as a Kirata (hunter),
and his name was translated into the Vedic tongue as
Rudra. Visnu was the sky-god and underwent various
mutations.! Krsna, the god of the pastoral region, became
one of his avaldaras. The numerous goddesses, worshipp-
ed throughout India, were in later times amalgamated
into one mother-goddess and also became wives of the
members of the T'rimitrts, when that concept was reached
late in the first millennium B. C. Finds of stone phalli
in ancient neolithic settlements prove that the emblem
of male energy was also worshipped in early times.2 The
worshippers of the phallus are referred to in certain Vedic
hymns. In much later times this worship was amalga-
mated with that of Siva, Trees, rivers and animals were
continued to be worshipped by various tribes.

Magic and religion were inextricably intertwined in
those early ages. Primitive man did not differentiate
between constraining the powers of nature and appealing
to their grace. This magic included primitive choral
singing and dancing, as well as drinking intoxicating
liquors in groups. Though these three human activities
have become secularized in civilized times, the primitive
habit, inspired by the herd-instinct, of singing, dancing
and drinking in company in seculyr as well as religious
occasions, still sticks to man. ther magic rites also
existed. Of these there is a singular piece of evidence.
In ncolithic times the Svasttka mark was used, even in
Troy.3 This Svastika, widely used even today as a
magical mark, was to the ancients not an experiment in
time-drawing, but a mark intended to constrain the deities
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to look with an auspicious eye on the person or thing
bearing it. Numerous magical rites are now practised
by the lowest of the low in the forests far from the haunts
of man throughout India and they have all come down
almost unchanged from the neolithic times. From these
were developed the Tintrika rites of later times, such as
have choked Buddha’s ethical teachings out of Buddhism
and constitute today the esoteric rites of the Saiva cult
and most especially of Sakta cult. These are practised
in secret throughout India but very much in Bengal and
Tibet. Similar rites in their pristine simplicity ob:ain
today amongst the Savaras of the Vindhyan region. On
certain occasions the Savara men and women gather
in the heart of the forest, slay several buffaloes, of course
with magical rites, boil the flesh in huge earthenware
cauldrons, eat it in a herd, drink the powerful spirits
distilled from the Mahua flower, dance their primitive
dances, sing their primitive songs and indulge in un-
imaginable sexual orgies, and no man outside their herd
is allowed to witness these religio-magical and to them
sacred, practices, My information is derived from a
retired professor of history, who has worked for the
amelioration of the Savaras and whom, out of gratitude,
they allowed to see this religious festival of theirs. Similar
practices must have prevailed in neolithic times.

When the neolithic age began and ended there is
no evidence to show. It must have ended before 6,000
B. C. because at Mohenjo Dars in the valley of the
Sindhu have been unearthed traces of chalcolithic culture
which flourished five or six millenniums ago. 10,000 B. C.
is perhaps a very low estimate for the beginning of that
age ; but considering that progress in culture must have
been extraordinarily slow in ancient times, 20,000 B. C.
cannot be considered to be an extravagant date for the
time when polished tools were first invented and the arts
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of agriculture and weaving began. But these dates are
all a matter of speculation and no more.

The past dwells very much in the present in
India, where the spirit of conservatism has a powerful
hold on the minds of the people. Tools of the stone age
are still used by the people and are considered to be
unpollutable whereas metal tools can be polluted by
touch. The stone mortars and wooden pestles, the stone
corn-grinders and mealing troughs, stone-slabs and rollers
for grinding curries, the bamboo bows and balls of clay
used for shooting, the stick with a circular stone-weight'
with which the thread for the Yajfiopavita is spun, and
many other implements have come down to us from the
lithic epoch ard are holy because they are old.



CHAPTER IV.
IRON AND COPPER.

The Stone Age in South India quietly passed into
the Iron age. This occurred long before the Aryas of
North India came into any kind of contact with South
India. This is proved by the fact that the Tamil names
for iron (and gold, silver, and copper which were dis-
covered soon after) and for metal generally, belong to the
epoch before Sanskrit began to influence Tamil! Another
and a stronger proof consists in the fact that even to-day
in South India workers in genuine indigenous iron and
steel are the hill-tribes who live in the interior far beyond
the line reached by the most advanced waves of Arya
influence. As Foote has remarked, the iron industry of
South India *“is one of great antiquity (far greater indeed
than in Europe, e. g at Halistat or La Tene)”.2 Tools
of various shapes have been recovered from the graves of
this period, which are more or less like those used in
India to-day.

Very durable pottery was produced in large quan-
tities in the early iron age. The pottery is of such a
high class that the pcople who made it must have attained
a considerable degree of civilization.3 The pottery was
of various colours, chiefly red, but also black, brown and
grey. They were both polished and rough and some-
times ornamented with patterns, impressed or painted.
Lotas, Chattis, spouted vessels, bowls, vases and discs
are some of the forms that were produced.

1.P.T.C., pp. 5-6
2.1L.P.P.A,p. 25
3. Ib. p. 25
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Burial continued to be the chief form of the disposal
of the dead in the early Iron Age, the other being the
abandoning of the dead. At Adiccanaliir, two miles west
of Srivaikuntam in the Tinnevelly district, has been
found an extensive burial site of that age. The site is
higher than the surrounding country and unfit for culti-
vaiion. There below three feet of soil “the rock has
been hollowed out for the urns with a separate cavity
for each of them.”! In the graves have been found arti
cles of iron, bronze and gold and pottery. Some of the
gold diadems have a strip beyond the two extremities with
a small hole for a string at each end, and they were tied
round the head exactly as hillmen even now-a-days tie a
strip of cloth round their headful of hair. This explains
why in old Tamil & diadem was called mue, ‘that which
is tied.” Bronze figures of the bulfalo, the goat, the sheep
and the cock, as also the tiger, the antelope, and the
elephant, besides numerous personal ornaments have been
unearthed there, showing that the Tamils of this remote
epoch had attained a high degree of civilization.

The copper age succeeded the stone age in Northern
India. [mplements of practically pure copper have been
found, among other places, in the upper Ganges valley.
At Gungeriah in the Balaghat District has been made
* the most important discovery of instruments of copper
yet recorded in the Old World’.2 The chief of them
are flat celts and crowbars with chisel-edges (¢ bar-celts ?),
and discs and bulls’ heads of silver lamina, thin as paper.
When the Aryan cult arosc in northern India, the copper
age still prevailed ; hence copper is the holy metal of the
Aryas. DBut iron tools from South India must have also
spread north, for the vedic ayas means both copper and
u'on, and iron castles are ':pol\cn of in the Vedas

1 Por a detanled deseription vide Rea's C P A A
2 C.P.A ILLM,p. 10
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By far the most important copper age settlements
yet excavated are those of the Sindhua Valley, at Harappa
in the Panjab and Mohenjo Dars in Sindh. The culture
revealed by the excavations at the latter place may be
called the Saindhava culture.! The provisional date of
3,000 B. C. has been assigned to this culture, but it may
have flourished a thousand years earlier. Brick-buildings
were erected by the people in the Indus valley in those
days, whereas in Southern India, which wasas we have seen
then in the Iron age, houses were built of wood, and bricks
began to be used very much later. The Saindhava
culture produced the following articles, ** engraved seals,
beads of carnelian, ivory, hone, copper, shell, crystal,
terracotta, stone, faience and glass; toy figurines, balls,
cylinders and cones of terracotta and shell bangles;
copper chisels, chert-scrapers, picces of mother of pearl
and lead.,” An imposing complex of buildings has been
brought to light, including a sunk ‘‘tank in the centre,
surrounded at a higher level by a [encstrated corridor
with a platform in front and halls or smaller chambers
behind”? Among other antiquities are two phallic em-
blems, one of alabaster, the other of faience, and several
rectangular pieces of copper bearing incised figures of
animals and pictographic legends. Another remarkable
find is the limestone head of an image. *‘ The head,
which is about three-quarters life-size, is bearded. The
hair is elaborately but conventionally treated and indica-
ted by chevrons on the top of the head; but on the large
chignon simple horizontal parallel lines replace the che-
vrons. A narrow fillet binds the hair, running round the
top of the forehead and crossing the chignon. Another
line running obhquely to the ﬁllet, across the ear and at the

1, For a detailed description of this culture vide M LLC. or
I. C.—Ed.

2, A. S. 1. R. 1925-26., pp. 76-77.
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base of the chignon, is suggestive of a second fillet, or the
raised edge of a head-covering.” One of the buildings
recovered is suggestive of a temple. We may conclude
that the ancient Saindhavas worshipped idols in temples
and were acquainted with a pictorial alphabet. They
were otherwise too of a high degree of culture, gold
bangles and silver ear-rings having been found in the ruins-
Mutilated stone statuettes have been found, and their
busts are ¢ characterized by a stiff erect posture of the
head, the neck and the chest and half-shut eyes looking
fixedly at the tip‘of the nose,”? suggestive of the posture
of a yogi practising mental exercises to gain supernatural
experiences. From this the inference follows that the
practice of yoga was a Dasyu institution which persisted
during the Vedic period and again rose to prominence in
the Agama period (I millennium B.C.). The Vralyas or
wandering ascetics, similar to the Sadhus of to-day,
mentioned in the Vedas were probably Dasyu Sanyasis ;
and the Siva yogis of the Colas inscriptions of the begin-
ning of the II century A.D. were the direct spiritual des-
cendants of these Vratyas who had Siva among their
attendants, and whose remote spiritual ancestors are
represented in the statuettes of Mohefjs-Dars*. Traces
of the tree cult and worship of pillars surmounted with
figures of birds and beasts such as stand guard before
modern temples, have also been found in the Sindh
valley.3. H-R. Hall has suggested that the ancient
Sumerians were Dravidian emigrants who carried ancient
Indian cultute with them, and the discoveries in Mohefijo
Dars tend to confirm this.® This emigration was proba-

1, Ib. pp. 81-82.

2, M.AS.1,, No. 41, p. 25.

3, LALAM. p. 78,

4, M.A.S.L, No. 41, pp. 30-31.
5. Ib. p. 34.

6, H.T. pp. 37.38.
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bly by sea, because according to the Sumerian legends,
the God Oannes, the Man-Fish, swam up the sea taking
with him the arts of civilization.

The Pre-Aryan peoples of India were highly civili-
zed according to the testimony of the Vedic mantras.
They inform us that the Dasyus, as they called the Pre-
Aryans, “‘lived in cities and under kings, the names of
many of whom are mentioned. They possessed ‘accumu-
lated wealth’ in the form of cows, horses, and chariots,
which though kept in ‘hundred gated cities’, Indra seized
and gave away to his worshippers, the Aryas. The Dasyus
were wealthy and owned property ‘in the plains and on
the hills.” They were ‘adorned with their array of gold
and jewels’ They owned many castless The Dasyu
demons and the Arya Gods alike lived in gold, silver, and
iron castles. Indra overthrew for his worshipper, Divo-
dasa, frequently mentioned in the hymns, a ‘hundred stone
castles’ of the Dasyus. Agni, worshipped by the Arya,
gleaming in behalf of him, tore and burnt the cities of the
fireless Dasyus. Brhaspati broke the stone prisons in which
they kept the cattle raided from the Aryas. The Dasyus
owned chariots and used them in war like the Aryas and
had the same weapons as the Aryas.”t Thus the chief
difference between the Dasyus and the Aryas was one of
cult and not of culture or race.2 The Dasyus inhabited not
only the districts ruled over by Dasyu kings, but must
have formed the bulk of the population even of the
regions ruled over by the Arya kings. For the Arya fire-
cult was elaborate and costly and implied the use of Sans-
krit mantras, so that its followers were always the elect
few Brahmanas, kings and the richer people, in fact the

i, L. A I A.M. p. 13 where the Vedic authonty for all these state.
ments is given.

2, For a further elucidation of this view, see the author’s article
in the LA., XLII, pp. 77-83. Ed.
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nobles (which is one of the meanings of the word Arya).
The bulk of the people even in the Arya districts followed
the fireless methods of worship as they do to-day and con.
tinued to be Dasyus. ~

The Aryas in their religious and secular books
have denounced the Dasyus as demons, monsters of
cruelty, Asuras, Raksasas, Pisacas, eaters of raw flesh,
etc. But this is mercly duc to the animus caused by
religious rivalry and by their quarrels for wealth. This
denunciation of the Dasyus all the more enhances the
value of the testimony of the Rsis with regard to Dasyu
culture, described above, and to Riksasa architecture (in
the Ramayana) and Asura science (in the Mahabharata).
The Rsis describe the Dasyus as Indra-less (Anindrah) ;
this does not mean that the Dasyu did not worship Indra
but only implies that they did not worship through Agni.
In fact the term Amindra is often a meaningless term of
abuse, for even the pink of Brahmanism like Vasistha is
called Anindra in the vedic mantras.

Dialects of the pre-Aryan, i-e. Dravidian family of
languages must have been spoken by the Dasyus even after
Sanskrit, the devadhdsa, the language of the Gods, spread
in the country and that is why the North Indian ¢ Sans-
kritic dialects spoken to-day rest on a foundation of Dra-
vidian’.

The worship of the Dasyas must have been like that
of the tribes who are still outside the Aryan influence.
They worshipped only one god at a time, unlike the Aryas
who in one sacrificial act invited several Gods to sit on the
altar on which Kusa grass was bestrewn and gave each of
them offerings through the burning flames, the tongues of
the Fire-God who was the mouth of all the Arya Gods.
The ancient Dasyus killed their sacrificial animals, let the
blood of the victims flow on their fireless altarsand did
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not accompany their offerings with prayers, but sang and
danced as a part of their religious functions. Early Tamil
poems describe the fireless rites of the Tamils of about
two thousand years ago. In worshipping Murugan they
put up a pandal (shed) with a fowl-flag on the top, daubed
white mustard and ghi, scattered white fried rice, mixed
white rice with the blood of the strong-legeged ram and
offered incense. They spread red flowers and panicum
mixed with blood, and sang and danced.! This worship
must have been an unbroken continuation ol the rites of
the most ancient Dasyus.

The words Dasyu and Dravidian are now used by
modern historical writers as almost synonymous ; there is
nothing to object to in this, provided it is remembered
that the word Dravidian used in this scnse docs not refer
to a language, but to the homogeneous people who inhabit-
ed India before the arrivalof the Atyacult. In my Pre-
Aryan Tamil culture and History of the Tamils, Chap-
ters I, V and XIII, I have attempted to rcconstruct a
picture of the life of the Tamils before it became subjected
to Aryan influcnce and the life led by the ancient Dasyus
of Northern India could not have been different from that
of the Tamils.

1 H. T, p. 563.



CHAPTER V.
THE ARYAS

The Aryas, according to the Vedic references and
the ancient and modern interpretations of Vedic terms,
differed from the Dasyus only in methods of worship.
One great point of difference consisted in the fact that the
Aryas used the Vedic language {called the candas in
Indian works). This language was a ¢ caste-language”,
a “scholastic dialect of a class” (i.e., the priesthood),
“an artificially archaic dialect, handed down from one
gencration to the other within the class of priestly
singers”., It was “a language which doubtless diverged
considerably in its wealth of variant forms from the speech
of the ordinary man”2.  This language, which later deve.
loped into the Bhisa or classical Sanskrit, is the earlicst
member of the Indo-European family of languages, which
we are acquainted with. The modern science of linguis-
tics holds that all thc members of this family have been
developed from an ursprache, a common mother-tongue.
Wherc this ursprache arose is a matter of dispute. One
recent theory says that its home was the extensive grass-
land from the German plains to the foot of the altais.
A more recent theory holds that it was the restricted re-
gion of Austria-Hungary. Previous theories made every
country from France to India the primitive habitant of the
first spcakers of this language.> The only conclusion that

1, HS.L,, p. 20.

2, C.H.I, L., p. 109.

3, Mr. N. B. Pavgee maintains that the Kryas were autochthons
of Sapta-Sindhu (i.e. the land between the rivers Sarasvati and Sindhu),
see A.H.; Mr. A. C. Das, while holding a similar view, tries to refute
the previous theories which located the original home of the Aryas in
Europe, Central Asia or the Arctic regions, see R.I., Vol. I. Ed,
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can be drawn from this conflict of theories is that the
comparative study of languages cannot lead to a solution
of the problem and every story of the wanderings of the

Indo-European languages cannot but be based on insuffi-
cient evidence.

The lighting of the sacred fire in all rites is anothet
important characteristic of the Indo-Aryan cult. Numer-
ous Vedic passages proclaim that fire is the mouth of the
Gods, their tongue, the conveyor of oblations, the mes-
senger between Gods and men, and the herald of men to
summon the Gods to the sacrificer. On to the tongues of
the fire-God, oblations for whatever God intended had to
be poured. Being a God himself, hc was their represen-
tative on earthand a permanent divine guest (afithi) in
the homes of the Aryas!. This belief led, among the
Aryas, to the rise of the custom of cremation, which was
but the offering of the corpse of the dead to the Gods
through Agni- In what region did this conception of fire
as a God and as an intermediary between Gods and men
arise P We can guess that it must have been in a very
cold region, but there is no means of fixing on a particular
spot where the fire-cult was first developed.

Soma-drinking, besides the lighting of the holy fire,
was another mark of the Arya cult, which may therefore
be called ‘the Agni-Soma cult.” Soma is a product of the
Himalayan regions, so that when the cult moved down
to the plains, Kirdta (huntress) girls from the Himalayan
hills supplied it to Brahmanas. The use of Soma, like the
worship of Agni indicates the Himilayan region as the
place where the Agni-Soma cult first originated.

The characteristics of the Vedic Gods do not help
us to solve the problem The chlef, at least the most fre-

1 O S.T. pp. 201-203, where a large number of Vedic texts are
quoted describing the functions of Agni.

’
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quently invoked and lauded Vedic God, is Indra ; and he
is peculiarly an Indian God. He is the sky God of the
river-valleys, worshipped by the Dasyus from time im-
memorial, he who breaks with his thunderbolt the lower-
ing clouds in the monsoon areas and compels them to pour
rain on the thirsty fields. Outside India his name was
unknown, except that he is twice referred to as Andra, a
minor demon, not in the early Zoroastrian Gathas but in
the later Vendidad. Hence we are driven to the con-
clusion that when the Arya fire-cult spread in the great
river-valleys of North India, the agricultural sky-god of
the earlier Indians was absorbed by it. Visnu was the
highest (uttama) of the Vedic Gods, also unknown outside
India. In the fire-cult he became the sacrificial victim of
the Gods. The other Gods like Viyu, Sirya, Dyavapri-
thvi are not peculiar to any one region and therefore can-
not help us to solve the problem where the fire-cult arose,
before it became the most important cult of Northern
India.

How did the Arya cult come into India? There
is again a conflict of theories about this problem. The
earliest theory was that it came in the wake of invaders.
* By routes passing through Baluchistan on the west and
Afghanistdn on the North-\West, the country of the Indus
has been repeatedly invaded by people belonging to the
Caucasian race from Western Asia.  ........... At the most
lemote period they were slow persistent movements of
whole tribes, or collections of tribes, with their women
and children, their flocks and herds.”!.  This theory has
been invented to explain the fact that there is a special
type of men ‘' in Kashmir, the Panjab from the Indus to
about the longitude of Ambala (76° 46" E.), and Raj-
putina. The stature is mostly tall; complexion fair;
eyes dark ; hair on face plentiful ; head long ; nose narrow
 1.CHIL, L, p. 38, T
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and prominent, but not specially long”!. This theory may
be regarded as probable, if it can be proved that there
existed outside India people with this particular combina-
tion of physical characteristics “at a date considerably
earlier ” than the period of the Rgveda, so much earlier
that the Veda contains no indication that ‘‘they still
retained the recollections of their former home.” And
there are several other fatal objections to the theory. The
spade of the archaeologist has recently unearthed plenty
of relics of an advanced Pre-Aryan culture in the Panjib
and Sindh long before the supposed time of this invasion.
It is impossible that the people who owned this Saindhava
culture could have vanished when this penetration of
Caucasian tribes * with their women and children, their
flocks and herds” took place. To the type above des-
cribed the name ‘ Indo-Aryan’ has been, for no reason,
affixed, and the impossible theory of a peaceful but
thorough extirpation of the previous inhabitants of the
Sindhu valley has been evolved. Another difficulty in the
way of accepting this theory is the way in which the
‘Indo-Aryan’ i.e., the Gaudian dialects are distributed in
Northern India. They radiate from a central area, the
midland, ¢ their true pure home’; immediately outside the
midland dialect come those of what has been called ‘ the
Inner Band’—Pafjabi, Rajasthani, Gujerati, Pahadi
and Eastern Hindi; outside these lie those of the ‘Outer
Band'—Ka$miri, Lahnda, Sindhi, Kacchi, Marathi,
Bihiri, Bengali, Assamese and Oriya2. Such a peculiar
spread of Sanskrit dialects with the midland as the centre
of diffusion belies the theory of the introduction of that
speech first into the Panjab by people who so cdmpletely
displaced the previous inhabitants as to preserve to this
day their pure Indo-Aryan type.

1. C.H.I,, I, p. 43.
2. L.G.1,, 1, pp. 349.f.
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The double-invasion theory has been invented to
meet this last difficulty. According to this theory there
was a military invasion after the peaceful one, this time
of men merely through the Chitral and Gilgit passes.
This theory would make the inhabitants of the Midland
represent the latest stage of Aryan immigration and their
ancestors wedge themselves in the midst of the earlier im-
migrants. Not to speak of the difficulty of this route,
there is the further improbability of a struggle between
the earlier Aryas and the later Aryas, of which there is no
trace of evidence in the early literature.l.

The latest theory, based on traditions recorded in
the Vedas and the Puranas, is that of Pargiter. Accord-
ing to it the Aryas brought their fire cult and the language
associated with it from ‘“the region in and beyond the
middle of the Himalayas,” called Ilavrta, whose inhabit-
ants were the Gandharvas and the Kimpurusas. Accord-
ing to Indian tradition Puriravas obtained the sacrificial
fire from the Gandharvas and first lighted the “triple fire,,
i.e., performed the first Srauta sacrifices at Pratisthana,
(now Allahabad)?.  This theory utilizes the only recollec-
tion which the Aryas had of their original home—the mid-
Himalayan region—which, and not the North-West, has
always been the sacred land of the Indians. The Maha-
bhirata has a fine eulogy of this sacred land and even to-
day the super-religious retire to this region for ascetic
practices. This theory, besides explaining the fact that the
* Indo-Aryan languages radiate from the middle land as
their centre, also explains why the supposed advance of
the Aryas through the Panjab to the East is not “ reflected
in the Rigveda, the bulk at least of which seems to have
been composed rather in the country round the Sarasvati

1. ALH-T. p. 296.
2. A.LH.T., pp. 295-300.
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river, south of the Modern Ambala . This was because
the firz-cult spread from Pratisthana and was elaborated
in the upper Gangi-yamuna doab. If the three-fire cult
was introduced into India from the mid-Himalayan region,
a solution can be reached for two puzzles, (1) where the
single fire cult arose, and (2) why the Vedic poetry re-
presents the last, perfected stage of a literature, full of
metrical and other conventions, and in a conventional
literary dialect, and has not the marks of hesitation and
fluidity which the beginnings of poetry show in all places.
The Candas dialect must have been perfected and the
single-fire cult elaborated into a three-fire cult in the cold
districts of Ilavrta, before these finished products were
taken to Pratisthana by Puraravas and his priests?.

The theory of the entry of the Aryas through the
North-west was invented to account for the intrusion of
the Sanskrit language into India from the extra-Indian
home of its ursprache. 1t was assumed that the speakers
of it entered India in very large numbers and the only
possible path by which large bodies of men could enter
India was the North-West gate. Thus was arrived the
theory of invasion of the Aryas through the northwest
passes. DPargiter’s theory assumes that the candas dialect
was brought into the country by a small number of priests
(I2s18), just as Latin was taken into Anglo-Saxon Britain
by christian missionaries and, like Sanskrit, stayed there
as the language of culture and affected profoundly the
growth of English, the only difference being that the
influence of Sanskrit on the growth of the North Indian
dialects was many times more profound than that of Latin
on English. The theory of the entry of Sanskrit through
the mid-Himalayan region into India implies that it grew

1. CH.I, L. p. 79.
2. See A.LH.T. op. cit.
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there into a highly evolved literary and sacred tongue
Lefore it entered India as a finished product.

In memoir 41 of the Archaological Survey of India
Mr. R. Chanda has been driven to the conclusion by a
consideration of the high civilization attained by the Pre-
Aryan inhabitants of the Indus valley as revealed by the
excavations at Mohefijs Dars and Harappa that “we
have got to abandon the orthodox view that the upper
Indus valley was wrested from the dark skinned and
noseless Dasa or Dasyu still in a state of savagery by a
vigorous race of immigrants who descended from the
mountains of Afghanistan. . . . The hypothesis that
seems to fit best with the evidence *’ furnished by the ex-
cavations in the Indus valley “ may be stated thus; on
the eve of the Aryan immigrations the Indus valley was
in possession of a civilized and warlike people. The
Aryas mainly represented by the Rsi clans, came to
seek their fortunes in small numbers more or less as
missionaries of the cults of Indra, Varuna, Agni and other
gods of nature and settled in peace under the protection
of the native rulers who readily appreciated their great
merit as sorcerers and employed them to secure the assis-
tance of the Aryan gods against their human and non-
human enemies by offering sacrifices with the recitation
of hymns”.2 A careful study of the Vedic mantras, long
before the Indus valley excavations were thought of, drove
me to the conclusion that * the difference between the
Aryas and the Dasyus was not one of race but of cult.
Nor was there any difference of culture between the Arya
and the Dasyu”, and that instead of an Aryan invasion,
what actually took place was “a peaceful overflow of
language and culture from the table land to the plains”.!
The worship of fire arose in the cold mid-Himailayan

1 p. 25.
2. L.ALAM, p. 13, and p. 106.
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regions to which the original form of the candas dialect
shifted from its previous home, if ever there was one.
Then prayers in the candas dialect were invented,
probably by a Manu, the first maker of hymns and model
to all later Rsis, as the latter say so often in their man-
tras. For instance Grtsamada says to Agni, * with thee
for envoy may we speak like Manu”. In time the fire-
rite became divided into the single-fire (ckagni) one per-
formed in houses and the triple-fire (¢retagni) one done
in public. The Rsis crossed over to India and spread
these rites in the Madhyde$a. The first public fire-rite
celebrated in India was that by Puridravas at Pratisthina.
The fire-rites spread through the country, Brihmanas
from the beginning acting as fire priests, The candas
dialect was called the devabhasa, because it was the lan-
guage in which the worshippers appealed to the gods
through fire. This dialect is too difficult to have ever
served as the vernacular of the ordinary people.

That the fire-rites arose in priestly families is
proved by frequent references to that fact in the Vedic
mantras. “In several Mantras, the Angirases are said
to have instituted the fire-rites. . . . The Bhrgus
seem to have also been early institutors of sacrifices. . .
Manu is frequently mentioned as the institutor of fire-
rites. . . Atharvd and Dadhyak were other early esta-
blishers of the fire-cult”.! When the Rsis introduced
them in India, kings took to them readily for they came
to believe that the rites of the Rsis were more efficacious
than their older Dasyu ritess This accounts for the facts
that the priest-king stage of culture found everywhere in
the world in the earliest phases of man’s growth is totally
absent in the Vedic culture and that the Rsi and Brah-
mana priests have from the earliest part of the Vedic

1. LAA.LAM. p. 17.
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period down to modern times enjoyed greater social (and
even political) prestige than royalty. The Rsis were
the sole intermediaries between the gods and men then,
as the Brahmanas are today-

The cult thus introduced into India from the
Himalayan region must have been relatively simple.
The use of the Fire-God as the intermediary between
men and gods and the drinking of the soma-juice were the
elements that were imported. During the development
in complexity of the rites, prexisting Indian rites- were
absorbed in them. Pre-Aryan Indian Gods, too, entered
the Vedic pantheon. It may be taken for granted that
the regional gods who were worshipped long before the
rise of the Vedic cult, such as the Black-God of the pas-
toral tracts, those who had emblems, such as the phallus
representing Siva, and those for whose names a satis-
factory Sanskrit derivation cannot be reached, such as
Indra and Varuna (who by the by has nothing to do with
greek Ouranos), were Pre-Aryan Indian gods. The Dasyu
custom of religious dancing was also absorbed. Nrtya
(dancing) is frequently referred to in the Samhitas, as
also various musical instruments and numerous musicians.
A few Vedic hymns lend themselves to recitation by
actors, and the name Sailusa, actor, occurs. Singing,
dancing and action are mentioned as constituent parts
of several vedic rites, such as Pilymedha, marriage, etc.
Probably pantomimic representations and processions
were associated with some rites. This form of crude
religious drama continued among the people (as they do
to-day), cven after the evolution of the literary drama,
which was called ndfaka, derived from nat, the prakritized
form of nrt, to dance. Relics of the orgies, such as
those of the Savaras described in a previous chapter, can
‘be traced in the greater Vedic Yajias—such as the
Aivamedha, Purusamedha and Mahavrata and are hinted
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at in the Aitarcya Aranyaka and Sinkhayana Srauta
Satras. This itself is enough proof to show that the
Vedic rites were evolved in India, by the amalgamation
of the Aryan fire-rites with elements from the fireless
rites of the Pre-Aryan population.

An excellent illustration of this admixture of the fire-
rites and the pre-existing fireless ones is afforded by the
fact that the modern Brahmana wedding-ritual in South
India is compounded of the worship of fire, the Sapta-
padi or taking seven steps round the fire-altar and the
growing, during the rite, of shoots of the ‘nine grains’
eaten by the people, which is a relic of the fertility-magic
of extremely old times. In the estimation of women, this
bit of fertility-magic is the most important part of the
ritual. Other forms of sympathetic magic abound in the
daily life of men and women to-day and special forms of
that magic, in which magic imperciptibly passes into
science, prescribed for purposes of the healing of disease,
the securing of the love of man or woman, the destruc-
tion of enemies, etc. form a large part of the Atharva
Vedic rites and a small part of those of the Rigveda.
These and several details even of the Srauta rites, all
based on sympathetic magic, have come down from the
pre-Aryan times, when the magical rites were performed
without the accompaniment of fire offerings.

The Vedic rites developed from the pre-Aryan ones
which consisted of animal sacrifices, the use of intoxi-
cating drugs and spirits, sympathetic magic, religious
dancing, and primitive drama; to these were added the
offering of oblations not directly, but through fire to many
Gods onc after another, the recitation of maniras (invo-
cations, prayers, petitions etc.) in the Vedic tongue; and
the employment of a large number of priests. The cutting.

up of animals led to the Brahmana priests’ acquiring a
6
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good knowledge of anatomy. The magic led to specula-
tions about the correspondences between the constitution
of man the microcosm and the univese the macrocosm and
the evolution of cosmogonic theories, such asabound in
the Brahmanas, Aranyakas, and Upanisads. The
dancing, pantomima, singing and duologues in costume led
to the early development of the drama.



CHAPTER VL

Dynastic history of the Age of the Mantras.
(c. 3300-1400 B.C.)

Note. This chapter is almost emtirely based on the
critical study of the Puranas of Pargiter, embodied in
his ¢ Ancient Indian Historical tradition’ more especially
i itschap. XXIV.

The Kings of the Vedic Age belonged to one of
two dynasties, called the Solar and the Lunar., The
former, founded by lksvaku, ruled in the Madhyadeda
with Ayodhya, asits capital. Iksvaku’s younger son Nimi
founded the kingdom of Videhaj its capital Mithila was
named after his son Mithi, also Janaka, which latter
became the generic name of the kings of Videha. The
Lunar line was established at about the same time by
Purtiravas at Pratisthana. His younger son, Amivasu
founded the kingdom of Kanyakubja. A great grandson
of Puriiravas, Ksattravrddha, founded the dynasty of
Kas$i. Yayati, great grandson of Puriiravas in the main
line, divided his territories among his five sons—Yadu,
Turvasu, Druhyu, Anu, and Puru, and from them were
descended the five famous royal lines of the Yadavas, the
Turvasus, the Druhyus, the Anavas and the Pauravas.
From Sahasrajit, one of Yadu’s sons, the greatl'ne of the
Haihayas sprang. One of the branches of the Yadava
lines was that of the Sattvatas and one of the branches
of this line was that of the Vrsnis, to which Krsna be-
longed.

The Lunar race spread fast in Northern India.
Yayati was a renowned conqueror, and was given the
titles of Samrat and Sarvabhauma, both meaning
Emperor. He conquered all Madhyadesa west of



44

Ayodhya and Kanyakubja, and north-west as far as the
River Sarasvati, as well as the country west, south and
south-east of Pratisthana. Puru suceeeded to the
sovereignty of the southern half of the Gangd-yamuna
do@b with his capital at Pratisthana. Yadu got the region
South-West, Turvasu, the South-east, Druhyu, the West
and Anu, the north of Puru’s territory. When Yadu's
descendants were divided into the two great branches of
the Yadavas and the Haihayas, the former occupied
the northern and the latter the southern half of Yadu’s
territory.

The Kingdom of Ayodhya first rose to very great
eminence under Mandhata. He conquered Kanyakubja ;
the Paurava kingdom was then under an eclipse; so he
pushed beyond thence westwards, and conquered the
Druhyu king on the confines of the P’anjab. One result
of the defeat of the Druhyu king was that his successor
Gandhara retired to the northwest and founded the
Gindhara kingdom, Mindhata must also have pressed
on the Anavas who lay almost between him and the
Druhyus. He was crowned samrat and cakravariti
several times.  Mandhati performed many sacrifices, and
his reign marks the first great stage of the progress in
complexity and popularity of the Vedic Yajias. Hence
in later ages he was described as * the ornament of the
Krta Yuga,” the first of the four great ages of history
according to the Hindus. Ie was also a hymn-maker,
i.e. a Rsi. In those ages the iron wall of heredity did not
shut out kings from the ranks of Brahmanas, for Miandhata
was reckoned a Rajirsi, one that exercised the functions
both of a Brihmana and a Ksiatriya. e was 19th in
descent from Iksviku, and assuming for thc present that
the latter lived about 3360 B. C. and that thc average
length of a reign was 20 ycars, he may have Hourished
about 23500 B.C. The sway of Mandhata or his sons
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extended to the Narmada, for the wife of Purukutsa, his
eldest son, was named Narmada. Another son, also a
famous king, called Mucukunda built and fortified a town
on the bank of that river; it was Mahismati, now Mandh-
ata on an island in the river. The supremacy of
Ayodhya soon after this declined.

The Haihayas who ruled in South Milava now rose
in importance. They conquered the kingdom of Kasi
and were constantly raiding Northern India. The great-
est king of the Haihayas was Arjuna Karttavirya; he
was a great warrior and was hence named Sahasrabdhu,
“the thousand armed ”  1le captured Mahismati {rom the
Karkstaka Nagas and made it his fortress-capital.  His
conquests extended from the banks of the Narmada to the
Himalayas. A Rivana from the South attacked him but
was defeated and imprisoned in Mahismati but was later
on released. The Bhargavas were the leading Brah-
manas of Arjuna’s dominions. The king became a
disciple of the great saint Datta, the Atreya, and used
violence to the Bhirgavas. They fled to Madhyadeda for
protection. There the Bhirgava Rsi, Reika, married
Satyavati, sister of Visvamitra, and got a son, Jamadagni.
The latter was trained to archery and arms but left
martial exploits alone.  But Arjuna raided his hermitage
and molested him ard Arjuna’s sons killed jamadagni.
So one of Jamadagni’s sons, Rama, who combined the
two characters, Brahma-Ksatra, one who combined in
himself the characteristics of both DBrahmanas and
Ksatriyas, killed Arjuna and many other [Jaihayas. This
Rama was called in later times Darasu Rima, Rama of
the battle axe, to distinguish him from Rimacandra.
Parisu Rama performed many sacrifices and then retired
to South India- Legend says that he then planted a colony
of Brahmanas in the west coast. Arjuna lived ten
generations after Mandhata, ¢. 2700 B.C.
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Tridanku of Ayodhya lived about the same time.
He was exiled by his father, at whose death, Devaraj, the
head of the Vasisthas, who were from early times, the
hereditary priests of the Rajas of Ayodhya, became regent
and kept Tri¢anku in continued exile. There then
occurred a famine of twelve years. At that time Vidva-
ratha, king of Kanyakubja, relinquished his kingdom,
placed his family in a hermitage and retired to Rusangu’s
tirtha on the Sarasvati, in low lands near the sea, and
performed tapas. There then occurred a twelve-year
famine, during which Trisanku befriended Viévaratha’s
family. When the {apas was over, Visvaratha became a
Brihmana and took the name of Viévamitra. He then
championed Tridanku’s cause, and helped him to get the
throne, and himself became the royal priest. Vasistha
thus Jost both the regency and the priesthood, became
Visvamitra’s foe and refused to acknowledge his newly
acquired status of a Brihmana.

On Trisanku's death Vi§vamitra placed his son,
Hariscandra, on the throne and offered the Rijasdya
sacrifice for him. Tlarifcandra got into great trouble
with Visdvimitra on account of his inability to pay the
heavy fces of the sacrifice, and Vasistha regained his
influence at the court of Ayodhya. Harifcandra begat a
son Robita, whom he bad vowed to sacrifice to Varuna,
but put off the fulfilment of the vow for twenty-two years.
Hariscandra then got dropsy; so Rohita, to propitiate
Varupa and relieve his father from the disease, which was
belicved to have been sent by that God, bought Ajigarta’s
son funahsepa, as sacrificial victim in his stead. Sunahéepa
was Visvamitra's grandnephew. \When thesacrifice was due,
Visvamitra turned it into a formal rite, set Sunahsepa free
from the sacrificial post (yapa),and adopted himas his chief
son with the name Devarata. A number of Visvamitra’s
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sons protested against the status given to Devarita, were
cursed by their angry father and exiled from Aryivarta
to the Vindhya region, where they became the ancestors
of Dasyu tribes, such as the Andhras, Miitibas, Pulindas,
etc. Visvamitra founded a great line of Rsis, members
of which, like the Vasisthas, constantly appeared in the
history of North India during the Vedic Age. He also
took a great part in the development of Brahmana rites.
His converting the human sacrifice into a formal rite has
been already noted. He made many mantras, of which
one was the famous Savitri manira, usually called the
Gayatri from the metre in which it was composed. It has
become most sacred mantra of the Brihmanas and in it
they have to be initiated when young for qualifying them-
selves to exercise their rights and responsibilities as
Brahmanas. He and two of his sons were very early
mantra-makers.

Gandhara was founded by the son of the Druhya
king who was defeated by Mandhata. Twelfth in descent
from him, was Pracetas (c. 2660 B.C.), whose *hundred
offspring ’ it is said migrated to west and became rulers
of mleccha countries. Thus Indian tradition makes the
Arya cult move through the North-west to Bactria
(Bahlika) and beyond, and not from Persia to India, as
modern theory holds. At the time this occurred the fire-
cult was still in a primitive state and had not received
the great development reached in the upper doib a
few centuries later, as will be presently described. The
fire-cult in Bactria reverted to a simpler state, such as is
found in the Avestan books and is still preserved among
the Parsees, and remotely resembling the Vedic rite. The
Vedic language must have gone along with the cult and
become changed into the Avestan. This migration of
the Arya cult took place before the meaning of the word
Asura changed from ¢ God’ to demon,
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The Talajanghas, a branch of the Haihayas, mean-
while, revived their domination of North India. Their
sway extended from the gulf of Cambay to the Ganga-
yamuna dcab and thence to Benares. The Kanyakubja
kingdom soon fell; Ayodhya was attacked and its king
Bahu fled to the forest and died near the hermitage of a
Bhirgava Rsi of the name of Agni, where his son Sagqra
was born and educated.

Sagara, when he reached manhood, defeated the
Talajangas, and recovered Ayodhya. He then extended
the campaign, subdued all Northern India, then marched
South and crushed the Haihayas in their own territories.
With the destruction of the IHaihayas we may suppose
the first age—Krta—ended. He celebrated the
asvamedha sacrifice and became the paramount power
in Aryavarta. Ile reigned for a long time (c. 2500 B.C.)
but after his death Ayodhya again declined in importance
and the overthrown dynasties recovered power.

The Paurava line, which had disappeared during
the time of Muindhati was revived by Dusyanta. He
marricd Sakuntald, the daughter of the contemporary
head of the Visvamitra family and begot Bharata.
Bharata was a famous and pious man; his sway was
wide and he was crowned cakravariti. For some reason
unknown, Dratisthina ceased to be the capital, which
was shifted to a place in the upper dodb and named
[astindapura, after his fifth successor. A great number
of Rsis lived in his time, and the bulk of Vedic mantras
were then composed.  The Vedic Yajnas reached the
climax of dveelopment under Bharata, who celebrated
many of them on the banks of the Sarasvati and gave
away great gifts of cattle.  Bharata’s descendants, too
helped very much to develop the Vedic rites As many
Rsis took part in this elaboration of the yaj7i@s in the
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upper dodb, it came to be called Brahmarsidesa; it and
not the Panjab was the centre of Vedic culture and its
river, the Sarasvati, became a holy river frequently
mentioned in the Vedic literature. Bharata acquired so
much fame that India came to be called Bharatavarsa.
Some of Bharata’s successors were hymn-makers and all
of them sacrificers. so that the phrese Bharata Agni
occurs frequently. Bharata lived c. 2460 B.C.

Nala, husband of Damayanti and king of the
Nisadhas, famous in legend, whose misfortuncs have
moved millions of Indian hearts since his time, lived
fifteen generations after, ¢. 2460 B.C. His daughter
Indrasena married Mudgala, a king of the Turvasu line.
Mudgala fought with the Dasyus, who had in the usual
ancient Indian fashion declared hostilities by stealing his
cattlee.  'When Mudgala went against them, his wife
Indrasena, who had inherited Nala’s skill in chariot-
driving, drove his chariot and thus helped him to make
huge captures of cows from the Dasyus. A hymn sung
on this occasion is included in the Rgveda!. Mudgala’s
descendants became Brihmanas (the Maudgalyas).

Ayodhya. about this time, rose to prominence for the
third time, this time under Raghu, Aja and Dagaratha ;
the country now came to be called Kosala. The story of
Dagaratha’s son Ramacandra, shows that the Arya rites
had advanced to the banks of the Godivari. The
Riksasas of South India, one of whose northern colonies
was Janasthana, and who were a race as highly civilized
as the North Indians and were ruled over from Lanka by
a king called Ravana, maltreated the Arya munis (forest-
dwellers) and spoiled their rites. Rama fought with this
king and destroyed his power. Thereupon probably the
three Tamil dynasties of Cola, Céra and Pandiya were

1. C.A. 1L, p. 3.
7
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founded. The Arya rites then spread in South India,
though the bulk of the Tamil people did not readily take
to them. \Vith Rama's death Kosala permanently de-
clined in importance. Ile is believed to have lived in the
Dvapara yuga or the third epoch. So that the Treta or
second age must have closed before 2040 3. C. when
Rama probably lived. This date has been arrived at
from the fact that he was removed from Iksvaku by 63
generations. There is a tradition about the position of
the five chief plinets at the moment of Ramacandra’s
birth and this points to about the same date. Rama is
mentioned in 2 hymnl! of the Rgveda as a giver of great
gifts to Brahmanas. Tradition says that his contem-
porary Valmiki composed a poem on Rama’s life. Tt
might have been a small ballad-like pocm in the Candas
dialect and absorbed in the later Ramayana composed in
the Bhisa dialect.  The Vasisthas continued to be the
priests of the court of Ayodhya; the contemporary head
of the Vasistha family, as well as of the Visvimitra family
appear in the story of Rimacanhdra.

The two kingdoms of North and South Paiicila
arose out of the DPaurava dominion a few generations
after Bharata; after Ramacandra’s death, North Paficala
under its king Srijaya rose to prominence. Ilis son
Cyavana was a great warrior  and the latter’s son,
Sudis, annexed several kingdoms.  Sudias drove out the
Paurava king Saumvarana of [astina;ura. A confederacy
of the kings of the yl’urus, the Yadavas, the Sivas, the
Druhyus, the Matsyas, the Turvasus and others, was
formed against Sudis, who defeated them in a great battle
near the river Parusni.  This is called the War of the
Ten Kings. First the contemporary head of the Visva-
mitra family and later that of the Vasistha family, proba-

1. RV, X,93 14
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bly, the one called fakti or his son Pardara, were priests
of Sudas and sang hymns for his success in arms. These
hymns are found in the Rgveda Samhita and are without
any proper reason called very early hymns by some
scholars.  As Sudas, sakti, and Paragara werc very late
personages, who lived just a few centuries before the war
of the Mahibharata, these hymns were late ones, belong-
ing to ¢. 1980 B-C. when Sudas lived.

The Pauravas, soon after, rccovered Ilastinapura.
Kuruy, their king, raised the Paurava realm -to eminence.
He gave his name to Kuruksetra, his capital, which the
events of the Mahabharata have invested with an undying
fame, and to Kvrujingala which adjoined it to the ecast,
in which lay Hastinapura. llis successors were called
Kauravas, which name was extended also to the people
sometime after the Paurava power declined.  But Vasu,
descendant of Kuru conquered the Yadava kingdom of
Cedi, and established himself there. He extended his
conquests castwards; and when he divided his territories
among his sons his eldest son, Brhadratha got Magadha
with Girivrajiuas his capital- Magadha for the first time
became prominent in Indian history, under Jarasandha
who extended his power upto Mathura. whose Yadava
king, Kamsa, acknowledged him as overlord. Kamsa
was a tyrant and Krsna killed him.  This roused Jara-
sandha’s wrath and Krsna with the Bhojas migrated to
Gujarat where he became king in Dvaraka. In Krsna’s
time Rukmi, his brother-in-law. built Bhojakataka in
the Deccan.

The Kauravas, a little before the above cvents,
again rose to emincnce under Pratipa., His successor,
Santanu superseded his elder brother Devapi, whereupon
no rain fell for twelve ycars. Devipi then acted
as Hota (chief priest) and performed sacriflice for his
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brother, as a Vedic hymn informs us, and obtained rain.
Santanu’s grandsons were Dhrtarastra and Pandu. The
former being blind, the latter ruled the Kaurava realm.
Dhrtaragtra had many sons of whom Duryodhana was
the first; and Pandu had five sons, Yudhisthira, Arjuna
and three others. The sons of Dhrtarastra belonging to
the clder branch were called Kauravas and Pandu’s sons,
the Pandavas. When the Pandavas claimed their share
of the Kaurava territory, they received the small princi-
pality of Indraprastha (Delhi). But the Pandavas were
soon banished for fourteen years for having lost at dice.
When at the end of that period they reclaimed their
principality, it was rcfused and they appealed to arms.
All the kings of India, itis said, took part in the great
battle, fighting on one side or the other ; the battle lasted
for eightecn days; the PPandavas won, but nearly all the
kings who took part in it died in the battle and Ksatriya
power declined till it died out about a thousand years
later.

South India, is referred to once in the Rgveda
Samhihi, as a place of exile, outside the holy land
(punyabhiimi) of the Aryas i, Aryavarta. But the
political history of the Vedic period narrated above shows
that in very carly times Kartavirya started Aryan rule
on the banks of the Narmada, that the sons of Visvamitra
began to Aryanize the tribes south of the Vindhyas and
that before the Mahabharata war. Aryan dynasties
ruled almost upto the banks of the Krsna. The Tamil
Rajas beyond that river are said to have sent contingents
to take part in that Armageddon, so that complete com-
munication had been established between north and south
by 1500 B.C.

With the end of the Mahabharata period began
the Kali age. The Puranic tradition regards it as

L R.V, X, 98 T
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having commenced about the beginning of the XIV century
B.C. In later Indian writings, 3102 B.C. (February 18)
came to be regarded as the beginning of the Kali epoch.
This date has been explained by Dr. Fleet as having
been arrived in the VI cent. A.D. by calculating the
past point of time when the sun, the moon and the
planets were in conjunction with the first point of Mesa
(Aries), the beginning of the Luni-Solar Indian year. As
a matter of fact there was no such conjunctiou on that
date, but only an approach to such a conjunction. The
reckoning thus devised was used as an initial point of
astronomical reckoning, and later on treated as the com.
mencement of the Kali age and the great war was referred
to that epoch. But there is no evidence to prove that
the Kali era was used carlicr than the VII century A.D.
anywhere in India, one of the earliest to use it in a
document being Pulakesi 11 of Badami.

The date of the battle can be fixed with some
degree of certainty. According te the chronology adopt-
ed above, the battle took place in the middle of the XV
century B.C., a date assigned to it by most modern
Indian scholars.!

The Puranas, on account ot the corruptions of their
texts, give varying figures for the durations of the
dynasties that flourished after the Bharata battle; their
figures about the length of eachreign cannot be trusted,
because a number of figures can become easily corrupt
when transmitted orally or by writing from age to age.
But they are unanimous in asserting that 1050 (or 1015)
years elapsed from the birth of Pariksit, Arjuna’s grand-
son, to the reign of Maha-padma Nanda. A solitary
figure has much less chances of corruptlon than a great

1. For the arguments in favour of the more ancient and
traditionally current date, see M.C., pp. 65-92. Ed,
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number of them. We will therefore be not very wrong
if we take it that the Mahabharata war took place a
thousand years (in round numbers) before the accession of
Mahi-Padora Nanda.  As Mahapadma’s reign  began
100 years before Candragupta got the throne of Magadha
(c. 325 B.C.). we obtain c. 1425 B. C. as the time of the
Bhiirata battle. At least 95 royal generations (it may be
more, for the Purinic chroniclers arc likely to have
omitted scveral undistinguished minor kings from their
lists) lived before this great battle.  The estimate of 20
years per reign, which crrs on the side of conservatism,
will take us to the last quarter of the fourth millennium
13.C,, for the beginning of Vedic period: Two hymns in
the Rgveda reler to the beginning of the yecar in the
sumucer solstice when the sun was in the Phalgunil, and
Jacobi has pointed out that this was in 4000 B.C. Hence
the chronology adopted above has to be altered giving a
longer length to the Vedic age.  In fact the average
length of 20 years per reign adopted in the chronology
of this chapter is a very low figure ; if the length of it be
raised to 25, not at all an extravagant figure, Jacobi's date
will be reached.  Scholars of two generations ago were
so much under the influence of Archbishop Usher’s
date of 400+ B.C. for the creation of man and so
reluctant to study the historical chapters of the Puriinas
that they had not the courage to assign a date earlier
than 1200 B.C. for the coming of the Aryas into India.
Since then, the weight of evidence has compelled scholars
to assign carlier dates, e.g. 1300 B.C., 2000 B.C., 2500
B.C., to that cvent. [Pargiter is inclined to allow only
12 vears as the average length of a reign and to fix 950
B.C., as the date of Bhirata battle, for he is anxious to
accept 2000 B.C., adopted by some scholars, as the date
of the entry of the Aryasinto India?

1. ROV, X, 85.13 2, ALH.T, p. 301.
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The Kassite Kings who established a dynasty at
Babylon about 1760 B.C. had as elements of the names
of their kings Suria$ (Sans. Sarya), Indas (Sans. Indra),
Maruttas  (Sans. Marutah). They introduced horse.

chariots and the later Babylonian name of the horse was
susw (apparently derived from Sans. «iva), and we
can thus infer that the leaders of the Kassite invasion
were Aryan princes, remote descendants of Pracctas.

Three centuries later another band of Aryan in
vaders established a dynasty which ruled over the
Mitanni on the upper Euphrates. Their names were
Sutarna,  Dudratta, Artatama and  they worshipped
Indara (Indra), Urawna (Varuna), Mitra, and Nasattiin
(Nasatyas). They used the Aryan numerals aika (1),
teras (3), panza (5), satia (7) and nav (9). In the same
period there were princes in Syria and Palestine of the
names of Biridaswa, (Brhadagva), sawardata (Svardatta),
Yasdata (Yasodatta), Artamanyn (Rtaminya), ete. The
forms of thesc words are not Iranian but Indian, because
the Iranian for ‘one’ is‘acva’ for ‘scven’, ‘hapta’,
and for ‘horse’, ‘aspa’l. Hence these Aryan princes
were not an overflow from Irun, but went straight from
India, perhaps by sea, for the Vedic hymns of the period
speak of long sea-voyages and shipwrecks®  They were
certainly not Aryans upon the move towards the [astd,

To try to explain these facts by the theory of
the slow migration of the Aryan gods and the Aryan
tongue through Mesopotamin and Persin to India bet-
ween the years 1,800 B,C., and 12(0 B.C. lands usin
great difficulties. Firstly a period of at least 2,000 years

1. A., pp. 18-20.
2. Vide L. A. I. A. M, pp. 53-35 for numerous quotations from

the Rgveda Samhita and the Atharva Veda Samhita to prove this ;

also /b. pp. 120-3.
3, AsisclaimedinC. IL 1,1, p. 72,
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is needed for finding room for nearly 100 generations of
kings to reign in India before 1,200 B.C. Secondly Win-
ternitz suggests 2,000 or 2,500 B.C. for the commence-
ment of the Vedic period to account for the development
of the extensive Vedic literature in Indial. Thirdly. the
name of Indra occurs in the Vendidad as Andra, a minor
demon, and the above theory compels us to believe that
Indra, a chief God among the Mitanni, became a minor
demon in Persia and recovered his lost status in India,
all the while being redolent of Indian soil. The Nasatyas
underwent a similar oscillation of fortune. DBeing a
chief God among the Mitanni in 1,400 B.C., he became
Naonhaithya. Going on to India, he was metamorphosed
again into the twin Nasatyas, recovering the original s
in his name. Much more simple and natural is the
explanation, based on Vedic and Puranic references,
that Arya princes and in their wake Arya gods ‘roamed
to distant countries’ by land as well as by sea during the
spacious times of the expansion of Arya power in India
and their names and functions got changed in accordance
with the phonetic habits of the people among whom they
settled and the local evolution of religious ideas and that
Aryan institutions, like the Aryan laws, the Aryan fire-
cult involving the rite of cremation and the Aryan sacred
tongue similarly migrated and got altered in course of
“time in those countries. In many Sanskrit books it is
said that the Sakayavana pallavas became degenerate
ksatriyas for want of Brahmanas to assist at the per-
formance of religious rites; in later times, notwith-
standing the presence of Brahmanas in their midst, the
people of the island of Bali have become degenerate
Hindus though they desperately cling to Hindu practices.
Something similar took place in Western Asia in ancient

times.
1. H- I. L.v I) PP 290‘310



57

Aryan emigrants from Northern India carried with
them the simpler early Aryarites and myths to Persia and
beyond, and gradually degenerated there. Agni got the
name of Athar, (the root of the name is present in Atharva,
the fire-priest, who drew Agni from the lotus leaf!), and
was further differentiated from the Indian Agni into
whose mouth animal offerings were thrown, by being
considered so holy that the animal offerings were only
shown to him and thrown aside.

The Asura (God) Varuna and Mitra his companion,
became Asura-mitra in the Avestan mythology and the
Zoroastrian reformation changed the former into Ahura-
mazda, and the latter became minor god. Indra
Vrtrahan, the slayer of Vrtra, broke up into two, a minor
demon Andra, and Verethragan, the God of Victory. The
twin Nasatyas, who were ‘“lords of ample wealth 2 in
India and got “high praise among mankind'’® became
degraded into the one evil spirit Naonhaithya. It is impos-
sible to conceive that the opposite process took place.

One consequence of the migration of Indian princes
to regions out-side was the increasing intercourse of Vedic
India with countries to its west. The Puranas say that
Sakas, Yavanas, Kambojas, Paradas, and Pahlavas-all
foreign tribes, entered India from the north-west and
occupied Ayodhya during Sagara’s minority and were ad-
mitted to Ksatriya status by the contemporary head of the
Vasistha clan; and, when Sagara regained the throne, he
compelled them to wear beards as a punishment. The
later Vedic mantras* refer in several places to the Paréus
(Persians) and Parthavas (Parthians) and the Bahlikas
(Bactrians), though some scholars would like to explain
"L RV, i, 16, 13,

R. V., viii., 5. 31.

R. V., iii., 58. 5.

R. V., vi, 27.8;X,33,2; A, V., v,22,5.7. 9.
8
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away these allusions to foreign intercourse, from a
preconceived notion that the Vedic Aryas had no inter-
course with surrounding countries.

The few references to inheritance, adoption and other
questions of civil law in the mantras lead to the inference
that in those far off ages the Aryas had evolved settled
laws. The authors who have propounded civil and criminal
laws from the X century onwards claim that their legal
pronouncements were based on the statements in the
Sruti and the teachings and practices of the Rsisof the
Vedic age. Tradition has invariably regarded the ancient
Rsi Manu as the first Law-giver. The Taitliriya Samhita
records an ancient maxim, * whatever Manu said is medi-
cine.” It is therefore probable that Manu composed a book
of laws early in the Vedic period, which was in later times
expanded, condensed, altered, and readjusted to suit later
conditions of life. The Manavadharma Sitra, Vyddha
Manu, Brihan Manu and the Manu Smyti as we now have
it, were all based on the original ordinances of Manu which
were ‘remembered’ all through the Vedic age. The
tradition of Manu being the tirst law-giver is a continuous
one coming down from the Vedic times. Hence the
suggestion that [lammurabbi's laws are based on
Manu’s is not wrong on the face of it, for Indian Ksatriyas
had emigrated west of Gandhira some centuries before the
age of that great Babylonian emperor (2100 B. C.).

That Manu was an early law-giver is confirmed by the
tradition that he rescued the land from Matsya nyaya, ‘the
analogy of the fish’ (the larger preying on the smaller). The
revisers ef the laws of Manu could not remove from it, on
account of its antiquity, the idea, that the Brahmana who
resided south of the Vindhyas lost caste and this idea
could have been conceived before the Aryas crossed the
Vindhyas and founded the state of Vidarbha (c. 2500 B.C.).



CHAPTER VIi.
LIFE IN THE AGE OF THE VEDA SAMHITAS.

Note. This chapter is mainly a condensation of
my ‘ Life in Ancient India in the age of the Mantras’.

The Vedas, according to Indian usage comprise the
four Veda Samhitas or compilations of Mantras in prose
(yajus) and verse (Rk), and numerous Brahmanas or prose
treatises on the Vedic rites, some of which latter have
alone escaped the ravages of time. European scholars
use the term Veda to mean the four Samhitas generally,
and some, the Rgveda Sambhita particularly. The Sam-
hitas are a kind of ‘vade mecum’ each intended for use by
one class of sacrificial priests. From a floating mass of
manira material which had been accumulating in the
memory of Brihmanas from the beginning of the Vedic
Age, a large number of Rks was selected and arranged
as the Rgveda Samhita for use by the Hofa or invoking
priest during the many sacrifices which had developed
in that age. Many of the hymns of the Rgveda Samhita
are exactly as the authors composed them, but some, like
that in which the Gayatri mantra occurs, are a jumble of
stray (khila) mantras which had lost their way. The
Sama Veda Samhita was compiled for the use of the
Udgata, the singing priest, who had tosing the hymns
during the Soma sacrifice ; it happens that almost all the
Samaveda maniras are also found in the Rgveda Sambhita.
The Yajur Veda Samhita is so-calied because it contains,
along with a Jarge number of [2ks or portions of [2ks, all
the Vedic mantras in prose. It was compiled for use by
the Adhvaryu who was the main sacrificial priest, whose
duties were as complex os that of the others was simple,
because the Adhvaryu had to do all the major or minor
acts involved in each sacrifice. These acts range from
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cutting a ‘stick to drive the calf to the cow for milking it,
to the pouring the offerings on fire. Each little action
had to be accompanied by a prose (yajus) or a poetic
mantra (Rk), explanatory of the action and its purpose.
Hence the maniras of the Yajur Veda Samhita are arran-
ged in the exact order in which the Adhvaryu had to do
the actions that culminated in the sacrifice. A portion of
the ICks included in the Yajur Veda Samhita are found
scattered in the Rgveda Samhita, the other portion having
been taken from the common mantra-material above re-
ferred to. These three Samhitas were collectively called
the Trayi, the triple Veda, because they alone were need-
ed for the sacrifices. The sacrifices for which the Tray:
was compiled may be called public sacrifices (the Indian
name being Srauta Karmai), because they were held in
public places, were patronized by kings or nobles and re-
quired a large number of priests to assist in their perfor-
mance. Besides these, a large number of domestic rites
(Grihya Karma) were performed in private houses in the
Vedic Age and the mantras needed for them were collect-
ed together in the Atharva Veda Samhita (except the
last book which belongs to the next period). Atharva
meant a fire-priest, such as assisted in the domestic one-
fire rites and he existed long before the three-fire public
sicrifices with their multiplicty of priests werc evolved.
The fact that the Atharva Veda Samhita was not included
in the Trayi means that that Samhita was not compiled
for use at the srauta Karmd, for which alone the Tray:
was put together. The domestic rites were earlier than
the Srauta ones. The Atharva Veda Samhiti contains
more magic spells than the others, because spells were
used more in private rites than in public ones. As Sam-
hitas, all the four have equal standing.

The Age of the Rsis, i.e., the period during which
the mantras were compoted extended from the time
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before which the two royal lines were established down té
the date of the Bharata battle. The inspiration of the
Gods began to decline at the end of the period, as the
last hymns are very few in number ; and Veda Vyasa, the
collector of the Vedic mantras whose personal name was
Krsna Dvaipayana, compiled the Samhitas and set a final
seal on the canon. There were collectors of the mantras
before his time, but these collections werz but a jumble
of the available mantras and they did not make four clear-
cut Samhitas to serve four different purposes. The Sam-
hitds provide untainted contemporary evidence about the
life of the people during the age.

Kings sat on a throne “ of iron columns decked with
gold ” and held court arrayed in golden mail and shining
robes, surrounded by ministers, spies, heralds proclaiming
their glory, courtiers extolling them and messengers con-
veying their commands. They attended assemblies clad
in robes of state, carpets spread under their seats. Chief
of the royal associates were chariot-builders, “king-
makers,” charioteers and leaders of hosts (senarns).
Public questions were discussed in assemblies, but the
will of the soverign generally prevailed. Bards went in
the train of the kings praising them. Royal palaces were
built of wood, with roofs supported by wooden pillars on
which were carved figures of unrobed girls. Kings rode
on elephants or chariotsdrawn by horses, all being de-
corated with gold, pearl and mother of pearl. Kings were
chosen from the royal family h'y the king-makers and the
choice was submitted to the people for approval. They
were then formally consecrated. Rulers of various grades
ruled, Samrit, emperor, Svarit, independent king, Rdija,
king, Rajaka, petty rija, and Parpati, lord of a town.
Public affairs were managed by assemblies, general or
local, Sabha or Samati, and Rajas could not have been
autocratic. They owned lands and cattle, tor they gave
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gifts of them frequently to Rsis and Brahmanas. The
Purohita was the royal priest and his monitor. He
accompanied kings to battles The land tax was probably
one-sixth of the produce, for in the lawbooks which claim
to follow the customs of the Vedic age, that is the normal
rate of taxation, and the king was the ¢sixth-taker’
(Sagbhagabhak). But yet kings must have taken oppres-
sive exactions when they could for the king is said “ to eat
the rich”.

The joint-family system which began in the pastoral
stage of Indian culture, prevailed in the Vedic Age; the
head of the family was the owner of the family property.
Probably three generations lived in the same house and
family affection was very pronounced. The anxiety to
beget sons and thus discharge the debts due to forbears,
that is a marked feature of the Hindus even today, already
existed in the Vedic Age. In default of a natural son, the
son of a relative was adopted and he inherited the family
property. Women, though held inferior to men, had
an honoured position in the family. The wife took part
in religious sacrifices; the sacrificer and his wife are the
joint ** deities "’ of one hymn.

Agriculture was the chief occupation of the people,
Numerous references to the subject show that irrigation
and the raising of crops were done exactly as they are
done to-day in villages, the implements used being the
same as in vogue now. Fields were measured with mea-
suring rods and classified as barren, waste, forest and
cultivated land and the boundaries of fields were definitely
marked out. The minor customs connected with agricul-
ture were also the same as now. In a certain hymn
sacrifice to the Gods is figuratively described as agri-
culture, showing that the Vedic poets were not, aslater
poets were, fettered with regard to poetic imagery by fixed
literary conventions.
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The allusions to pasture are not so frequent as those
to agriculture, cattle-rearing being followed as subsidiary
to agriculture. This shows that the Vedic Aryas were
not mainly a pastoral people, as some historians have
described them to be. The agricultural and pastoral
stages of culture had been fully developed in India long
before the Vedic Age. Imageries taken from the life of
the herdsman also occur in the hymns.

Other occupations were weaving in cotton and
wool, carpentry including wood-carving, the work of
blacksmiths and goldsmiths, and leather work—all these
occupations also coming down from the early ages.
Poetic similes derived from all these occupations are
found in the Samhitas. Besides these, the physician is
now and then referred to. Numerous diseases are named
and remedies, both medicinal and magical, described.
Hence the doctor was both “fiend-slayer and chaser of
disease.”

The profession of war was followed by the fighting
classes. The declaration of war consisted in raiding
the cattle of the enemy. Warrior marched to battle
with raised banners. The fight began with the beating
of the war-drum. Kings and nobles fought from chariots
and wore armour. Probably elephants were also used in
war. Clubs, both of wood and iron, missiles of various
kinds, swords, bows and arrows and other weapons were
used in fights. All these weapons furnished poets with
imagery.

Trade, internal and external, was well-developed
As a hymn says men went to far off lands fer interchange
of merchandize ‘“and earning riches with riches” But
the bulk of traders were not Aryas but the Dasyus of
northern and Southern India. The articles of internal
trade were pearls, mother of pearl, gold, gems and ele-
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phants from South India exchanged for the horses and
woolen goods of North India. Though the greater part
of this trade was carried on by barter, two types of cur-
rency existed, viz., the hiranyapinda and the mniska.
Indian timber (ebony and teak) and Indian cloth were
exported to foreign countries from which incense and
sweet smelling gums were imported.

The chief amusements of the nobles were chariot-
racing, hunting, and gambling. Race-horses are vividly
described in one hymn. They hunted elephants, wild
boare, wild bulls and the ¢ thought-fleet’ deer with trained
hounds. They caught lions in traps. Gambling, sacra-
mental and secular, was very popular. Gambling-houses
were maintained ; there the gamesters were served meat
and liquor. The poorer people drank, sang, danced and
made merry, both on religious and secular occasions.
The popular drink was the Sura ; Soma even then difficult
to obtain was merely a sacrificial drink. The pessimism
born of the carnage on the field of the Mahabharata war
did not exist in the Vedic Age.

Cattle-lifting and other forms of thieving were the
chief forms of crime. Robbers were severely punished.
Prostitution was not unknown. There is a reference to a
prison and to fetters of iron. Probably the ordeals of fire,
water and single combat existed. Civil disputes were per-
haps generally settled by intermediators. A debtor was
sometimes reduced to slavery.

Houses were built of timber. They were fixed in
the ground with wooden pegs and roofs rested on wooden
columns. The beams, gencrally of bamboo, were tied
together with strong cords. The beams and roof were
supported by props and cross-beams held together by
reeds, bolts, ropes, clamps, and dovetails. The rcof con
sisted of leaves plaited ““like the hair of ladies *’ and « a
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robe of grass ¥ to ward off the fierce heat. The houses
of the rich had four walls and the poor lived in huts ‘‘ clad
with straw.” The compound around houses was fenced
round with sticks. The floor was covered with reed mats
or grass. The houses of the rich possessed chairs,
benches, cots and boxes to secure valuables in.

The people ate animal and vegetable food, hoth
cooked in exactly the same ways as they are cooked now.
Milk and milk-products were largely consumed, their
supply being ample on account of the large number of
cattle reared for sacrificial or lay purposes. As now, hot
freshly cooked food was opreferred to cold food. Food
was served on leaf-platters.

Women, besides cooking, were engaged in spinning,
weaving, embroidery, cane-splitting, dyeing etc., exactly
as now. Girls sometimes married for love, often for
money ; if unmarried, they remained in their parents’
homes. Polygamy was rare. Women and their husbands
were very hospitable to guests; when an honoured visitor
came, a calf was killed for his benefit; guests were
regarded as gods,

Two pieces of cloth were worn by men and one
by women as now. On ceremonial occasions men wore
a turban on the head. Often the borders of clothes were
embroidered- Men and women bathed as now in rivers
and tanks, wore newly washed clothes and balmed them-
selves with scents and unguents. Shaving was an Aryan
institution, their frequent baths necessitating it. The
priests shaved their heads, leaving a tuft to be knotted ;
some people grew beards. Women plaited their hair
and tied it in three dilferent ways and adorned it with
flowers.

Rites and the recitation of maniras hedged round
every act of life, small or big, and every event, normal or
9
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abnormal, from the nuptials preceding the conception of
a child to death. Daily life was also honeycombed with
" magical practices which were not very different in essence
from the fire-rites. The gods and demons were as much
with the Arya as with the Dasyu. The public rites
gradually became so elaborated that an army of priests
was required for their celebration and some, especially the
sattrayagas, lasted several years. The chief royal rites
were the coronation (abhiseka), the victory sacrifice
(vajapeya) and the horse sacrifice (asvamedha). Though
the sentiment against human sacrifice (purusamedha)
became strong early in the Vedic Age and it was turned
into a formal rite, real human sacrifices were not unknown.
These sacrifices were taken over from those that were
practised by the Dasyus from very early times, and the
fire-ceremonial and the recitation of Vedic maniras were
added to them. The older Dasyu sacrifices of animals
still continues among the classes not brought fully under
Brahmana influence and even the human sacrifice con-
tinucs, secretly, for religious or magical purposes in various
places, but rarely. The Aryan rites came not catastrophi-
cally into the country but were evolved from the Dasyu
ones by the Rsis and Aryanized.

The division of the people into Varnas in accor-
dance with their relation to the fire-rite began in this
epoch. The names of the three higher castes are men-
tioned not infrequently and that of the last rarely. The
Brahmana was the priest and the Ksatriya and the
Vaisva were entitled to pay for and derive the benefits of
the extraordinary and ordinary rites respectively. Varna
and endogamy did not go hand in hand, and even priest-
hood was not completely walled in by heredity. Occupa-
tional caste had not been much developed, for in one
hymn a Rsi says, “ I am a poet, my father is a doctor and
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my mother is a grinder of corn. Striving for riches, we
make various plans and follow our desires like kine.!”

Of the four Airamas we have more thana foresha-
dowing. The young boy was made a Brahmacari and
was consecrated for studies by tying a girdle of Munja
grass round him and the utterance of manfras. He then
went about with a buck-skin, grew a beard and studied the
sacred lore, which consisted of “ancient texts”. The
master recited the texts and the disciple repeated them
after him as *frogs croak one after another, repeating the
other language;” schools were organized in which “one
plies his constant task reciting verses; one sings the
holy psalms in Sakvari verses; one more, the Brihmana
tells the lore of being, and one lays down the rules of
sacrifice.””> The order of the Sanyasi, called * Muni’® in
the maniras, arose in this period. Some munis were
‘ wind-clad ’ and others wore * soiled garments of brown
colour.” They intoned hymns and were regarded as gods.
They were different from the Yatis and the Vratyas who
were Dasyu ascetics but yet respected by the Aryas.

* Measuring out the year’ was devecloped in the
Vedic Age. The year was divided into twelve months of
thirty days each, intercalary months being added to make
up the difference between the solar year and the lunar
year. The day was divided into 60 hours; also into eight
watches. The year was also divided into three seasons
of four months each, as also into six of two months each.
Five years formed a cycle (yuga). The ecliptic was
divided into 27 equal parts (naksaira), and they were

named after the nearest constellations. The first of the
Naksatras was Krittika (Pleiades). The months were

1. R.V,IX, 112. 3.
2 RV, X, 71 11,
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hamed after the Naksatras near about which the full moon

occurred.

The Gods of the Veda had nothing to do with the
original home of the Indo-Germanic languages, for none of
them were non-Indian. They were old Indian Gods of
the several regions, with their names Sanskritized. The
Vedic culture being one developed in the agricultural
region of the river-valleys, Indra, the sky-god and rain-
giver, naturally became the chief God of the Vedic Aryas.
They prayed to him to give them victory in battles and
gave him the main part of their sacrifices. As he
destroyed the demons who imprisoned rain in the clouds,
with his thunderbolt (vajra), they hoped he would kill their
earthly enemies with the same weapon. To call Indra a
god special to the Aryas, because of the use of the word
Anindra, ‘Indra-less’in relation to Dasyus, is wrong,
because this word is used in case of Aryas too, as for
instance the Indra-worshipping Arya enemies of Sudas.
The sexual and alcoholic predilections of the Ksatriyas
were reflected in the God’s sexual athleticism and
capacity for Soma-drinking. The Aryas shaped images
of him in a few sacrifices, but ordinarily he was an
invisible visitor in yajnas. In some passages Indra is
described as roaming far; this perhaps refers to the
migration of his worship to the Euphrates valley. Like
Indra, Varuna, Rudra-Siva, Visnu, Tvasta, and Aditi, seem
to have been taken over from the Pre-Aryan epoch. It is
not all easy to find the derivation of their names from
Sanskrit roots. Besides these, water-deities (Apas) the
forest-goddess (Aranyani), tree-gods, (like that residing in
the Asvattha), horses, like Dadhikra, cows, etc. were also
adopted from the Pre-Aryan cults, There is but one
serpent-hymn, that to Ahi Budhnya ; and the enemies of
Indra generally were serpents and dragons, hence
the worship of the serpent, the chief god of the Nagas,
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was not absorbed by Vedic Arya cult asit wasin later
times. As the Rsis were inspired poets, the mythopceic
instinct worked strongly in them and they conceived
numerous other gods to whom they gave genuine Sanskrit
names, e. g. Brhaspati, Prajapati, Savita, Vayu, etc.

Near the close of the Vedic Age higher thinkers arose.
The idea of cosmic order (rta) was developed. A poetess
of the name of Vak sang the "Devi-Sakfa in honour
of cosmic energy conceived as the mother goddess.
The famous Rsi, Nariyana, who has sanctified Badari for
all time by residing therein, sang the Purusa Sikia
(R. V., X. 90), the first:great Indian cosmogonic hypothesis.
But the Nasadiya Sakta (R. V., X.129)of Prajipati
Paramesthi marks the high-water level of philosophic con-
ception which no other philosopher of the world has yet
transcended.



CHAPTER VIIL
THE AGE OF THE BRKHMANAS C. 1400-1000 B.C.

The dynastic histories after the Mahabharata war
are not very exciting, on account of exhaustion caused by
that Armageddon. Yudhisthira and his brothers abdi-
cated sometime after the war ended. Arjuna’s grandson,
Pariksit, second king of that name, ascended the throne,
The Niigas established themselves at Taksasild, assailed
Hastinapura and killed Pariksit. His son, Janamejaya,
third monarch of that name, defeated them. He is then
said to have performed a Sarpasatira (lit. Serpent-
sacrifice, probably a human sacrifice in which Nagas
were offered as victims). He refreshed his horses
with fiery liquor when they were wearied!. e per-
formed horse-sacrifices and claimed the title of Sarva-
bhauma (emperor)?. At his court Vaisampiyana, first
recited the Bhirata, composed by his Gury, Veda Vyisa ;
it consisted but of 8800 Slokas and it was called jaya3,
the story of the victory of the Pindavas. In the last of
the Yajhias performed by janamejaya, he quarelled with
the Brahmana priests who assisted at the sacrifice, and
they compelled him to resign his throne to his son
Satanika and retire to the forest. The great diminution
of Ksatriya princes as a result of the great war had
apparently increased the power of the Brahmanas.

In the XIII century B.C. there took place in the
Naimisa fcrest on the Gomatl in the Ayodhya realm a
great twclve-year sacrifice, the last great yajfia in Indian
history, the memory of which was cherished for a very

1. S. Br., xi. 5-5-13.
2. A.B., viii. 11,
3. MBbh, I 62-20.
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long time after the event. Its great patron was Adhisi-
makrsna, the Dharmatma, great grandson of Janamejaya.
His contemporaries were Divakara of the Iksviku family
and Senajit, the Barhadratha king of Magadha. A num-
ber of sacrificers with Saunaka at their head assisted at
the great rite. Though they were by the courtesy of later
generations called Rsis, they were not Rsis in the teachni-
cal sense of seers (mantradrastirah); hence they were
sometimes called avararsis, later Rsis. To Saunaka was
recited the Mahabharata, as recited by the Satas (’urana
reciters). Probably the poem by this time had grown
to 20,000 Slokas, and besides the original ballad of the
great war included the story of later events and stories
of earlier kings.

To Saunaka were also recited the Puranas. The
Puranas were originally geneological lists and ballads
concerning past events and were recited on state occasions,
religious and secular, by heralds (dufas, magadhas).
They grew as time passed and were collected by
Vyasa into a Purana Samhila, which with many
different later additions broke up into the Eighteen
Puranas of modern times. These Puranas speak of
Adhisimakrsna, Divakara, and Senijit in the present
tense as reigning kings; hence we may infer that
the historical chapters of the Purdanas were brought up
to-date and the canon so far was fixed on the occasion
of the Naimisaranya sacrifices. \When lists of dynasties
and kings were added after this, the future tense was used
as if they were prophecies. The Kausitaki Brahmana
says that in its time the winter solstice occurred at the
New moon in Magha. The Vedanga jyotisa, an ancient
astronomical fragment repeats the statement in the form
that the sun and moon turned north and south respective-
ly in the months of Magha and Sravana. As this points
to the XIII century we may take it that the scholars
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assembled in the Naimisa forest observed and noted the
phenomenon.

The Paurava kingdom was overtaken by troubles
at the end of the XIII century B.C. The crops were
destroyed by an invasion of mataci (locusts, cf. Kannada
midice, Telugu midata), which led to great exodus of the
people!; probably during the reign of Nicaksu, son of
Adhisimakrspa. In the samhe reign, Hastinipura was
washed away by the Ganga and the Paurava capital was
transferred to Kauéambi, 300 miles away across the
South Paficala territory. This led to an alliance of the
Kurus and the Pafcalas, and they are referred to as the
Kuru-Paficalas in the Taitliriya Brihmana, and the
Jasminiya Brahmana, which therefore were composed
after this event. The capital of the Paficalas was Kam-
pili, on the old Ganga in Farrukhabad district.

At Indraprastha (Indapatta) ruled a minor branch
of the Paurava house, which started from Kaksasena,
brother of Janamejaya. It continued to rule long after
Hastinapura was destroyed and is mentioned in Bauddha
books as belonging to the Yuddhitthila gotta (Yudhisthira
Gotra).

In the Panjab lived the Kekayas, and the Madras.
The capital of the former was Girivraja, (to be distin-
guished from the Girivraja of the Magadhas). It has
been identified with Jalalpur on the Jhilam. The Madras
had Sagalanagara (Sialkot) as their capital. Kapya
Pataficala teacher of Uddalaka Aruni was a native of the
Madra Country. They have to be distingnished from
the Uttara Madras, who like the Uttara Kurus lived
beyond the Himalayas, in the sacred region whence Rsis
originally came to India.

1. Ch. Up, I 10-1.
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Beyond the Panjab was Gandhara, with its two great
cities of Taksadila (now Birmound) and Puskalavati

(now Carsada) on the Swat (Suvastu) river. It was the
resort of scholars.

In the Madhyadea, besides the Kuru-PaRcilas,
were the Usinaras, who along with the Kekayas and the
Madras were branches of the Anava people. They lived
in the extreme north and their capital was Usinaragiri,
near [Kanakhala, the place of pilgrimage where the
Ganga issues from the hills. Gargya Balaki lived in the
land of Usinaras. In the extreme south were the Matsyas;
their capital was Viratanagara, where the Pindava
brothers lived for onc year disguised at the end of their
exile. It is now Bairat in Jeypore. Its king Dvaitavana
was a great warrior and celcbhrated the Asvamedha near
the Sarasvati. )

Videha early in the XII century B.C. was ruled
over by the philosopher-king Janaka, the Mahijanaka
of Bauddha books, who belonged to the family of the
¢ Janaka Mahatmas’ according to Brihmana books and
“the family of hermits’ according to Bauddha books.
He was a Samril and therefore in this century Videha
became politically the leading province of Aryavarta.
Otherwise, too, it was great, for under its patronage
flourished great thinkers like Uddalaka Aruni, DBudila
Aévatarasvi, Satyayajna  Paulusi, Mahadala  Jabala,
JIndradyamna Bhillaveya, Jana Sarkaraksya, Vidagdha
Sakalya, Gargl Vicaknavi, Kahola Kausitakya, Usasta
Cikrayana, Bhujyu Lahyayani, Jaratkarava Artabhaga,
Agvala, Svetakatu, greater than all these being Yajhavalkya
Vijasaneya. Some of his contemporary kings, like
Aévapati of the Kekayas, Pravihana Jaivali of the Pafi-
calas, and Ajatasatru of Kasi were also philosphers,
At the royal courts of Madhyadesa, philosophy was the

10
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great subjzct of discussion, the kings being the teachers
of some fundamental doctrines, like the course of the
man’s migrations between death and rebirth. Brahmana
teachers learnt these doctrines from the kings and not
only elaborated them, but evolved other theories, and
meditation-practices, some based on the fire-sacrifices
and others discovered by themselves.

The capital of the Videha Kingdom was Mithila,
a city of seven yojanas, ‘fair to see’, ‘ with tanks and
gardens beautified’, “its warriors clad in robes of tiger-
skins’, ¢ its Brahmanas dressed in Kasi cloth, perfumed
with sandal, decked with gems’ and ‘its palaces and all
their queens in robes of state and diadems’, according
to the Mahajanaka Jataka. The Videha kingdom
which contained 16,000 villages, declined in import-
ance as all kingdoms do after the rcign of philosopher-
kings.

Anga lay to the east of Magadha. One of its
kings sacrificed on Mount Vispupada at Gaya. Its
power extended to the sea. Its capital was Campi, near
Bhagalpur. It was fortified with gates, watch-tower
and walls.

Of the kingdoms and tribes mentioned above, the
Mahabharata says ‘the Kauravas, the PaRcilas, the
Salvas, the Matsyas, the Naimisas, and the Cedis know
the eternal Dharma ; the Pancilas follow the Vedas, the
Kauravas, Dharma, the Matsyas, truth, the Sirasenas,
sacrifices; the Magadhas are experts in understanding
the expression of emotions by gestures (ingitajna), the
Kosalas, understand looks (preksitajna); the Angas
abandon the afflicted and sell wives and children ; among
the Madras there is no friendship (samsrstam); among
the Gandharas: no purity and the king is both the
sacrificer and the priest.’
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Kosala was ruled over by the Aiksvakus, which
family continuosly ruled there from its beginning in the
IV millennium B.C. till the V century B.C. It was
between the Paficala kingdom and the Magadha
kingdom, which latter was separated from it by the
Sadanira and extended to the foot of the Ilimalayas.
Its capital, Ayodhyd, 12 yojandis in extent was on the
banks of the Sarayii. Its other towns were Saketa, very
near Ayodhya and €ravasti. The only notable king

of Ayodhya in this period was Diviakara mentioned
above.

Kaséi, a province 300 yojanis in extent, passed from
the hands of its ancient rulers to those of the Brahma-
datta family of kings. Its capital was Varanasi (Benares),
the walls round which measured 12 yojands. An early
king of this period, Dhrtarastra was defeated by Satrajita
Saténika, so much so that the Kasis gave up for a time
the kindling of the sacred fire. Its most famous king,

during this period, Ajatasattru has been referred to
already.

Magadha continued under the Barhadrathas. Its
capital was Girivraja, impregnable because protected by
five hills. Its only notable king during this period was
Senajit already referred to.

South of the Vindhyas, the most famous kingdom
was the ancient onc of Vidarbha, founded before the
time of Sagara. It was famous for its macalas (probably
hunting dogs) which killed tigers. Its capital was
Kundina, in the Amraoti district. Kalinga had its own
line of kings; it extended from the Vaitarani to the
Godavari. Its capital was Dantapura. Afmaka was
another kingdom with its capital at Potana. One of
its kings was a Rajarsi according to the Mahabharata.
The Bhojas had shipped from Dvaraka to the Vidarbha
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country where they built a fortress called Bhojakataka
(in the present llichpur district). The other people in
the Deccan were the Andhras, the Sabaras, the Pulindas,
the Miitibas, and the Dandakas South of these tribes
lined the Cslas, the Pandiyas, the Ceéras and other Tamil
tribes.

Literary activity. When the ancient time of hymn-
making Rsis was snapped once for all at the end of the
Bharata battle, literary activity turned from creative to
critical channels ; as usual everywhcere in the world the
age of inspiration was followed by that of barren scholar-
ship. The Samhitas broke wup into various schools
(8akhas), on account of differences of pronunciation,
readings etc. Differcnt sets of interpretations, traditions
and anecdotes about Rsis gathered round each gakha.
These were embodied along with instructions regarding
details of rites and decisions on disputed points, as well
as cosmogonic speculations in the books called Brahmanas.
The earliest of these, the Sama Veda Pancavimsa
Brahmana seems to have been begun when the Pauravas
still reigned at Hastinidpura. The Taittiriya Veda, of
the Adhvaryus, accepted by the Aryanized tribe of
Tittiris who lived south of the Vindhyas and took part
in the Mahabharata war, is a peculiar compilation. It
is nominally divided like the other Vedas into a Samhita
and a Brahmana, but there is Brahmana matter included
in the Samhita and manfra-material in the Brihmana;
perhaps on account of this, it is called the Kysna (black)
Yajur Veda. The other Adhvaryu Veda is the Sukla
(white) Yajur Veda, where the Yajur Veda mantras are
all gathered into the Samhita and the Brahmana matter
all put into the Brahmana called the Safapatha, which
seems to be the latest of the Brahmanas, as also the
Astareya Brahmana of the Rgveda and the Gopatha
Brahmana of the Atharva Veda. To the Sama Veda are
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attached several other late Brahmanas. To the Brah-
manas were attachsd Aranyakas dealing with matters
studied in forests.

A great wave of pessimism was one of the results
of the terrible carnage of the great war, The doctrine
of reincarnation which had been fully developed by this
time accentuated the pessimism by holding upto view
an endless vista of births and deaths. The long cycle of
Vedic sacrifices (k#rmanga) palled on pcople’s minds
and the wholesale slaughter of animals disgusted them.
Bold thinkers among the Brahmanas and the Ksatriyas
turned to the path of knowledge (jhanamarga); at first
they converted thc outer sacrifice (baliryiga) into the
inner, mental, sacrifice, (anfaryiga). They took to the
methods of meditation more or less allied to the Arya
fire-rites which were evolved by the avararsis. Thirty-
two of these, called Vidyas, were embodied in the works
called Upanisads, appended to the four Vedas and hence
called Vedasiras (head of the Veda) and Vedanta (cnd
of the Veda). Uddalaka, Svetaketu, Yajnavalkya, and
Satyakama were the chief a@vararyis to describe these
practices and attendant experiences. The most impor-
tant as well as the carliest of these Upanisads arc the
Taittiriya, Aitareya, Chandogya,  Brhadarany&ka,
Kausitaki Brahmana, Katha, and Kena. Some scholars
regard the Upanisads as anti-ritualistic; this is wrong,
because, not to speak of actual rituals included in them,
several of the Vidyas are but rites transferred to the
world of the mind.

The four aéramas or stages of a Brahmana’s life,
of which there was an adumbration in the age of the
Maniras, were now systematically established The life
of the Brahmacari or Vedic student was regulated by a
strict discipline. The Brahmacari and the Grhastha
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(the student and the householder) had to devote them-
selves to the acquisition of sacred and secular lore. The
four rainy months beginning from the full moon of the
Sravana were devoted to learning the Veda by rote, the
next four cold months to learning other lore and the four
months of the hot weather to agricultural work. The
Grhastha, had alsoto keep up the daily fire, to assist at
sacrifice and to raise sons, to whom the charge cf the
family was handed over at the proper season, when the
man retired with his wife to the forest to lead the life of
the Vanaprastha or semi-ascetic and later to renounce
the world altogether, become a Bhiksu or Sanyasi, study
the Upanisads, practise the Vidyas, and reach Moksa.
The belief grew that Moksa or release from Samsara,
or compulsorily revolving in the endless wheel of bodily
birth and death on account of the irresistible force of
desire (kama), by practising the Vidyas of the Upanisads
was open only to the Brahmana Samyasi. As a means
of training for this consummation, the Sanyasi had to
take the five great vows (mahavrata) viz., abstention
from injuring living beings, truthfulness, abstention from
appropriating the property of others, continence and
liberality, as well as the tive minor vows (upavrata)) viz.,
abstaining from anger, service of the Guru, avoidance of
rashness, cleanliness and purity in eating (i.e., not eating
meat, but only grains, dried up roots and leaves). The
Sanyasi should not remain in a village for more than a
day, except in the rainy (varsa) season, when for four
months together he had to remain in the same place, per-
form the four-monthly (cafurmasya) retreat accompanied
by ceremonials.

Education was systematically organized in this age.
The Brahmacari, that was to be, went to the teacher,
with sacrificial twigs (samit) in hand, and received
Upanayanam or initiation into the Savitri (Gayatri)
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manira. Even in those days there were Brahmanas ¢ by
birth only,’ i.e., those who were not educated. The usual
course of studies, such as Svetaketu of the Chandogya
Upanisad underwent, lasted for twelve years; but
even then his father found his education was incom-
plete.

In the same Upanisad, Nirada, when he sought the
Higher knowledge from Sanatkumira, gave the latter
a list of what he knew already, and it was ‘ the Rgveda,
the Yajur Veda, the Sama Veda, the Atharvana, the
Itihasa-Purana, the Veda of Vedas (grammar), the Pitrya
ceremonies (rites in honour of the dead), the Rasi (science
of numbers), the Vakovakya (logic, chiefly based on
aphorisms embodying analogies), the Ekayana (ethics),
the Devavidya (Nirukta, critical study of the functions
of the Gods,) the Brahmavidya (sciences of Vedic phone-
tics, prosody and Vedic rites, in other words study
of the mantras), the Bhutavidya (science of exorcism),
the Ksatravidya (science of weapons), the Naksatravidyi
(science of the stars), the Sarpavidya (science of ser-
pents), and the Devajanavidya (Fine Arts). Another
Upanisad adds the following further list of things studied,
viz., Slokas (poetry), Anuvyikhyana and Vyikhyana
(commentaries). There was thus a rapid development
of sacred and lay lore in this age, a formidable outburst
of intellectual activity, because the kings being indistin-
guished, their patronage of Vedic rites declined and the
Brihmana intellect, released from perpetual service at the
fire-altar, developed in new ways. The intellectual fer-
ment working strongly, students travelled far in search
of teachers of special subjects and schclars also led an
itinerary life in search of disputants or patrons. But it
was the norm for the pupils to live in the house of the
teachers {Gurukuba.). At the end of the course, the
teachers dismissed the disciple with the words, ‘ Say what
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ig true. Do thy duty. Do not neglect the study of the
Veda. After having brought to the teacher the desired
reward, do not cut the line of progeny. Do not swerve
from duty. Do not neglect what is useful. Do not
neglect greatness.”

Towns where great teachers resided were university
towns. Of these Taksadila in Gandhara was the most
famous. Scholars of all classes went there to learn the
four Vedas and the eighteen kinds of knowledge. The
Kuru-Paficiala country was the centre of Brahmana cul.
ture. Viranasi and Mithila were resorted to by people in
search of the higher knowledge (para vidya).

A greater rapprochement between the Arya and
the Dasyu religious practices than in the long age of
the mantras must have occurred in this age. One result
of this, the influence of yoga practices on the develop-
ment of the Upanisad Vidyas, has already been noticed.
A welding of the division of the Aryas into Varpas with
reference to the Yajiia and the social and occupational
divisions of the Dasyus, and an accentuation of the
idea of class endogamy, led to the development of
numerous castes with somewhat rigid bounds. Readjust-
ments of the social importance of classes also took place.
The Rathakaras, companions of kings in the age of the
mantras, now ranked along with Vaisyas. Manual
workers gradually sank in social status.

The specch of the Udicyas, northerners, was celebrat-
ed for its purity. Ilence Brahmanas went to the north
for purposes of study!, and Uddalaka Aruni is said to
have driven about among the people of the northern
country?, and his son Svetaketu learnt all the arts at
Taksadila.

1. K. Br.vii. 9,
2. S, Br. xi. 4. 1-1,
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But intermarriages of men of higher castes with
women of lower ones still prevailed to some extent.
Select Ksatriyas, cclebrated for spiritual wisdom, like the
great Janaka of Videha, or Asvapati of the Kekayas, could
still not only hold their own with learned Brihmanas, but
become teachers of Upanisad Vidyiis.

The powers of kings, increased for want of check by
the Ksatriya nobles, a large number of whom was slain
in the Great War. In the Aitareya Brihmana, the
relations of kings to the other varnas is thus described.
“ The Brahmana is ‘a recciver of gifts, a drinker of
Soma, a secker of food and liable to removal at will .......
Hence the priest was still at the mercy ol the political
pawer of the king. The Vaisya is described as ¢ tributary
to another, to be lived on by another, and to be oppressed
at will.” From the point of view of the Ksatriya this
indicates that the exactions of the kings from commoners
were limited only by practical considerations of expedi-
ency ............. The Sudra is still described as ‘ the servant
of another, to be expelled at will and to be slain at
will’ "1

More crimes arc referred to in the Brihmanas than
in the Mantras, “like killing an embryo, the murder of a
Briahmana and the murder of a man” and “ stealing gold
and drinking the Surj, treachery to the king' which are
recognized as capital crimes. “In the case of theft in the
Chandogya Upanisad we find the axe-ordeal applied,
apparently under the dircction of the king”2. As the
king is said to wield the rod of justice, he may have held
the trial himself in most cases.

Of civil law too, we have some references. “ The
use of an ordeal in this connection is attested only by the

1. C.H.L,1, pp 127-128.
2. Ib., p. 133
11
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case of Vatsa who proved his purity ol descent, which was
assailed, by walking unharmed through fire. .... We know
for certain that a Brahmana had preference in his law
cases.......As regards the substance of the law we learn
the outlines of the law of succession : a father might in
his life-time divide his property among his sons, in which
case he seemed to have had a frechand as to their shares:
if he grew old and helpless, they themselves might divide
it, while in the division among the sons on his death the
older son received the larger share. Women were exclud-
cd from the inheritance............. There is no trace of the
development of the law of contract.”!

Houses werc still built of wood, and, as still obtains
in villages, the door frames, doors, pillars, as well as
domestic furniturc of wood were heavily filled with car-
vings. Hence we have not cven a single relic of the
architecture of the period. The usc of coins increased ;
we hear of a new coin, the Satamana, of the weight of a
hundred Krsanalas, the latter being a seed used as a unit
of weight.  The style of clothing remained unaltered. Silk
cloth weaving, as an indigenous industry, is mentioned.
The pcople ate the same as before. Though it was still
the custom to offer bull’s meat to the Gods and to kill a
calf for the sake of a guest, the sentiment against beef-
eating was growing apace, for the \S"ata/)atha Brihmana
says, ‘werc one to cat flesh of an ox or a cow, there would
be, as it were, a going on to thc cend or to destruction '
The amusements of the period werc the same as in the
previous one, and primitive acting developed from the
dances of ancient times.

South of the Vindhyas, the Tittiris had become
thoroughly Aryanized so as to have a Vedic sakha of their
own. They and the Andhras, the Colas, the Ceras, the

1. Ib, p. 134
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Pandiyas, and other tribes led a peaceful life. The Colas,
Ceras, and Pandiyas had organized themselves into king-
doms, and are said to have taken part in the Bharata bat-
tle, and the name of a Pindiya king, translated into
Sanskrit, is mentioned in the Mahdabhirata. The Cera
kingdom is referred to in an Aranyaka.

The Trade of North India as well as of South
India with forcign countrics incrcased much in volume.
Under the XVII dynasty of Egypt (1580-1350 B.C.)
“ there are numerous records of the receipt of articles of
ivory, chairs, tables, chests, statucs and whips,”"! received
from Punt (Somaliland), then the entrepot of trade bet-
ween India and Egypt. Under the XVIII or Theban
dynasty, ebony, ivory, cinnamon, apes, monkeys, dogs,
panther skins, oil, precious stones and other Eastern
treasure were taken to Egypt. When Ramases I1I ruled
(1198—1167 B.C.), sapphire and other precious stones,
garment of ¢ royal linen’ and cinnamon were obtained
from India? through Punt. The knowledge which Indian
merchants hence acquired of the geography of the regions
near the sources of the Nile was embodied in the
Puranas. Lieut. Speke, the discovorer of one of the
sources of the Nile, tells us that he planned his expedition
in accordance with the knowledge he derived from the
Puranas and found it helpful.3  Bcfore the close of the
I[ millennium B.C. cinnamon became one of the ingre-
dients of the sacred anointing oil of the Hebrews and
cinnamon was an Indian product. Sapphire too was
procured from India and the Tables of the Law given to
Moses were inscribed on it. Silk was introduced from
China or Malacca in this age, and along with silk proba-
bly also betel-pepper (called ‘the leaf’ in Indian

1. S.P,p.6L
2, Ib., pp. 121-122,
3. Ib., p. 230, :
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languages) and sugar for which the Indian name is a
metaphorical extension of the meaning of the word for
¢sand’ (Sarkara). The intercourse with China led to
the latter country taking over the Naksatra system from
India where it was worked out in the early Vedic age.

The higher thinkers of the age evolved exceedingly
interesting cosmogonic speculations and ethical and
philosophical teachings. One theory was that ¢ all this
(cosnlos) was at first water,” and some centuries later this
theory was propounded by one of the seven sages of
Hellas. These cosmogonic ideas were embodied in the
sacrifices. ““In the building up of the fire-altar the
Brahmanas sought to symbolize the constitution of the
universe from the Purusa, and in the theology of the
Brahmanas the Purusa is identified with Prajapati, * lord
of creatures,’ and the sacrifice is conceived as constantly
recurring in order to maintain the existence of the uni-
verse. To render this possible is the end of the fire-altar,
the building of which is the reconstruction of the universe
in the shape of Prajapat:i’’' Thus was evolved the
teaching beautilully .cxpressed in the Bhagavad Gita,
that Prajapati created the world with sacrifice and said
¢ Produce (everything) with this, it alone will be the ful-
filler (lit. milker) of all (your desires).’? This principle
has since inspired the conduct of the noblest among the

people of India.

Higher metaphysical experiences (and not merely
the metaphysical speculations of other lands) were attain-
ed by the practice of the Vidyas of the Upanisads;
underlying them, like the gold threads round which gems
are strung in a garland, are the principles (1) that man’s
life consists of a series of birthsin this world and deaths,

1. C.ILL, L p. 142
2. B. G, iii, 10,
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which means birth in post-mortem worlds, where he reaps
some of the fruits of his actions in this, (2) that the self
or atma is conscious. blissful being, and when imprisoned
in a mind and body, endows them with a passing reflec-
tion of its Light, (3) that this ama is of the same nature
as the atma of the cosmos-Brahma Paramam, the
supreme Reality and (4) the realization of this Reality,
which the mind cannet reach, is moksa or relecase from
compulsory incarceration of the dfma in a mind and body.
The paths leading to a realization of the atma (devayana)
as well as those leading to post-mortem worlds and
back to this solid earth (pifryana) are also described in
the Upanisads.

Dasyu religious rites, untouched by Aryan influences,
existed side by side with Arya ones, as they do to-day,
for the Aryas were always the elife of society and the
Dasyus formed the bulk of the population. Dasyu rites
had not yet found literary expression, but the closer
rapproclement between the Arya and the Dasyu, already
spoken of, led to the clevation in status of Dasyu Gods.
Into the Atharvapa Veda Samhiti a hymn to Skambha,
the divine phallus, had already found its way. There
Skambha is called ‘the secret Prajapati,/’! and the
analogy between the fire-drill which begets fire and the
membrum virile is suggested in several Vedic hymns.
Siva, originally the terrible red hunter-God of the moun-
taineers and hence euphemistically called ¢the auspi-
cious,’ * the Ilealer,’ because the lord of the hilly region
where healing drugs are obtainable, ‘the IL.ord of the
Ascetics who resides with them in mountainous tracts
and the Pillar (Stambha) where lapas (austerities), rtam
(order), vratam (self-control), and sraddha (zeal) reside,
were in this age amalgamated with Rudra, the Great

1. AV, X7,
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God, (Mahideva). Visnu, the God of the pastoral tracts,
the Purusa who was constantly, like the animals which
grow in that region, used as the victim of sacrifices
(yajio vai visnuh), the benign sustainer of the world as
his cattle sustain human life, was regarded with as much
veneration as Siva.  The snake-worship of the Nigas
hegan to blend with these various cults. But above all
these popular cults shone the light of the teachings of
the avararsis embodicd in the Upanisads which shine
with undiminished brilliance even to-day after the pass-
age of numerous centuries and have inspired all later
philosophic thought of India.



CHAPTER IX.

A PERIOD OF GREAT LITERARY ACTIVITY
(c. 1000 B.C.-600 B.C.)

The chief North Indian states of this period arc
called the Sodasa Mahajanapada, the sixteen great pro-
vinces, by the Anguttara Nikaya. They were Kasi,
Kosala, Anga, Magadha, Vajji, Malla, Cedi, Vatsa,
Kuru, Paficala, Matsya, Surasena, AsSmaka, Avanii,
Gandhara and Kamboja.

Uttarapatha is the name given by the Mahabhirala
to the North West of India and said to comprise the
Yauna, Kamboja, Gandhara, Kirita and Barbaral. The
Gandhara province was also the home of the other four
in this age. The Yaunas were probably the ancestors
of the Greeks whom Alexander found in this region when
he invaded India. Their name is derived from Javan,
which changed to lTomian later on. The Yavanas were
mlecchas (foreigners) who had formed a part of the
contingents of North Western tribes who took part in
the Bhirata battle.  The Barbaras lived in Kagmir, which
was then included in Géandhara. The Kiratas were
Himalayan hunter-tribes whose girls sold dried Soma to
the Brihmanas for sacrificial purposes. The Jaina
Ultaradhyayana Satra mentions Naggati (Nagnajit) of
Gandhara, Dvimukha, (Durmukha) of PPanicila, Nami of
Videha and Karakandu of Kalinga as contemporary kings
and patrons of Jaina monks? IKamboja was not far

1. M.Bh. xii. 207. 43.
2. S.B.E, xlv. p. 87.
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from Gandhira. Its capital was Rajapura. A Kamboja
Aupamanyava was a teacher of the Upanisad period.

The Pauravas ruled at Kausambi (now Kosam, near
Allahabid). A great Pafcala king of the name of Culani
is mentioned in P’dli and Sanskrit literature. The king
formed the scheme of being the Samral of North India
and laid sicge to Mathurd. Another king of Kampili named
Sanjaya resigned kingly power and became a Jaina
monk. Another king Durmukha made extensive con-
quests. Satinika attacked Campa, capital of Anga.
Later on the Paficilas adopted the Sangha form of govern-
ment.

The Malla territory (Gorakhpur district) had as
capital Kusinara (IKasia). It was ruled by kings of the
Iksviku dynasty, but became a tribal republic at the end
of the period.

Cedi, south of the Yamuni, is now the Bundelkhand
territory. Its capital was Suktimati (Sotthivati), perhaps
near Banda. It was a famous kingdom from Vedic
times.

The Surasena country had its capital at Mathura
on the Yamuna. The Sarasenas were an inconsiderable
tribe politically.

Avanti is modern Milwa. It hid two capitals,
Ujjayint and Mahismati, and sometimes different kings
reigned at the same time in the two capitals. Branches
of the Yadava line, Sattvatas and Bhojas, ruled there.

Aémaka was next ‘to Avanti. At one time it was
the vassal of Kasi. At another time the ASmakas con-

quered Kalinga and ruled over it.

Kasi was the most powerful kingdom in the early
part of this period. Ilence it is frequently mentioned
in the Jataka, which calls it the chief city of India. Its
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monarchs who belonged to the Brahmadatta family as
pired for the dignity of sabbarajanam aggara, °first
above all kings’. A$vasena was the king about the end
of the IX century B.C.; his son was Paréva, who reorga-
nized Jaina monachism early in the VIII cent.B.C.
The power of Kaii gradually expanded and Aémaka
.came under its sway. King Manoja subdued Kosala,
Magadha and Anga. The Kosalan king was killed. But
the tide of fortune soon changed.

Kosala continued under the Aiksvakus, bul shrank
in power during the earlier part of this period. But when
the Brahmadatta king of IKKasi killed the king of Kosala
and carried off his queen, the Kosalan kings Vaiika and
Dabbasena humbled Kasi and finally Kaisa conquered
the kingdom at the end of this period.

Magadha continued under the Barhadrathas playing
no distinguished part in the history of the time.

Videha in the carlier part of this period had constant
struggles with Kasi, till it fell. The Licchavis and
Vajjis settled there and formed there a confederacy of
eight tribes (aftakula), with Vesilli (Vaisali) as capital.
A triple wall encircled the city, cach a yojana distant
from the next, with three gates and a watch-tower. The
Jnatrika clan to which Mahavira belonged had Kunda-
grama, one of the suburbs of Vesali, as its capital.
Manu calls the Licchavis as vratya Rajamyas, probably
because they favoured the Jaina cult.

Anga was prosperous in this period. From its

shores ships sailed to Suvarpabhimi (Burmah) for
trade.

The states south of the Vindhyas continued to
flourish, but nothing is known of their doings during this

period.
12
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Just before 600 B.C. important events took place
which established a new balance of power in Northern
India. Maha-Kosala became king of Kosala. He was a
very powerful monarch and so Kosala became a para-
mount factor in the politics of North India. In his time
Kosala “ must have bordered on the Ganga in its sweep
downwards in a south-casterly direction from the Hima-
layas to the plains at the modern Allahabad. Its northern
frontier must have been in thchills, in what is now
Nepil ; its southern boundary was the Ganga; and its
eastern boundary was the eastern limit of the Sakiya
territory. For the Sakiyas claimed to be Kosalans. The
the total extent of Kosala was therefore but little less
than that of France today.” The Sikiya chief of Kapi-
lavastu was one of its feudatorics.

The relative exhaustion of the martial spirit
caused by the Mahabharata war continued during this
period too. Military activity being thus dammed,
human energies burst out in other channels. An un-
exampled output of literary work characterized this period;
The kings vied with each other in patronizing scholars.
Indian Rajas of all ages down to the present, however
petty they may have been, have been distinguished for
including in their enfourage as many poets and scholars
as possible. They themselves were carefully educated
in their youth and took special pride in being experts in
the arts and the sciences.

The subjects dealt with in the Vedangas, or sub-
ordinate Vedic studies had already begun to be investi-
gated in the age of the Brahmanas. Therein appear dis-
cussions on sundry questions of phonetics, etymology,
accent, and other subjects, secular in themselves, but
necessary for the correct interpretation and use of the

1. CHIL, L,p. 178.
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Vedic Mantras. These debates were held in the schools
of Brahmana scholars. From these debates gradually
evolved the sciences subsidiary to the Veda, the Vedan-
gas. They are (1) éikst‘z, phonetics, (2) Vyakarana,
grammar, (3) Nirukta, etymology and higher criticfsm, (4)
Jyotisa, astronomy, (5) Kalpa, ritual and (6) Chandas,
metrics and music. For some time the results of this
discussion were taught by word of mouth for the habit of
writing books had not yet become popular. Afterwards
Satras were composed on these subjects. The Sitras were
composed after decades or centuries of discussion of a
subject in the schools where it was taught; hence the
date of a Safra is very much later than that of the origin
of a school of thought. Thus Pinini’s Vyakarana Siitras
were written after teachers had taught the subject and
probably a few of them had written books on it.

Rationalistic schools of thought also arose. Higher
thought got released from the trammels of Vedic lore and
took original lines of growth. Kapila and his disciple
Paficasikha worked out the Sarikhya, a school of philo-
sophy which is the boldest and most rational
analysis of man’s experiences of the cosmos which man
has ever attempted. It is not behindhand of the western
rationalism of to-day and will never become antiquated
however far modern science can advance. The Yoga is
the application of Sankhya principles, with the addition
of the postulation of a perfect Being acting as Guru, or
the objective of the practice of meditation for reaching a
perfect mastery of the mind. The fundamental doctrines
of the Sankhya and the Yoga are the dualism involved in
regarding man and matter (purusa and prakrts) as funda-
mentally opposed entities, and the theory of Satkarya-
vada, i-e., that being cannot come out of non-being and
hence the life of the world consists in the graduval trans-
mutation of pre-existing material. Opposed to this was
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the theory of Asatkiryavada, i-e., that the effect does not
exist already potentially in the cause. Two secular lines
of thcught based on this theory were the Vailesika and
the Nyaya, which taught the atomic constitution of the
world %ind recognized a plurality of ultimate factors of the
cosmos. Along with these non-Vedic (avaidika), hete-
rodox rationalistic schools of philosophy developed two
others which were astika, i.e. recognized the authority of
the Veda, and derived their teachings from the critical
interpretaion of the former or latter division of the Veda,
the Karmakanda or Jfianakinda, i-e., the Mantras and the
Brahmanas or the Upanisadas respectively. These were
the schools of the Piarva Mimamsa and Uttara Mimamsa,
the word mimamsi meaning exegesis. The Vedanta
Satra chapters criticising Bauddha and Jaina theories
must be later additions. These six schools of thought
were called the six Dariamas or viewpoints; they were
the six ancient moksa iastras, books that propounded
the ways of ending the ceaseless round of births and
deaths.

Only one of the Purusarthas, ‘aims of life, was
Moksa. The others were Dharma, ethical and social
duty, Artha, discharge of royal functions and the earning
of wealth, and Kama, enjoyment of life’s pleasures.
These subjects too were studied in the schools of the
Brahmana scholars.

The Satra was a special form of prose literature in
which manuals on the Vedangas, the Darianas, and the
Caturvarga (the four objects of life) were composed in
this and later ages. The style of the Safras is as con-
densed as that of the Brahmana books is prolix and their
language midway between that of the Brahmanas and
classical Sanskrit. The Safre was considered as the
thread on which was strung the elaborate oral expositions
of the teachers, which were handed down by tradition
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and later composed as Bhasyas (commentaries). Of
these the Siksa Safras were many, one at least for each
Sakha, and were hence called Pratisakhyas. Of Vydka-
rana there were several schools, one of which, that of
Indra, is mentioned in the Taittiriya Veda. His 'school,
called the Aindram, is represented only by a few late
works. Several grammarians flourished, one of whom
was Sakatayana, before Panini composed his Astadhyayi,
which has wrung the admiration of all students of Sans-
krit and driven its rivals out of the field. Panini lived
at the end of this age, though several modern scholars
would drag him down by two or three centuries. On the
Nirukta, we have Yaska's work as well as the metrical
Brhaddevala of Saunaka, neither of which is a Safra and
which belong to the very end of this age. Of Jyotisa,
excepting the fragment of Vedanga Jyotisa, referred to
in the last chapter, we have nothing else. Probably the
other works on the subjects were absorbed by the
Puranas. The Kalpa-Sitra was subdivided into (a)
Srauta Satra, the Sitra dealing with the ritual of the
public yajiias for which the first three Samhitas (Sruti,
revelation) were compiled; these Srauta Satras were
composed because the Srauta ritual was declining in
popularity and it was feared that the details of the rites
would slip from memory. (b) Grhya Safra, manuals of
domestic rites for use in which each Satrakara compiled
his own mantra samhitd, from the still floating mantra-
material not useful for Srauta karma, more or less like
the Atharva Veda Samhitia, the collection of mantras
used in domestic rites in the Vedic age, (c) Dharma
Sitra, canon law describing the Varnasrama dharma,
duties of the stages of life appropriate to each Varna,
a few rites not described in the Grhya, besides civil and
criminal law, and (d) $ulva Satra, dealing with the
geometry needed for laying out the sacrificial halland
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the fire altar, *“ The design of the sacrificial ground
with its most important constituent parts made the
construction of right angles, squares, and circles, as well
as the transformation of plane figures into others of equal
area, a2’ matter of necessity. To sacrificial experts it was
of the utmost moment that the measurement of the
sacrificial ground by means of cords (Sulva) stretched
between stakes should be carried out accurately according
to rule. These practical requirements resulted in a
considerable aggregate of geometrical knowledge, including
the Pythagorean proposition [which Pythagoras learnt
from India] ......c.ee ... Thus the ritual experts understood
how to transform rectangles into squares, squares into
circles, as well as vice versa. It is probable that such
geometrical knowledge based on practical operations goes
back even to the time of the Vedic hymns.”! Gautama
and Vasistha were early North Indian and Baudhayana
and Apastamba, South Indian Sitrakiras. Sankhayana
probably belonged to the X century B.C. and Asvala.
yana of Kosala, to the VII century. The latter calls
Vaiséampayana Maha-bharatacarya. Much of this Sitra
literature is lost. There must have been a complete
Kalpa Satra for cach of the Sakhas of the Trayl; but
Apastamba’s is the only complete Kalpa Sitra now
available. Of the others, onc part or other has alone
escaped the ravages of time. At present about a dozen
Srauta Sttras, more than a dozen Grhya Siatras, and
some half-a-dozen  Dharma-Siatras have  survived.
These Sitras claimed to be based on the Vedas and
to record the tradition remembered (smytz) from Vedic
times. Of the Chandas Safras, that of Pingala is note-
worthy for mentioning the seven notes of the scale, sa,

74, ga, ma, pa, dha, ni.

. LP,p. 192
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The other branches of knowledge also were pro-
vided with manuals. Kapila composed the Sankhya
Satras, (as also Paficasikha), Patafijali, the Yoga Satras,
Gautama, the Nyaya Satras, Kanada, the Vaisesika
Satras, Jaimini, the Pirva Mimamsa, and Badarayana,
the Uttara Mimamsa, or Vedanta Sairas. The first of
these has not been discovered ; of the rest we cannot be
certain that the texts we now have are exactly as the
authors composed them, for these books were not written
but memorized and expounded by long lines of teachers
of each school, and interpolations were freely introduced
if it was felt that they brought out fully the ideas of the
founder of the school- HHence it is not right to attempt
to fix the age of these books from stray phrases or
allusions. DBesides these, crass materialism was taught in
the Brhaspati Siiras. It was called Carvika or
Lokayata. The art of Government (dandanili) was
taught in the schools of Usanas, Brhaspati, Bharadvaja,
Parasara, Vig¢alaksa and Pisuna. The ancient works on these
subjects have been either lost or incorporated in later
works. Ayurveda (medicine) was taught by Atreya and
Kapisthalla and his six pupils, Agnivesa, Bala, Jatukarna
Pariifara, Ilarita and Ksarapani. Agnivesa’s pupil Caraka
wrote a Samhilad on medicine. The text of this work
which we have now was perhaps revised by another Caraka
who lived in the Il century A.D. The Carake Samhita
is a splendid treatise, considering the age in which it was
written. Among other things it describes an ideal
hospital; it prescribes the administration of vegetable
drugs as well as preparations of gold and other metals,
The science of medicine whose existence is testified to
by the mention of the numerous diseases and their re-
medies in the Atharva Veda Samhita was developed
without interruption from Vedic times. Suéruta wrote on
medicine and surgery, describing 127 surgical instrumentss
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some so sharp as to split a hair ; the anatomical knowledge
derived from cutting up sacrificial victims which had to
be done, not clumsily but skilfully, so that the dish might
be fit for the Gods, was considerable even in the Vedic
age. Dhanur Vidya (archery) was taught by Vigvamitra
and Bharadvaja; the great teacher of archery in the
Mahabharata was Drona, the Brahmapa. Nairada,
Bharata, Kalinitha, Pavana, and others taught the
Gandharva Vidya (music). DBooks on divination (not
planctary astrology) also existed. Silali and Krsava
founded two schools of dancing (natya). The dancing
was both religious and  secular, and the dancers
(kusilava, 3ailusa) were in costume. Thence arose
in the next period the literary drama. The primi-
tive religious ond secular dancing accompanied by
singing, continucd among the populace, as it does
still in various parts of India. Panini mentions (besides
the Bhiksu Satra or Vedanta Satra studied by
Sanyisis), Nata Satra ; this shows that books on dancing
existed in his days. Books on technical subjects, e.g.
Silpa (art-work), must have also cxisted for Panini dis-
tinguishes the names of those who study the textson
those subjects, which end in vidya or laksana, by a special
adjective. The whole circle of sciences and arts was
touched in this age. A few of these works exist now,
others have been quoted from and yet others have been
referred to by later authors or incorporated in later works,
but many have been destroyed by the jealous hands of
time. Woriting must have been known in this age and it
must have been evolved from the pictorial alphabet dis-
covered on the relics of the Pre-Aryan Sasindhava culture
of Mohefijo Dars. Written books are referred to in the
last mantras of the Atharva Veda Samhiti; but
ancient Indians relied chiefly on the tablets of their
wonderful memory for inditing their books on-
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Svetaketu, son of Uddalaka, composed a treatise on
the Kama Sastra and Babhravya a native of Paficala,
specially noted for studies on this subject, condensed
it into seven sections containing 150 chapters of Sifras.
This Babhravya was perhaps the same as the author of
the Kramapatha of the Rgveda, whosc personal name
was Gilava, Babhravya Dbceing a  Gofra name.
In this period Dattaka, Carayana, Suvarpanibha,
Ghotakamukha, Gonardiya, Gonikaputra and Kacumara,
each took up one section of Babhravya’s work and com-
posed a treatise on it. Kautilya mentions numerous
predecessors of him who wrote on the Artha Sastra.

The systematic organization of educational work
was necessitated by the great incrcasc of literary and
scientific  works. The wupanayana rite (initiation
ceremony) was claborated for the three wvarnas. This
ceremony was regarded so important that if a person
belonging to one of the threc higher varnas failed to
undergo it and be ‘reborn in the Veda’ he lost the pre-
rogatives of his caste and became an outcaste. The
Brahmacari was ordained to wcar a girdle, silk upper
garments and lower garments of fibre and to carry a
stall (danda)- The length of the course varied from 12
to 48 years. The yearly term began with the upakarma
rite on the full moon of Sravana, an attenuated ghost of
which still survives in Southern India. The pupils
resided with the teacher, rendered him personal service
and even earned by begging food for use in his house.
The teaching was individual. Extremely rigid rules
were laid for pupils, regulating their food, deportment,
manners and conduct. Strict discipline was enforced.
The teacher was expected to love his pupil as his own
son ; punishment was mild. The teacher should receive
no fees, but might accept a present at the end of the
course, which was nominal except in the case of rich

13
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pupils. This kind of education prevailed almost up to
the present time but is now practically dead. When the
course was over, the pupil performed a bathing ceremony
and became a Snafaka. Most Snatakas married, but
some passed at once to the Samyasa asrama; a few re-
mained Brahmacaris ail their life. Ordinarily education
was carried on in villages, but cities where teachers
congregated were university towns, such as Taksasila.
where Panini taught grammar and Pythagoras learnt
Indian wisdom and Kasi, where Susruta taught surgery
and which is still the headquarter of old Indian
learning.

Information regarding the life of the people
in this age is derivable from the Grhya and Dharma
Sitras. The former trace the life of the individual
within the mother’s womb to death, for every incident of
lifc had a rite attached to it. These rites wcre partly
magical and superstitious, such as the attempt to turn the
foctus into_a malc in the third or fourth month of its life
by the pumsavana ceremony. The Dharma Sitras deal
with social life, civil and criminal law, and also the rites
left undescribed in the Grhya Satras. In some ritcs are
noticeable the alinost complete welding of Dasyu customs
and Arya oncs. Though gencrally they are fire-rites,
balz offerings cast on the ground to reach the Vedic as
well as non-Vedic gods and demons are prescribed.
Modern rules of pollution of food had not been evolved,
for even a Sadra might preparc mecals for a member of
a higher caste (varna). The sentiment against slaughter
in the name of sacrifice gradually grew strong, for images
of animals made of meal werc begun to be offered to
the gods: but animal sacrifices and meat-eating still
prevailed. Cow-killing for sacrifices and for honouring
guests, continued but was proscribed by some law-givers.
Different Dasyu customs mixed with the Arya rites in
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different parts of the country ; hence the prescriptions of
the Grhya Saitras are not uniform.

In the matter of marriage, jitz (clan or family)
was as important as varna; the norm was endogamy
with regard to the wvarpa and exogamy to the goira;
but mixed marriages were not uncommon ; the issue of
mixed marriages did not belong to the varna of the father,
though recognized legally. The central rite of the
marriage ceremony was the taking of seven steps by the
bride-groom and the bride (saptapadi); but different
local customs gathered round the central rite and were
regarded as compulsory ; widows, if sonless, were expect-
ed to bear sons by the levirate marriage.

The funeral rites were of the nature of the human
sacrifice ; as in the latter, the wife of the yajamana
(the sacrificer) was made to lie by the side of the victim,
in the former the wife of the dead man was made to
lie by his side and the woman was recalled to
‘the world of the living’ by the recitation of the
same manira. Into these rites, too, local customs
entered and propitiation of demons was resorted to.

From a rural outlook were written the Grhya
Siifras because the bulk of Brahmanas, then as till
recently, lived in villages and pursued their avocations
subsidiary to the Brahmana vaernasrama. The Dharma
Satras deal with the larger social life of towns.

The king was the protector of the realm: ¢itis
his part to pay attention to the special laws of districts,
castes (jafz) and familics, and make the four orders—
{varnas, castes in a general sense) fulfill their duties.
% The summary includes punishing those who wander
from the path of duties, not injuring trees that bear fruit,
guarding against falsification of weights and measures,
not taking for his own use the property of his subjects
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(except as taxes), providing for the widows of his soldiers,
exempting from taxation a learned priest, a royal servant,
those without protectors, ascetics, infants, very old men,
students, widows who have returned to their families
and pradattas, (doubtful, perhaps girls promised in
marriage).”! The king administered justice, both civil
and criminal with the help of his council and his
chaplain (purohifa), in accordance with ‘the Veda, the
Dharma Sastras, the Angas and the Puranas”’ One law-
giver ordains that the king “ shall build a town (pur) and
a dwelling (vesma) each with a door, facing South- The
dwelling (palace) is within the pur and to the east of the
dwelling shall be a hall called the ‘invitation’ (guest)
place- South of the pur shall be an assembly-house
(sabha). having doors on the south and north sides so
that it shall be in plain view within and without. There
shall be fires in all these places (burning) perpctually,
and offering to the Fire-(god) shall there be made
regularly, just as to the sacred house-fire: He shall put
up as guests in the hall of invitation learned priests.......
and in the assembly-house he shall establish a gaming
table, sprinkle it with water, and throw down on it dice
made of Vibhitaka (nuts) sufflcient in number, and let
Aryins play there (if they are) pure men of honest
character. Assaults at arms, dances, singing, concerts,
etc., should not take place except in houses kept by the
king’s servants...... Let the king appoint Aryans, men of
pure and honest character, to guard his people in villages
and towns, having servants of similar character; and
these men must guard a town (nagara) from thieves for
a league (yojana), in every direction; villages for two
miles (a kos or quarter of a league). They must pay
back what is stolen within that distance and collect taxes

1. C.H. L, I pp. 244-5.
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(for the king)”.! Another duty of the king was “to take
measures for ensuring victory when danger from foes
threatened, to learn the management of chariots and
the use of the bow so that he might stand firm in battle
and not turn back.”

No 7aja was an absolute monarch and few could be
tyrannical rulers for any length of time. Rajas could
not propound laws on their own account ; for Dharma,
according to a legal fiction, was held to be contained
explicitly or implicitly in the Vedas, and the avararsss
who composed the law.books claimed to derive the law
from the self-revealed Veda and from the oral teachings
and practices of the age of the mantras, as remembered
by them (smrii), and that law was binding on the king
as on the people. The king as law-giver was a concept
unknown in ancient India. Moreover the exercise of
royal power was checked by the Purohita specially and
Brahmanas generally. Even the sanghas, republican
corporations had to be friendly to Brihmanas. The
ministers and the village-headmen (Gramikas) had to be
consulted by kings regularly; and the general body of
the people (janah) met in a Samiti (assembly), also
called Parisad and could curb the activities of the king
and if necessary, expel him, and anoint a good man in
his stead. A Kingship was usually hereditary but subject
to the ratification of the people ; sometimes a king was
chosen from outside the royal family. The Rajasiya
consecrated a person as a Rdja, and the Vajapeya, as a
Samrat. The Afvamedha and other ceremonies of con-
secration made him a Suzerain lord of feudatory kings.
Kings were all well-educated, and many of them were
only next and very often equal, to Brahmanas in all forms
of learning. Besides the states ruled over by kings, there

1. C.H.L,1,pp. 246-7.
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were several republics or tribal oligarchies (sanghas) ruled
over by Ksattriya Sremis (boards). The head of these
was called the Nayaka, also Raja. \

The chief sources of royal revenue, were the
produce of cultivation, amounting to one-tenth to one
eighth of the produce; cattle and gold, one-fiftieth of the
stock ; merchandize, one-twentieth of the sale price of
articles; and roots, fruits, flowers, medicinal herbs,
honey, meat, grass, firewood, one-sixtieth. The king was
entitled besides to one day's work in a month free, from
every artizan, to purchase all articles of merchandize for
less than the market value, to take all unclaimed property,
three-fourths of ail treasure-trove, fines on offenders, and
one-tenth of all goods imported by sea. Besides revenue
from taxes, the king derived income from crown-lands
and carried on trade and industrics on a large scale on
his own account.

Sons inherited the property of father, generally
during the latter’s life-time when the Grhasthasrama
ended. In default of sons, Sapinsas (cousins on the male
side to the sixth degree), and in default of these, or
teachers or pupils, daughters inherited the property.
The eldest got a little more than the others. Probably
customs with regard to inheritance varied to some extent
from district to district.

The civil and criminal laws were still vague.
Documents; witnesses and possession were proofs of title
and when documents, conflicted with each other the
statements of old men and gilds and corporations were
admitted as proof. Ordeals were applied in criminal law.
Assaults, adultery and theft were the principal crimes.
Differential treatment was awarded to different castes,
the Brahmona being leniently and the Sadra severely
treated. The rates of interest varied from two, three
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four to five per cent according to caste and in some parts
of the country went up to 15 per cent. The use of coins
slowly increased. Aryan law-books were composed for
use practically everywhere in India except the Tamil
country. The non-Aryanized tribes everywhere followed
their own customary law.

Magic and religion (the constraint of demons and
prayers to Gods) were blended together even in the Vedic
rites from early times ; and the formmer was predominant
in house-hold rites, as is proved by the Atharva Veda
Sambhita. As time passed the Aryas did not relinquish
superstitious practices. * The wife herself, who has so little
to do with texts, must go outside her house and offer food
to ¢ the white demon with black teeth, the lord of bad
women ’, and if she bears a child the husband must daily,
till the wife’s confinement ends, offer ricc and mustard
in the fire near the door where the wife is confined, dis-
persing demons.”  The use of amulets was another
superstitious practice described in the Satras. There
were many such among the Aryas, but the non-Aryanized
tribes had many more, and, as it happens to-day, the
Aryas invoked the help of the magician-priests of the
unregenerate Dasyus when they were in trouble.

Gods, like Siva and Visnu, wcre invoked in the
house-rites ; Rudra was associated with the Raksasas and,
when a text relating to him was recited by a man during
a rite, it was ordained that he should ‘touch water’® for
purification. But Visnu was a benignant deity and led
the bridegroom at each of the ‘seven steps.’ Besides
such minor uses in these rites, these Gods also attained
the rank of being the sole deities worshipped in new
cults which were evolved in this age, independent of the
fire-cult, from Dasyu modes of fireless worship, such as

1. C.H.L, L p. 231.
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the worship of Gods by means of images. Even in the
Satras, though they are manuals of the Arya fire-rite,
there are allusions to the images of Gods, I¢ana (Siva) in
particular, which were taken about and given water to
drink. Panini, distinguishes between Siva the God and
divaka, his image. These facts prove that the fireless
rites of these Gods were becoming popular in this epoch
even among the Aryas.

The Agamas or Tantras arc books dealing with the
worship of Visnu, Siva and the Mother-Goddess (Sakti).
We know the names of 108 Vaisnava (or Bhagavata or
Paficaritra or Sallvala) Agamas, and 28 Saiva (or
Pasupata or Mahetvara) Agamas, besides numerous other
works on the subjects. A few of these have been publish-
ed, there are quotations in published works from a few
more, but of most of them we know only the names. The
carliest of the existing texts of these Agamas cannot be
much older than the VI century A.D., when Agama
teachings found their way to the Tamil country ; but the
fundamental Agama doctrines must have been evolved at
least a thousand years before.  The Agamas are divided
into four quarters (padas), called Kriya, which embraces
all acts from ploughing the ground for laying the founda-
tions of a temple upto the establishment of an idol in it,
Caryd the method of image-worship, yoga, meditation-
exercises, and Jiiana, knowledge of the characteristics of
the Lord and his lokas. These Agamas have been kept
secret, because cheapening the Agama teachings by
making them public will rob the priest of his emoluments
and prestige. From the above description of the con-
tents of the Agamas it can be casily seen that they were
evolved from ancient Dasyu practices and theories, which
had at last been accepted by the Aryas, on the decay of
the Vedic rites and which consequently attained expres-
sion in Sanskrit.
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The fundamental characteristics of the Agama
rites differ very much from those of the Vedas. In the
Agama rites, the Gods worshipped are represented by
idols, but in the Vedic rites, they areall of them repre-
sented by Agni, the fire-God. The offerings are shown
to the idol in the former case and then taken away for
consumption by the worshippers; but in the latter they
are thrown on the fire. The Agamikas, followers of the
Agamas, worship but one supreme divinity, Narayana,
or Mahe$vara or Sakti, and believe all other Gods to be
subordinate to the one worshipped. The Vaidikas, on
the other hand, invoked several deities of equal standing
to the fire-altar in the same fire-rite. Devotion to one
God (ekabhakti) characterized the former; the latter have
been correctly described as henotheists, people who
worshipped many gods and at the same time regarded
each of them in turn as the supreme God during the time
they prayed to him. To the former the God of his
devotion was a Supreme person (Purusoitama), but the
latter worked their way to the concept of an impersonal
God, unlimited by personal characteristics (Nirguna).
The Vaidikas divided men into four varnas and regarded
the Brahmana alone as qualified to become in due season
a Sanyasi and by pursuing mystic practices reach moksa.
On the other hand the Agamikas recognized in theory
and to some extent in practice the equality of all men in
the sight of God; even to-day a Candala can give the
éwadaksa, toa Brahmana, i.e., can initiate him into the
mysteries of the Saiva rites; and members of the lowest
castes may build their own temples to Siva and worship
Him there, and by devotion to him become Sivayogis and
attain moksa. But the Vedic rites can by no means be
carried on without Brahmanas acting as fire-priests.
In later times when Brahmanas became temple-priests,
they excluded people of other castes from the Holy of

14



106

Holies, yet there are numerous legends that even Candalas
made pija with their own hands to idols in shrines which
have now come into the exclusive possession of Brahmana
priests. Another distinction between the Agamika rites
and the Vaidika ones is the compulsory use of Veda
mantras in the latter and the use of sham non-Vedic man-
iras containing one or other of all the letters of the Sans-
krit alphabet followed by m, linked to the innumerable
names of the Deity worshipped and followed by the word
namah (I worship) in the former. From the Agama rites
has been gradually eschewed the slaughter of animals in
the case of temples where Brahmanas act as priests and
they have become ¢ bloodless,’ but the Vaidika ones have
continued to be ‘bloody’ even today. Hence as the
gentiment against the killing of animals grew in India,
the death of Vedic rites was accelerated and the Agamika
worship of Visnu or Siva or Amba has become the main
feature of modern religion in India.

The chief Agama doctrine is the gradual mani-
festation of the supreme God in four forms, (vythas),
Visnu becoming successively Vasudeva, Sankarsana,
Pradyumna, and Aniruddha; similarly the supreme
Siva successively became the three fatlvas, Sadasiva,
Iévara, and Vidya. Both Visnu and Siva have a Sakti as
wife and active counterpart. Visnu’s Sakti, Lakémi’ has
gradually lost ground in  modern times; but her active
partnership is still symbolized in Visau temples by the
allotment of a separate shrine for her worship. Siva’s Sakti,
on the other hand, called Ambé or Kali or Sakti gained
the upper hand among certain sections of the Agamikas
Seventy-seven Agamas and many other works are devoted
to her and even to-day she owns many temples of her own.
Among numerous castes which represeat primitive tribes
and which have not come under the influence of Brahmana
teaching, she is the sole divinity and is worshipped in
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primitive temples with the ancient pre-Arya ‘bloody’
rites. But even here the influence of the Agama teach-
ings is felt in that all local goddesses have come to be
regarded as aspects of Kali. Another basic Agama
doctrine is that of the Awvataras of Visnu, His frequent
birth in earthly bodies; 39 of these are enumerated in
the Agamas, of which ten have become popular. Siva
has no avatara, but frequently appears to his disciples in
temporary human forms and Kali, too, manifests herself
in terrible shapes. Visnu’s residence is the city of
Vaikuntha in the liighest heaven and Kailasa Hill in the
Himalayas is the earthly dwelling of Siva. The evolution
and dissolution of the universe in great Yz gas, measured
in multiples of 4320 (12x360) years was also worked out
in the Agama schools. A theology and philosophy of a
high order is expounded in the Jiianapada of the Agamas.
This was mainly based on the metaphysics of the
sankhyas, with the addition of a Personal God, and hence
different from that of the Upanisads. The latter re-
cognizes but one noumenon, but the former, three, the
Lord, the individual soul and matter. The teachings of
the Agamas were to some extent worked into the Puranas,
when the final redaction of these took place. The
yogapada of the Agamas contains teachings about the
play of unseen currents of energy in the ‘subtle body’;
the Yoga practices connected with these dropped out of
the Vaisnava schools in the X Century A.D., but still
form a vital part of the practices of esoteric Saiva schools;
so there exist to-day Sivayogis, but no Vignuyogis. Of
the Agama doctrines that of the Awvafdras of Visnu is
woven into the Ramadyana ; several-technical terms of the
Agamas are found in the Mahabharata ; hence they must
have been fully evolved before these epics reached the
shape they have now.
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The Agamas were conceived as the teachings of
Visnu or Siva delivered to their spouses ' Laksmi or
Parvati respectively. Thus a high authority was secured
by deriving them ultimately from the Highest Person
(purusottama), yet they remained inferior to the Vedas.
For the latter were regarded as apauruseya, impersonal,
not uttered by any purusa, human or divine ; they existed
from all time, either as ideas or as words and when they
disappeared in the pra/aya, world-dissolution, they re-
appeared in the next Kalpa, creation in the mind of
Brahma, and the Rsi seers (mantradrastarah) ‘saw’ the
Vedic mantras from time to time and revealed them to
the world. The Vedic Rsis said they ‘made’ (and did
not see) the mantras, but the theologians of a later time
invented the new theory of the origin of the Vedas, pro-
bably as a counterblast to the new, heterodox Agama
theories. In the time of Patafjali (Il cent. B.C.), it was
a matter of debate whether the ideas orthe words of the
Veda were eternal, but as time passed and as the study
of the meanings of the Vedic mantras became rare, the
theory of the literal eternity prevailed, and the mere sound
of the recited Veda acquired a special efficacy of its own
in the minds of the Hindus.

The Ramayana reached its present form about the
end of this age. Rama is mentioned in the Rgveda asa
bountiful king, and a contemporary of his, called Valmiki,
is claimed by tradition, as the author of a poem on Rama,
which the Rsi taught to Rama’s sons, Kuéa and Lava in
his hermitage. This poem was probably a ballad in the
Chandas or Vedic dialect eulogizing the deeds of Rama.
There was another Valmiki, contemporary of Panini. He
must have rewritten the poem in the classical Sanskrit
(Bhasa) which was evolved about this time. This poet
worked into his poem, besides the ancient ballad, stories
of old kings, and the zgamika idea of Rama being an



109

Avatdra of Visnu, without tampering with the sequence
of events as narrated by the original Valmiki; for in the
poem as we have it the divine and the human characters
of Rama are not inseperably blended together. The
Ramayana is the adi-kdvya, the first epic poem of
India.

That the Ramayana is a blend of two different
schemes of thought separated f{rom each other by
many centuries, is evident from the fact that the earlier
layer belongs to the Vedic age when Indra was a very
important deity and the principal recipient of sacrificial
offerings and the later layer belongs to the age when
Agamika ideas began to prevail in North India, such
as the supremacy of Visnu and his incarnations on
the earth necessary for its progress. But as traces of
the earlier Sanskrit idiom are rare we have to conclude
that the later Valmiki borrowed the content of the
earlier poem and recast it in the idiom of his day,
weaving into it the religious concepts reached after the
Agama teachings were evolved. For this reason the
Ramayana serves as a scripture of the later Hinduism,
whereas the Vedas proper are used to-day, and
that sparsely in a very few Brahmanic rites.

The Mahabharata began as the Bhirala mentioned
by early writers, a ballad of the war between the Kauravas
and the Pandvas, in 8800 Slokas, composed by Vyasa
in the Brahmana dialect. As Agamika ideas became
popular, Krsna, one of its heroes, became an avatiara of
Visnu. The language of the poem probably altered with
time, but is yet in some respects more rugged and
antique than the polished language of the Ramayana.
Gradually as the idea grew that the Pandava epic should
become ‘a fifth Veda,” a ‘Dharma Sastra,’ and the Itihasa,
it absarbed all sorts of materials, Purana tales, mythology,
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especially about Siva and Visnu, Agama teachings,
Vedanta doctrines, Artha Sastras, Dharma Sastras,
teachings of the lay Dar$anas, and geographical chapters
dealing chiefly with holy watering-places (tirthas), and
became a huge book of a lac of verses. The social con-
ditions referred to in the two Itihasas must be a blend of
those of early times with later ones; but yet there is little
reference in either poem to men or events belonging to
the next age and therefore they must have reached their
present form before the end of this period. In the case
of the Mahabharala, there were slight tamperings even
after this date, as is proved by the fact that the Northern
version differs in some respects from the Southern one,
but it is not right to postdate the bulk of the poem, and
attribute its final compilation to a later date than the VII
century B.C. on this account.

The Bhagavad Gita, the most celebrated of the
episodes of the great epic, represents a great early attempt
by one of the world’s highest thinkers to weld together
the apparently contradictory monistic point of view of the
Vedanta, the dualistic one of the Sankhya, and the
Agama analysis of the cosmos inte three factors (fatfva-
lrayam) or rather to transcend these three Darsanas and
reach a higher standpoint than these. As its name indi-
cates it seems to have originally been a text of the
Bhagavata school, and, as its closing verses indicate, was
intended to teach the path of Bhaki: (devotion) to the
Supreme Lord, Krsna Visnu, as the means of moksa which
the ordinary man may follow. Thisis further proved by
the fact that numerous technical terms of the Agama
schools occur in the poem, terms which commentators
belonging to the Vedanta School and not well versed in
Agama texts generally misinterpret. While primarily
expounding the Agama doctrines, the Bhagavad Gita has
incorporated with7/it the fundamental Vedanta and
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Sankhya tenets, in a manner more or'less reconcilable with
each other. Unlike the other Vedanta texts——the
Upanisads and the Vedanta Satras (all three being called
the Prasthana traya), the Bhagavad Gila is intended for
ascetics and householders alike.

Asceticism grew to great proportions in this age.
Upto this period Samydsa was open only to Brahmanas
according to the Arya law-books. The Ksatriyas began
to feel that they were not inferior to the Brahmanas in
intellectual powers or personal purity, and were entitled
to seek release from the bondage of desire and the con-
sequent involvement in an endless series of births and
deaths. This led to Ksatriya revolts against the
Brahmana monopoly of Sanyasa and the consequent
‘possibility of attaining moksa, and to the foundation of
two Ksatriya ascetic orders. Jaina and Bauddha tradi-
tions reckon twenty three Jinas and twenty-three Buddhas
before Mahavira Jina and Gautama Buddha respectively.
All scholars agree that ParSvanatha, the twenty-third
Jina was a historical personage who lived in the VIII cen-
tury B.C. and it is only the desire to enhance the great-
ness of Gautama that leads people to deny the historicity
of Kanakamuni, his immediate predecessor. Itis not atall
necessary to believe that Buddha invented the order of
monks called Bauddha. There is a tradition coming down
from before Buddha's time that Dantapura was the capital
of the Kalingas, and that *the sacred tooth, afterwards
taken from Dantapura to Ceylon was believed to have
been already an object of reverence before the time of
Buddha.”! Weber has pointed that the Buddhist
philosophy was anterior to the age of Gautama.
Devadatta, the cousin of Gautama, was in the latter’s
life time the leading representative of the older Bauddha

1. C.H.I,Lp. 173.
2. H.L L., p 27. 284, 285,
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order as established by Kanakamuni and hence the
loving disciples of Gautama invented tales vilifying Deva-
datta, whose sect was alive when Fahsien visited India
early in the V Century A.D. Buddha spoke of himself
as the Tathdgata, he who walks along (the path of pre-
vious Buddhas) and named his predecessors in Buddha-
ship like the sambuddha Kassapa. These early Bauddha
and Jaina monks followed the customs of Brahmana
Sanyasis. Like them they held their yearly four-monthly
retreat in the rainy season (vassa); otherwise they kept
wandering from village to village. They adopted the
major and minor vows of Brahmana Sanyasis and in all
other ways imitated them. The Jainas generally laid
exaggerated emphasis on the austerities involved in these
vows and the Bauddhas tended to relax their severity.
But the members of all the ascetic orders followed esoteric
yoga exercises, which were taught after undergoing a
preliminary course of training in the development of
character. Without the successful subjugation of the
mind by the practice of yoga, the attainment of moksa
(Nirvana, Kaivalya) was held to be impossible.
These Ksatriya ascetic orders rose in the districts
where in the previous period philosopher-kings like
Mahajanaka or Asdvapati reigned. These kings were
teachers of Brahmana seekers after truth and their des-
cendants could not but feel that they were in no way
inferior to Brahmanas as candidates for Sanmydisa, or
moksa. Parivanitha, the penultimate Tirthankara
was the head of the Jaina movement in the VIII century.
He organized the wandering Jaina monks of his time
into an order, and established definite rules of conduct
for them to follow. The practisers of the Vaisnava,
Saiva or Sakia Agamic rites also became ascetics; the
Yogapada and the Juanapadas of the Agamas were open
but to those who had renounced the pleasures of life.
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As these Agama rites were open to all varnas, some of
these ascetics were probably drawn from all ranks.
Pasupata ascetics (Sivayogis), sought by austerities to
reach a vision of Siva in the way in which Krsna sought
the same, as described in the Mahabharata. * Equipped
with a staff, shaved, clothed with rags, anointed with ghi,
and provided with a girdle, living for one month on fruits,
four more on water, standing on one foot, with his arms
aloft, he at length obtained a vision of Mahiadeva and
his wife, Uma.” Vaisnava ascetics were called Ekantis,
but they were never so many as the Saiva ascetics.
There were many other schools of asceticism, each with
some peculiar doctrines and spiritual exercises of their
own; an old Bauddha text mentions sixty-three of them.
From the Mahabliirata and other books we get the im-
pression that in this period the land was covered by
ascetic teachers of all kinds preaching different doctrines.
Everywhere swarmed mendicant Bhiksus of many sorts,
some clean-shaven, others weaving matted locks, some
naked, others wearing clothes dyed in different colours,
yet others wearing clothes dyed only in dirt, some fear-
fully untidy, others scrupulously clean, some carrying one
rod, others a triple one, some fasting to the point. of star-
vation, others fed fat like prize-bulls, Yogis, Bhiksus,
Bhaktas, Gurus, Sadhus, such as turn out in large
numbers even to-day on occasions of melds in sacred
tirthas. All grades of men from the subtlest thinkers
down to charlatans and vendors of lingas, Sala
gramas, as well as medicinal drugs and love-philtres,
were amongst the ascetics. The royal courts were battle
grounds of rival religious teachers. The market-places,
fairs and festival-sites were full of them. The river-
banks, cool corners in forests, and hill-caves safe from
jungle-beasts, were haunted by them. Panini has given
many rules for the formation of words connected with

15
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Bhiksu etc., showing how numerous they were. The tide
of asceticism has kept up to this high level even to-day
and the influence of Sadhus over men and women has
since this period became a permanent factor in Indian
life.

Daksinapatha, as South India was called, was no
more a place of exile as in early Vedic times, though
Aryavarta was, from old custom, continued to be descri-
bed as a holy region (punyabhims). The Andhras were
thoroughly Aryanized by this time, for from among them
arose the Avararsi, one of the latest of the law-givers,
Apastamba. Brahmanas, like the Agastyas of the Podiya
hill in the Tinnevelly district, had settled themselves in
the Tamil land, but the bulk of the Tamils sturdily resis-
ted to follow the Aryan ways and stuck to their old un-
adulterated Dasyu culture. The people of the five regions
lived their lives, more or less following the customs
generated by the influence of their geographical environ-
ment. Poetry in the form of short odes arose among the
Tamils, totally independent of the Sanskrit literature of
the period. Wandering bards sang them in praise of the
adventures of kings and chiefs in love and war. The
poems of each region naturally described the aspects of
nature and the customs peculiar to that region. Thus
the poets of the hilly tracts sang of love at first sight and
of the lifting of enemies’ herds of cattle, while those of
the lower river-valleys sang of the love passages of their
heroes with ladies other than their legitimate wives and
of their feats in the capture of the ‘“forts” of enemy
chiefs. The bards of the forest region dealt with the
seperation of lovers for, and their reunion after, a very
short time, and of the destruction of the forests of
foes. In the littoral region, they described separation
for, and reunion after, a little longer period, and of battle
on an open field. And lastly the desert-region was the
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scene of the tragedy of the very long separation of lovers,
as when the lover goes away to a very distant region and
of the horrors of war. In each kind of poem, the fauna,
flora and physical features of the region peculiar to it,
were alone described. These poems, unlike the early
poems of the Aryas, deal only with human heroes and not
with the Gods. But from incidental references in them
we learn that the Tamils continued to worship, besides
local spirits and demons, the regional gods: The Red
God of the hills, the Black God of the pastoral lands,
the Sky God, the Sea God and the Goddess of Victory-
Their rites were fireless and ‘¢ bloody’ and accom-
panied by devil-dancing, singing, debauch and revelry.

All thesec poems are now lost; but that they must
have existed for a long period can be inferred from the
fact that in the next age these regional poems became
five separate literary species and their natural characteris-
tics fixed as the artificial canons to be observed in these
species in whatever regions they were actually composed.
The names of the regions, Kurinji, Marudam, Mullai,
Neydal and Palai, now became the names of the
species of literature governed by these, now artificial,
conventions.

The intercourse which existed between Arya-
varta and Daksinapatha in earlier times now became
more and more intimate. By the time of Baudhayana
Southern Dasyu customs were admitted into the life of
the Southern Aryas. It has been argued that as Panini
does not mention any province to the south of the
Narmada except that of As$maka, the Aryas had not in
his time penetrated into South India. This is an exam-
ple of vicious reasoning, for Panini wrote a grammar of
Sanskrit words and could discuss only names which had
been definitely Sanskritized. The Jataka stories speak
of travels of North Indian merchants by land and sea to
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South India and Ceylon ; this was but a continuation of
the trade of this period and did not suddenly develop in
the next.

Foreign trade was much developed in this period.
In the X century B.C. Solomon got Indian sandalwood,
precious stones, ivory, apes, and peacocks, all Indian pro-
ducts: They must have been taken from West Indian
ports to Arabia and thence transported to Syria. Not
only were the ebony, cassia and calmus mentioned in
Ezekiel Indian products, but also the ¢bright iron”,
Indian steel. This latter was so much prized even cen-
turies later that Alexander preferred to gold an equal
weight of steel (white iron) from the Malloi and the
Oxydrakoi. In the case of these and other articles, their
names were also borrowed. Iebrew thuk: (<im)is Tamil
tokai, peacock, the bird with the magnificent foka, tail ;
Heb. ahal,, mistranslated in the English Bible as ¢aloes’
is Tam. ahil, Sans. agaru; Heb. almug, is sandal-
wood, probably from Sans. Valgu; Heb. Koplhu, ape,
is Sans. Kapi; Heb. shen habbin, ivory, is a trans-
lation of Sans. ibhadanta, elephant’s tooth, habbin
being but 2bka; Heb. saldin, Arab, satin, cloth is
derived from old Tamil sindu; Heb. Karpas, cotton
from San. Karpasa. Indian goods found their way
to Assyria also; on the obelisk of Shalmeneser III
(860 B.C.) are found figures of Indian apes and elephants,
which went probably by land vie Makran. Tiglath
Pileser 111 (747-727 B.C.) got from the Chaldean state
of Yakin the following Indian goods, vessels and neck-
laces of gold, precious stones, pearls, timber, cloth and
spices. He also made the Persian Gulf ports centres for
the gold from the Himalayas. Sennacherib (704-681
B.C.) enlarged the city of Nineveh, built thereina palace
and planted a great park where he ‘introduced from
India “trees bearing wool,” (an expression used two hund-
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red and fifty years later by Herodotos), i.e. cotton trees.
There are representations of Indian humped cattle in
Assyrian art ; hence live animals ought to have been im-
ported to Assyria from India in this age. Pepper and
other spices were important articles of trade in old Phoe-
nician ships; but cinnamon was taken in Indian ships
direct to Somali coast and thence distributed to Egypt
and Syria by Arabian traders, so that Latin writers of
later times imagined it to be an African product. Indigo
was another article exported to Egypt from early times,
Trade with China, too, did not languish and cardamom
and other Chinese articles went in Indian ships to
Western Asia and East Africa.



CHAPTER X.
THE RISE OF MAGADHA (c. 600-325 B.C.)

The chronology of this period has been the subject of
much speculation and unlike the case of the previous
ones, there are ample materials in the Pauranika,
Bauddha and Jaina chronicles on which to base a deci-
sion; but as the information derivable from these sources
is mutually contradictory, it has been the practice among
scholars to choose for Gautama Buddha’s death a date
which appealed to them, to treat the information that
supports their date as reliable and to reject as untrue
whatcver cannot be reconciled with this date. It is per-
haps a better procedure to accept the ecarliest traditional
datces for the deaths of Gautama and Mahivira, 543 B.C.
and 528 B.C. respectively as trustworthy,! (becausc the
decaths of these saints being important events in the his-
tory of rcligious development in India, the dates were
most likely to be impressed strongly on the minds of
their followers,) and to use up as much of the information
regarding the regnal years of kings as possible, explaining
and reconciling discrepancies in the most natural manner
possible : thus it is possible to reach probable dates for
the events of the period.

The political conditions of North India in this
epoch arc referred to in the Puranas and more or less
incidentally in the early scriptures of the Jainas and the

1. The dates in this Chapter are based on this traditional
reckoning, But Fleet and Geiger adduce strong arguments in favour
of 483 B.C. for the Parinirvana of Buddha. See J.R.A.S., 1909
and M.,p. xxviii. Charpentier advocates the dates 477 and 467 B.C.
for the deaths of Buddha and Mahavira respectively. See LA.,
xliii,  Ed.
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Bauddhas. The accounts in these books to some extent
contradict each other and scholars have regarded one or
the other of them as more reliable than the rest, accord-
ing as they have devoted special study to them. But by
a comparative study of all these, a fairly accurate account
of the state of North India can be constructed.

In the beginning of the VI century B.C. there
were in North India four kingdoms of considerable extent
and power, besides a few ¢ aristocratic republics’ and a
number of smaller kingdoms. The most important of the
republics were those of the Vajjians of Vesill and the
Mallas of Kusinara and Pava, and among the minor ones,
the Sakiyas of Kapilavastu owning allegiance to the king
of Kosala, the Koliyas of Ramagiama, who were constantly
at feud with the Sakiyas, the Bhaggas (Bhargas) whose
state was a dependancy of the Vatsas (which represented
the Kuru-Paficila state of Kausambi), and the Moriyas
of Pipphalivana. The minor Kingdoms were Giindhara
ruled by Pukkusati, Siirasena, by Avantiputta and Anga,
by Brahmadatta, among others. The major Kingdoms
were Kosala, Avanti, Vatsa and Magadha.

In Kosala, Prasenajit (Pasenadi) succeeded his
father Mahikosala. He ruled over IKa$1 and Kosala and
was the overlord of the Sakiya territory. Ie was
a patron of Brahmanas and gave them donations of
estates with royal rights over them. He was also the
friend of Gautama, being of the same age as Buddha,
consulted him frequently when in difficulty and built
hermitages for Bauddha monks. His son Vididabha
was his Sendpati. Pasenadi’s minister Dirgha Carayana
composed works on the Artha Sastra and the Kama
Sastra. Pasenadi was on friendly terms with Bimbisara
and the Licchavis. Vididabha succeeded him. He is
remembered for his fierce massacre of the Sakiyas.
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The King of Avanti was Pradyota (Pajjota). He
was a cruel man and feared by his neighbours. His
capital, Ujjayini, became a great centre of the Bauddha
cult and many teachers of the new Dhamma were either
born or resided there. Probably it was there that
was evolved the literary language of Bauddha books-
Pali.

In the Vatsa kingdom, which represented the
ancient Paurava power, Satanika Parantapa was succed-
ed by Udayana. He was a great warrior, but he is better
remembered as the husband of Prabhavati, sister of
Darsaka and daughter of Bimbisira, and of Vasavadatta,
daughter of Pradyota, and the hero of a cycle of
legends which inspired the composition of several dramas
and romances down to the VII cent- A.D. The kingdom
declined after Udayana’s time.

The king of Magadha (c. 600 B.C.) was Bimbisara
(also called Srenika). Then Magadha comprised the
modern district of Magadha and half of Gaya. *The
boundaries were probably the Ganges to the north, the Son
to the west, a dense forest reaching to the plateau of
Chota Nagpur to the south and Anga to the east.”” He
strengthened his position by matrimonial alliances,
marrying (1) Kosala Devi, daughter of Maha Kosala, (2)
Cellana, daughter of a Licchavi chief and (3) Khema,
daughter of the king of Madda (the Madras) in the
Panjab. He annexed Anga (Bhagalpur and Monghyr) to
his dominions and gota Kasi village as dowry of his
first wife. Bimbisira then changed his capital to Raja-
grha, where he built a new palace for himself. There
Gautama visited Bimbisara after he became the Buddha
and the king gifted him with the Bamboo Grove, where
huts were built for Bauddha monks. Mahavira often

1. C.H.IL, 1L, p-182,
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spent the rainy season at Rajagrha and met Bimbisara
and preached to him. Probably like Jaina Sanyasis
Bimbisara starved himself to death and the pious
Bauddhas invented the story that Buddha's rival, Deva-
datta, instigated his son, Ajatasatru, to starve his father
to death. His dominions contained 80,000 villages, the
rulers (gamikas) of which used to meet in a great
assembly. He died after reigning for 28 years.!

Ajatasatru (Ajatasattu, Kanika), who as yuvaraja
ruled at Campa over Anga in his father’s life-time, was the
next king of Magadha. He refused to give up to Pra-
senajit, the Kasi village which was given to his step-
mother and this led to hostilities between uncle and
nephew. At first Prasenajit was defeated and he fled.
In another battle Ajatasatru was defeated and taken
prisoner ; the uncle released him, gave his daughter
Vajra in marriage to his nephew and gave back the Ka¢i
village which was the cause of dispute as her dowry.
During Prasenajit’s absence from his capital, his minister
Dirgha Carayana placed Vididdabha on the throne and
Prasenajit fled to Ajatasatru for help, but died on the
way. Vidadabha’s cruelties led to the decline of his
power and the Vajjian confederacy became the most im-
portant power in Kosala. Quarrels arose between the
great confederacy of Vesali and Ajatasatru. Kasi and
Kosala chiefs helped the Vajjians. Ajatasatru built a
fortress on the northern bank of the Son near its con-
fluence with the Ganga and began war. The war lasted
sixteen years: The Magadha chieftains sowed seeds of
dissensions among the allies. They were defeated and

1. This is what the Viyu and the Matsya Puranas say. But
according to the Ceylonese Chronicles Bimbisara ruled for fifty-two
years, and Ajdtasatru for thirty-two years. See P.H, A,I. (Third
Edition). p. 152. Ed.
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Vai¢ali and Kasi became part of Ajatasatru’s dominions.
The power of the great republican tribes was destroyed.
Avanti was the only great power which remained.
Ajatasatru was afraid that the king of Avanti would
invade his country and began to strengthen the forti-
fications of his capital. But the expected war did not
take place. His reign lasted from about 573 B.C. to
541 B.C. Mahavira met Ajatasatru frequently ; Gautama
met him c¢. 562 B. C. Immediately after Gautama’s
death, the first council of Bauddha monks was held, when
the teachings heard form his lips (Buddhavacanam) and
episodes of his life, which form the earliest portions of
Bauddha literature, were put together.

In Avanti, meanwhile, Pradyota died c. 565 B.C.
and his elder son, Gopala, abdicated in favour his
younger brother DPalaka and lived at Kausambi with
his sister Vasavadatta, the heroine of one of the most
famous of Bhasa's dramas, Svapnavasavadatta. Pilaka
was a tyrant, even more cruel than his father. In c. 541
B.C., Sarvilaka raised a rebellion and placcd Aryaka
(Ajaka), son of Gopala, on the throne of Avantl. This
is the subject of one of the most splendid of Sanskrit
dramas, the Mrycchakatika. His successor was Avanti-
varddhana, at the end of whose reign (c. 490 B.C.)
Avanti was absorbed in Magadha.

Meanwhile Udayibhadda (Udayi), son of Ajata-
gatru, and Viceroy of Campa during his father’s life-time
became king of Magadha (c. 541 B.C). He built a new
capital, Kusumapura, around the fort (Patali) built by his
father which came to be called Pataliputra (c. 537 B.C.).
This was because he expected hostilities from Avanti.
Mahavira died during his reign (c. 528 B.C.). Udayi
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was followed by three weak successors, (c. 525—493
B.C)L

Kurush (cyrus), the founder of the Persian
empire (558-530 B.C.) conducted campaigns in the
east of Persia, while Magadha was slowly increasing in
power. He destroyed the famous city of Kapiéa in the
Kabul valley. Greak writers inform us that he tried to
go beyond the Kabul, but had to flee back with only
seven men. He is said to have died on account of a
wound inflicted by the arrow of an Indian in a battle in
which the Indians fought on the side of his encmies and
supplied them with elephants.

His nephew Darayavaush Vishtaspha (Darius
Hystaspes) was the greatest emperor of the Achaemenian
dynasty of Persia (522-486 B.C.)- In his Behistun inscrip-
tion (516 B.C.) the people of Gandhara (Gadara) appear
among his subject peoples. In later inscriptions of his
(at Persepolis and Naksh-i-Rustum) Hindus (Hidus),
the people of the Sindhu valley, are included in the list
of his subject peoples. Herodotus tells us that he sent
back his admiral, Scylax of Caryanda, to cxplore the
mouth of the Indus. Scylax is the first Greck writer who
wrote about India. Darayavaush must have annexed the
Indus valley; about 500 B.C.

Herodotus says that this province paid him a tribute
of three hundred and sixty talents of gold dust (nearly
equal to over a million pounds sterling). In the inscrip-
tions of Darius we meet with the name, saka (zaka), of
a people who were settled in Sakastana (Seistin) round

1. There is considerable difference of opinion among the
modern scholars regarding the chronology of the pre-Maurya Kings.
See E. H. I. (Fourth edition), P. 51; C.H.L, I, p. 697. The author
has followed the Puranic or the Buddhist sources at random
without assigning the reasons which influenced his choice. Ed,
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the Hamin lake and afterwards played a great part in
Indian history. When Khshayarsha (Xerxes), the next
Persian King (486-464 B.C.) invaded Greece, there
was included in his army an Indian contingent of cavalry
and infantry. The Indian infantry, ‘clad in garments
made of cotton, carried bows and arrows of cane, the
latter tipped with iron’; the cavalry, armed similarly
¢ brought riding horses and chariots, the latter being
drawn by horses and wild asses (mules?).” The Indian
provinces soon recovered independence. It is true that
Indian troops formed a part of the army of Darius
IIT when he fought with Alexander (330 B.C ) at Arbela;
but this need not be taken to mean that the Sindhu
valley was still under Persian domination, for the Indians
were most probably mercenary soldiers; if otherwise,
Alexander would have marched into India, straight after
the conquest of Persia, without an extensive military
preparation for three years to the west of the Sindhu
river. One result of the temporary Persian intrusion
into India was the development of the Kharosths script
which prevailed in the North western provinces till about
530 A. D. The alphabet used in the rest of India was
Brahmi.

Si‘uniga was the king of Magadha at this time,
having been elected to the throne after a series of weak
rulers in c. 493 B. C. He was also called Nandivardhana!
and had been the actual ruler of Magadha for 22 years
before he ascended the throne, when the nominal king was
Nagadasaka. The Puranas say that he destroyed the prestige
of the Pradyotas. The ancient Paurava dynasty also came
to an end, the last descendant of Arjuna, Ksemaka, having
ceased to reign now. Hence S‘iéunaga became the emperor
of all Northern Indna He transferred the capntal to Vaisali.

1. Accordmg to the Mahabodhwamh thlS was the name of a
grandson of Siéundaga. See P. H. A. I, p. 149. Ed.
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The name SaiSundga can apply only to the kings who
reigned between him and Mahapadma Nanda and not to
Bimbisara and his successors: The first Pradyota was
comtemporary of Bimbisara and the last, of Sisunaga.

Kalaéoka, also called Kakavarna and Mahanandi
succeeded siéunﬁga, his father, in ¢. 475 B. C. In his
reign the second congress of Banddha moinks was held in
Vaidali. By that time the Bauddha literature had grown
so as to include the four Ntkiyas (Digha, Majjhima,
Samyutta and Ainigutiara), the Sulta Vibhanga and the
Khandakas. Kalasoka retransferred the capital of
Pataliputra. After a reign of 28 years he was stabbed in
the vicinity of his city. It is said that his ten sons reigned
for 22 years; this means there was civil war duriug that
period.

Mahapadma Nanda Ugrasena, the son of Mahanandi
by a barber-woman, usurped the throne at the end of this
period of confusion and began to rule from Pataliputra ;
with the help of his minister Kalpaka he exterminated all
the Ksatriya dynasties of North India. The last relic of
the Iksvaku dynasty, Sumitra of Kosala, ceased to reign
now. Kalinga also came under his sway, and he is said to
have constructed a canal in that province. Very late
South Indian inscriptions say that Kuntala (North
Mysore) was a part of his dominions. Hence the statement
of the Puranas is true that Mahapadma Nanda became
sole monarch (ekarat) and brought all under his umbrella
(ekacchatralh) and from his time kings were of Sadra
origin (Sadrayonayak). Mahipadma Nanda and his eight
sons, called the nine ‘Nandas’! ruled the country for 100
years. (c. 425 B. C. 325 B.C.) They were very
tyranmcal and avarucnous and amassed much wea]th and

1. K P ]ayaswal mterprets nava-Nandah as meamng the
‘new’, not the ‘nine’ Nandas. See J. B. O.R.S., iv, pp. 91-95, Ed,.
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buried it in Pataliputra. The Brahmrana Canakya
(Kautilya) organized a rebellion against them, destroyed

the Nanda dynasty and placed Candragupta, the son of
Mura,! on the throne of Pataliputra.

Alexander of Macedon, during the last years of the
Nanda dynasty, having subjugated Bactria (Balhika),
resolved to fulfil his long felt ambition to conquer India.
Two years before the Bactrian campaign he established
the town of Alexandria in the Hindu Kush, garrisoned it
and thus secured a position which commanded the road
over three passes. He also appointed a governor over the
Kabul Valley and thus saw that his communications were
safe.  North-west India was then held by several
independent tribes and a number of kings, who were
constantly contending among themselves. The Raja of
Takkasila (Taxila) ruled over the country between the
Sindhu and the Vitasta (Jhelum, Hydaspes). On the
other side of the Vitasta ruled arival Raja who belonged
to the Puru family. Ambhi, the son of the Raja of
Takkasila, offered submission to Alexander and “unbarred
the door to the invader.” But before Alexander could
lead his composite army consisting of Macedonians,
Thracians, Persians, Pashtus, Central Asiatics, and
Egyptians into India, he judged it necessary to reduce to
submission the independent tribes of the Kiinar, Panjkora
and the Swat, (Suvastu) valleys, so that they might not
rise after he entered India and bottle him up within the
country. So he sent a part of his army straight to India
and hnnself went with the other part up the hill country

1. The surname M'mry't is e\plamed byanumber of scholars
as meaning ‘son of Mura' who is described as a concubine
of the last Nanda King. But the Malavamsa calls him a scion
of the Moriya (Maurya) Clan. In the Mahaparinibbana Sutta
the Moriyas are represented as a Ksatriya Clan ruling over
Pipphalivana. Ed.
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and defeated and slaughtered the tribes of that region.
Alexander performed extraordinary feats of valour in
these wars which enhanced his prestige very much. He
found there a fine breed of cattle which he sent to
Macedonia. He also found a Yavana (Greek) tribe
which had settled there in the distant past. Probably
whey were the yavanas mentioned in the Mahabharata-
A few of these joined Alexander’s army.

After constituting his conquests there into a separate
district, he entered Takkasila where Ambhi paid him due
allegiance (326 B. C.) In this city Alexander came in
touch with Indian ascetic philosophers. Mecanwhile the
Paurava king beyond the Jhelum was waiting to oppose
him. Alexander sent a portion of his army against the
Paurava and with the other portion crossed the river at
night 16 miles up stream; the Paurava king, attacked
both on the front and on the rear, was defeated.
Alexander reinstated his brave opponent on his throne
and marched on. Meanwhile, insurrections kept breaking
out in the recently conquered country behind him: and
when his army reached the banks of the Beas (Vipaga,
Hyphasis) and heard that beyond lay the great empire of
Magadha which maintainied a huge army, it mutinied and
refused to march further. So Alexandar had to retreat
(July 326 B. C.). The retreat was very skilfully planned
and conducted. He voyaged down Jhelum in a fleet of
8 galleys and a number of small craft protected by an
army of 120,000 men marching along the banks. During
the voyage he had to fight gallantly with many foes.
When Patala, at the mouth of the Sindhu, was reached,
a part of his army was sent by land, through Kandahar
and Seistan. A little afterwards, Alexander marched
along with the rest of the army, through Makran (Oct.
325 B. C.) The fleet was sent in charge of Nearchos to
the Persian Gulf- His army underwent untold suffering
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during the march. The greater part of it was destroyed
and but a relic of it reached Persia (May 324). Alexander
himeelf fell ill and died at Babylon in June 323 B. C.
There are no relics in India of the extraordinary feats of

arms performed by this great military hero.

South of the Vindhyas the tribe of Andhras were
organizing themselves into a powerful state during this
period. The Tamil kings, viz., the Cbolas, Ceras,
and Pandiyas were ruling peacefully in their
respective  dominions. The Cbla capital  was
Uraiyiir, now a suburb of Trichinopoly, the Cera capital
was Kariir, and that of the Pandiyas was probably South
Madurai beyond Cape Comorin. It is said that the sea
swallowed this town and the capital was then transferred
to Korkai. There was much literary activity among the
Tamils in this age, but the poems of the period are lost.

Vijaya Simha, son of Simhabahu, king of
Sirhhapura in Laga  (Ladha, Radha, now part of
Bengal), a little before the death of Buddha, sailed
to Lanka and established himself as king of the island.
It was thence called Simhala (Ceylon). Lacking wives,
he and his followers obtained women from the neighbour-
ing Pandiya country, himself marrying the daughter of
the Pandiya monarch. Simhalese chronology begins with
the landing of Vijaya (544 B. C.)

The Bauddha and the Jaina cults received a great
impelus in this age, on account of the activities of Gau-
tama Buddha and Mahavira Jina. The former wasa
prince of the Sakiya clan, a branch of the Ikkakus (Iksva-
kus) of Ayodhya, which had settled in the province now
called Nepal, with Kapilavastu as capital. Abandoning
his wife and child, when still comparatively young, he
tried many severe ascetic practices till he at last found
illumination (bddhi), and saw that the conquest of desire
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was the best preparation that would lead to Moksa. He
then went about taking disciples and organizing them into
colleges of monks. During his search for truth, he found
that self-torture did not help him to gain wisdom and so
he lightened the already Jax rules of bodily discipline fol-
lowed by the Bauddha monks. He died when he was eighty
years of age. Gautama taught his Bhikkus the ‘middle
way’ (majjhima patipada) between severity and laxity of
life. He taught them the ‘four noble truths’ (catlars
ariya saccani, catvari arya salyami), that existence (in
bodies of flesh) is suffering, that its origin is desire ({anka,
tysna), that its end is the extinction of suffering, and that
the path thereto is the ‘eightfold path’ (ustangika marga),
named ‘right belief’ (samma ditthika) ‘right resolve’
(samma sankappa), ‘right speech’ (samma vaicd), ‘right
conduct’ (samma kammanta), right occupation’ (samma
ajiva), right effort (samma vayama). ‘right mindfulness’,
(samma sati), and ‘right concentration’, (samma samadhi).
This included yoga exercises for advanced disciples. He
organized his monks into Sanghas (colleges of monks) and
provided huts for them to dwell in. This last is in itself
an instance of the laxity of the Bauddha vratas (vows),
for the older Sanyasis did not live together in bodies
but were wanderers.: Hence acknowledging Gau-
tama as guru, following his precepts, and living together
in monasteries—Buddha, Dhamma and Sangha—became
the three ‘refuges’ (sarapams) of Bauddha monks. These
changes in the rules of the Bauddha monastic order rous-
ed the opposition of the followers of the older Buddhas,
Kanakamuni in particular. Devadatta was the champion
of conservatism and is hence much execrated in Bauddha
legends. Another bold change Gautama made was to
throw open the doors of monasticism to varpas other than
Ksatriyas. The facility with which people could become
monks and the easy rules for their life devised by Gau-
17
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tama made the Bauddha order very popular. Thousands
of people became Bauddha monks and they rapidly over-
spread the land. Gautama also, but after some hesitation,
extended the benefits of his monasticism to women and
founded an order of nuns (Bhikkunis). This soon proved
to be a wrong step. The word Bhtkkuni gathered unsa-
voury ascociations rourd it and this, to some extent, con-
tributed to the downfall of the Bauddha form of monasti-

cism in India.

When Gautama died, a Brihmana called Drona
pleaded that his ashes might be distributed among eight
kings who applied for a portion of them. It was so done
and the cight porticns were buried in cight Smasanas,
with domical tops, called sfpas (topes) by the Bauddhas.
The first stipas were mounds of carth ; after a time they
were built of brick ; a few centuries afterwards they were
faced with stone and then stone sfipas began to be built.
The early stidpas had some real or imaginary relic of
Buddha buried in them; but soon the building of a siipa
with or without a relic was considered an act of merit
(punya) and the land was covered with imitation-stipas,

cut on rock.

At Laudiya-Navandgadh (Nandangadh) in the Cam-
paran District of Behar were found recently, *“ata
depth from 6 to 12 feet, a small deposit of human bones,
mixed up with charcoal,and a small gold leaf, with the
figure of a standing female, stamped upon it. [The
bones] exhibited every sign of having been burnt, before
being deposited... Through the centre of the [mounds
had been driven] an enormous wooden post...[part of
which] had been eaten by white ants.”” A consideration
of these facts leads to the conclusion that “the earthen
mounds at Laudiya had scme connection with the funeral
rites of the people who erected them.” The Vedic books
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on funeral rites say that “after the bones of a cremated
person had been collected and deposited in an urn a
smasana or funeral monument!”’ was built, at first mounds
of clay circular in shape, and later platforms of squarebrick.
The construction of the clay Smatana is referred to in the
Rg Veda (X. 18. 13), when the performer of the funeral
rites says, ¢ [ raise the earth around thee ; that I lay down
this lump of earth, should not do ine any harin. May the
manes hold this pillar for thee and may Yama prepare a
seat for thee in the other world.” The female figure, it
has been suggested, represents Prthvi, earth, to which the
relics of the dead man’s body have been consigned.2 The
smasana was the model of the stitpa, the Dhatugarbha,
‘the abodec of relics’ and the erection of §tapa was no new
invention of Buddhism. The only novelty introduced by
the Bauddhas was the erection of stipas without relics
and the carving of st pa-shapes on rocks, holiness having
been transferrcd from the relic-contents of the Dagoba to
its mere shape. Trec worship and serpent worship blend-
ed as freely with the Buddha cult as with the Saiva cult.
The serpent-hoods which spread over the statue of the
Buddha as well as the sanctity of the Bodhi tree, under
which legend makes him attain Buddha-hood, prove this.
The worship of the Bodhi-tree (the sacred pipal) by the
Buddhists shows that they built upon the foundation of
pre-existing cults, like all other rcligious teachers.

The building of caityas, and the worship of sacred
trees, and of serpents that characterized the Jainas and
the Buddhas, shows that these cults were only superim-
posed on the pre existing rellglous pmctlc& of the land

1. This word in modern vernacular has come to mean the field
where corpses are burnt; originally it was the mound or platform
where the bones were buried after cremation.

2. A.S. 1. R. 1906-7, pp. 123-4.
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without any catastrophic change. They existed before
the rise of the Vedic cult and were absorbed by it; when
the Vaisnava and Saiva Agam-cults, non-Vedic in their
inception, became popular, these ancient institutions were
amalgamated with them and are therefore a vital part of
the Hinduism of today. Figures of these abound the
sculptures recovered from Mathura, as also of Trisdlas,
Svastikas and double fish—all considered as good omens.
The Dharmacakra worshipped by the Jainas and Baud-
dhas alike, was that of the Brahmanns taken over by
them. Long before these sects ‘the wheel of the law was
set in motion’ (dharmacakram  pravartitam)! and
it is not right to read a Buddhist emblem wherever the
cakra appears, as writers arc too prone to do. “ Even at
present various pieces of collateral evidence are available
which support the view that all the several Indian secta-
rians took their sacred symbols and the ornaments of
their temples from one common storehouse. Chief among
these is the now generally ackoowledged fact that the
Brahmanists, the Jainas and the Buddhist,all and at the
same time, contributed to the development of tnc cave-
temple architecture, which formerly was considered to be
a speciality of the Buddhists. It is now conceded that
the oldest known caves of Barabar and Nagarjuni belong-
ed to the Vaispava Ajivakas, and those near Katak to the
Jaina worshippers of the Arhats. The undoubtedly Bud-
dhist Lenas date from some what later times. It is there-
fore not in the least doubtful that all the old Indian sects
used rock-excavations for shcltering their ascetics who
wished to live in retirement, and sometimes also their
idols, and it is highly probable that this usage goes back to
times antecedent to the rise of Buddhism and Jainism.’”2

1. M. Bh, xii.,, 356. 2.
2. E. L, ii pp+ 322-3 (Buhler).
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Mahavira, whose name as a householder was Vard-
dhamana Jnataputra, was a Ksatriya nobleman of the
clan of Jnatrikas. He was bornat Kundagrama, a suburb
of Vaidali. He renounced the world in his thirticth year
and after 12 years of the hardest asceticism, reached illu-
mination (kevala jiiana) and understood that the destruc-
tion of karma would lead to Moksa. When he was still
practising austerities, he met Gosila, of the Ajivaka
order (one of the pre-Mahavira Jaina orders); for six years
they lived together, but Gosala broke from him, probably
because Mahavira's austerities were too severe for him.
Mahavira after reaching illumination went about taking
disciples and organizing his monastic order. Il¢ improv-
ed on Parévanatha’s rules by insisting on complete nudity
and the strictest possible chastity. The Jaina monks led
a very hard life. They exaggerated the implications of
the law of Alimsa (not hurting living beings), so that they
did not shave lest they should thereby hurt lice, but had
the hair on their heads and faces plucked out. They let
insects craw] over their bodies. They walked about so
carefully as not to tread on ants or vermin. They vowed
not to take anything given to them. They shut their cyes
to pleasant objects and their ears to pleasant sounds.
They avoided sweet food and smell. They burnt no
lamps so that they might avoid risking the life of moths.
They followed scvere practices of yoga. And when they
thought they were ready for Moksa and that their bodies
were no more of any use to them, they performed Sallek-
hana, i.e., retired to a corner not casily accessible, lay
down on the ground, gave up food and drink and remained
so till they died. The ‘three jewels' (friratna) of the
Jainas were Right knowledge (Samyalk Jiiana) Right
Faith (Samyak Dariana), and Right conduct (Sam-
yak cariirya). Buddha founded only monastic
orders. But lay men (‘house holders’, grahasthas) often
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earned punya (‘merit, spiritual benefit’) by inviting
them to their houses for meals and after dinner listened to
the spiritual advice which they gave. Such atithipuja
(‘worship of guests’), especially when offered to Sanyasis,
was (and is) regarded as a mode of worship (upasana)
throughout India- Such ‘worshippers’ were called wupa-
sakas) in Bauddha literature. This word does not mean a
lay disciple, one who has been converted from their reli-
gion whatever it was into a new religion or that they
became permanent disciples of the Sanyasis. To-day
Ilindus hcar the sermons of Christian teachers or Musal-
man moulvis, and even make vows to and fulfill them at
the shrines of St. Mary or Muhammadan pirs, but are
not less I1indus on that account, The Jainas called such
‘worshippers’ Sravakas or Sravikas (‘hearcrs’). 1In later
times these Sravakas and Sravikas were admitted as per-
manent members of the Jaina organization (caturvidha
sangha) and this has tended to preserve the Jaina cult in
India. DBut neither Gautama nor his monkish followers
ever took the upasakas into their organization and thisis
onc reason why the Buddha cult has disappeared from
the land of its birth- An esoterie cult which has no
special dogmas to offer to laymen cannot be properly
called a church or a religion and, as long as it lived in
India was but a special school of monasticism open to all
who desired to renounce the world.

The Bauddha and Jaina movements have bheen
described by most western scholars as new religions, to be
termed Buddhism and Jainism, or at least cases of pro-
testant reformations of Hinduism. This is not true.
The religious life of the ordinary people, i-e., those that
did not want to become ascetics, was not affected by these
movements. They continued to worship the gods of their
choice as before in the same old ways. If the modern
name ‘Hindu’ can be applied to them, all the people were
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Hindus and their Hinduism was not at all disturbed by
Mahavira or Buddha. As Weber pointed out three-
quarters of a century ago, Buddha's * teaching contains
in itself nothing new ; on the contrary, it is entirely iden-
tical with the corresponding Brahmanical doctrine; only
the fashion in which Buddha proclaimed and disseminat-
ed it was something altogether novel and unwonted.
For while the Brahmanas taught solely in the hermitages
and received pupils of their own caste only [for asceticism],
he wandered ahout the country with his disciples, prea-
ching his doctrines to the whole people and although still
recognizing the existing caste system, and explaining its
origin, as the Brahmanas themselves did, by the dogma of
rewards and punishments for prior actions—receiving as
adherents men of every caste without distinction, To
them he assigned rank in the community [of monks] ac-
cording to their age and understanding, thus abolishing
within the community [i.e.order of monks] itself the
social distinction that birth entailed, and opening up toall
men the prospect of an emancipation from the trammels
of their birth.”l  Sanyasa ¢pso facto according to ITindu
ideas dissolved caste rules and caste restrictions, but tem-
porary or even permanent lay discipleship of any guru
was not a solvent of caste rules. The specific disciples of
Buddha were but monks, and monks were atyasrami,
above caste. Just as Buddha recognised the existence of
caste so too, he asa matter of course recognized the existing
Hindu pantheon. The rule of the universe by the Vedic
Gods still continued; monks and lay people continued to
worship Indra, Brahma and Kubera; the lay Jainas resort
ed to Brihmanas, as they do now, for household rites. It
is not true that Gautama or Mahavira denounced the Ve-
dic rites as such, though they condemned the loss of life

1. H.I L. Popular edition. p. 239.
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they involved, and denied that the Vedicrites could lead
to Moksa ; but the Brahmanas themselves did not claim
that sacrifices led to liberation; they performed them
for ohtaining their desires during life and after death, and
helieved that Moksa could be reached only by the Sanyasi
afeer 1 rigorous life and a rigorous course of yoga-training.
It is wrong to say that Mahavira or Buddha abolished caste
or denounced the Vedic Gods or taught new doctrines
nor is it right to say that Buddha abolished meat-eating ;
it was the Jainas that taught extreme forms of the ahimsa
doctrine and totally forbade mecat-eating.

The worship of Siva and Visnu produced its own crop
of monks. These ascetics were not organized into definite
orders residing in monasteries ; they were but wandering
Sadhus (and probably a few Sadlhvis) drawn from various
castes. These cults did not begin as forms of Sanyasa, but
as forms of worship among the common people, and, as the
Vedic rites declined, took their place; when Siva and Visnu
worship began to be described in Sanskrit works (the Aga-
mas) and Brihmanas became its priests, it was made to
stimulate the Vaidika rites. These latter were conducted in
sacrificial halls (yajnasala), which were oblong in shape,
the length of the sides being in the proportion of three to
four, and made of timber, roofed with bamboo and
thatch. Temples for the Agama rites were built similar-
ly, but a square was cut off by a wall from the oblong and
made intoa cellar for housing the idol worshipped (gar.
bhagrha),and the rest was a portico (mandapa) in front;
the roof of the former was hemispherical like that of the
dwellings of the poople, and topped bya pot (kalasa),
evolved out of the pot which held together the palmyra or
bamboo rafters of huts. The cella was sometimes apsi-
dal. When the Brahmanas became temple-priests, echoes
of the old fire-rite were added to the temple-ritual. The
idol-chamber came to be called yajia -bhims, sacrificial
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ground, and idol-worship, yajia, sacrifice. Imitation fire
rites were adopted on occasions of the consecration of
idols. A few mantras from the Vedas, though having
absolutely no bearing on the rites of idol-worship, such as
the Purusa sikta recited while bathing the idol, were in
defiance of their meaning, recited in the rites. The ever-
burning lamps of temples were treated as the representa-
tives of the Vedic sacrifice. Though the Vedic Visnu
and Rudra were totally different from the Agamic Nara-
yana and Mahadeva, this sham assimilation of the fire-
less temple-rite to the Vedic fire-rite was made. Secta-
rian wupanisads, extolling Narayana or Mahideva, were
composed and the name wupanisad endowed them with
the authority of the Veda; though they had no place in
the fixed Vedic canon and could not be stuck on toa
Sambhiti or a Brahmana or an Aranyaka, they were called
AtharvaVeda wnpanisads. Notwithstanding all this
it must be remembered that the Agama rites were
(and are) essentially fireless and evolved from
the Dasyu rites of long long ago, only with the
flesh offering omitted on account of the spread of the
Jaina teaching of Ahimsa. Hence numerous old Dasyu
cults got amalgamated with them. The snake-totems of
the Nagas, once so widely spread throughout India, the
tree and pillar cults of pre-Aryan times, the ritual dancing
and singing coming down froimn remote epochs were assi-
milated with the Visnu and Siva cults. Thence Siva got
his several serpent-adornments and Visnu his serpent
couch and other gods and goddesses, even Bauddha and
Jaina saints, their serpent-umbrellas.  Siva temples grew
round the sacred trees which were once worshipped as
totems and the fulasi (holy basil) became sacred to Visnu.
The pillars topped by figures of animals, such as are re-
presented in the remains or Moheiijs Dard, became dhva-
jastambhas (flag-staffs) of temples. That of Visnu bore
: 138
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on its top the Garuda (eagle), once the totem of the
Garuda tribe. The Nandi, bull was placed in front of that
of Siva, facing the lénga. The worship of the idol consisted
in sweeping and washing the temples, ringing bells, burn-
ing incense, lighting and waving of lamps, bathing the
idol and presenting all kinds of offerings, exactly in imita-
tion of the daily life of mortal kings and their court-cere-
monial. Early Bauddha legends refer to such practices
in the ‘Devalayas,’ as the Bauddhas called the temples of
Visnu and Siva. These temples were builtof brick and
timber and profusely ornamented with figures in wood
and stucco such as the Indian genius revelled in. These
temples have all perished.

Greek writers came into contact with India in this
period. The Greeks were as much sensation-mongers as
they were rationalists. They pandered to the love of their
countrymen for fanciful legends by supplying all sorts of
absurd stories about India. Scylax, the admiral of Dari-
us, was the first of these writers. According to him
Indian kings were of a superior race to their subjects.
This is, perhaps, an adumbration of the modern theory of a
superior Aryan race subjugating the inferior inhabitants
of old Indiay but what Scylax really meant was that
Ksatriyas formed a superior caste to the bulk of the peo-
ple. Besides this, Scylax delighted his countrymen with
the stories of Indians who used their feet as sunshades,
wrapped themselves up in their own ears, etc. Aeschylus
first mentioned Indians (Indoi, from Persian Hindu, Sans.
Sindhu) and he said that their women went ‘roving on
camels, mounted horse-fashion,riding on padded saddles.’
Herodotus, father of profane history, {middle of the
V Century B. C.) did not hesitate to include in his book the
tale of Indian ants which threw up mounds of gold dust
and which, as big as dogs, attacked those who tried to
carry off the gold. This tale was repeated by several later
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writers, including Megasthenes, the Scleucid ambassador
at Candragupta’s court. But when from personal know-
ledge he tells us that the Indian soldiers of Xerxes wore
garments made from trees (cotton cloth) and carried bows
of reed (bamboos) and arrows of reed with iron heads, he
is perfectly right. He adds that some fought on foot and
some in chariots drawn by horses and wild asses (mules).
He is propably referring to the Jaina Sanyasis when he
speaks of some Indians who would not eat meat or raise
crops or live in house; ‘but when they are ill, they go to the
desertand lie down there till they die.” This refers to the
practice of sallekhana. Ctesias, physician at the ersian
court, says that in India there are lions with human faces,
which shoot stings from their tails. But he tells us also that
Indians were ‘very just’, probably meaning that the different
castes followed each its«harma. Nearchus says that he
has seen the skins of Indian gold-digging ants. DBut his
testimony in other matters is quite credible. His descrip-
tion of bowmen is good. “ The foot-soldiers carried a bow
as long as their body- To shoot, they rested one end of it
on the ground and set their left foot against it. They had
to draw the string far back, since the arrows in use were
six feet long. [This was why in the battle between Puru
and Alexander, a heavy rain having turned the battle-
field slippety, the bowmen could not rest their bows on the
ground and were thus rendered impotent.] In their left-
hands they carried long narrow shields or raw-hide, nearly
coextensive with their body. Some had javelins instead
of bows. All carried two-handed swords with a broad
blade. The horse-men had two javelins and a shield
smaller than the foot-soldier’s.”l. Nearchus says that
laws were preserved by oral tradition, referring thus to
the origin of Smytis. He also noted that women ascetics
(probably Bauddha) were allowed to associate with men

1. C.ILI,JT, p-+12.
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ascetics. He noticed that whercas Persian courtiers
prostrated themselves before the king in India they mere-
ly raised their hands- Lands were cultivated by a num-
ber of relatives associated together. Each person took
as much produce as was necessary to him for a year and
they destroyed the remainder so as not to encourage idle-
ness. This is his way of describing the Indian joint-family
system. Nearchus formed a high opinion of the skill of
Indian craftsmen. They saw the Macedonians using
sponges and straightway made imitations of them in fine
thread and wool and dyed them so as to be like real sponges.
They used cast bronze, i.c., superior bell-metal, (kamsa)
which breaks if it falls, and not hammered brass (pettala).
One more interesting fact noted by Nearchus is that
among certain tribes a girl was put up as the prize of
victory in a boxing-match. Aristobulus and Onesicritus,
companions of Alexander mention suttee (Sati) as taking
place especially among the Ksatriyas. The latter noted
that slavery was unknown, which statement was also made
by other writers; this was because Greek slavery was
something much worse than that which prevailed in India-
Aristobulus was astonished at the fertility of India which
allowed of two annual harvests. Clitarchus, a contempo-
rary of Alexander, describes ¢ the pageantry of a court-
festival —the elephants bedizened with gold and silver,
chariots drawn by horses, and ox-waggons, the army in
full array, the display of precious vessels of gold and
silver, many of them studded with gems.”’!, probably on
the occasion of the abhiseka, ‘royal anointment.’

The secular life of the people in this age, as inci-
dentally referred to in the carly Bauddha literature, was
very much like that of the previous age as described in
the early Siatras; only the latter were written from the
point of view of the Brahmanas, and the former from that

1. C.H.L1,p. 417.
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of the common people. The large majority of people
lived in villages; the landowners held small patches of
land, the fields (khetta) divided from cach other by
dykes or fences. Estates of about 1000 karisas, were the
largest of the holdings. Though theoretically agriculture
and trade were Vaisya occupations, Brahmanas and Ksa-
triyas were also cultivators of the soil. Labourers for hire
(and rarely slaves) were employed and the former were
paid either in board and lodging or in moncy wages.
The villages were grouped (not a collection of scattered
huts), on the margin of the rice-field. Outside the culti-
vated lands, were pastures, where the village neatherd
(gopalaka) grazed cattle; after the grazing was over lhe
penned the herds in sheds. Beyond was the jungle,
through which passed the caravan routes. The hcad of
the villagers was the bhojaka, who was paid by certain
minor dues and fines., All village affairs were discussed
and settled in meetings of the villagers held in groves, or
under a sacred trec (called podsyil in the Tamil districts) ;
the village assembly constructed tanks, maintained parks
and repaired roads. Cities were large in size, being but
extensive groups of streets or hamlets, each allotted to one
trade or occupation, separated by ficlds; workshops and
bazaars had their own strects. Food-stuffs were sold at
the gates of cities ; other articles in the bazaars. In the
rajadhdni was the palace where the king resided. Other
cities (nagara) were also provided with fortifications.
Smaller than these werc migamas, (small towns) which
were bigger than gamas or villages which contained up to
1000 joint-families. The following were the Mahanagaras
in Buddha’s time —Savatthi, Campi, Rajagaha, Saketa,
Kosambi, Benares. Kusinara, where he died was a naga-
raka or townlet. Villages were either of the country
(janapada) or of the border (paccanta) or (paura) subur-
ban. Numerous arts and crafts flourished both in the
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villages and in the cities. Metal-workers, wood-workers

stone-workers, Jeather-workers, painters, garland-makers,
sweet-meat makers, weavers, cloth-dyers, ivory-workers,
doctors, ship-builders, house-builders, engineers who made
roads, canals and tanks, seamen, makers of unguentsand
incense, barbers, dhobis and garland-makers represent
some of the arts and crafts of the day. As a rule the
followers of each profession lived in a street or a suburb or
a village by themselves, a custom which was a potent
cause of the multiplication of sub-castesand the rigour
the caste system acquired. Learners of crafts (anteva-
stka) lived with their teachers. Trades connected with
the slaying of animals, e.g,, those followed by hunters,
trappers, fishermen, butchers, tanners, snake-charmers.,
were considered low, and their {ollowers lived away from
the bulk of the people and gradually gravitated to the class
of candalas. Workers at eightcen of these crafts organized
themselves into gilds (sreni, seni). At the head of the
gilds were a president (pamukha) and an alderman
(jetthaka).

Social distinctions bascd on the varna to whicha
man belonged were observed. Buddha speaks of the true
Brahmana with respect. Forty-one $okas of the Dhamima-
pada, belicved to be genuine Buddhavacanas, describe
what he conceived as the ‘true Brahmana’ Ksatriyas,
though they were mostly cultivators, did not lose their
social prestige.  Social intolerance for the canpdalas was
felt by the higher castes. Generally sons followed the
profession of fathers; this and endogamy gradually made
the caste-systcm highly complex, and in the highest
castes purity of descent was much prized.

The King was entitled to 1/6 to 1/12 of the produce
levied in kind measured out by the village assembly or
the headman or by a royal official (snalkamatia) generally
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at the barn-doors; it was then sent to special granaries
kept for use in war-time or times of famine. Endow-
ments were made by assigning the contributions of one or
more villages. Land might be gifted or sold by its
owner. Forests and ownerless lands reverted to the
crown. The king was besides entitled to impose forced
labour (rajakdrya). In the republican tribal states the
administration was carried on by an assembly which
met in the santhagara, a roof supported by pillars with-
out walls, and attended by young and old. Decisions
were reached not by a majority of votes but unanimously.
The president was called raja.

Houses were still built of timber by wood-workers.
The first stone structure of India seems to have been the
royal palace of Rajagaha of which there have survived
‘the walls and remains of dwellings all built of rough
cyclopean masonry.’” Cut timber was used in the houses
of the wealthy and profusely decorated with extensive
carving. Recently two imsanas (burial mounds) of the
type prescribed in the Vedic ritual have been found at
Laudiya Nandangadh in Bihar. ¢ Two of these proved to
be composed of horizontal layers of clay alternating with
straw and leaves, with a post (s¢hana) of sal-wood standing
erect in the centre, above which was a deposit of human
bones and charcoal accompanied by a small gold leaf”?
In imitation of these fmasanas, the Bauddhas built stapas,
hemispherical mounds. At first the ashes or other relics
of Buddha were deposited inside the st@pas, and they
were hence called dhatugarbhas (dagobas). They
were built of earth and sometimes faced with brick. Soon
the building of stapas without relics became an act of
merit and the Jand was covered with them.

Literature, general and technical, flourished. Bhasa,
the first great dramatist, probably lived in this age and

1. C.H.IL, L, p. 616.
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composed dramas on the Udayana Cycle of legends and
other stories. Numerous other poems were composed,
for quotations from them and references to them are
found in the Mahabhasya of Patafijali (II cent. B. C.).
Katyayana (Vararuci) a southerner and said to have been
a minister of the Nandas, wrote what are called varttikas,
which are supplements to Panini’s grammatical siliras;
he was also the author of a Kavya. A Prakrit grammar
and other works are attributed to him, perhaps wrongly.
Vyagi, great grandson of Panini, also wrote a Sangraha.
Other grammarians of thisage mentioned by Patanjali
were Vijapyayana, Pauskarasadi, Gonikaputra and Gonar-
diya. Dharma Sastras now took the form of versified
smyti. The Dharma satras of Manu, probably very old
and not now extant, but for sundry quotations in com-
mentaries, was probably the first to be thus versified. As
Manu was believed to be the ancestor of the royal
dynasties and the first law-giver of the Aryas, a
special authority is ascribed to his teachings, and the
Manu Smyts attained a position of influence. Some of
its verses were incorporated in the Mahabhdarata, when
we cannot say. The Manu Smyrti ** produces on the whole
the impression of a didactic poem, in which imagery,
similes and elevated diction abound. The author
evidently aimed at producing a literary work rather than
a dry manual of jurisprudence.””! A Bhirgava is said in
the poem to have produced this work from pre-existing
material. Treatises on §ilﬁa (art work or various kinds)
Vastu iastra (architecture), archery, Ratha Sdstra, (the
art of building chariots), the art of war, of mixing colours,
glass-making, metal work, setting of gems, preparation of
essences, perfumery (candana, gandhika), cookery, dice-
play, etc. were composed. Several of these are referred
to in the Mahabhasya, but the secretiveness of artizans

1. LP.,p. 164,
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has been the cause why most of these works have perish-
ed. Scveral works on religio-philosophical topics must
have been composed, but the authors never cared to
associate their names with their works, and these books
were not published but were kept as the scripture of
particular schools and retouched as time went on or
absorbed in later books. Numerous authors of the early
ages are quoted or their opinions are referred to in
commentaries of Jater ages, but the books are liable to be
assigned to later times on account of a solitary allusion to
later events; the proper way of dating them is not by
means of casual phrases or language-tests, but by finding
out when the doctrines of a school first prevailed and in
what other books whose age is known, the technical words
of a school appear. The Agama literature must have
grown in this age and Agama doctrines including the
theory of inordinately long epochs of past human history
(such as is referred to by Megasthenes) and epochs of
Kalpa (evolution) and Pralaya (involutions) and accounts
of numerous super physical worlds (lokas and talas,)
found their way into the Puranas. Bauddha texts grew
in Pali and Sanskrit. Three kinds of them developed, the
Siitta (Sitras), i-e., Buddha's teachings, Vinaya, rules of
the order, and Abhidhamma (Abkidharma), philosophy.
The last, like the Jaanapada of the Egamas, was based
on Sankhya teachings, but claborated into wearisome
detail. The Jainas wrote in Arddha Magadhi, and their
books were of two classes, Angas and Kalpa Sitras.

Education, in the gurukulas, the houses of Brihmana
teachers, continucd as in the previous age. Because the
pupils resided with their teachers, they were called
antevasis, boarders. This name for a pupil was extended
by master-artizans to their apprentices. The Bauddha
monasteries became great centres of teaching, where
besides the Bauddha scriptures, secular subjects like

19
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grammar and logic were taught. The accounts of

Buddhas own education given in his biographies refer to
the various subjects taught in those days. In them occur
the names Brahmi and Kharosthi, which have been
assigned by modern scholars to the two scripts used in
Asokan inscriptions. A Bauddha tract on Sila of ¢. 450
B.C. refers to a children’s game, Akkarika, guessing
letters, which proves that literacy was wide-spread.
Lekla (writing), Ganana (arithmetic) and Rapa (painting)
were taught in elementary schools ; the phalaka, writing-
board, the Varpaka, pen, and the custom of writing on
sand spread on the floor, are also referred to, Indian
knowledge was so respected in Greece that the seven
sages of Greece, some of whom were Asiatic Greeks,
according to Greek tradition, travelled to the Eastern
countries to learn philosophy, at a time when India was
the only country where phoilosophy was taught.- Thales
taught the theory which was expounded many centuries
before him in the Brahmanas, viz. ‘all this (world) was at
first water.’ IHerakleitos taught the yoga theory that
‘everything in the world is in a state of constant flux .
The Eleatics taught the Vedanta doctrine that Brahma
and the world are one. Empedocles taught the Saiklya
Satkiaryavada that nothing can arise which has not
existed before. Demokritos taught the Vaisesika theory
of the atoms. Pythagoras taught Pythagorean theorem,
the first subject expounded in the Sulva Siatras. The
medical theories of the Greeks are so like those of ancient
Indian ones that they must have been borrowed from
India. The five elements and the three ‘dosas’ (mis-
translated ¢ humours’) were in India conceived as forms
of elementary, ‘subtle’ matter, but were converted by
the splendidly materialistic bent of Hellenic genius into
the earth, water, fire and wind, omitting the sky which
was too famous to suit the Greeks, and the bile, wind,
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and phlegm that can be sensed by the bodily organs of
sensation. The ‘ Arenarius’ of Archimedes is based on the
problem of the number of atoms in the length of a yojana,
solved by Buddba on the occasion of his marriage-exami-
nation. Indian knowledge was so much respected in
Hellas that when Alexander started on his Eastern
expediton, his teacher, Aristotle, is said to have advised
him to take scholars with him to learn the Eastern
wisdom. At Taksasila, he interviewed Indian Gymnoso-
phists, but more like a conqueror than like a scholar.
His followers carried back with them not Indian wisdom,
but absurd myths about the country. The only benefit
which he derived from Indian science was that he
employcd Indian doctors in his army.

Internal trade, water-borne (on canals and on the
sea) and land-borne (on carts and as shoulder or head
loads, or on the backs of cattle), developed much in this
age. Traders (vania) came from one class of the
community, but Brihmanas, Ksatriyas and others, also,
could take part in trade. Merchants travelled in caravans
under the leadership of a saflaviha, who was a kind of
alderman (jetthala). Partnership in commerce, tempo-
rary or permanent, existed. Anathapindaka, the Maha-
setthi of Savatthi, who was much devoted to Gautama,
was the head of a large firm 5 heads of smaller firms were
called setthis. Trading reutes existed going Tast and
West, North and South, such as one from Benares across
the desert of Rajaputana to DBharukaccha (Broach),
another to Tamralipti on the east coast, a third to Baveru
(Babylon), a fourth and a fifth to South India along both
coasts, a sixth from Savatthi to Patitthana, and a seventh
from Kaviri-pattinam right across South India to Uraiydr,
Karidr, Madurai, and thence to the Malabar coast. The
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route to Baveru went along Taksasila, to which Brahma-
nas went for learning. Rivers were crossed on ferry-
boats. The usc of metal-currency had largely replaced
barter. The silver Kahapana was the ordinary coin used.
The Nikka (Nigska) was a gold coin, as also Suvanna
(Suvarna). Besides bronze and copper coins, cowry
shells were used for smmall change. Promissory notes
(inapannani, ynaparnani debt-lcaves) were also in usc,
Interest (vrddhi, vaddhi) was charged at various rates.
Wealth was also hoarded and buried in houses or in jars
under the riverbank such as the famous wealth of the
Nanda Raja washed away by the Ganga.

Foreign trade also was much developed; men in
bodies of 100, 500, 700, ctc. went in ships for purposes of
trade. Among others, the following sea-ports may be
noted :—Tamraliptl, Kaviri-pattinam, Korkai, Musiri,
Suppira, Bharukaccha. In Babylon there existed a colony
of Indian merchants and dealings with them have becn
found recorded in the tablets of Babylon. Land-trade
developed very much in the time of Darius and then silk
first recached the west through Indian traders. Cotton-
cloth, cutlery, armoury, cbony and teak-wood, embroidery,
perfumes and drugs, grains, ivory and ivory work,
jewellery, pearls and precious stoncs were the chief
Indian cxports. Greek traders carriced thesc articles from
Babylon to western Asia and beyond. Ilence Indian
names of articles of merchandize were borrowed by the
Grecks and arc mentioned by Sophocles, Aristophanes
and other writers. They were Gr. oryzos, through Arab.
Arus from Tamil arisi, Gr- Karpion from Tam. Karuva,
cinnamon ; Gr.’ziggibcros, from Tam. ifjivér, perhaps
through Sans. Srigivera, Gr. pepperi, from Tam. pippali,
long pepper, but since extended to black pepper, and Gr.
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beryllos, from Sans. waiddrya. DBesides the articles
enumerated above, we learn from Herodotos that the
Persians reserved the supplies from four villages for
feeding their Indian hounds. Parrots and peacocks and
probably serpents werc also cxported; also gingili-oil,
cocoanuts, and other articles.



CHAPTER Xl
THE MAURYAN EPOCH. (¢ 322-185 B.C.)

Candragupta the Maurya, as we learn from that
peerless Sanskrit drama, the Mudraraksasa was a scion
of the Nanda royal house!. The rule of the Nandas was
tyrannical. Canakya, according to one tradition, a
learncd DBrahmana of Kafcipura, in those days the
southern-most outpost of Aryan culture, organized a
confederacy against the last Nanda, one member of
which was Parvataka, a king of some Himalayan districts
and put Candragupta at its head. The Nanda king was
deposed and slain and Candragupta ascended the throne
of Pataliputra. Canakya then got rid of Parvataka, whose
son Malayaketu and the remaining alllies withdrew their
troops to a distance. Raksasa, the minister of the Nanda
and others joined the camp of the malcontents, but
dissensions arose among them ; Raksasa was won over to
Cantragupta’s side and Malayaketu retired in peace.

The Generals of Alexander quarrelled among
themselves  about  the  partition of the great
conqueror’s dominions and in 306 B. C. Seleucus became
king of Syria. Ile then tried to recover Alexander’s
Indian conquests which had passed under Candragupta.
He crossed the Sindhu but had to retreat rapidly and
surrender to the Emperor of Magadha not only the Indian
provinces he claimed but also the Greek provinces up to
the ITindu Kush of which the capitals were Kabul, and
Kandahar (303 B. C.). Secleucus sent Megasthenes as
his envoy to the court of latahputra Candmguptas

1. According to the ancient Buddhist tradmon, Candragupta
belonged to the Kstriya clan of the Moriyas. See P. H. A. I,
pp. 180-181. Ed.
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empire extended from the Hindu Kush to the Bay of
Bengal, and from the Himailayas right down up to the
Tamil districts. This does not mean that he conquered
the countries or tribes south of the Vindhyas or brought
them under the administration of his officers; it merely
means he was acknowledged as the overlord (samrat) and
the upholder of the Dharma (sacred and secular) through-
out his empire.

His capital city, Pataliputra, built on the north bank
of the Son, between it and the Gangil, was as we learn
from Megasthenes, 9 1/5 miles long and 1 mile 1270 yards
broad. It was surrounded by a palisade of timber with
loopholes for archers to shoot through, with 570 towers
and 64 gates ; around it ran a ditch, filled from the Son,
200 yards wide and about 60 feet deep, which served both
for defence and as a public sewer. His palace, though
built of timber, was more magnificent than that of Persia,
its gilded pillars being adorned with golden vines and
silver birds. Outside the palace was an extensive park
where peacocks and pheasants, and other birds, free and
unconfined, lived. There were shady groves of evergreen
trees whose branches were cunningly woven together.
There were besides lovely artificial tanks, stocked with
large and gentle fishes. Inside the palace, were used
vessels made of solid gold, some six feet wide, others of
copper studded with gems and richly carved chairs of
state. Dressed in gorgeously embroidered clothes the
emperor held his darbar. Ile went out in palanquins
decorated with gold and precious stones. Similarly were
adorned the trappings of the horses and clephants on
which he rode. He renounced all this glory after a reign
of twenty-four years, like many other Indian princes both
before and after him, became a Jaina monk and along his
12,000 disciples, trudged on foot to the province of Kun-
tala, lived by beggary at Sravana Belgola in the frontiers
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of the dominion he once ruled over as Emperor. After
several years of the hard life of the Jaina Bhikku, he
performed the rite of sallekhana, slow death by

starvation.

His son, Bindusara, ruled for twenty five yearsl
The only things we know about his reign are that Tara-
natha, a seventeenth century Tibetan author of ¢ History
of Buddhism,’ has recorded an ancient tradition that
Bindusira  slew the kings and ministers of some sixteen
capitals and thus extended his empire from sea to sea.
We learn from the classical writers that Daimachus was
the Greek ambassador at his court, and that Bindusira
asked Antiochus for some figs and sweet wine. Bindu-
sara reigned from ¢. 298 B. C. to 273 B. C. The Greeks
called him Amitrochates (Amitraghata, ¢ slayer of foes’).

Ajoka, one of Bindusara’s sons, was sent out by his
father as Ywvardja to Taksasila when disaffection broke
out there. He ruled as Yuvardja also at Ujjayini and
when he was residing there, his father died. There must
have occurred a war of succession of which an exaggerated
account is given in Ceylonese legends ; for ASoka under-
went abhiseka (the Vaidika coronation ceremony) four
years after his father’s death. Possibly in the earlier
years of his reign he improved the organization of the
government of his empire; for besides the two viceroys
of his father’s time one stationed at Taksasild, who cont-
rolled the Panjab, Sindh, Ka¢mir and the districts beyond
the Sindhu upto the Hindu Kush, and the other at Ujja-
yini who ruled over Malwa, Gujarat and Kathiawad, there
was one at Tosali who governed the East coast districts
and another at Suvarnagiri, probably in the Deccan. He
built a new C"lplt’l] Srinagar in Kasmir and later in his

1. For a discussion on the Chronology of the \Iauryas, see
Indian Culture, Vol. 11, p. 557-564. Ed.
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life another Lalita Patan in Nepal. Eight years after his
coronation he had to fight with the people of Kalinga.
This province had come under the rule of Magadha
during the reign of Mahapadma Nanda who dug a canal
in it; and as it could not have got out of hand under the
vigorous rule of Candragupta and of Bindusara, we have
to suppose that, due perhaps to A¢oka’s appointment of a
Viceroy at Tosali and tightening the bonds of adminis-
tration, the Kalingas revolted. Aséoka calls the people of
Kalinga avijita (unconquered), for Mahapadma Nanda
never conquered them in battle, but became their Samrat
on account of possessing a vast army. A$oka repressed
the rebellion with a stern hand ; and as he himself says,
150,000 persons were taken as captives, 100,000 slain and
many times that number perished. This event profound-
ly affected him; he forswore war and resolved to
conquer the hearts of his subjects and of the people of
foreign countries by Dharmavijaya (conquest by virtue).
In other words he made up his mind to act fully upto the
ideal preached in all old Hindu books, that the duty of a
king is to teach Dharma to people and maintain and
protect its practice. This is described by some scholars as
conversion to Buddhism’. ASoka remaincd all his life
a king and a grhastha, and had many sons and grandsons
when he died. The Divyavadana relates a legend that
Tisyaraksita, Asoka’s consort in his dotage, gained control
over his mind ; whether this story be true or not, it is
certain that a few centurics after his death, people belicv-
ed that he lived and died a grhastha (not even a vana-
prastha) and so he could not have been a Bhikku. Inthe
minor Rock Edict I he says ‘ maya sanghe wupayite’ or
¢ sagha upete’ Though some have translated this as ‘(I)
have joined the (Bauddha) Safigha or order,’ the correct
meaning is ‘I lived in a Sangha’ for a year (samvacha-
ra). He probably did so to acquaint himself with the
20



154

Abhidhamma, the philosophical speculations which gather-
ed gradually around Gautama’s intructions to his disciples,
or to undergo a spiritual retreat for a year. The Dharma
which Aéoka proclaimed was that ordained in the Dharma
Sastras for several centuries before his age.! Even the
sentiment against the ‘bloody’ Vedic sacrifices which he
promoted had been developed long previous to his time,
when the sacrificial victims made of dough (pistapasu)
were begun to be substituted for living animals. The
gradual elimination of meat from the royal kitchen was
due to Jaina influence. In his Edicts he speaks of Brah-
manas, Ajivikas, Jainas and Bauddhas with equal reve-
rence and his donations were impartially distributed to
each. Probably he approved of the extremely popular
‘Middle way’, prescribed by Gautama to the ascetic mem-
bers of his Sangha, as a much better method of monasticism
than the rest. He was an upasaka, i-e., he listened to the
Dharma as expounded by a Bauddha monk, for two and a
half years, but that he became a monk himself is a fiction
and not a fact. But so great was his respect for Gautama
that after the twentieth year of his reign he went on a
visit to the sacred spots connected with the Buddha, the
Lumbini garden where he was born, Kapilavastu where he
lived in his early years, Gaya where he had his Illumina-
tion, Sarnath where he first preached, Sravasti where he
lived for many years, and Kusinagara, where he died.
This of course cannot constitute A$oka a Budddhist monk.
Asoka reigned for forty years or so and his immediale
successors were Dasaratha who bestowed on Ajivikas
caves in the Nagarjuni hills, Samprati who patronized
Jainas and became a disciple of the monk Suhasti, and
Jalauka who ruled cver Kasmir, was a devout Saiva and
defeated the Greeks and extended his dominions as far as

1. The editor’s view is that Asoka professed and preached
Buddhism, see his article in S. K. A. C. V., pp. 252-263. Ed.
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Kanyakubja. Virasena ruled over Gandhara. The
Maurya dynasty, according to the Puranas, endured for
137 years. The last king of Magadha, like the first who
lived about 1,500 years previously, was named Brhadra-
tha. He was killed by his Semapat: (general), Pusya-
mitra Sunga, a Brahmana,while conducting a review of his
troops. Petty Maurya kings, remote scions of the family,
flourished in Magadha, Konkan, and Rajaputana so late as
the VI, VIIand VIII centuries A. D.

South of the Vindhyas, we learn from Aéoka’s ins-
criptions, lived the Rastikas or Ratrakas, the people called
in Jater times Marathas (Desasthas), Bhojas (of Vidarbha),
Petenikas (of Paithan on the Godavari) and Aparantas
(of Northern Konkan), Pulindas (of the forest regions).
More important than these were the Andhras who esta-
blished their rule over all these tribes soon after Afoka’s
death. The Andhras, though they acknowledged the
overlordship of the first three Maurya emperors, were
already becoming a great power, Their influence extend-
ed from the head of the Godavari down to Kificipura,
which was so much Aryanized in that epoch that Patafi-
jali (I Century B. C.) thought necessary to explain gram-
matically the formation from the name of that town of
the word Kaficipuraka, an inhabitant of that place. This
town was from the beginning an Aryan and nota Tamil
town. Ithasno Tamil name of its own; the district
where it issituated was called by the Tamils ‘north of
Aruva’ (aruvavada talai), Aruva being the Tamil district
served by the southern Pennaru, now called South Arcot.
One of the names of the town is Satyavrataksetra, and
the Bh:igavata Purdna says that Satyavrata, king of Dra-
vida, i.e. Kaficipura, became Vivasvan’s son, Manu. This
means the first king of Kaficipura was Satyavrata, of or
affiliated to the Solar dynasty. Probably the kings of
the city were referred to by Asoka as Satiyapulo (Satya-
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putra). Kaficipura was also regarded as one of the seven
centres of Agama worship—Ayodhya, Mathura, Maya,
Kasi, Kafici, Avaatika and Dvaravati. Beyond Kafci
district ruled the three great ancient Tamil royal houses,
those of the Cslas, Pandiyas, and Ceras, whom Aéoka refers
to as independent neighbours of his. To Megasthenes is
attributed a funny legend about the Pandiyas. * Herakles
begat a daughter in India whom he called Pandia. To
her he assigned that portion of India which lies to south-
ward and extends to the sea, while he distributed the peo-
ple subject to her rule into 365 villages, giving orders that
one village should each day bring to the treasure the royal
tribute so that the queen might always have the assistance
of these men whose turn it was to pay the tribute in coer-
cing those who for the time being were defaulters in their
payments.” It is impossible to make out anything from
this story. The three Tamil royal houses were indige-
nous to South India. They had little administrative func-
tions, seldom engaged themselves in war, but promoted
trade and protected their subjects from cattle-lifters.
Their towns were built at the meeting points of the wet
and the dry tracts where the products of one region could
be bartered for those of the other, or on the sea-coast.

Megasthenes resided for a pretty long time at
Pataliputra and being a keen obscrver wrote an account
of Indian ways in his Indika, a book now lost, but repre-
sented by a number of quotations, more or less correct,
made by later Greek and Latin writers. Even he could
not resist the Hellenistic craving for sensation-mongering ;
he repeated the fables of ant-men with variations of his
own; of men with one leg, with ears reaching to the feet,
of men with gentle manners without a mouth and living
on the fumes of roast meat; of girls in South India who
became mothers when they were six years of age, of pearl-
oysters which travelled in shoals under the headship of a
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king-oyster, and of flying snakes which dropped a terrible
poison from the air. But his testimony with regard to
what he saw with his own eyes is most valuable. His
account of capturing elephants agrees closely with modern
practice and his stories of the wisdom of elephants are
reliable. His description of monkeys as human in intelli-
gence, looking like ascetics, bearded like satyrs and with
a tail like a lion’s, though quaint, is correct. He was much
impressed with the size of pythons. He had heard of
tigers, wild goats and the rhinoceros and of the fierce
Indian dogs, which “would not relax their bite upon a lion,
although their legs were sawn off.”!  Ile noted that the
elephants were trained to salute the king when they saw
him. Of plants what chiefly attracted him was the sugar-
cane, ‘ the reeds that make honey without the agency of
of bees,” the water in which, absorbed from the soil was
“go warmed by the sun’s heat that the plant was virtual-
ly cooked as it grew.”?2 By that time, Indians seem to
have begun to make their own sugar and sugar-candy.
Megasthenes regarded the latter as a kind of crystal,
which when ground by the teeth, was sweeter than figs
or honey.

Of the daily life of the people, Megasthenes has
some interesting things to say. Of course his attention
was attracted by ways of life which were characteristically
different from those of Hellas. ‘A noble simplicity
seemed to him the predominant characteristic.’”” As in
the Vedic age they wore a piece of cloth reaching the
middle of their shins, threw another about their shoulders
and wound a third round their heads; these garments were
dyed in bright colours. They dyed also their beards;
the love of bright colours has always been a characteristic
of Indians. They protected themselves with umbrellas

1. C.H.L,Lp. 477.
2. Ib.p. 404,
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in the hot weather ; the richer people wore ear-rings of
ivory, ornaments of gold, flowered muslins and high heel-
ed shoes of white leather elaborately decorated- Their
staple food was boiled rice with sweet-curry and usual
liquor, rice-spirit. Men could marry more than one wife
and brides were purchased for a yoke of oxen, as in the
age of the early Satras. The funeral rites were simple
and there was no display nor were grand monuments
built, in contrast to the practice in Hellas. Though the
people had written inscriptions, books were transmitted
by oral tradition. Indians always spoke the truth and
law-suits were rare. Theft was rare and houses were left
unlocked at night.

The chief gods worshipped, according to the Greek
accounts, were Dionysus and Heracles. By the former
they probably meant Siva ; but it is difficult to guess what
similarity the Greeks noted between their Dionysus and
the Indian Siva. Possibly they noticed drunken revelry
among the crowd, gathered for a temple festival and ima-
gined it was a DBacchic orgy. Heracles was worshipped
by the Suraseni (Siirasenas) in the cities of Methora
(Mathura) and Clisobora (Krsnapura), near the Jobanes
(Yamuna). Hence by Heracles they probably meant Krsna.
From this we see that the Agama forms of worship had, in
this age, entirely superseded the proper Vedic worship
and that the theory of this epoch being a ‘Buddhist
period,’ is romance and not history- An Indian legend
ascerts that Adoka was a worshipper of Siva and this ought
not to be dismissed as absurd, for with all his respect for
the Buddha and his patronage of monks of all classes,
Siva might well have been ‘the God of his choice’ (ista-
deva); such wide toleration and want of fanatic adherence
to one rite to the point of fierce hatred of others, have
always been characteristic of Indians, though foreigners
can never understand it. The prevalence, amongst the



159

people of the teachings of the Agamas and the Puranas is
further proved by the facts that Megasthenes speaks of
the long periods of time into which Indians divided past
time and that he “ was given at the court of Pataliputra a
list of the kings who had preceded Candragupta on the
throne, 153 in number, covering by their reigns a period
of over 6000 years.’'. This shows that the Puranic
genealogical lists were maintained at the royal court in
the IV century B. C. Megasthenes divides ‘philosophers’
into those who dwelt in the mountains and worshipped
Dionysus and those who dwelt in the plains and worship-
ped Heracles. This means perhaps that the worship of
Siva, who was originally a mountain-deity, was more
popular in the towns of the hilly tracts and that of Krsna,
originally a pastoral God. in the towns on the plains.
Skanda, who as Murugan was the red hill-deity of the
Tamils now appears in the Aryan pantheon as the God of
war and the son of Siva.

The ‘philosophers’ or ‘Sophists’ were divided by
Megasthenes into ‘Brahmanas’ and ‘Sramanas’ His des-
cription of the former is so accurate, considering that
Megasthenes was a foreigner who got his information by
enquiry, and is such a confirmation of the fact that the
life of the Brahmanas of the Mauryan period remained
unchanged from the age of the Upanisads, that it is worth
quoting in full. “The Brahmanas have the greatest
prestige, since they have a more consistent dogmatic sys-
tem. As soon as they are conceived in the womb, men
of learning take charge of them. These go tothe mother
and ostensibly sing a charm (Pumsavana mantras) tend-
ing to make the birth happy for mother and child, but in
reali