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PREFACE

My Readers may perhaps ask the question, why I have
chosen, as the subject of this fourth book in the series of
the Poet-saints of Maharashtra a saint so little known, even
in the Maratha country, as Dasopant Digambar. To be
truthful, my reply is that I had already made a study of the
little that is known of him, and had made a partial transla-
tion of the Dasopant Charitra for the American Oriental
Society’s Journal (A.O.S.]. Vol. 42 p. 251). It required only
to complete the translation, and the manuscript would be
ready for the Press.

But the above is far from being my only reason for
translating the story of his life. The Bhakti school of
thought has always represented God as very near to His
bhaktas, ready at any moment to rush to their rescue when
they were in trouble. This thought appears as early as the
Bhagavadgita. Dnyaneshvara, the first of the Maratha
Poet-Saints, about A.D. 1290, in his commentary of the
Bhagavadgiti, popularly known as the Dnyaneshvari, makes
this nearness of God to bhaktas very plain. (See Chap.
&, 27-31). Translated freely he says, representing God as
speaking, “When the hour of their death comes, let them
remember me. If I do not make myself present with them
in that hour, what kind of Bhak# has there been? A man
of low degree in distress pitiously calls to me, ‘Run, Run
to my help’. Can it be that I do not run to relieve his dis-
tress? The very moment they remember me, that very
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moment T am present at their side. Their devotion puts me
heavily in their debt. With this feeling of indebtedness
to them, when my bhaktas lay aside their bodies in death,
I serve them from a sense of gratitude.”

This idea of God’s nearness to man, and His ever
readiness to come to their help, runs through all the Bhakti
literature of the Marathas. It is so well illustrated in the
story of Dasopant’s deliverance, that it appealed to
me as a helpful illustration of this belief, and hence I have
chosen the story, though an incomplete one, for this fourth
book in the Series.

The rather long Puranic story of Anusuya, from whom
was born the Awvatdr Dattitreya, is somewhat out of place
in the story of Dasopant, but it must be remembered that
all the Maritha Saints, and all their biographers, have be-
lieved without a question in the reality of these Puranic
stories. And unless these stories are kept in mind, it is im-
possible to understand the passing allusions in Marathi
literature, and impossible to put one’s self at the same point
of view which the Maratha saint held, as he thought of God
and His manifestations in behalf of man in his needs. 1
have therefore retained the story of Anusuy3.

It is unfortunate that the only manuscript of the Diso-
pant Charitra in known existence is incomplete. Perhaps
some time the remaining portion may be found, and with it
the name of the author. There have been guesses as to who
wrote the Charitra, and when, but they are mere guesses,
and lack evidence.,
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This Preface would be incomplete without again thank-
ing Dr. Macnicol for his help in seeing this and the other
books of the series through the Press. It would be incom-
plete also if I did not express my thanks for the kindly way
in which the Press in the Maratha country, and scholars
interested in Marathi literature, have received my efforts,
and the appreciative way in which they have spoken of them.

The next volume in the Series will be the Autobiography
of Bahinabai. It is absolutely unique in Marathi literature,
and full of interest.

Justin E. Abbott

Summit N.J., U.S.A.
Aug. 1927.
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SHRI DASOPANT CHARITRA

The work of an unknown author, published

in Maharashtra Kavya Granth, No. 1.

TRANSLATION
INVOCATION.

(1) Obeisance to Shri Ganesh! Obeisance to Shri
Sarasvati! Obeisance to Shri Dattatreya, the glorious first
Guru! Om! Obeisance to Thee, O Sadguru Digambar, Joy-
Innate, Ocean-of-Happiness! Sun-that-drives-away-the-
darkness-of-Ignorance, Ganesh-in-form ! Obeisance to Thee !
(2) Merely once to say, “Ganapati,” and the illusion of
corporeal consciousness altogether vanishes. Thou alone
appearest in all existences, the Inner-Soul-of-all, Merciful-
One! (3) Victory, Victory to Thee, Primal-Maya, Mother-
of-the-World! O Divine-Bud-in-the-forest-of-Joy! Thou-
who-yearnest-for-thy-bhaktas! Thou-who-pervadest-the-
Universe, Thou-Joy-of-the-Universe! O Shri Sharada!

(4) Now let me praise my family Deity, and the mo-
ment I say this, He manifests Himself in my lotus-heart, and
gives me his love without and within; (5) It is He whom
Vyasa and others praise as the Lord of Prempura; who is
the object of meditation by Brahmi and the other Gods,
namely, Martanda, my caste Deity. (6) When I meditate
upon Him in my lotus-heart, its emotion is that of delight in
His lotus-feet. And through it I certainly have gained rich-
ness in my mode of expression.
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(7) Singing also with love the praises of my Mother
and Father, who are in truth the abode of all the Deities, and
receiving on my head their blessing of “Fear not,” T have
become the object of their love.

(8) Now let me sing the praises of the saints and good
men, who are the divine jewels in the ocean-of-Indifference,
to worldly desires. Receiving their full encouragement, the
composing of this book will now proceed.

(9) Dattitreya, the three-faced in form, the object of
meditation for Brahma and the other gods, the inner sanc-
tuary of all the Upanishads, the inscrutable glory of the
Vedas and other Scriptures, (10) He, Dattatreya, is my
Good-Guru [Sadguru], His name also is Shri Digambar,
Giver-of-innate-Joy-to-the-Animate-and-Inanimate, the In-
nermost-soul, Lord-of-All. (11) Listen with joy to the
story of his avatdrs, that have taken place in varied forms
from age to age, a story that gives the happy quintessence of
happiness. (12) He, the Primal-Guru, Chief-of-Yogis, the
Original-seed-of-the-Universe, descended voluntarily in the
form of man, to save the world. (13) Though he truly ap-
peared as man, he was not man, but Lord-of-All. It is His
story in brief that I wish to relate with all my heart. (14)
And inspiration of the heart and the enlightenment of the in-
tellect is truly the Good-Guru Himself. Who but He alone
could be the narrator? (15) He, entering into words, causes
them, by His own power, to relate events. Hence, kind
listeners, give attention now with joyful hearts.
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BIRTH OF DASOPANT.

(16) The Deshpandya of Narayanpeth, whose name
was Digambarraya, and whose wife’s name was Parvati,
stood chief among those of good repute. (17) I know not
how, in former births, they may have adored Shri Hari, but
in their womb Avadhuta descended as an' avatdr in the
form of a son. (18) His name was Daso Digambar, who
truly was Lord also; from whose mouth there issued the
voluminous “Commentary on the Gita,” consisting of
125,000 verses. (19) This Maharaj Dasopant, having the
very form of Shri Datta, descended verily for the saving of
the world into the home of the householder Digambar. (20)
He, whose face was full of smiles, long-eyed, straight-nosed,
of fair complexion, his hands reaching to his knees, possesszd
of every noble quality, and beyond all comparison, descend-
cd as an awatar into this world. (21) His mother and
father, rich in their good fortune, joyfully spent their money
in performing for him at the proper time the ceremonies of
the sacred thread and of marriage. (22) Listen now with
love to what happened thereafter, while mother, father and
son were living together,

FINANCIAL DIFFICULTIES OF DASOPANT’S
FATHER.

(23) Digambar was an inhabitant of the five Mahals,
Narayanpeth and the other peths. Being a verp competent
man, he was the chief official there. (24) It was the rule
that the whole of the revenue of that district should be
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despatched to the Government (at Bedar) through the Desh-
pandya. (25) In consequence of this regulation, it happen-
ed in a year of failure of rain, that the Government money
was not received, and he was summoned to Bedar. (26)
The Bahamani king had authority over the whole country,
and lived at Bedar, hence Digambar was summoned there.
(27) He was in default by 200,000 rupees. Now listen
to the story in detail of what was done to him. (28) After
questioning him they said, “As there is clearly a debit
balance against you of Government money, how can you
expect to be released without making it good?” (29) He
replied, “It is because of failure of rain, that this balance
of Government money stands against me. You are merci-
ful. I ask merely your forgiveness. (30) If I have your
assurance that I need not fear, I will make the cffort and
raise the money.” The king listened, and replied thus.

THE MUHAMMADAN KING RETAINED
DASOPANT AS HOSTAGLE.

31. “The money is necessary for your releasc. Make
some of the people here, as your security or if not that,
leave your son here, and go home, and send back th= money.”
(32) The man listened to the demand of his patron, but
thought to himself, “How can I leave my child here and
go home!” (33) When Digambar had been brought to
Bedar, his son had come with him, the son who was an
avatdr, Dasopant Maharaj. (34) As the king saw the
beauty of the boy, he was greatly pleased and exclaimed :
“What a wonderful molten image God has made out of
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Beauty! (35) As I look at the child,” he said to himself,
“my craving is not satisfied by occasional glimpses. What
a statue of Happiness! (36) If I had such a jewel in my
house, he would become the Lord of my realm. As I look
over the whole animate and inanimate world, I see no one
equal to him. (37) Let all my wealth vanish, but this
child I must have for my own.” This idea came to his mind,
because he had no child of his own. (38) Still further he
thought, “He looks like a boy of the Twice-born, but I see
him cvidently stamped with the mark of royalty. (39) As I
look at his moon-face, my chakor-eye gazes unsatisfied. If
1 can get possession of him, I shall place him on the royal
throne.” (40) Having determined on this plan, he said
to Digambar: “Leave your son here and go back to your
home. (41) Make a promise to last a month, and go on
your way quickly. As soon as I receive the money your son
will be returned to you as promised. (42) If, however,
at the end of the month”, the king continued, “the money
does not arrive, your son will be initiated into my caste.
Know this for certainty.” (43) In conformity with this, the
king took from him a written agreement. The man being
helpless, gave such a writing.

DIGAMBARA RETURNS HOME WITH A
HEAVY HEART.

(44) Having given the document, Digambar, left for his
home, but with his heart full of anxiety. “Shall I ever
see my son again?’” he cried. (45) “How harsh Fate is!
How can I go and leave my son here? He is not my son;
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but my very life. How can I leave him here?” (46) With
his mind full of anxiety, he thought, however, of Shri Ava-
dhuta. Listen, O pious ones, to what he said to his son. (47)
“Q my son! my babe! How beautiful to me is your person !
To leave you hut a moment seems to me like an
age! (48) Accursed this life of mine! Accursed
my worldly affairs! You are my very life. How can I leave
you and go!” (49) What did the noble son reply? “God,
who dwells in the heart, is concerned with his own honour.
Why do you worry? (50) He is our family Deity, He will
preserve me. Assuredly He is the Soul-of-the-World.
¥ He stands before me, what is there to fear? (51) At
the mere thought of whom worldly fears fly away; at the
mere thought of whom one is united with the Only-One;
at the mere thought of whom innate joy is aroused; what
are these contemptible things to Him? (52) Do not hes-
itate, go home. He will provide the money, and we shall
soon meet again.” (53) The father listened to the words
of his son and immediately started. Keeping the image of
Avadhuta in his heart, he arrived at his home. (54)
Compassionate listeners, hearken with deep respect to what
happened after he had returned to his home.

DASOPANT VISITS THE SHRINE OF AVADHUTA

(55) Near Bedar was the shrine of Nrisimha, called
Nrisimha Jfharani. The boy went there every day to bathe.
(56) The King had granted him, as a matter of course, an
allowance of a rupee a day, to meet the expense of his meals
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at this place, but what was that to him! (57) He would
perform his bath, and give the rupce to the Brahmans, him-
self fasting, and meditating upon the image of Datta. (58)
That meditation was his daily drinking of nectar, and be-
cause of it, the child appeared glorious to all. (59) All the
men and women of the place, looking on the beautiful child,
made their many observations with tender feelings. (60)
Some said: “He is possessed indeed with (the thirty-two)
noble qualities.” Others: “As seductive as the God-of-
Love!” Still others: “Blessed is his mother, to have given
birth to such a son!” (61) The Brahmans said; “He
is not a mere child. His characteristics are not simply those
of a child. He must undoubtedly he a Yogabhrashta. We
cannot understand him. (62) The money, he receives for
himself, he gives to the Brahmans. We do not know whether
he eats or remains fasting. (63) His father has gone
and left him, but he is not troubled thereby. He is simply
a mass of Glory! May Shri Hari protect him! (64) The
Muhammadan King of this Province has no son, and he
earnestly desires to adopt him as his son! But may the
Husband-of-Uma, the Lord-of-Kailas, Shri Shankara, pro-
tect him from this.” (65) Others remarked, “The Deity,
whom he worships, will certainly protect him. Be assured
that through Him the boy will be freed.” (66) Thus the
various classes of people remarked to one another, but in
the boy’s heart there was not the least concern. (67) The
King, however, was counting the days. “When will the
month end? When shall T have the joy of placing him on
the throne?”
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DISTRESS OF THE PARENTS, AND OF
DASOPANT.

(68) Back in the home, however, the mother and
father were in deep anxiety. Their efforts to raise the
money failing, they remained much depressed. (69) How-
ever, day by day rolled on, and the last days of the month
were near at hand. The money had not come from the
father, but what did the child do? (70) He thought
thus, “My birth took place with ease in the Brahman
caste. On that account I felt very proud. (71) In the
8,400,000 births attaining a human body is difficult, and
the attaining of birth in the Brahman caste, still more diffi-
cult. (72) Now what is to be in reality my future condi-
tion? To whom shall I go for protection? Who will pre-
serve my Brahmanhood? (73) The month is gradually
coming to an end. What hope is there of obtaining the
money? How am I to be freed? Whom shall T meet to
do this?” (74) While he was thus anxious in mind the
month came to its last day. ‘At dawn the Muhammadan
King said to the boy, (75) “I shall certainly wait until
the evening. If the money comes by then, I shall truly send
you back to your father. (76) But if the money does not
come to-day, I shall assurcdly make you a Muhammadan,
Of this there is no doubt. I certainly, certainly will, my
beautiful boy!” (77) As these words, like a lightning-
bolt, fell on the boy’s ears, they pierced through his heart.
There was no deliverance now for him except through
Datta. (78) His lotus-face wilted. Tears of pain flowed
from his eyes. His heart was overcome with emotion. He
did not know what to think. (79) He said to himself :
“Upto now I did have hope from my father. But that also
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seems now hopeless. I cannot discern the future. (80}
I can see no one to ward off this calamity, but the Deity
whom I worship, whom Brahma and other Gods meditate
upon.” (81) With this feeling in his mind, he concentrated
his thought, and placed his emotions at the feet of Ava-
dhuta, crying to Him for help.

DASOPANT PRAYS IN HIS DISTRESS.

Q2. “Victory, victory to Thee, Son-of-Atri, Home-of-
Joy, Creator-of-Happiness-for-the-multitude-of-thy-Bhak-
tas! To whom can I now go for protection but to Thee,
Shri  Chief-of-Yogis? (83) Although Thou pervadest
everything, Thou art without qualities [nirgun], and un-
attached. Thy indivisible nature is incomprehensible evenr
to Brahma and the other Gods. (84) Thy glory is incom-
prehensible.  Wonderful are Thy acts, ever new! Thou,.
The All-witnesser, All-illuminator, Truth-itself-in-form,
Omnipresent!  (85) Thou art Lord-of-All, therefore,
Thou art called Lord-of-the-World.” But in using the
word “world,” that illusion is absolutely not to be seen in
Thee. (8) For Thou art Spotless, Changeless, taking
form merely for the sake of Thy bhaktas. Thou movest
about in thy animate and inanimate world, O Thou-dear-
to-my-heart, Merciful-One! (87) There is no one as
compassionate as Thou, no one so pitiful. Thou indeed feelest
for me tender compassion, O Thou,-Source-of-Eternal-Bliss,
Ocean-of-Pity! (88) Thou art without a second, Thou
art Existent-Intelligence-Joy [Sadchidananda], Thou art
Yearner-for-Thy-bhaktas, Source-of-Innate-Joy! Thou hast
the reputation of being the Protector-of-Thy-bhaktas, O°
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Digambar! (89) But if Thou art in truth the Protector-
of-Thy-bhaktas, Thou wilt to-day prove it true. Thou art
in truth one who yearns over the distressed, Giver-of-Joy, O
Thou my Inner-Soul, O Digambar! (90) My father, from
whom I was begotten, is in another part of the country.
Thou art my TFather, dweller in my heart. Therefore I cry to
Thee. (91) Thou art the Mother and Father of the Uni-
verse, Thou art He who cares for the Universe. Thou art
ithe support of the Universe, The Pervader-of-the-Universe,
O Soul-of-the-Universe, Lord-of-All!  (92) This tiger of
.2 Muhammadan seeks to swallow me whole. But by the
Sword of Thy mercy quickly kill him, and save me, O Merci-
ful One! (93) This ocean-of-a-Muhammadan secks to
«rown me, but Thou art my Saviour, O Holder-of-the-
Helm! Pull me out quickly, O Compassionate One! (94)
“This Death-Serpent-of-a-Muhammadan desires to bite me,
.and change me into one dead, but since Thou, in Thy form
of Pure-Intelligence, art the Snake-Charmer, what fear have
I? (95) This Muhammadan King wishes to fasten on my
wrists with extreme haste manacles in the form of my con-
version to Muhammadanism, but Thou, Mighty Advocate,
break the hand-cuff quickly, O Brother-oi-the-Distressed!
(96) This king sceks to throw me into the fire of Muham-
‘madanism, but Thou, making the Cloud-of-Compassion rain
upon me, put out the fire, O Thou dark-complexioned One!
(97) Who aside from Thee can protect me, a mere child?
But Thou, O Protector of-the-Distressed, Run, run to
-my help, O Shri Avadhuta! For what extremity art Thou
waiting? (98) Whilst Thou art wait ng for that extremity
I am truly losing my life. So run, run quickly to my help,
and ward off this cvil. (99) If a mother should neglect
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her child, then who would care for it? Thou art truly my
Mother dear. Take me on Thy lap. (100) As the Sun
goes to its setting to-night, my Brahmanhood will be lost.
This Thou knowest, O Thou-who-holdest-the-Rod, O Ocean-
of-Mercy, O Compassionate One! (101) The King is
seeking to sink my pure pearl of Brahmanhood in a Mu-
hammadan hole. Protect me, O Preserver-of-the-Distres-
sed, in order to Punish-the-Wicked! (102) Ward off, ward
off this unhearable calamity, O! O! Digambar! Aside from
Thee, Digambar, I have no one!” (103) As he thus medi-
tated in his heart, tears flowed from his eyes. He turned
his distressed face towards the ten quarters. He could not
think what more to do.

THE KING PREPARES TO MAKE DASOPANT
A MUHAMMADAN.

(104) An hour only of the day now remained. The
King could not contain himself for joy. He called the Mu-
hammadan-ordained Kaji, and gave him his orders. (105)
Calling together high and low, also many Brahmans, he joy-
fully put this question to them all, (106) “The father of
the boy made an agreement of a month. The month is to-
<ay completed. What shall we now do? (107) ‘If I do
not send the money within the month, you may make him
a Muhammadan.’ You know this is the agreement, made
by his father. (108) I am not then to be blamed, if to-
night I take him into our religion. Now what answer do
you, men and women, all here together, give to this?”’ (109)
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As they heard these harsh words, tears flowed from all
eyes. All were choked with emotion. Words could not
leave their lips.

THE BRAHMANS PRAY FOR DASOPANT'S
DELIVERANCE.

(110) A great crowd of Brahmans was there, but no
answer to the king’s question escaped their lips. With
drooping faces they began to cry to, God for His help.
(111) “O God! Thou-who-hast-a-yearning-for-Thy~
bhaktas! O God! Thou-who-carest-for-the Brahman-caste,
O God! Thou Great-Wave-of-Mercy, what a spectacle Thow
art looking upon! (112) This child is the ornament of
the Brahman caste. This child is possessed of noble quali-
ties. This child is the very life of our life. Protect him,
protect him! Oh Compassionate-One !”

DASOPANT IS LOST IN CONTEMPLATION.

(113) The child was now brought into the assembly,
but he was without bodily consciousness. He was absorbect
in the act of calling on God with an undivided mind. (114)
With eyes closed, he was imploring his Protecfor. The Pro-
tector was self-existent in his own heart. (115) He saw
no man, but Janirdan [God] in man. His feelings found
their full joy in Janardan, while in bodily unconsciousness.
(116) Listen now with joy to the miracle which the Sad-
gury, Shri Digambar, the Protector-of-the-Distressed, now
performed.
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AVADHUTA AS A MAHAR BRINGS THE RANSOM

(117) Becoming a Mahdr [Padewadr], a staff in his
hand, a blanket on his shoulder, and with cash and bills of
exchange in his hand, he suddenly appeared in their midst.
(118) He greeted them with “Salam! Salam!” TIooking
all around He saw extreme bewilderment. He was the
Supreme-God directly before them, but all were dull of wit,
and did not recognize Him. (119) ‘“Take, take these bills
of exchange,” was without doubt the exclamation, the Pro-
tector-of-the-Distressed made, but it was not a mere cry
but was the child’s protection incarnate. Yet no one re-
cognized Him. (120) So again Shri Digambar exclaimed :
“See here! 1, a Mahar, have come here. Ask me why,
Sirs, and I will tell you the reason.” (121) An officer then
said to him: “Well, where are you from? Who are you?”
He replied : “I have come from Narayanpeth. See, I have
come bringing these bills of exchange.”

EXPRESSIONS OF JOY AT DASOPANT’S
DELIVERANCE.

(122) With these words in their ears the joy of ail
present was more than the heavens could contain. A flood
of delight came pouring down the heart-streams of all.
(123) Indeed, what a flood of joy broke loose! What a
rainfall of delight! What a well of happiness was dis-
covered! It was joy everywhere. (124) As when a sink-
ing ship reaches the shore; as when a dying man obtains the
drink that gives immortality [amrita], there is joy, so all
there present were filled with joy. (125) The total eclipse,
that the Moon-faces of every one had suffered through
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sorrow as the Demon Ketu, had now ended through their
prayer to Avadhuta,

(126) The assembly of Brahmans now exclaimed to
the child : “Blessed! Blessed is your good prarabdha. He
who is undivided Joy, your Family Deity, being your helper,
how can there be any fear? (127) Now open your lotus-
eyes. Your father has sent the money. The man (who
brought it) is directly before you. Look with supreme joy!
(128) The moment the boy’s ear caught this cry, he opened
his eyes and looked around, and there stood before him his
Family-Lord in human form. (129) Tears of love began
to flow from the boy’s eyes. He prostrated himself to the
assembly. Because of his joy, his lips were unable to utter
a word. He began to drown in the ocean of upspringing
joy. (130) In describing that joy, the hungry are satis-
fied. How much more others! Who can fully describe the
joy he felt? (131) Just as the Moon, with its sixteen
phases, arises in beauty on the night of the full-moon, so
now the Moon-face of the boy shone forth. (132) His
lotus-face, that had been drooping in the night of sorrow,
now opened out at the rising of the Sun, Digambar. (133)
The bees of Brahmans, taking their honey of joy from his
lotus-face, became supremely joyful and sank in the ocean
of supreme joy.

THE MUHAMMADAN KING QUESTIONS THE
MAHAR.

(134) The King now questioned the man. “Hullo!
there! Whence are you? Who are you? Who sent you?”’
(135) The man replied, “I am the servant of Digambar.
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Regarding me as very faithful, he placed these bills of ex-
change in my hand and sent me here with the whole amount.”
(136) The King exclaimed: “You are a servant with him
of how long standing? Tell me also at once your name.”
(137) He replied: “My name is Dattaji., I am Digambar’s
servant from seven generations. You ask about my stipend?
1 ask of him food only. (138) He can never do without
me a single moment. In waking hours, in deep sleep, or
in dreams I am always at his side. (139) If he leaves me
for a single moment, it seems to him equal to an age. 1
have come here, because he has sent me in behalf of this
child. (140) Here, see, are bills of exchange for the
balance due you. These bills are absolutely good, payable
at sight, and in cash. (141) If you do not trust these bills
of exchange, I have the cash with me. I will pay you ab-
solutely in full in cash. Receive it now.” (142) Thus
speaking he poured out a pile of money before him. All
who saw it viewed it with wonder,

(143) The man was certainly standing there while the
money was being counted. Was he a man? He was Shri
Avadhuta, My Lord, Shri Digambar. (144) Blessed were
those fortunate people there assembled! Blessed was that
King of praiseworthy deeds! Blessed was that noble Child,
this Awvatar, descended into this world! (145) Those
who wear themselves out in Yoga rites, in sacrifices, and
the like, who spend a whole lifetime going on pilgrimages
to sacred waters, find it very, very hard to get any revela-
tion at all. Can they get a revelation of Him like this?
(146) Blessed is my Shri Digambar. Putting aside the
majesty of His Lordship, He took the form of a Mabhir,
[Outcaste] and ran to the help of his bhakta. (147) He,
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to whom there is no smallness or greatness, He whom the
four Vedas attempted in vain to describe, and the six
Shastras also were unequal to that task, while the eighteen
[Purans] wholly failed in their attempt, (148) the
majesty of whose Maya is seen in Creation, Preservation
and Destruction, even She [Maya] cannot know His skill,
such being He, Lord of Lords; (149) He to whom there
is no coming or going, who fills the whole world to its ab-
solute fulness, to call him a Mahar [outcaste] is strange
indeed! (150) But He is in Mahar and King alike. He
fills all animate and inanimate things, but for his bhaktas’
sake he chooses from time to time to manifest such deeds.

THE MAHAR SUDDENLY VANISHES FROM
SIGHT.

(151) Well, after the King had counted out the money,
he exclaimed, ‘“Where is the Mahar? Give him a stamped
receipt.” (152) But who was the Mahar? Where was
He from? Where he manifested Himself, there he vanish-
ed! But the King’s heart was pierced at once. (153) He
cried out, “Show me, show me that Mahar. My eyes
are bursting to see him again. He seems to me to be the
light of the eye! (154) Damn! damn this pile of money!
Because of it, I failed to converse with Him. But I am a
mass of sin, and so why should he meet with me. (155)
Is He in this assembly? or casting a spell has he disappear-
ed? Where could he have gone to, stealing away from the
vision of all here? (156) I had intended to give him a
rich gift, that would have pverwhelmed him, and to send
back this child in his company. (157) Search! Search



17

everywhere ! Where, where has he gone? Bring him quickly
before my sight, immediately!” (158) His officers replied,
“He was standing here a moment ago, but where he has
now gone, stealing away from the vision of all, we do not
know.” (159) He who is unseen by Brahmadeva and the
other Gods, how can He be found to the sight of human
beings? He only can have a vision of Him, who has united
himself to his Good-Guru’s feet. (160) Still, because the
King was good, and the people there also good, Shri Ava-
dhuta had given a manifestation of Himself in human form.
(161) Blessed is that City of Vidur, called Bedar! Here
for the protection of his bhaktas the Supreme Being mani-
fested Himself. (162) So He also did to protect Damiji-
pant, this Yearner-for-his-bhaktas, Shri Jagajethi, joyfully
and hastily running from Pandhari. (163) The King, in
the midst of the Brahman assembly, gazing again and again
at the child, exclaimed with joyful emotion, (164) “Bles-
sed is His good fortune! Blessed is this child! Blessed
does his family appear! God has saved him from shame!”

THE KING PREPARES TO SEND DASOPANT
HOME.

(165) “I must send this child back to his father. He
is none else than a mass of glory! I love him greatly.”
(166) All the Brahmans now said to the King: “He must
have fasted, for the money you allowed him, he gave to the
Brahmans and himself meditated on God. (167) That
meditation was his food. That meditation was the cause of
his becoming free. By that meditation pity was aroused
for him in your heart.)”
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(168) After listening to all these remarks, the King
warmly embraced the child, and said, “I will richly clothe
him and send him back.” (169) He then had a necklace
brought, made of the nine jewels, and bracelets and other
ornaments, and many rich garments, and adorned the child.
(170) He had a new palanquin brought, and in his joy
said, “Be seated in it, in my presence.” (171) With ad-
ded pleasure he continued, “You are very dear to me.
Leaving your father at home, come every year to visit me.”
(172) Thus with sweet words, he gave joy to the lovely
boy, and sent him homeward. :

THE FATHER'S AND MOTHER’S DISTRESS.

(173) Now let us turn to what was happening at the
home. Mother and father were night and day in distress
for their son, because they had not sent the money. (174)
The mother mourned, “Oh, my little babe! In not seeing
you my eyes are wasting away. When will they be filled
with the sight of you? Shall I ever see you again! (175)
For twelve years I was not a moment without you. Who
will now bring about a meeting with my child? To whom
shall 1 go in supplication? (176) This separation—it is not
separation, but wasting disease—has attacked my whole
body. What physician shall I supplicate? (177) This separa-
tion, in the form of a horrible demon, has possessed me with-
in and without. What exorciser shall I meet with who will
apply the ashes that have the power to bring back my son to
me? (178) For twelve years I nursed and cared for
him! Was it for the sake of the King? How hard
my fate! Separation from my babe! (179) Tt does not
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seem possible that I shall have my son again! It does not
scem possible that I shall greet again that image of peace!
Who will bring back to my sight this very life of mine? (180)
Let my life go, if need be, but let me meet again once more
my Jewel-of-a-Son.” Thus speaking, her eyes were filled
with tears, and they streamed from her eyes. (181) Men
and women of the town, and certain of her relations, gather-
ed around her and sought to comfort her in various ways,
but she was unconsoled. (182) “I am a most unfortunate
one,” she exclaimed. “How can I expect to possess so great
a treasure? Who is it who has taken from me, a blind wo-
man, my staff of a son? (183) What terrible sin have I
committed? Have I conceived a difference hetween Vishnu
and Shiva? Have I ever interrupted a recitation of their
deeds, that I should receive this (punishment)? (184) Or
have I insulted Sadhus or Saints? Or have I brought dis-
cord in the relationships of brotherhood or sonship, that I
should have to suffer this sorrow at this time ?”

THE SON’'S RETURN ANNOUNCED TO
HIS MOTHER

(185) While she was thus bitterly mourning and
loudly wailing, some people brought the welcome news,
“Your son has come. (186) He is seated in a palanquin,”
they said. “And is accompanied by a large crowd. He is
just now in the temple, outside the city-gate. He will soon
be here at his home.” (187) The mother replied, ‘“Why
this jesting, when you see me in grief?” While she was
saying this, that Joy of hers came and bowed before her.
(188) When the mother looked up, behold it was indeed
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her son, standing befcre her, but in her confused mind she
said, “Am I awake, or is this a dream?” (189) Sepa-
ration from her son had caused her to forget bodily reality,
but really sceing her jewel of a son before her, she began
to drown in the sea of joy.

THE FATHER'S JOY.

(190) The father now came running, and the son mak-
ing him a prostrate obeisance, stood with hands palm to palm
in his delight. (191) Streams of tears of love flowed from
the eyes of both. He embraced his son with love, and kissed
him joyfully. (192) The occasion seemed to them as
when death-preventing-nectar [amrita] is given to one about
to die, or as when one about to drown in suddenly drawn
out by some one. (193) The fulness of joy that the mother
and father of Krishna had, when he came from Mathura
to Gokul, these two had, even more than they. (194) Both
began to drown in the ocean-of-happiness. The joy of
each the Heavens could not contain. They could not even
contain their happiness within themselves.  Their bodily
organs outwardly manifested it.  (195) When they both
Tooked upward, the ten-directions seemed all joy. The
sorrow of scparation totally disappeared, as the father saw
the moon-face of their son.

(196) Then relatives assembled, and with them many
mendicants, and the father gratified them all by gifts and
honors.  (197) He invited learned Brahmans and gave
a feast and presented gifts to the Rrahmans. It seemed (to
the father) as though his son was born that very day, (198)
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or as if he had just escaped from the jaws of a tiger, or as if,
carried off by Kila, he had been dropped, or as if by good
fortune he had drunk amrite, and come back at once to life.
(199) 1In his joy he forgot even to say to his son, “What
happened to you? How did you succeed in returning.”
He could not think of anything to say. (200) Things
continued thus for a few days. Then the father began to
question his son, “Look here, my boy, how did your es-
cape take place? Tell me. (201) Or did you come away
without taking leave? If so, there will be occasion for
another quarrel. Tell me all in detail, my darling. (202)
The King’s mind is wholly on money. Why should he let
you-go without the money? How did you get free? It all
seems strange to me! (203) He was watching for the
opportunity to make you a Muhammadan. Who had mercy
on you and freed you? How did you obtain the palanquin
and these other pomps? (204) What generous, benevolent
person, an Ocean-of-mercy, did you meet, who paid the
debt, and freed you, O my son?”

THE SON RELATES HIS ESCAPE.

(205) The son listened to the words of his father, and
replied with a confused air: “Why, you sent the money,
and because you did so, I have come. (206) You made
the agreement that as soon as you returned home you would
send the money within the month. As the month came o
its end, listen to what happened. (207) On the last day,
as the last hour arrived, I was taken into the assembly,
where also Brahmans had been summoned, and the King
thensaid: (20S) ‘“To-day the menth is completed. Your
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father has not sent the money. Tonight I shall make you
{in the text, him] a Muhammadan. I am not responsible
for this.” (209) The Brahmans listened to this harsh dec-
laration, and could not think what to do. They remained
silent, looking at one another, and not a word escaped their
lips. (210) The faces of all drooped. They were choked
with emotion. Their eyes were seen to be filled with tears.
They forgot their power of speech. (211) How can I
describe to you my own condition? I had lost bodily con-
sciousness in my fear of what might take place. (212)
Ceasing entirely to hope that these eyes of mine would ever
again behold your feet, I kept my mind on our Family Deity.
(213) The Brahmans with one accord were praying to the
Husband-of-Uma : ‘Run, run, to our help, O Husband-of-
Gauri, protect this child! (214) This child is absolutely
without a protector, but Thou art one who yearns-for-Thy-
bhaktas, O Protector-of-the-weak! Run, run to our help!
O Lord-of-Kailas, O Merciful-One, O Shri Shankara!’
(215) As the people were thus calling for help, what
should happen ! It will rejoice your soul to hear of it. (216)
The Kaiji was all ready in the assembly to initiate me
into his sect, when most suddenly your messenger appeared.
(217) He had his blanket on his shoulder. His complexion
was that of a dark cloud. He looked again and again
towards me, and exclaimed to the king, smiling with joy:
(218) “I have come! I have come, the very faithful
servant of Digambarraya, and therefore he has sent all the
needed money by my hand. (219) I have bills of exchange
with me. If you have not confidence in them, then I will
pour out a pile of money before you which take and count.
(220) Whatever is due you, take in full. T will give you
however much money you may demand. (221) I am his
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messenger, but I have uncountable money. Take this at
ence and let his son go.” (222) As they heard these
words of the messenger, their joy was more than the heavens
could contain. It seemed to them as it would to a man
who might obtain a lifegiving potion when at the point
of death. (223) All their lotus faces, that had been droop-
. ing, now blossomed out. The messenger was, as it were,
in the form of the rising sun. (224) The darkness of
despair that had filled me was now dissipated by this
messenger as a sun. His light spread without and within,
and overflowed the ten-directions. (225) The King’s offi-
cer said to him. ‘Who are you? Whence have you come?
He replied, ‘I am from Narayanpeth; I have come with
the money.” (226) Thus replying, he poured out a pile
of money. All were astonished as they saw the money.
(227) While the money was being counted he stood silently,
looking on. When he saw the King’s mind absorbed in
the money, he slipped away. (228) “Search! Search
for him!” cried the King, in great concern. When, after
great effort, he was not found, the people said: “He was
here but a moment ago.” (229) In the King’s heart then
arose a great desire to see him again. But no one could find
him ; they all hung down their heads. (230) Some said, “Has
he bewitched us and disappeared?” Thus the varied
classes of men made their various remarks to one another.
(231) 1 had never seen that messenger here before, but
he showed by very loving gestures that he knew me. (232)
While the money was being counted he was standing looking
at me, and was saying, “Send him back at once.” (233)
He seemed infinitely dear to me, and it seemed to me as
though I should give myself as an offering to him. (234)
He was my very life, or my Brahmanhood itself. Therefore,
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He had suddenly come. Such was my joy! (235) How
can I describe to you the emotions of this joy! He was
not a messenger, but Joy itself in human form, so it seemed
to me. (236) The King then exclaimed, “Blessed is
your father, truly blessed your family line, a noble jewel
among the all truth speakers.” (237) Thus with expressions
of pleasure, he honoured me, gave me jewelled ornaments,
and sent me on my way. (238) He had a new palanquin
brought, and had me seat myself in it in his presence. He
spoke most kind words to me, and sent me on my way to
see you again. (239) And now, if I have your blessing,
I shall be happy for ever. Your feet are Joy itself.” So
saying, he again bowed down to his father.

THE FATHER'S EXPRESSIONS OF
THANKFULNESS.

(240) When the father heard these words of his son,
his eyes were at once filled with tears of love, and to what
he said to his son, hearken, ye pious folk. (241) “What
money indeed could I have had! Who could have sent that
messenger? 1 cannot understand this! From whence
could the man have come? Who could he have been? I
cannot understand it! (242) I was absolutely without
money.  Whence then could I have sent the full amount of
money? I had given up all hope of you, and lived over-
whelmed with anxiety. (243) But blessed is my Lord
Shri Avadhuta, who is the Family-Deity of our family. It
must surely be He, who came and freed you, my son! (244)
There are no limits to His kindness. He is my very own,
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my relation, my inner soul, Merciful-One! (245) I am
merely a sinner above all sinners. There is no limit to my
transgressions. But He is the Yearner-after-His-bliaktas,
the Saviour-of-the-World, the Giver-of-Joy-to-the-World.
(246) In the description of Him the Vedas had to be
dumb, the Six Shastras failed in their attempt to describe
Him, and the Eighteen (purans) became dejected (over
their failure also). How impossible then for others to des-
cribe Him! (247) From His lotus-feet Indra and all the
other Gods as bees sip honey with delight. (248) He is-
a Bee-in-the-lotus-mind-of-the-Yogi, Attributeless, Change-
less, Unattached, Ever-happy, Pure, Indivisible, The Uni-
versal moving-force, Indestructible. (249) For Him good
deeds are done; for Him austerities are performed; for
Him the Rijayogi wears himself out. Yet He is not dis-
covered even by these. (250) Those who spend all their
lives in visiting sacred waters, even they do not attain Him.
How is it that He became pleased with me, a lowly man,
He-who-yearns-for-the-lowly, The Merciful One.  (251)
The Wish-granting-tree-for-the-desires-of-the-bhaktas, Per-
fect-protector, Satisfier-of-Desires, He, Who-delights-the
Yogi's-heart,  He-who-gives-rest-to-all-mankind!  (252)
Because I, His slave, fell into distress, He quickly ran to
my aid. Such is the Yearner-for-His-bhaktas, the Lord-of-
the-Earth, What can I do to repay Him? (253) The infant
does not serve its mother, but still she has tender love for
it. So my Lord came quickly to my aid. (254) I knew
not how to worship Him, I knew not how to sing
His praises, T knew not at all how to call Him to
my aid. (255) I am the lowest of the low, the
greatest sinner of all sinners. I cannot understand how,
ignoring my transgressions, He should have had mercy uporr
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e, (256) He whom hundreds of thousands of bliaktas
cver keep in the depths of their hearts, He is not seen even
by them. How then has He revealed Himself in behalf
-of one so lowly? (257) He who should be worshipped
by the sixteen modes of worship, He who should be seated
in the temple of the heart, He is my Lord, Digambar, the
Protector-of-the-lowly, Merciful-One! (258) Thou didst
forget altogether the dignity of Thy Sovereignty and be-
«amest a Mahar [outcaste], and truly didst deliver Thy
slave!  (259) O, my Digambar, Saviour-of-the-Needy, O
my Digambar, Compassionate-One! O my Digambar, Re-
mover-of-Sin, Ocean-of-Happiness, Dark-complexioned
One! (260) O my Digambar, King-of-the-Yogis, Giver-
-of-Blessing-to-Atri. Thou didst leap down of Thine own
free choice to help the cause of one who was Thine. O
Dattatreya! Store-house-of-Mercy! (261) Ixtinguisher-
of-the-fire-of-Destruction, Loved-by-Yogis, Willing-Nouri-
sher-of-the-Universe King-of-Accomplishers, Center-of-life,
Fasy-of-Approach-by-Thy-Own! O Ocean-of-Pity, why
didst Thou become (for me) [a Mahar]? (262) Ocean-of-
Knowledge, Without-heginning-or-end, Nourisher-of-the-
Universe, Avadhuta, Free-from-Maya-yet-associated-with-
‘Maya, Ruler-of-Maya, Primal-Guru! (263) Thou art
“truly in the form of Shiva, God-of-Gods, Yearner-after-the-
Towly, Digambara, Sovereign-of-the-World! (264) Dark-
as-a-dark-cloud, Lotus-eyed, Remover-of-the-evil-of-the-
Kaliyuga, Treasure-house-of-Mercy, Outside-of-cause-and
-effect, Without-qualities, Spotless, Unassociated. (265)
How is it that for my need Thou becamest a Mahar [Out-
-caste], O Shri Digambar! For me, who am a transgressor !
This transgression is great. O, forgive me, Ocean-of-
Mercy!”
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(266) As he thus cried out aloud, love-tears streamed
from his eyes. His eight feelings flooded him within and
without; he trembled and perspired. (267) He lost all
bodily consciousness. “What is this I am speaking to my
son?” All thought of self absolutely vanished, and he was
lost in happiness. (268) Then after a moment he said
to his son in his joy, “Blessed, blessed are you, chief of
true bhaktas; The Brother-of-the-Needy has visited you.
(269) 1 was indeed cruel and harsh. I, seduced by the
love of my life, left you, my boy, in the care of that cruel
one, and returned home. (270) What sort of mother and
father are we? What kind of protectors are we! All this
seems untrue. Your true Father is our Family-Lord. (271)
He, the-Mother-and-Father-of-the-universe, He 1is the
Helper-of-His-bhaktas, the Protector-of-His blaktas, the-
Yearner-for-His bhakias, Giver-of-Joy-to-His-bhaktas, Deli-
verer-from-fear, Inemy-of-this-wordly-existence.  (272)
He it was who hecame a Mahir, and rushed to your aid as
your Protector. There is no limit to your good fortune.
You have seen Him in human form! (273) One must
also declare the King blessed. One must declare that
country blessed, and blessed are its people, for they actually
saw Him in human form! (274) He whom Brahma and
other Gods find difficult of approach, how came He to be
<asy of approach to you? He, the Helper-of-His-bhaktas,
Lover-of-His-bhaktas! Wonderful indeed are the deeds
of the Lord! (275) I am one without good fortune, I
am simply filthy. How could I expect a sight of my Lord?
(276) But blessed are you, Chief-Crown-Jewel-of-the-
King-of-bhaktas! Blessed are you in the Three-Worlds!
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Therefore, you easily met Him, Who holds-the-rod-in-his-
hand. (277) Through you we have become blessed. Your
prarabdha is not a common one. Through you we shall be
fully honored in the world.”

DASOPANT CONSECRATES HIMSELF TO
AVADHUTA.

(278) Hearing His Father thus speaking, the boy
thought to himself, “The Son-of-Atri must have revealed
Himself, for my lowly self, this Yearner-after-the-lowly,
this Merciful-One! (279) I had thought that my mother
and father had, feeling anxious for me, sent their messenger
to free me, their son! (280) But I was evidently freed
by that messenger. I see now that all these (worldly things)
are of no meaning to me. (281) Those who gave this.
body of mine birth bore heavy anxieties for me. Under
their bringing up this body has gradually grown. (282)
But to let this influence me seems to me infinite foolishness..
Rather should I look to Him who freed me. (283) It is
He who is my Mother and Trather; He who is my Sister
and Brother; He my Protector. It is to Him that I must
look for everything. (284) He, whom I had not medi-
tated upon, nor sung His praises; He whose form I had
not brought to mind, yet who felt concern for me, to that
Lord I must look without delay. (285) He who by that
act of His preserved my Brahmanhood, He in truth is my
Svami. To live without Him is to waste my life! (286)
This body of mine is sixteen years old, but during
that time I have not seen the Lord-of-the-World, my
Helper, Sovereign-King. (287) To forsake Him
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and live a worldly existence ; can it bring happiness? That
Svami is my helper. Is it a laudable thing to live without
him? (288) If I continue to live with my parents, how
may I expect happiness? My life will be spent quickly,
and 1 shall not have accomplished that which should be
accomplished in a human life. (289) Only after thousand
of rebirths I have gradually come to possess this human
body. Therefore one must make an effort to obtain the
true accomplishment. (290) Without the possession of
a human body, how can one have a manifestation of Shri
Datta? To see Shri Datta, this human body seems to me
necessary. (291) If one is born into a body other than
human, there will be no knowledge of what one’s body is.
Then how can such a one acquire the supreme spiritual-
riches? (292) The substance of those supreme-spiritual-
riches is this; as also the inner meaning of all the Vedas,
namely, the possession of Shri Digambara. I must use the
right means to obtain it! (293) To remain here at home,
and try to acquire Him will never be possible. Home and
wife are but forms of sorrow. (294) In association with
them comes desire and anger and an increase of the idea
of Great-Difference. How then would I acquire Sacchi-
dananda, [Existent-Intelligence-Joy], my Svami Digam-
bar? (295) In association with those here the troubles
of my worldly existence will certainly increase, and I
shall continually have to fecl concern about happiness and
pain. (296) This Worldly-existence is the jaw-of-death
itself. Many have fallen into it. Even Brahmadeva and
the other Gods know not its end, and the state of those
who fell into it. (297) Whence have I come. Whither
am I going? Who am I? What is my true abode? How
can wife and child and all else be completely ours?
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(298) These form our snares. Association with them is our
snare, hard to avoid. Then we easily lose our freedom.
(299) Accursed be association with them. Accursed
be all bodily seductions. In association with them I
shall never find rest. (300) Association with them is even
worse than would be the state of a poor wretch who sought
to make his bed on living coals! (301) If I say, they
are my own mother and father, and therefore I should now
care for them, I have to ask when their mothers and fathers
passed into the next world who cared for them? (302)
Janardan [God] fills this whole world. He is also even in
a child. Who then is anyone’s cherisher? Who then is
anyone’s supporter? (303) Whatever being comes to
birth, it happens to him according to his Karma. He
cahnot find liberation until he reaps the result (of Karma).
Such is the flow of birth and death. (304) Here is the
fire (of samsar) plainly before one. Why should a secing
man leap into it? If it is destroyed, what happiness would
he lack? (305) The door to the acquisition of happiness is
this birth into a human body. Why should one reject this
happiness and continually concern oneself with bodily and
household affairs? (306) No! No longer let this be my
concern. Oh, when shall I attain Shri Avadhuta! I must
devote myself now to the certain attaining of Him. (307)
I must devise at once whatever means may bring about my
meeting with Digambara, and the laying of my forehead at
his feet.”

(308) After thinking thus, what did Disopant do?
He who had descended to this earth as an avatar, chief
among those to take human form? He said to himself,
(309) “If I inform my mother and father of this, and they
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refuse consent, and I remain with them, how will it be poss-
ible for me to meet Avadhuta?” (310) So what did this
jewel-among-bhaktas plan and carry out? May you saints,
and good people, be gracious to me, a lowly man and listen.

DASOPANT SECRETLY LEAVES FOR
AVADHUTA’S SHRINEL.

(311) . He had heard the story that had comc dowm
from mouth to mouth, from father to son, that at Matapur
in the Sahyadri mountains Shri Digambara dwelt. (312)
He said to himself, “Unless I go there I shall not meet
with the Son-of-Atri, [Digambar]. I will go at once with-
out letting anyone know of it.” (313) Thus determining,
and fixing his thought on the feet of Digambar, this chief-
jewel-among-bhaktas, Dasopant Maharaj, started on his
way.

(314) Leaving his home, and proceeding on his way,
it seemed to him that Datta filled every step of the way.
Datta filled all the ten directions. He saw Datta in all
things animate and inanimate. (315) And as his feelings
revelled at the feet of Datta, he saw Datta only both within
and without his heart. He lost all consciousness of who
he was, and where he was going. (316) Becoming thus
one with Datta, he went joyously along. Who can ade-
quately describe the good fortune of him on whom the-
son-of-Anasuya [Digambara] shows his favor! (317)
‘Whenever he came to a stopping place there Dattatreya was,
and gladly supplied all his wants. (318) As he (Dasopant)
thought of Him (Dattatreya) Digambar manifested himself
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in his lustrous form, for He was Sadchidinanda, Lord-of-
the-Earth, The Soul-of-the-Earth, Digambar. (319) He
who has the help of Prarabdha, has no fear of adversity
or death, for wherever he is, there the Laxmi of success
stands ready to serve him. (320) Blessed, blessed is Maha-
rdj Dasopant! Blessed blessed is his extraordinary renown,
for whom Shri Avadhuta, voluntarily revealed Himself in
human form. (321) Blessed is his renunciation of wordly
things! Blessed is his state of vairdgya! Although posses-
sed with wealth, abundant and propitious, his heart found no
enjoyment in sensual things. (322) Although at his home
there was wealth enough to keep an elephant at his door, and
a beautifu! wife, possessed with every noble quality, yet
having all this wealth, his feelings were not in the least en-
snared by it. (323) He, to whom the objects of sense seem
like poison, how would such an one hecome ensnared by
them? Especially as he was an avatar in human form, des-
cended for the salvation of the world. (324) As in the story
of old, told in our books, Dhruva started searching for Shri
Hari, so Dasopant started on his journey, for the purpose
of meeting Avadhuta,

THE PARENTS OVERCOME BY THEIR SON’S
DISAPPEARANCE.

(325) When Diasopant left the home, no one happened
to see him, possessed of mighty power as he was. The cyes
of all were bewitched, and so no one interfered with him.
(326) The day after he left, the father and mother in great
anxiety, began searching for him and day and night were
deeply concerned for their son. (327) Messengers rushed
hither, and thither, but he was seen by none. Although some
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passed near him, yet he escaped the notice of all.  (328) If
my good listeners should ask me, why he was not seen by
any, the answer is that as he went along, he had become
Avadhuta Himself, how then could human beings recognize
him?

(329) To the father and mother, anxious for their son,
the people all said, “Why do you sorrow for him? You
will meet him easily sometimes. (330) Kalikila has no
terror for him. In the past, present or future he has no
cause for fear. Why are you anxious about him who is
under the protection of the King-of-the-Yogis. (331)
It 1s Shri Digambar who is protecting him, for whom Ile
became a Mahar, and giving the Muhammadan king un-
limited money, delivered the boy and brought him back.
(332) Thus assured in many ways, the parents were com-
forted in heart and their minds arrived at this positive
belief, “Sometime we shall meet again our darling.”

DASOPANT MEETS KRISHNAJIPANT
AT HILALPUR.

(333) Turning now to Dasopant Mahirdj, He who
for the sake of bhaktas had become an avatdr, journeying
along arrived at Hildlpur. (334) It was a village in the
Bedar subhi, and the Chitgopd paragana. Because the best
of the true-bhaktas was living there, Dasopant was glad to
arrive there. (335) The clerk [kulkarni] of Hilalpur
and Dokolgi was a yogi and a bhakta. That is why Daso-
pant came at once to where he was. His name was
Krishnajipant. (336) Having selected a shady place, he
was seated under a Sareti tree, at the side of his field. iAnd
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here arrived Dasopant Swamsi, chief-of-gurus, tender as a
mother and great. (337) I know not in what special way
this man had in his former succession of births worshipped
Shri Hari, or the various ways in which he had shown re-
verence to his guru. But it was because of that that Daso-
pant came there. (338) As the man looked at Dasopant
Swami he lost all consciousness of body. He saw directly
before him the very form of Avadhuta. (339) He em-
braced his lotus feet, gazing again and again into his face.
In the meanwhile saying to himself, “Has Avadhuta indeed
manifested Himself to me?” (340) And as he looked at
him, joy welled up in his heart. The whole universe seemed
overflowing with supreme happiness. “Can this be the
Supreme Brahma Itself, Intelligence having taken human
form? (341) He seems to me to be really God. Al-
though he has bodily parts, he is without parts. How
wonderful that He should reveal Himself to my lowly
person, He the Brother-of-the-Needy, Merciful One.
(342) 1In seeing Him I gain my heart’s desires. In seeing
Him I lose my sorrows. At the sight of Him my heart is
filled with joy. Why this should happen to me I do not
understand.” (343) Thus bringing joy to his heart, he
again placed his head at Dasopant’s feet, and in a
tender voice this bliakta made his supplication to the Svami.

KRISHNAJIPANT INVITES DASOPANT TO HIS
HOME.
(344)  “Sadguru  Maharaj, Tender-to-the-needy,

Saviour-of-the-lowly, I am the lowest among the low. By
this sight of you I am happily blessed. (345) Where have
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you come from? From here where are you going? Please
inform me, Compassionate-One, Merciful one. (346) But
now kindly come to my home, and render it holy, O Giver-
of-blessing! In making my refuge at your feet, I shall
escape the succesion of births and deaths. (347) I am in
a. great fever from the three forms of affliction. I have
seen no way for rest. But now as my Fortune rises, I see
the way. It is the lotus feet of you, my Lord and King.
(348) Place now your hand upon my head. You are no
other than the Protector-of-bhakatas, tender-in-love-of-
bhaktas, the refuge-of-bhaktas. O Ocean-of-]Joy, take away
from me the fear of this worldly-existence. (349) I am
drifting away on the ocean of this worldly-existence!
Grasp me by your hand and draw me out. Who, aside
from you, O Protector-of-the-lowly, can save me? (350)
You alone are my sadgury, You alone are the guru of my
family line. Who, aside from you, O Shri Digambar, can
enable me to become one who has accomplished his highest
aim? (351) You alonc¢ are for me the guru-of-the-world.
You alone are the guru-of-my-family line. Who aside from
you, O Shri Digambar, can enable me to become one whe
has accomplished his highest aim?

DASOPANT CONTINUES HIS JOURNEY.

(352) To the request of this good bhakta Dasopant
Mahirdj replied as follows. “Your wish will be realized
in the future. Be most sure of this. (353) I am now
going on for a special purpose. When that purpose is com-
pleted I shall naturally return, and Digambar will fulfil the
wish of your heart. (354) Thus replying to him, Daso-
pant, started on his way, full of happiness. He soon arrived
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at the well known town of Prempur, considered as the
Benares of the South. (355) He started at once for the
temple, with the dust of the road still upon him, and then
went for his bath to the Laxmi pool. Having finished
that rite, he performed the other prescribed acts of worship.
(356) After worshipping Mulalinga, and worshipping
Ghritamari, he then went to the temple to worship the image
of Prem.

DASOPANT'S PRAYER TO THE PREMA IMAGE.

(357) After performing the madhuparka offerings, he
worshipped, with his lotus hands palm to palm. And out of
the fulness of his joyous heart he thus addressed the God.

(358) “Victory, Victory to Thee O King-Mairtanda,
Tender-in-Thy-love-to-Thy-bhaktas, Home-of-Joy, Infinite
indeed is Thy Maya, unapproachable by even Brahmadeva
and other Gods., (359) Thy deeds are unapproachable and
inapprehensible, O Advocate-of-Thy-bliaktas, Shri Mairila,
Compassionate-One, Mighty-Wave-of-Mercy, Husband-of-
Mhalasa, Ocean-of-Pity. (360) Taking the side of those
belonging to Thee, Thou destroyest the pride of I (as thou
didst the demon Malla). Thou destroyest hypocrisy,
(as thou didst the demon Mani) and makest Thy blaktas
happy. (361) Vyisa and others praise Thee as the Lord
of Premapur. Thou art he whom Brahmadeva and other
Gods contemplate, O Malhiari [Khandobd]. (362) Over-
coming the waves of passion through enlightenment, do
Thou, O My-inner-soul, Merciful One, remain in my heart
together with Thy wife Mhalsa, Peace. (363) I will apply
the treasure-of-knowledge (as termeric powder) to my
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forehead. I will lift up the tray (in the form of) my
three-fold body, and will freely dance to the continuous
sound of the loud music as token of my love to Thee.
(364) Gladly will T perform the nine forms of worship,
and place around my neck the garland of cowrie shells.
Give me this promise that I shall remain at Thy lotus feet.
(365) If Thou becomest the giver of this promise, how
shall T any longer be troubled by Differences and No-Dif-
ferences? Give me, O Digambar, to be Sadchidananda, in
whom is no Difference.” (366) Thus offering flowers of
praise, tears of love flowed from his eyes. Immediately
Dasopant received the prasdd (termeric) from the God.
(367) Having rubbed this precious gift over his body, he
hastened on his way. Bringing salvation to men as he went
along, he arrived at Nandigrima,

DASOPANT'S METHOD OF LIFE AT
NANDIGRAMA.

(368) This town is also called Nanded, where the river
Gautami flows continually. Finding this sacred place a de-
lightful one, Dascpant svami stopped there.  (369)  After
his daily bath in the river he completed his austere devotions
on the sand of the river. Then when it pleased others to
give him to eat, he ate happily. (370) His rule was to ask
no one for food. And moreover he was not conscious of
whether he received food or whether he fasted. (371) He,
whose heart finds its joy in God [Avadhuta], how could
consciousness of body be possible? And he who has no con-
sciousness of possessing a body, what can hunger or thirst
be to him? (372) Hunger and thirst are natural laws of liv-
ing beings. Yes, but the Witnesser-of-living-beings, the
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Supreme-Being, the Wishtree-for-the-desires-of-bhaktas,
was this Disopant Swami himself, Mighty One. (373) His
food and drink was the contemplation of the image of
Avadhuta. In drinking the nectar of that contemplation of
the image of avadhuta his heart had full satisfaction. (374)
He whose contemplation continued the same in the three
mental states [waking, dreaming, sound sleep], and who
never ceased for a moment his contemplation, the light of
his moon-face appeared glorious to all.

PEOPLE WONDER AT DASOPANT'S
APPEARANCE.

(375) As the men and women of the town watched
this noble child-yogi, they said to one another, “What an
avatdr in human form he is! And to think that he has
appeared here! (376) As one looks at his moon-face,
one’s chakor-eyes [A bird that lives on moonbeams] cannot
be sufficiently satisfied. Blessed indeed is his mother, that
she should have bhorne so beautiful a child!” (377)
Others exclaimed, “Blessed indeed is that beautiful wife!
We wonder what special prayer she made to Shri Hari. It
was certainly by it that she became His wife.” (378) One
said, “He is a Yogabhrashta.” Another said, “He is a per-
son of noble birth.” A third remarked, “His extraordinary
austerities are being seen now.” (379) Another question-
ed, “Think you that he has a father and mother? If he
has, one would think that they would have hastened here
in search of their son.”
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THE PEOPLE QUESTION DASOPANT.

(380) Some put the question directly to him. “In
what part of the country is your father?” He replied,
“Avadhuta is my mother and my father in every place.
(381) He is my dear Father and my Mother. He it is
who protects me. He it is who watches over me all the
time. I have no one but Him.” (382) As they listened
to his reply, they all nodded their heads in pleasure, and re-
marked, “This is not a child. Shiva has manifested Him-
self in human form. (383) Trom now on the whole world
will be saved through him. He appears a beautiful human
being, but he is not a human being. (384) For, as his
story falls on one’s ears there arises in one’s heart the desire
to discard all worldly things. He is an Ocean-of-vairdgya,
a Mine-of-the-precious-stones-of-intclligence.” Thus spoke
the people to one another, the aged to the aged.

DASOPANT GOES TO MATAPUR

(385) Daisopant now thought to himself, “I must do
what will quickly bring about my meeting with my Sedguru
svami.  (386) So I will go to Matapur, for Shri Digambar
is there; He who is The-Advocate-of-the-bhaktas, the
Saviour-of-the-lowly, the Wish-tree-for-the-desires-of-the
Needy. (387) If I do not first go to Matipur, how may
I expect to meet The-Lord-of-the-Yogis. That is His place
of rest. And His image there produces peace. (388) If
I do not gain that fourth state [absorption into Brahman],
how shall T attain His essential form? And Matipur, is,
‘the original place for gaining this fourth state.”
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(389) With this thought in mind Dasopant started on
his way, to whom Avadhuta was the loving friend in need.
(390) Blesssed is this Maharaj, this Great (Dasopant)
whose name if any take, they can all easily realize their
highest end. He descended to save the world. (391)
When he passed to the other side of the Gangd [Godavari
river] the whole animate and inanimate creation seemed to
be Shri Digambar. He seemed to himself to be Digambar.
(392) Losing consciousness of who he was, or where he
was going, he continued however to walk along. (393)
He whose intellectual self was Datta Himself ; Hc who was
contemplating the Lord-of-yogis, he who became Datta,
walked along.

DASOPANT ARRIVES AT MATAPUR.

(394) He arrived first at the town of Matipur, truly the
original seat (of manifestation) where dwells The-Lord-of-
the-yogis because here He manifested himself. (395) He
climbed up to the top of the mountain and entered into the
temple, and seeing with fcelings of love the image of Tri-
purasundari, worshipped Her with the sixteen-fold rites.
(396) After having worshipped Her, the Mother-of-the-
World, with these sixteen-fold rites, he stood reverently
before Her with his lotus-hands, palm to palm, praising Her
out of the fulness of his heart.

(397) “Victory, Victory to Thee, Mother-of-the-
World [Jagadamba], Whose-form-is-that-of-Om, Sadchi-
dananda, Giver-of-Blessings, Creator-of-blessings, Primal-
Bhavani, Giver-of-Mercy. I bow to Thee. (398) I bow
to Thee, Ambi3, with Eyes-like-lotus-leaves, I bow to Thee,
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Amba, The-cream-of-the-whole-Vedas, I bow to Thee, Am~
ba, Primal female, Merciful-One, Compassionate One. (399
O Amba, Brahmadeva and other Gods, becoming like bum-
blebees serve at Thy lotus-feet, desiring to suck the honey,
which is in the form of universal mercy. (400) It is:
difficult even for them to attain Thee, and here am I one
dull of understanding. 1If, therefore, Thou doest manifest
Thyself to me, it will indeed be a wonderful thing in this:
world. (401) ‘These wonderful acts of thine are infinite,
unapproachable, inapprehensible by all the Vedas and
Shastras. 1f Thou wilt take me as Thy child on Thy lap,
it will indeed be a wonderful thing in this world. (402)
Even the great can never take their seat on the royal throne,.
but the king’s son can use it whenever he wishes. (403)
Now Thou art Divine-queen, Mother-of-the-World, God-
dess-of-the-World, and I truly am but Thy child. Give me
Thy glorious favour. (404) Favour this lowly child of thine,
and help me to meet Shri Digambar, for aside from Thee,
O Amb3, there is no door to the attaining of Digambar.”
(405) Thus as these handfuls of word-flowers were placed’
at the Goddess’ lotus feet, he was unable to satisfy his
desire for the continual beholding of Her glorious feet.
(406) But as Dasopant’s thought centercd on the fcet of the
Goddess, he received Her return-favour [prasdd]. With that
prasad came the welling up of joy, and the easy attainment
of Shri Digambara.

DASOPANT VISITS THE SHRINE OF ANUSUYA

(407) After receiving Amba’s blessing, Dascpant re-
mained there for five nights. You ask, what he then did,
this Mahdraj, this full human-avatdr, this Great One?
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(408) He started on his way from there and began climb-
ing to the summit of the Sahyadri range of mountains.
‘That was the rest-home if Yogeshvar, where every:hing was
joyous. (409) Having received Amba’s blessisg, it oc-
<urred to Disopant’s mind that he would first visit the
shrine of Anusuya on his way and then continue his ascent
©of the Sahyadri mountain. (410) With this purpose in
mind, that jewel of a bhakta, prepared then to make this
visit to Anusuyd. (411) He said to himself, “Anusuyd
stands for knowledge glorified. She stands first among
dutiful wives. Through Her womb my Lord [Digambar]
Statue-of joy, became an avatdr. (412) As Dattatreya,
with a three-face form, He descended through her womb.
Blessed is this first of mothers, renowned in the Vedas and
Purans! (413) Blessed is this mother, Anusuyi, chief
among dutiful wives, to see whose goodness Brahmadeva
.and the other Gods came, assuming human form.

THE PURANIC STORY OF ANUSUYA

(414) The story of Anusuyd is told in a Purana,
Listeners to the reading of the Purins have heard the story.
‘There is certainly no necessity for my relating 1t here. (415)
It is foolishness for me to relate to you the stories of the
Vedas and Shastras, since you know the inner contents of
them. (416) There is no lack of food in a rich man’s house.
Still when he is invited to dine by some poor person, he, as
‘being friendly to the poor, gratifies the kindly wish. (417)
So, you listeners, are kindness itself, while I am dull of
intellect and weak. But receiving strength from your favour
T desire to relate the story of Anusuya.
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(418) Anusuya was simply a mine of knowledge.
Her heart found its enjoyment at her husband’s feet. Her
husband, praised in Shastras and Puranas, was the renowned
rishi, Atri. (419) She had no other divinity aside from
her husband. She regarded her husband as the supreme
Brahma Itself. She was as absorbed in the service of
her husband as an avaricious man is in his acquired wealth,
{(420) Her husband alone was her wealth. Her husband
was the very life of her life. She never allowed a moment
to pass without some service to her hushand. (421) She
jumped at every opportunity of serving her husband. She
took no pleasure in anything but in her husband’s service.
She would hasten to his service, leaving every other object
of interest. (422) She considered his service as the ful-
filment of her ambitions. In his service she saw the attain-
ment of the supreme-spiritual-riches. Such bheing the
teaching of 'the Vedas, she followed it.  (423) She was
thinking of her husband during all the three states of her
time [waking, dreaming, and sound sleep]. All her joy
she sought at her hushand’s fect. She had no other occu-
pation, but the service of her husband.  (424) Whercver
her husband’s feet made footprints, there she wished she
was the earth. She who had in her heart such wishes, she
indeed is a blessed woman in the three-worlds. (425)
Whatever her hushand wanted, she jumped to supply it. If
he was in any distress, she was ready to give her own life to
ward it off. (426) She considered her husband as her
sadguru. She was ever ready to obey his wishes. Her joy
was in following the desires of her lord. (427) The
woman who conducts all her devotions according to the
wish of her lord, she is blessed in the whole of the three-
worlds. In remembering her people are saved. (428)
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The ethical teaching of the Vedas is that a son should
worship his mother and father, a woman should worship
her husband, and a householder should worship his guests.
(429) Anusuya’s ears having taken in the teaching of the
Vedas, the renown of her devotion to her husband’s feet
filled the three-worlds, and Brahmadeva and the other Gods
sang her praises. (430) The service of her husband was
her religious rites [tapa] which she carried on in that one
form. Her abundant love was ever new, and her joy was
ever increasing.

(431) Seeing her tapa [acts of devotion to her hus-
band] the gods had a desire to see her. And pointing to
her with the fore finger praised her, “Blessed is this devoted
wife,” they exclaimed. (432) Now it happened that the
great, learned, and glorious divine #ishi, by name of Narad
Muni, who wanders over the three-worlds, (433) with a
vind in his hand, and his lips repeating with loud shouting
the name of Nardyana, Hari, 'seeing Anusuyad’s extreme
devotion, arrived on this world. (434) And as he saw her
devotion to her husband, he was filled with intense love for
her. With feelings of reverence he praised her, paid her
homage with joyful emotions, and then started on his way to
Heaven [Satyaloka]. (435) In this Heaven [satyaloka] the
Muns described to Savitri the reputation of Anusuya. ”One
should call her blessed”, he said, “chief among dutiful wives.
(436) 1In all the three-worlds I see no one equal to her.
You are the queen wife of Brahmadeva, but I cannot say
that you are equal to her.” (437) Thus talked to by the
Muni, Savitri, felt ashamed, and complained of it to her
husband. (438) In the same way both in Vaikuntha (Heaven
of Vishnu] and in Kailas [Heaven of Shiva] the Muni told
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the same thing to Rama and Uma. They also felt ashamed,
and complained to Vishnu and Shiva.

(439) Seeing what results Anusuyd’s acts of service
were bringing forth, what did Brahmi, Vishnu and Shiva
do? (440) but take the guise of guests, and the three
arrived at the ashram of Atri. The Muni was away, per-
forming his austerities. Anusuyd had remained at home.
(441) How extraordinary was this woman, Anusuya, that
Vishnu, Shiva, and Brahmi should come to visit her, to
satisfy their hearts by the sight of her devotion to her hus-
band, and to give her a blessing in person. (442) The
three took the form of Brahmans, and entered the dshram,
saying as they entered, “We are guests, who come to be
dined.” (443) As soon as these words fell on her ears,
Anusuya came out of the house, and graciously paying them
homage, said to them very joyfully, (444) “Come into
the house. The lord of the house has gone to perform his
austerities. You are indeed Supreme Gods. May I have your
favor. (445) By the time I finish the preparation of the
meal, my lord will certainly have returned. Seat yourselves
for a little while, while you wait.” (446) The three had
however, really come to test her, to see what was the
stténgth of her devotion to her husband. That is why they
had come, and so they said to her, (447) “We are alto-
gether overcome with hunger. We are almost dying. So
give us to eat at once, and satisfy our need. (448) A
guest is Vishnu himself. A guest is Shiva, A guest is
Brahmadeva. This is the well known teaching of the Vedas
and shastras. (449) Your Lord knows by heart the whole
of the Vedas and Shastras. You also are acquainted with
them, and we would not suffer the making of any delay.
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(450) If you give us food, your lord will be very pleased.
Raise therefore no question, and quickly give us to eat.”
(451) Listening to their words, and bringing to mind the
feet of her husband, she prepared well seasoned food, and
said to them, (452) “I have no question, but that you
are Brahmi, Vishnu and Shiva. Arise and eat. The food
is now ready.” (453) Thus addressing them, she first
brought water for their bath, and as they finished she pro-
vided the beautiful silk garments [pit@mbar| for them to
put on. (454) She then brought and gave them the
fragrant paste, lowers and other things they needed. Joyful
in heart, she placed the jewelled plates hefore them. (455)
Remembering her lord’s feet, she produced the well season-
ed food. Seeing it, the three said to her. (456) “We are
not like other Brahmans. We have a very strict rule. Un-
less it is observed, we shall eat none of this food. (457)
You are chief among dutiful wives. Your renown has
reached throughout the three-worlds. Listen to what we
say, and do accordingly.”  (458) She replied, “Your wish
is my authority. I will truly do all you ask me. Whatever
satisfies you, will be a pleasure to Vishnu and Shiva,” (459)
Hearing her gentle reply, Vishnu, Shiva and Brahmadeva
were pleased, and said to her “Serve us unclad, (460)
If you have the worshipful spirit towards guests, you must
serve us with this well seasoned food, entirely unclad.
Only then will we eat at your house.” (461) As she heard
these words, her mind was thrown into utter confusion.
She said to herself, “Let me die! This is too terrible! (462)
1f I do not listen to their request, these Brahmans will turn
away, And these are not Brahmans. They are Brahma,
Vishnu and Shiva.” Thus she thought to herself. (463)
Then standing for a moment perplexed, and thinking of her
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lord in her heart, she cried out “O Protector-of-the-lowly,
save me from this shame! O Beloved-of-my-Heart. (464)
All my life, aside from you, every man was to me like a
father. If this feeling of mine is indeed true, you wilk
protect me from this shame. (465) If my trust is truly
in your feet, you will at this time save me from this shame,,
O Lord-of-my-life, O Merciful one. (466) You are my
dearest and nearest. You are my family divinity. Aside
from you I have no divinity. So rush to my help at this.
time. (467) The dust of the feet of dutiful wives, that
is the kunku that I use to mark my forehead. If this is
50, then save me now from this shame.” (468) Thus think-
ing of Maharaj Atri, she took in her hand his water jar,
and sprinkled the three guests. They turned into infants.
(469) Seeing these infants with her lotus eyes, she was
overcome and sank in an ocean of happiness; again and again
she gazed at their infant faces, and kissed them in her
jov. (470)  She said to herself, “These three infants are
like three suns at their rising. As one sees their light, sun
and moon are like fire-flies.  (471) Before their light what
is that of the poor moon! How great is my good fortune!
I wonder why it has arisen! (472) During all my life I
have not seen the treasure of a son of my own. Now how
shall T make the wave offering over these babes?” (473)
Saying to herself, “My desire is being fulfilled” she closely
hugged the babes. This was a blessing difficult to obtaim
even by those who perform the agnishthoma and other
sacrifices. (474) They, by whose power took place the
acts of creation, and at whose remembrance the evils of the
Kalikila flee away, becoming babes, played before the sight
of Anusuya. (475) Blessed is the good fortune of Anu-
suya, that the three gods, Brahmi and the others should be-
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come babes, and joyfully play before their mother. (476)
As she hugged the babes, a great joy filled the universe.
‘Waves of joy overflowed the mother. (477) As she again
and again looked at the babes, her feelings were over-
come with joy. How can one sufficiently sing her praises!
Praiseworthiness is deserved by her alone. (478) But still
thinking of her lord, she took up the three babes,-and joy-
fully placed them in a cradle. (479) The cradle was the
eight-emotions (of her heart). Over them shone the beauti-
ful moonlight of love. The mattress was Peace. The
bottom of the cradle was soft. (480) Putting these child
avatars to sleep in such a cradle, she again and again sang
to them her cradle songs.

ANUSUYA’S CRADLE SONG.
1. Chorus.

“My Babes, jo, jo, jo, good and beautiful, Brahma,
Vishnu and Shiva.

You are a cloud of mercy. Hearing of your compas-
sion, you have given to me, a childless woman, the gift of
three sons, through your kindness, Chorus.

2. That I see these babes is simply the fruit of my
frequent bowing at the lotus feet of my kindly Atri,

3. These jewels of infants secm perfect in the six
gunas, eyes of my eyes, and my inner light.

4. Your kindness is infinite, I cannot return your good-
ness, O Giver. The dust of your feet brings blessing.
Victory, Victory, O, Digambar.”
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(481) Singing this cradle song, she made them happy,
singing Victory, Victory. And as her emotions went to-
wards them, she began to sway back and forth in the
excess of her joy. (482) The eight-emotions crowded upon
her, as she shook and perspired in her emotion. How can
one sufficiently sing her praise, that Vishnu and Shiva
should play before her? (483) Blessed be Brahmadeva,
who put aside his greatness, became an avatdr for the sake
of his bhaktas, that He might give them their heart’s desires.
(484) Be they women, Vaisyas, or Shudras or Brahmans,
who are at the head of these, if any one among these comes
to Raghavendra for help, He manifests Himself for their
aid. (485) The advocate-of-his-bhaktas, is the title tightly
fastened to his feet. It requires only to come to Him for
help and the Merciful One gives a place of joy. (486)
Anusuya’s tapa in the form of devotion to her husband, be-
coming known everywhere, the Supreme Gods, spirits in
human form, Vishnu and Shiva, manifested themselves.
(487) Blessed is this chief jewel of a dutiful wife. Blessed
is the earth she trod. Where such a -faithful wife lives,
blessed, blessed is that place. (488) The very heavens could
not contain the glory of the home, where Vishnu and Shiva
manifested themselves. For her these avdtars came down te
the earth, caring nothing for the effort. (489) As
these babes filled her eyes, this dutiful wife lost bodily cons-
ciousness. With the light shining within and without her,
how could she have any consciousness of body? (490)
Anusuya easily had such a sight of God as they do not
have who depend on austere austerities, or the eight-forms-

of yoga.
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(491) When Brahmai and the other Gods saw her in-
tense feelings and manifested themselves as infants, then
what did Indra and other Gods do? (492) “How are the
acts of ‘creation and the like to go on properly?” They said,
“How are we to plan for it? 'We do not know how to plan.”
(493) The god Indra said to them all, “Not realizing the
glory of devotion to a husband, I conceived a desire for
Ahilyi, and as a consequence my whole body became cover-
ed with eyes. (494) And how many there are, who, not
recognizing the value of such devoted wives, have fallen.
(495) How many indeed! Simantini, worshipped a married
couple, giving them garments and ornaments as though they
were Shiva and his wife. The Brahman lad who, in jesf,
had come, pretending to be a wife, became a woman. (496)
For this reason even the Vedas and other Shastras cannot
sufficiently praise fidelity to a husband.  Tor, bound by
promises to Savitri,-Rama and Uma3, the three gods (their
husbands) became infants. (497) Recognizing the lotus
heart of a devoted wife, lovable, and in full bloom, the three
have become babes ‘and are sucking the honey of love.
(498) The bumble bee bores into the hardest wood, but it
will not in the least injure the lotus flower, so these three,
Brahma, Vishnu and Shiva are caught in the love lotus of a
devoted wife. (499) Now to free these three depends on
that same devoted wife, Aside from her (Anusuyi) there is
certainly no other way. (500) If she should have compas-
sion upon them, then only the three can come back to their
former abode and in their former forms.” (501) Thus
Indra expressed his sorrow to the guru of the gods.

Turning now to Savitri, Uma and Rama, they were
deeply concerned for their husbands.  (502)  Just then



51

the divine-rishi [Nairad] appeared and said to the three
wives, “Your husbands have become babes in Anasuyd’s
house. (503) The three have become btawtiful babes
and are playing in the cradle of her bosoni. Now you must
exercise the power of your might and bring thiem back in
their former shapes. (504) When I described to you the ex-
cellence of the faithful wife, you took offence. Do you
now see what power a devoted wife ypossesses? (505)
You are the wives of Gods. It is by your power that this
world moves so regularly. Why are you wyrrying? (506)
She is merely the good wife of a Brahmau. What power
indeed has she! You are the Primal-Powers. What is she
before you!”

(507) The three godwives listened to tha Muni’s sar-
castic remarks, and still feeling anxious thcy asked him
what they should do? (508) “We did not believe you at
first,” they said, “and put the devoted wife to a severe test,
but we have now experienced naturally the result of it. (509)
Now tell us how we are to get back our husbands, O Sir,
noble Muni.” Thus reverently speaking to the Muni, they
paid him loving homage. (510) The divine-rishi laughingly
said “You must go as suppliants to Anusuya. Only thus
will you be able to get back your husbands. (511) She will
have compassion on you, and will make you a gift of your
husbands. Aside from this there is no other-way of getting
back your husbands. (512) The three, seeing that the
work of creation and so forth was very laborious, they
have become babes to avoid that hard labor. (513) And
in the act of drinking her milk of love, she in her turn
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is experiencing supreme joy. They will, therefore, not re-
turn again to their former state. (514) They are playing
in the fuliness of joy in order to pay respect to the devotion
of a faithful wife. Therefore you must needs go reverently
to her as suppliants.”

(515) They trusted to the Muni’s words, and the three
joyfully started on their way. They arrived at the home
of Anusuya to get back the lords-of-their-lives. (516)
The wife of the Rishi, recognizing that the godwives had
come to her ashrama, embraced them, and led them into
the inner rooms. (517) Passing through three doors, she
led them into the fourth room, where the Primal God
[Narayana] in His beautiful three faced form was playing.
(518) When they saw the three babes in the cradle of
Anusuya’s love, all three were astonished, and exclaimed
“How wonderful this is!” (519) They saw Anusuyj,
in the fourth state of mind, holding with full attention
the cord of the cradle, and in her intense joy singing her
cradle song, “Jo, Jo, Jo,” (520) And as she sang the
cradle song, her feelings took their very form, and in the
midst of her song “Jo, Jo, Jo,” Atri muni returned. (521)
He, Mahirdj, was a mass of knowledge, and there was no
end to his austerities. Amongst ascetics he was recognized
as Vyomakeshi [Shiva] Himself. (522) He was one
whose brilliance the heavens could not contain. The earth’
where he lived was made blessed. And it was his wife,
Anusuya, who stood first in Fidelity-to-husband. (523)
Even she, who excelled all in Fidelity-to-husband, saw that
her lord had come back to the ashram, she arose lovingly,
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and in joy bowed at his lotus feet. (524) The great Muni
said to his wife “What is this sound of “Jo, Jo, Jo,?” How
have you obtained these babes? Tell me in detail” (525)
Anusuya placed her head on his feet, sprinkled by her tears
of love, and with palm to palm in a humble voice she first
related to him how ‘the children were in the house and so
on. (526) And further with joy she exclaimed, “May
my head be ever at your feet. If your assuring hand is
on my head, who can sufficiently describe my good fortune?
(527) This is merely the fruit of my heart’s worship of
the lotus feet of my lord. Brahmia and the others were
pleased with me, and becoming babes, are playing in the
cradle of my bosom. (528) Shall I now make a wave
offering of myself before these babes? The house is un-
able to contain their glory. They must really be Vishnu
and Shiva. (529) Knowing me to be among the very
lowly, and knowing that I felt intensely the want of a child,
through your favor they gave me these jewels of babes.”

(530) As the Muni listened to his wife’s loving words,
the very heavens were unable to contain his joy. Then
seeing the three visitors, he said to them, “Mothers, why
have you come here?” (531) The three very humbly
replied to the Muni, “We did not know the power of this
faithful wife and we have put her to the severest test. (532)
The consequence is that our husbands, Gods of gods, seeing
the virtue of Fiedelity-to-husband, have of their own accord
become babes. (533) Now have mercy on us, and give
us back our husbands.” Thus they requested the Muni, and
praised Anusuya. (534) ‘“Victory to you Anusuya,
mine-of-knowledge. You are chief among those who are
faithful to their husbands. Blessed, Blessed are you in the
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three-words. We have no where else seen such a faithful
wife. (535) Ignorant of your greatness, great pride swel-
led within us. But now having seen your lotus feet, all
our feelings of pride have vanished. (536) Be merciful
to us, mother, and give us our husbands.” And with this
plea, they held the fect of Anusuya. (537) Blessed is Vishnu,
Shiva, and Brahma, Blessed is Savirti, Uma and Ram3, who
putting aside the glory of their own authority, increase the
glory of their bhaktas.

(538) The Rishi was pleased with what the godwives
said, and turning to Anusuya asked her to bring his water
jar. (539) She brought the water, and in love reverenced
his feet, He then sprinkled the babes, and they assumed
their former shape. (540) Tour-faced, and on a lotus
seat, Four-armed, the husband of Kamalid, and the Five-
faced one, the hushand of Uma, now revealed themselves.
(541)  Seeing directly before him Brahmaia, Vishnu and
Shiva, the Ris/i conld not restrain his sobs. Tears of love
flowed from his eyes, and the eight-feelings filled his whole
being. (542) As these eight-feelings crowded in upon him,
they altogether removed his consciousness of body. He
even lost the consciousness that he ought to be praising
them. (543) What an overtflow of joy the Muni felt!
What a shower of divine happiness! What a find of a
well of overflowing gladness! (544) Where Brahmi
Vishnu and Shiva manifested themselves there the very-
heavens were unable to contain their glory. It seemed as
if millions of suns had risen at one and the same moment.
(545) Seeing the Muni’s absorbed attitude, Brahm3 and
the others rejoiced, and arousing him to consciousness said
“Blessed, Blessed”. (546) As soon as the Muni came to
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consciousness, he tightly grasped the feet of Vishnu and
Shiva. And as he again and again bowed, he exclaimed,
“Have mercy on me”. (547) He placed his head at their
feet. Making a hollow of his palms, he joyfully and lov-
ingly sang the praises of Vishnu and Shiva. (548) “Vic-
tory, Victory to Thee Brahmi, Creator-of-the-universe,
Ornament-of-the-Vrishni-line, Protector-of-the-universe,
Giver-to-universe-Thy-Heavenly place, Lord-of-Dakshayani,
I bow to Thee. (549) Brahma Vishnu and Shiva!l
Only in name does there appear any difference to men,
for, you are really one, just as in the water of many jars
there are many reflections of the one sun. (550) The
gold is all alike, but the ornaments vary in form. Earth
and the jar made of it, are both different, and yet not
different. So you, Sadclidananda, [Brahma is existent-
Intelligence-Joy] absolutely perfect, how can there be in
you three any difference? (551) As one thinks of you
in the heart all three-fold distinctions vanish. One thread
but making many pieces of cloth.  Such a sight he obtains.
(552) He, who, opening his eyes, sees all as one, how can
he see varying creations, for to him the idea of difference
and non-difference disappears entirely, like a plunderer he
readily gains the plunder of Non-Duality. (553) There-
fore your contemplation, aind your glory are unapproachable,
and inapprehensible to even the Vedas and Shasrtas. Vyasa
and the others found their limit when they attempted to
describe you. (554) I do not know what good deeds I
performed in my many previous births, nor whether I
made over to Brahma whatever I did. But it is because of
that, that my eyes are now filled with the sight of your
lotus feet. (555) There are those who, that they may see
you, repeat mantras, make use of the five-fire rite, or wander
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from forest to forest, but they find it difficult to have the
sight of you. (556) That they may see you some make
gifts, others perform the holy fire-sacrifice, others dig wells,
and ponds, build walls round temples or erect rest-houses
in forest, but fail to see you. (557) Just as the rivers
Ganga, Yamuna and Sarasvati make the universe holy, ‘so
you have purified me, a lazy man, by the sight of You. (558)
O Giver, I have no way of returning this kindness of yours
that just by this chance bowing to you I shall escape the
succession of births and deaths. (559) With this bowing
to you, all my confusion of mind has vanished. And what
joy I have gained! I cannot measure it! (560) You
are beyond knowing and not-knowing : You are the images
of joy. You have saved me by the power of mercy, re-
garding me as your child. {561) I see to-day the good
deeds done in the many former births, come to fruit, for
to-day I have seen your true form, and my eyes are filled
with joy.” (562) Thus he spoke to them, and again and
again praised the Three. And they with joy in their hearts
said to the Muni. (563) “Blessed, Blessed, are you,
father, Atri. Blessed is the devotion of your wife. It is
because we saw her excellent acts of devotion that we all
came here. (564) We did not realize the power of her
devotion. It seemed very strange to us. She turned us
into babes, and joyfully played with us. (565) Blessed
is she, chief among those devoted to their husbands, to
whom Savitri, Lakshmi and Bhavani have come to pro-
sirate themselwes before her. What she has done has no
limit. (566) We are well pleased with you. Ask of us
any boon that your heart desires. We shall give you the
boon and quickly return to our own abode.” (567) Hear-
ing the assuring words of the Gods, Atri muni placed his
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head at their feet, and joyfully said to Vishnu and Shiva,
{568) “Give the promise of the gift to her who caused your
coming. I am satisfied by merely the sight of you. I have
no wish whatever. (569) The full satisfaction of my
desires is to be at Your feet. If my head is there, I have
nothing else to ask for. (570) 'Asking implies that you
are far from me, therefore, I do not wish to ask for any-
thing. I have had enough of asking as I behold Your perfect
feet. (571) Your feet are very holy. To make a request is
like defiling oneself by the touch of a Masig. May I never be
an unprotected child. This only is my wish.,” (572). As
the Gods heard this request of Atri, they were pleased and
said to Anusuya, “Ask a blessing, O you of Devotion-to-
husband.” (573) Then what did Anusuya do, but arrange
three seats, and seated on them Vishnu, Shiva and Brahma
with their wives; (574) Savitri and Brahma of the lotus
seat, Kamala with the father of the lotus-born, and Gauri
with her husband. To these she paid joyful reverence. (575)
But first joyfully worshipping and praising the lotus feet
of Atri, she then, the wife of Atri, made the following
request of Vishnu, Shiva and Brahmi, (576) ‘‘Victory,
Victory to Thee, Brahm3, Vishnu and Shiva Ocean-of-com-
passion, Destower of-mercy. There is no limit to Your
kindness. And I can never return your favors. (577) I
am the lowliest of the low. I have never had a child. It
is by your mercy that I have seen a son’s face. (578)
These three sons, possessing the six-qualities have been the
most precious light for my eyes. They have been the pre-
cious jewels of the ornament on my bosom. (579) I want
to see these all the time, and play with these joy-statues.
For this I am an earnest suppliant at your lotus feet. (580)
Grant me my heart’s desire, and give me the gift of three
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sons. You are very merciful. This is the wish I ask to
be fulfilled. (581) Give me those very three babes whom
my eyes saw, those whom I put to sleep in the cradle of my
bosom, and whose glory has attached itself to my heart.
(582) T shall then see with my own eyes the childish plays
of these babes. This alone is my wish, O my Swvamis,
fulfil my wish.” (583) As the three, Vishnu, Shiva and
Brahmai, listened to the request of Anusuyd they could not
contain themselves for joy. And they said to one another,
“We can easily bring about a manifestation for her sake.”
(584) And so laying their plans, Brahma, Vishnu and Shiva
were glad and said to Anusuy3, “Receive this boon, mother-
in-chief, devoted-to-your-husband. (585) For your sake,
we, who are a trinity, will become Unity, and become your
child, O beautiful faced one.” (586) So saying, in accord-
ance with their boon, right before her eves, Brahmi, Vishnu
and Shiva appeared in an avatar. (587) O ye saints, re-
verently and kindly listen to the date and the day of the
week on which Dattatreya became an avatdr. (5838) It
was on the second day of the dark half of the month of
Kairtika, on a Monday, under the constellation of Krittika,
that Shri Digambar descended as avatdr in the home of
Anusuya. (589) Beautiful was he with his feet placed
together. He obscured the light of a million suns. Around
his beautiful waist was the yellow silk garment. Around
his neck a garland of flowers displayed its beauty. (590)
He was of a complexion purely dark, tender-limbed, a face
with a soft smile, extraordinarily beautiful. A crown on his
head, and alligator shaped earrings glistened in his lordly
ears. (591) His six arms bristled with weapons, of
various kinds in each hand. Such was the fair form in
which the giver of blessing to Atri manifested himself.
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(592) In his two lower hands were a rosary and water-
jar. In his middle hands a musical instrument and trident.
In his glorious upper lotus hands the divine conch shelf
and disk displayed their beauty. (593) Seeing this babe,
Digambar, Anusuya could not restrain her sobs. Tears of
joy flowed from her eyes, and she sank in the sea of
happiness. (594) She attempted to speak and her speech
was filled with divine joy, and as this beautiful joy crowded
in upon her, Anusuyd’s feelings overcame her. (595)
When her feelings were absorbed in divine joy, bodily cons-
ciousness wholly disappeared, And with the total vanishing
of bodily consciousness, this mother became absorbed in the:
divine joy. (596) Blessed is that woman Anusuyi. She
lost all bodily consciousness. The eight manifestation of
emotions, such as inability to move, and the like overcame
her completely. (597) The loving Anusuya sat lost in
contemplation under the tree of Absorption-in-Brahma.
Imagine what the condition of the 7ishi Atri was at that
time! (598) As his eyes saw the Image-of-joy, divine:
joy gushed forth from all his organs, and as the rishi felt
its inspiration his feelings became absorbed in Avadhuta,
(599) And as his feelings became absorbed in Avadhuta,
all within seemed Avadhuta. Nor was there any place
vacant of Avadhuta, (600) Then the two, the rishi and
his wife, submerged in the sea of joy, were brought to cons-
ciousness by the gods. (601)  Just then Indra and some
other gods by chance appeared there. In their joy and glad-
ness they showered flowers down on the two. (602) Softly
the drums beat, and Narad and Tumbar sang in their Divine
joy. All the great rishis now assembled there, Vashishtha
and the other great Munis. (603) The fourfould Deli-
verances, namely Unity-with-the-Divine, and the others:
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were already serving there at the Ashrama of Atri. Riddhi
and Siddhi [the attainments from yoga] were wandering
about before his door in hurry back and forth., (604) For-
giveness, Restraint and the multitude of other helpers stood
there with joy, rebuking Lust, Anger and the like, saying to
them, “You have no business here!” (605) No one turns
away ‘Vairagya, Forgiveness and Right-thinking. Humility
.and all the other like virtues live in intense joy. (606) Ganga,
Yamuna and other rivers, wishing to possess their own
purification rushed to the ashrama of Atri. (607) So
now there were loud shouts of joy by the gods at the
ashrama of Atri. With joy they sang the praise of the in-
finite nobleness of Atri and Anusuya.

(608)  Anusuya then tock the babe, Digambar, on her
lap, and again and again kissing it, lovingly held it to her
bosom. (609) The promised blessing of the gods was
“Datta traya” [Three are given you] and hence his name
Dattatreya. It was because of Anusuyd’s devotion that
Svami Digambar manifested Himself. (610) If one utters
the word Shri Digambar even casually, he is not affected
by the wind of samsara. He ever lives in the home-of-
peace, for my Lord is the giver of peace.

(611) Brahmadeva and the other Gods with their
wives, joyously singing the praises of Anusuyad’s goodness,
went back to their own abodes. (612) ‘And my Svami
Digambar continued to live in Anusuya’s heart as His
home. Such is this gladsome story, making every one

‘happy.

(613) You may say “This story is from the Purins,
ithen why did you relate it?” I reply, “It is Shri Avadhuta
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Himself, who has made me repeat it.” (614) This is the
life of Dasopant, who is Shri Avadhuta in visible form. Ser
he has often told me in a dream and causes me to repeat this
story of Himself. (615) Digambar lives on the point of
my tongue and causes me to relate his own story. Were
it not for this, would my tongue have moved? (616) He
who hears and causes to be heard this story of Anusuya
will have posterity and wealth. This is the promise. (617)
That mountain is a forest of joy. Its trees are Union-with-
the-divine. Through the power of yoga the Yogis find rest
in their shade. (618) Here are many kinds of vines of
true bhakti. There is the fragrance from the flowers of
Faith. And as the breezes of Enlightenment blow, un-
changeable joy delights the heart. (619) The gardner of
the place is Right-Thought [Viveka]. He digs channels for
the many feelings, and lets the pure water run into them.
The young shoots of Thought begin to appear. (620)
Here and there are beautiful fountains of Vairdggya. Peace,
like water, flies upwards through the bodily organs. All
around the fountains green lawns of good-desires display
beauty. (621) In the shining pond of Non-anger, the
water of freedom from desire fills it to the full. In it
grow beautiful lotus flowers of reverence, fit for offerings
to Shri Deshika (the God Digambara.) (622) On its trees
of joy, the birds of Desire-for-Salvation are continually
singing songs of Non-duality, in their happiness. (623)
The divine fruits of this forest only the bhaktas of Guru
can partake, who have separated themselves from sensual
things, and thus become free from old age and death. (624)
Some malke there their seat of the Four-means. And sitting
on it perform their austerities, for the sake of the giver of
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a boon to Atri. (625) Some perform the eight-sided-
yoga. Some give up the severe austerities and perform
rajagoga for the sake of the great Yogi. (626) There
are some, who pass through the three rooms, and entering
the fourth, there they see Shri Digambar. And their sight
enters into Digambar. (627) Some gladly pass their time
in centering their vision on Digambar, or overcoming the
vision, themselves become entirely the vision itself. (628)
Some bhaktas make ashes of their Doing and non-Doing and
lovingly rubbing them over their bodies shine as if they
were bodiless. (629) Some fast from all sensual things.
Some cease their fasting in oneness with the divine form.
‘Some show their kindly heart towards all creatures. This
is the fruit they eat. (630) Thus many bhaktas dwell in
that mountain, and one must think of the trees and rocks
there, as joy in personified form. (631) On Mount Drona
lifegiving nectar is difficult for all to obtain, but God
Dandapani by the nectar which consists in contemplation
gives the herbs on Sayhadri the power to ward off old age
and death. (632) He who obtains this nectar of contem-
plation of Shiva, Kalikila grovels at his feet. He becomes
Brahma itself and so acts. How can he then have the
succession of births and deaths? (633) Indeed, how
can there be on that mountain the succession of births and
deaths! Living there one’s body becomes immortal. (634)
For this reason some great rishis, and some great yogis
remain happily always on that mountain. (635) That
mountain indeed is a place of gladness of heart. That
mountain is Kailas itself. Any one living there can with-
out effort have the immediate vision of Digambar. (636)
At the foot of the mountain, there is a holy place called
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‘Devadeva, and a holy watering place called Sarvatirtha.
Because all holy waters flow there continually, they get
the name of Sarva-tirtha.

DASOPANT CLIMBS THE MOUNTAIN TO
DIGAMBAR’S SHRINE.

(637) Turning now to Dasopant Mahirij, to whom
Shri Digambar was helper in time of trouble, he having
bathed in Sarvatirtha worshipped his family deity. (638)
But He who was of no family line, how could he be a
family deity to any one?  Still He was Dasopant’s family
deity. Dasopant knew none but Him. (639) Dasopant
saw Him in all creatures. He contemplated Him in all
his three mental states [waking, sleeping and sound sleep].
Not a moment was He out of his thoughts. Naturally
He was Diasopant’s family deity. (640) So Dasopant
worshipping his family deity, putting aside all other affec-
tions, and keeping the great Yogi in his mind, he easily
continued to climb the mountain. (641) As he climbed
the mountain all his thought centered in Avadhuta, and
entirely losing consciousness of body, he had no thought
of who he was, or where he was going.

DASOPANT’S APPEARANCE EXCITES CURIOSITY

(642) As people of that place saw him, they said to
one another, “Who can this perfect looking youth be? His
face shines like the moon. (643) Judging of his age, he
seems about twelve years old. Though but twelve years
of age, the light from his face is extraordinary. Can it be
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that Avadhuta has manifested Himself in human form to
save us people. (644) Some said “This child is Digambar.”
Others said, “He is Supreme God.”  Still others remarked,
“Whose boy can he be! He must have lost his way.” (645)
Some, as they watched him, forgot to continue their contem-
plation.  Others, putting aside their ‘silence, entered into
conversation with him, “From where are you? Who are
you? (646) Have you lost your way? Explain it all to
us. As we look at you we feel all through us waves of
joy. (647) Are you the son of a king? or are you a holy
Brahman? As we see you, you seem very strange to us.
(648) You seem exceedingly charming to us. How does it
happen that you have come into this forest? This is a place
where the naked yogis make their abode. (649) Your body
is exceedingly tender. How can you endure the heat and
the wind? How will you get food and other necessities
in such a place as this? (650) When a son like you left
their home, how was it possible for your mother and father
to remain in their home? For what purpose have you
come here?”

DASOPANT REPLIES TO THOSE QUESTIONING
HIM.

(651) To the questionings of the people there this
chief among true bhaktas replied, “For a right purpose
Digambar has brought me here. (652) If you ask me,
what is the purpose, I will certainly tell you its meaning.
Listen to it, good people. (653) In accomplishing a special
purpose, no other purpose should exist. Having this pur-
pose, I have naturally come to this place. (654) I felt that
my purpose would certainly be fulfilled in this place. I was
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told that this would certainly be so, so I came here. (655)
I have come to seek Him, whose movements even the
Vedas do not know, to describe whom the Shastras fail;
Him, whom ‘the Purinas weary in their inadequate efforts
to portray. I have come to see that Eternal One. (656)
I have come here for Him who is incomprehensible to the
human mind, and indescribable in human language. For
Him whose limits even the Serpent and the like do not
know. Him who is the ruler of Maya, the Supreme Being
of all. (657) I have come for Him. for whom some
perform cruel austerities; for whom some carry out the
eight-sided Yoga, and others still who display the royal-yoga.
(658) 1 have come here to attain Him to whom Brahma
and the others pay divine homage, and who is the perfect
object for contemplation by Sanaka and the others. (659)
It is true that the door leading to the attaining of Him is this
human body of mine. I have attained this human body,
and therefore I have come here. (660) Even Brahma
and the others wish for a human body, in order that having
arrived in this world of action they might enjoy the Atma-
joy. And I have so easily gained such a body. (661) If
I let this human body be wasted, how shall T attain Shri
Digambar? Know that I have come here to attain
Digambar.”

DASOPANT IS FURTHER QUESTIONED.

(662) As Dasopant’s thoughtful words fell on the
ears of the people there, they said to themselves, “We do
not understand who he is.  (663) He seems a very small
child, but his words are weighty beyond limit. As we
listen to him we cannot keep from nodding our heads in
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joyful assent. (664) He is not a common person. He
seems exceedingly wise, We see in his words experimental
knowledge. (665) He may be a yogabhrashta. Later on
he will become very great. Listening to him, he becomes
the means of our enlightenment.”

(666) Thus talking to themselves they then said very
joyfully to Dasopant, “Who is your guru? Tell us truly
his mame. (667) From what gury did you gain this
knowledge? Tell us in detail, noble and dear child.” (668)
Dasopant replied sweetly, “My Gury is Shri Digambar,
He dwells in my heart. Aside from Him I know no one.
(669) He is my mother and father. He is my sister
and brother. Aside from him I truly have no one else,
kind people.”

(670) Listeners, do not cherish a doubt in your mind,
thinking that as Dasopant had not received full instruction,
how could he have this knowledge of the value of the
human hody, not having had a guru. (671) If a guru has
not given one the full mantra, how can one perform the
rites completely? And without a purashcharan (repeti-
tion of the mantra for a certain number of times) how
can he attain Digambar? (672) In order to attain
Digambar one must go as a suppliant to the feet of one’s
sadguru. \Vithout the mercy of the Guru Lord how can
Digambar be attained? (673) Men do need, to begin with,
the instruction of a guru. By that means they attain the
gurw’s position.” (674) But in his case he was an avatar
for the sake of saving the world. He assumed a human
form, and could act according to his own will.
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DASOPANT BEGINS HIS AUSTERITIES.

(675) Taking leave of the people, Dasopant, seated
himself for his austere rites, eschewing food and other
appeals to his senses. (676) Eschewing every object of
sense, 'and concentrating his mind on Dattatreya, thereby
his soul became one with Him, he sat joyfully performing
his austere rites.  (677) To begin with, he was an ocean
of beauty. And now his moon-face shone through the
effect of his austere rites; so that as the crowd of munis
looked at him, a divine joy filled their hearts. (678) Sit-
ting perfectly still, concentrating his mind, with individual
attention he meditated upon the only One. (679) With-
out there being one there cannot be many. From the point
of view of several, there is but one. Just as in many water
jars only one sun appears in many forms, and yet the sun
is untouched and undivided. (680) ‘“Brahma is one, alone,
without a second,” so the Vedas proclaim. And therefore,
Dasopant, with love in his heart, performed his austere rites
to gain that One. (681) That One, Digambar, is beyond
name and form, eternal, Existent-Intelligence-Joy, the Crea-
tor-of-innate-joy, the Lord-of-true-bhaktas. (682) In this
absorption of mind in Digambar he spent twelve years. And
then Avadhuta appeared to him in a dream and said to him,

DASOPANT OBEYS AVADHUTA’S COMMAND.

(683) “Go from here to Rikshasabhuvana on the bank
of the Gangd [Godavari]. On the sand bed of the river
you will find without fail my paduka [footmarks]. (684)
While performing your austere rites there you will easily
gain a direct manifestation of Myself. I, Avadhuta, will
meet you there without effort on your part.” (685)
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Having had this dream Disopant went to Rakshasabhuvana,
where were the paduka of Shri Digambar.

(686) When Dasopant saw the beautiful Gangi river,
he could not contain his joy. He at once with gladness
uttered his praise, and made a prostrate -namaskar. (687)
“Victory, Victory to Thee, O Ganga, destroyer of the three
forms of affliction. Victory, Victory O Ganga, who flowest
from Shiva’s hair. Victory, Victory O Gangi, Supremely
blessed, Giver-of-supreme-blessing, Being-of-goodness, (688)
Victory, Victory O Ganga, who hast sprung from the feet of
the father of Ananga. Victory, Victory O Gangi, Giver-
of-Happiness. Victory, Victory, O Ganga, Remover-of-the-
sorrows-of-poverty, Protector of-sincere-bhaktas; T bow to
Thee. (689) Victory, Victory to Thee, O Goda [ Godavari
river], who obeyed the word of Gautama. Victory, Victory
© Godi, Remover-of-such-sins as of-killing-cows. Victory,
O Goda, Giver-of-Krishna’s-heaven, Remover-of-the-sor-
rows-of-this-worldly-existence, Beneficent One. (690) O
Ganga, He who is inwardly and outwardly purified by a
bath in Thee, at his feet Love humbly falls and he enjoys
every form of enjoyment. (691) As he enjoys the highest
form of enjoyment, he no longer suffers from the disease
of this worldly-existence. Through Thy favour he obtains
without fail the everlasting abode of Shri Krishna. (692)
Both of Thy banks are filled with the joy of non-duality.
Thy pure waters flow on continually. Waves of love arise
on Thy surface. As one sees them love rises in his heart.
(693) “O Ganga, O Goda,” just to repeat your names,
even though the speaker be a hundred Yojanas away, brings
deliverance from every sin, and Thou givest him the heaven
of Vishnu. (694) You have come falling down from a
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source that never falls (Achyuta). Thou unitest with
Achyuta whoever bathes in Thee. Such is Thy extraordi-
nary power, O Primal-mother, O Shri Gangi. (695)
Naturally then the Lord-of-the-universe abides on Thy sand-
bed. And now I am to see with my own eyes my Lord
Shri Digambar.”

DASOPANT WORSHIPS THE PADUKA OF
DIGAMBAR.

(696) Thus praising with joyful heart he saw before
him the beautiful padukd of Dattatreya, shining with the
brilliancy of millions of suns. (697) As Dasopant saw
the beautiful pdduke, he could not contain his joy. The
universe became crowded with divine joy, and the water-
of-differentiation easily disappeared. (698) As he opened
his eyes with non-dual thought, he became one with
Digambar; so much so that the thought of praise remained
aside. (699) And when after continuing thus for four
hours he opened his eyes, and looked around, he found that
tears of love were flowing from his eyes, and the paduka
were being wet with those tears.

(700) Worshipping the footmarks (pddukd) with hands
joined palm to palm, he uttered his praise of the King-of-
the-yogis. (701) “Victory, Victory to Thee, O Digambar,
Lover-of-the-lowly. Victory, Victory, O Digambar, Protec-
tor-of-the-needy. Victory, Victory, O Digambar, Mighty-
wave-of-mercy, Ocean-of-pity, Treasure-house-of-Com-
passion. (702) I am a very great sinner, the most fallen
of all fallen beings. But Thou art an ocean of compassion.
Show me Thy lotus feet.”
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DASOPANT’S AUSTERITIES ON THE SAND-BED
OF THE GODAVARI RIVER.

(703) Having thus uttered his praise, he arranged a
fixed seat, and began his austerities for the sake of gaining
a direct manifestation of Avadhuta. (704) He so con-
centrated his mind on Avadhuta that he entirely eschewed
all food and other objects of sense. To gain with certainty
the manifestation of Avadhuta he began severe austerities.
(705) The contemplation and worship of Avadhuta was
Dasopant’s food and drink. There was not a moment in
the three mental states that he was not absorbed in Ava-
dhuta. (706) 1In all the three mental states [waking,
sleeping, and sound sleep] he was contemplating the image
of Avadhuta. And in this manner of austerities twelve
years passed.

DIGAMBARA REVIEALS HIMSELF.

(707) As the river of Dasopant’s austeritics flowed
into the ocean of Digambar, Digambar, with a pleased heart,
manifested Himself to Disopant. (708) He appeared
with his charming lotus feet placed together, and his yel-
low silk garment glistened as it hung from his waist.
Alligator shaped earrings sparkled in his ears. Around his
neck was a garland of flowers., (709) His face had a
happy smile, His eyes were like lotuses, His complexion
was dark but pure, His limbs were delicate. He was
composed of supreme joy, charming to the mind, a mother
statue of Sadchidenanda. (710) He had six arms, this
youthful looking Digambar. The very heavens were unable
to contain his glory. What! Had millions of suns arisen at
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the same moment? (711) Dasopant, seeing this dark
complexioned form, became absorbed in Avadhuta. How
can I describe his joy? Joy filled to overflowing the ten
directions of space. (712) As this joy filled his sight
to overflowing, the whole universe became filled with divine
joy. And as this supreme joy filled his heart, it robbed
him of non-dualistic thoughts. (713) As if light should
enter light, or a wave enter water, so Dasopant for a mo-
ment became of one nature with Digambar. (714) Shri
Digambar, then spreading out his six arms, tightly embraced
Dasopant Maharaj to His heart.. (715) In return Daso-
pant Maharaj placed his head at Digambar’s lotus feet, made
a prostrate namaskdr, while tears of love flowed from his
eyes. (716) He wanted his mouth to praise Him, but
his power of speech lost itself in silence. For He, in at-
tempting to describe Whom the Vedas became dumb, He
stood before him in visible form. (717) He, who is in-
comprehensible to the mind, and indescribable in language,
He whose limits neither Vydsa nor others could know, He
stood before Dasopant in full view, with a smile on his face,
(718) As Dasopant saw this form'before him, he saw Him
in every thing, in men, in nature. He lost all consciousness
of who he himself was and what he was seeing -with his
eyes. (719) Seeing this absorbed condition of Dasopant,
Avadhuta, felt supreme joy at heart, and Himself brought
him to consciousness. (720) As Disopant came to conscious-
ness, he noticed Avadhuta’s feet, and in joy worshipped his
family svami. (721) Bathing in 'the water of love, and
marking him with sandalwood paste of sincere-devotion, he
offered rice of affection in full joy.:(722) A good-heart
formed his garland of flowers. Purity formed the chief
fragrance, and these he offered with joy at his lotus feet.
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(723) He burned the incense of action-without-purpose, he
fed ‘the lamps with the oil of self-illumination, and with
gladness offered as sacrifice the four-objects-of-human-at-
tainment, (724) Making his five-vital-airs the platter for the
wave offering, with wicks of the five-elements, well soaked
in the oil of the Unmanifested, he made brilliant the light of
Self-illumination. (725) The fifty two matrikds were the
leaf of the Vida, and lack-of-sensual-desires was the
supdrinut. Uncontrol-by-the-mana was the dakshind which
he offered with joy. (726) Offering Him handsful of
flowers, placing his head at His lotus feet, lookig at the
image again and -again, he praised Him with intense joy.

DASOPANT SINGS THE PRAISE OF DIGAMBARA.

(727) “Victory, Victory, Giver-of-the-promise-to-
Atri, Uperishable-One, Dattatreya, whose-form-is-three-
faced, Extinguisher-of-the-fire-of-Destruction, Self-illu-
mined-One, Loved-by-the-yogis, (728) Supporter-of-the-
Universe, King-of-those-who-have-attained-Salvation,
Ocean-of-Knowledge, Origin-of-the-Universe, Untouched-
by-Maya, my King Avadhuta, I bow to Thee, together with
Maya. (729) Victory, Victory, Primal-guru, Shiva-mani-
fested-in-form, God-of-Gods, Thy glory is incomprehensible.
Thy movements are even unknown to the Vedas, and other
shastras. O Ocean-of-compassion, O Digambar, (730)
Dark-of-complexion, Lotus-eyed, Destroyer-of-the-sin-
stains-of-the-Kaliyuga, Mass-of-mercy, Ocean-of-compas-
sion, Saviour-of-bhaktas, Benefactor-of-bhaktas, (731) O
Avadhuta, Thy feet are the blessings of blessings, the
resting-place of rest, the full favor of favors. (732) I,
on the other hand, am a sinner among sinners, the most
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fallen among all those-fallen into sin, to Thee alone rightly
belongs the name of the Purifier-of-the-sinner, O Lord-of-
all.  (733) Iknow of no japa or tapa and I am also a very-
great sinner. Yet I am permitted to see my Lord’s feet!
How wonderful! (734) That Thou shouldst give me a
sight of Thy feet is like giving royal honors to a humble-
citizen, or Indra’s throne to a sinner. My Lord’s greatness.
is incomprehensible. (735) I do not know how to rightly
worship Thee, 1 have not yet lost the desire of wordly-
things, and I do not understand the method of contemplation.
(736) Of such a character is my right (to a blessing), but
Thou art an Ocean-of-mercy, and the Helper-of-Thy-
bhaktas, O Digambar. With these words of praise Daso-
pant fell at His feet.

AVADHUTA COMFORTS DASOPANT.

(737) Avadhuta raised him up with His hand, and’
held him to His heart. Carressingly He passed His hand
over Disopant’s face, and in happy words said, (738)
“My child, dear to my life, your body is very tender. O-
great among bhaktas, in order to obtain a manifestation
of me, you have suffered much. (739) I am happily
pleased with you. Ask whatever your heart desires. I
will fulfil the longings of your heart without delaying
longer.

(740) As Dasopant heard these assuring words, he
again placed his head at Avadhuta’s feet, and joyously said,.
(741) “Victory, Victory to Thee Dattitreya, Tender-lover-
of-Thy-bhaktas, Home-of-joy, I have only this to ask at
Thy feet, that Thou give me refuge at Thy feet. (742)



74

“The happiness to be found at Thy feet cannot be seen equal-
led in all the universe. Considering me as Thy servant,
make me Thy padukd. (743) I am a poor sinner, dull of
understanding, and needy, I have no one but Thy feet.
By manifesting Thyself in a human form, Thou didst pre-
serve my Brahmanhood. (744) How can I even remember
all Thy benefactions. I cannot return them, O Giver. 1
want no wind of wordly things (to touch me), O Shri
Digambar, merciful One. (745) Passions, Anger, and the
other enemies of the soul again and again torment me. Do
Thou keep them from me! O keep them from me! Thou,
Enemy of the evils of this wordly-existence, Destroyer-of-
fear, Ocean-of-Compassion.”

DASOPANT IS ABSORBED IN CONTEMPLATION.

(746) As Shri Avadhuta in his human form listened
to Dasopant’s words, His heart was filled with joy. And
what he did was this. (747) Seating Dasopant before Him,
and placing His hand of assurance on his head, He gave him
the perfect instruction, according to teachings handed down
from gury to guru. (748) The perfect explanation of
the Great-sentence [Aham Brahma], T am Brahma, which
is the real significance of one’s life, was what Digambar
in his kindness gave to Dasopant. (749) And as Diso-
pant felt that hand of assurance, his very being became
-one with Avadhuta, and with this oneness with Avadhuta,
every thing within and without appeared as Avadhuta.
{(750) And as his mind was absorbed in Avadhuta, how
could he have any consciousness of body? From every
-organ of sense divine-joy burst forth, It burst forth from
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every where, (751) One hears speech by the ear. Now
the ear is the chief abiding place of Speech. If then the
ear becomes speech, how can the law of hearing work?
(752) By the organ of feeling one touches. But if the
Lord of the universe becomes one with the organ of touch,
it naturally vanishes, and then how can there be any further
touching? (753) By the eye one sees many forms. But
although one’s sight opens to the many, sight is but one.
Sadchidananda is but one, and without spot. So that, see-
ing the universe as variety in form, disappears.: (754) If
the tongue is tasting divine-juices, how can there be the
desire for other juices? Surely there would be no longer
any longing for other juices, because it is revelling in the
divine-juice. (755) The law of the organ of smell is the
smelling of good and bad odors. But the function of
smelling unites itself with Him through whose power it
is done, the organ of smelling no longer exists. (756) In
the same way if the functions of the organ of knowledge are
lost in divine-joy, then who cares for the organs of action!
Naturally they lose their functioning power., (757) If in the
three mental states [waking, sleeping, sound sleep] all is
Avadhuta, then who cares for the Fourth-state? And the
idea of the fifth state [wummani] naturally disappears in
the natural joy. (758) While Dasopant was thus enjoy-
ing the happiness of contemplation, his emotions which
might have manifested themselves openly, were sunk in
the sea of joy.

(759) Seeing this absorbed mental condition of Daso-
pant’s, the Manifestation-Avadhuta awakened him joyously
to consciousness. (760) The Lord-of-the-universe joy-
ously awoke him to consciousness, because it was His pur-
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pose to save the world through his means. (761) Sadchi-
danada Avadhuta was Himself Dasopant in form, but they
manifested extraordinary acts, becoming both, Guru and
and Bhakta.

DASOPANT’S PRAISE AND CONFESSION.

(762) Dasopant Maharaj then bowed at the lotus feet
of his guru who was the son of Anasuyi and joyfully-said,
(763) “Victory, Victory Shri Digambar, my sadguru, Per-
vader-of-the-universe, Thou-who-fillest-the-universe, I can
never return Thy knidness, O Giver. (764) The happi-
ness which I have gained in having Thee as the one merci-
ful to me, is a happiness which I think is impossible for
Brahma and the other Gods to obtain. (765) But I want
that joy continually. To have sensual ‘joys without that
joy? No! No! (766) I am greatly suffering in the three
fires of affliction. I found myself in the grasp of Passion,
‘Anger, and other enemies of the soul. But now I have rest
at Thy feet. I do not want again that sorrow (from these
enemies).”

DASOPANT AND AVADHUTA CONVERSE.

(767) Hearing the above words of Disopant, the
Sadguru replied, “You are yourself the perfect Sadchi-
dananda. Hence your thought is not correct.  (768) You
are qualitiless, unchangeable, unattached. ~How can there
be to you such a thing as worldly existence? What does
worldly existence mean? Nothing. (769) You are un-
born, without parts, eternal. How can there be to you
the heavy burden of sorrow? You are self-illuminated,
self-illuminating. How can you be in the toils of Maya?”
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(770) Following these words of Avadhuta, Dasopant
again bowed at his Sadgurw’s feet, and exclaimed. (771)
“Victory, Victory to Thee Sadguru, Avadhuta. If Thou
art without beginning, middle and end, if qualitiless, and
unchangeable, how has it come about that the three-gunds
are in Thee?

(772) Hearing his disciple’s question, Avadhuta was
unable to contain His joy. And thus pleased, he said to
Dasopant, (773) “O, Dasopant, mine-of-knowledge, O
chief of all great bligktas, I find my joy satisfied in your
question.  (774) Listen with attentive mind. Is it your
question as to why the unchangeable, qualitiless Brahma
had the impulse (that changed Him to one with qualities)?
(775) The answer is that while Brahma was existing in its
own joy, the sentence, “I am Brahma” arose spontaneously
from it suddenly. (776)Just as when a person is fast asleep,
and then awakes of his own accord, so in Its true nature this
sound arose. (777) And this sound in Its true nature is
called the Great Maya, the Mine-of-knowledge. And what-
ever forms there are, they belong to it altogether.  (778)
From this Supreme Being there developed the law of cause
and effect, and to this is given the name of Primal material

cause [mulaprakriti], generally spoken of simply as
Prakriti.*

*The only known extant manuscript of this Dasopant
Charitra ends at this point. It is to be hoped that the re-
maining portion may sometimes be discovered.
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The following is a translation of the two incidents in
the life of Dasopant told by Mahipati in his Bhaktalilimrita.

BHAKTALILAMRITA 22, 48—65

(48) As Eknath journeyed on, his heart always full
of joy, he unexpectedly met Dasopant in his path. (49)
From childhood Dasopant had cherished the desire for a
visible manifestation of Shri Dattatreya. He had therefore,
undertaken severe austerities in this loving desire. (50)
You may ask how he performed them? Listen, ye fortunate
hearers. He abandoned all his friends and went alone
into the forest. (51) He lived on fallen leaves. He
took not the least care of his body. He slept on the bare
rocl:, enduring cold and heat.  (52) If any human being
unexpectedly appeared, he would run away from him.
Without ceasing he kept Shri Dattatreya in his mind. (53)
From these austerities, lovingly carried on, he finally lost
all bodily consciousness, and because he slept on rocks, his
body was covered with sores. (54) For twenty years
he carried on austerities in this way; then finally Dattatreya
gave him a visible manifestation of Himself. (55) As
Dattatreya embraced him, his body became divine, and
through the blessing bestowed upon him he became a prolific
poet. (56) And through the grace of the Sadguru, and his
good fortune, there came to him great wealth, and the
respect of great men, as they recognized his great intelli-
gence.

(57) Dasopant had placed his abode in Amba Jogai.
He had heard of Shri Eknath’s good fame from everyone’s
lips. (58) As Eknath was returning from the supreme
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pilgrimage (Benares), the two unexpectedly met. They
embraced one another with great joy in their hearts. (59)
They embraced one another’s feet. They conversed together
about their joy and happiness. Dasopant, full of joy, said,
“This is a fortunate meeting.”  (60) After much solicita-
tion, Dasopant took Eknath to his home. Waves of joy
and happiness arose in his soul, and with pure reverence
he paid him respect. (61) They dined on daintily cooked
food. Then came the listening to the reading of the
Bhigavat, and at night Hari Kirtans took place, that
attracted all as they listened.

(62) A month thus passed, and then Eknath asked
leave to go on.  Dasopant pleaded with him to accept
horses and money for the journey and its expenses. (63)
Shri Eknath, however, had a mind indifferent to worldly
things, and would take none of Dasopant’s wealth. Nor
would he even take a horse, “Because,” said he, “the way is
difficult.” (64) In leaving, Iknith said to Dasopant: “I
am to celebrate at my home the festival of the birthday of
Krishna. Making it convenient, come to the sacred city of
Pratishthana.” (65) “I certainly will come,” he replied.
They made one another namaskara, Shri Eknith then has-
tened on his journey, and arrived at the sacred city of
Pratishthana.

BHAKTALILAMRIT 22, 79—101

(79) Two months passed in this way, and then came
the festival of Krishna’s birth.  Uddhava, according to
his custom, began to make all the necessary preparations.
(80) He collected in the house an abundance of things
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for feeding the Brahmans. He besmeared the walls
‘within and without, and painted pictures upon them.
A81) Suddenly, on the day of full moon Dasopant
arrived for the festival. Eknath had not heard that
he had arrived, when unexpectedly he appeared at the
main ‘door. (82) A strange sight was now seen. Shri
Datta, with his trident in his hand, stood watching at the
entrance, as a doorkeeper. (83) Dasopant saw him, and was
supremely amazed. He leaped from his palanquin and
made a sashtanga namaskara. (84) He embraced Datta
.and exclaimed, “Why have you come here?” The
Son of Anasiiya listened to the question, and replied, (85)
“Eknath 1s not a human bhakta, but a visible avatar of Shri
Pandurang. For the salvation of the world he has become
.an avatdr in this Kali Yuga. (86) Only if by good fortune
there exists the richness of a punya, performed in a former
birth, can one have the opportunity of serving him. Know
this fact for a truth,  (87) Ihold this trident in my hand,
and guard securely the door. I will go in and inform Ek-
nath of your presence. Until then, do not enter in.” (88)
.As Avadhiita thus spoke, Dasopant was overcome with as-
tonishment, and extolling Shri Nath’s glory said, “I did not
‘recognize his extraordinary greatness.” (89) Shri Datta in-
formed Ekniath that Dasopant had come to see him, Ekniath
with Uddhava came out to welcome him and lovingly made
him a namaskara. (90) They fell at each other’s feet, and
embraced one another. Eknath then took Dasopant by the
‘hand, and led him into the house. (91) Uddhava made
the proper arrangements for all the palanquins and carriages.
He gave the men the materials and the necessities for cool:-
ing. Nothing was lacking. (92) Formerly in the time
of Shri Krishna’s avatarship Uddhava was greatly loved by
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the God. The desire of Uddhava to serve the God was not
then fully satisfied, but that desire he was now having
satisfied.  (93) In the former birth there was the rela-
tionship of debtor, and so now the opportunity arrived for
the unselfish service of Ekndth. (94) Daisopant perform-
ed his bath, and finished his meal with Eknath. All night
he sat listening to the Hari Kirtan, until the sun began
to rise. (95) He then perfumed the image of Pindurang,
anointed him and worshipped him with the various cere-
monies, experiencing the while loving joy. (96) Festal
instruments were played at the door. Festal invoca-
tions were sung. The Brahmans recited aloud from
the Vedas, and finally handfuls of flowers were offered.
(97) The days were spent in feeding Brahmans, the nights
in Hari Kirtans. From the first day of the fortnight to
the ninth, the festival was at its full. (98) On the tenth,
the Gopalakidla was performed and lalita was dramatized.
Dasopant saw it all with joy in his heart. (99) And ex-
claimed, “I have seen with my own eyes the unpre-
cedented, gracious voice of Shri Eknath, his make-up,
his dramatic power, and his mine of philosophic knowledge.
(100) I thought myself to be a worshipper of Datta in visi-
ble form but since seeing the glory of Eknath with my
own eyes, I have 'become one-who-recognizes-no-duality.”
(101) The great festival being ended, there was feasting
on the twelfth day. Dasopant then took leave, and returned
to his own home.






APPENDIX 1

GLOSSARY OF MARATHI WORDS USED IN THE
TRANSLATIONS AND OF WORDS WHOSE
TRANSLATION PRESENTS DIFFICULTIES.

It might have been possible to have used fewer
Marithi words in these translations, but where there is no

English word that exactly expresses the Marithi word,
or where it requires a whole English phrase to express
the meaning of a simple Marithi word, it has seemed to
me better to keep the Marathi word, so familiar to India,
and let the English reader learn its meaning by its context,
or by the following glossary. English literature is already
enriched by many Marithi words. I see no reason why
it should not still further enrich itself.

There are certain words, that are untranslatable except
by a long explanation; others, where even the English
word conveys only a part of the Marithi meaning. I have
translated these words and expressions as best I could,
but it seems worth while to include some of these words
in a glossary in order that the reader, familiar with both
languages, may understand why I have used and the special
English word or words, sometimes in opposition to Diction-
ary authorities, even Molesworth. Usage has to be consi-
dered, as well as etymological meaning. The glossary will
furnish the examples that have suggested the above
remarks. I have used Molesworth’s definitions freely, as
carrying authority.



2

RULES FOR PRONUNCIATION.

a as u in utter, butter, hut.
a as a in father, far.
iasiinin

i as ee in thee.

u as ou in you

i a5 oo in food

e as a in ape, age.

ai as i in island, decline.

0 as o in open, over.

au as ou in proud, plough.
g always hard, as g in gate, get.
ch as ch in church.

sh or as sh in shine.

Other letters are pronounced very nearly as in English
words.

A

Abhang. A particular metrical composition in praise of
the Deity. It is the popular meter of the poet-saints
in their hymns of praise; the abhasigs of Eknith, the
abhangs of Tukiaraim etc.

Abheda-bhakta. A bhakte who has the conception of no-
difference (abheda) between the paramatma [Supreme-
Atma] and the individual atma. Abheda-bhakti is the
worship of God in harmony with the conception of the
identity of the paramatma and the soul [dtmd] of the
worshipper.
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Adhela. A copper coin worth half a pice.
Agnilotri.  The priest who maintains the Sacrificial fire.

Amrita. Nectar. The drink that prevents death.

Anugraha. Favor, grace, kindness, Instructing in mystical
verses or incantations.

Anushthana. Performance of certain ceremonies and
works in propitiation of a god.

-

Avatar. Etymologically it means “one who has descen-
ded.” A divine avatdr is the coming down to earth
of such a divine being, as for example, Vishnu in the
form of Krishna, or Rama. In Indian mythology, as
well as in all popular conceptions, these avatdrs are for
the sake of combating some evil condition or condi-
tions in this world, or, to save the world from its sin

and misery.

Human avatdrs are also recognized (mdnava ava-
tdr), that is, a good man who has died, reappears later in
some other good man, to carry on, or to complete, the

work of the former. Eknith is spoken of as an avatdr
of Dnyanadeva, and Tukiraim as an avatdr of

Niamadeva. Or Eknith, for example, is spoken of as
an avatdr of God, making him, therefore, both divine
and human.

Achdrya. Head of a religious order or sect.

Arati. 1. The ceremony of (waving around an idol, guru
etc.,) ‘a platter containing a burning lamp. 2 The
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platter and lamp waved. 3 The piece of poetry
chanted on the occasion of the ceremony of waving,
expressing praise or worship.

Ashrama. 1. The abode of saints and rishis. 2. The word
is also applied to four conditions of living, the
Brahmacharya, or the period of chaste youth, and
study; The grihastha, the householder in his married
and secular life; The vadnaprastha, who as age comes
on passes his worldly cares over to others, and goes
into the forest for meditation, and the fourth the
Sannydsi, who entirely abandons all worldly cares,
delights and passions, and is wholly absorbed in con-
templation or the worship of God. These four
dshramas are considered the ideal life for a Brahman.

Atma. The soul, the soul of the universe, the human soul,
the vivifying principle, the self, the ego. For clear-
ness the soul of the universe is spoken of as parama
[supreme] atmd, to distinguish it from the individual
atmd, the two, however, in Vedantic philosophy being
identical. Brahma, or the Parama-dtma, partially
defined as satchidananda [Existent, intelligence, joy]
is the sole existing substance. =~ The universe, as it
appears in animate and inanimate forms, with their
special names, is but the form in which the dtma, the
paramdima, or Brahma manifests itself. The hunran
soul, or dtmd, is, therefore, only a form in which the
paramatma appears. The “great sentence” aham-
bramhdsmi, “I am Brahma,” is the conscious acceptance
of the philosophic postulate of the oneness of the soul
of the universe with the individual soul.
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B

Bachndg.  Poisonous root of the Gloriosa Superba.

Bhajan. 1. Adoration or worship. 2 Repeating the names
of God as an act of worship. 3 A hymn, or verses
sung in the worship of God.

Bhakta. 1. A worshipper, votary, or follower of; one
devoted or attached to. While the above definition is
etymologically correct, in usage, by the poet-saints,
there is connected with it a moral idea. A bhakta
implies a really pious man. A hypocrite is not a
bhakta, though technically and outwardly he might
appear to be one. 2. A special religious class devoted
to the religious life.

As the different manifestations of God, and the
various avatdrs appeal differently to different minds,
there is a personal choice as well as the traditional, or
family choice of the special manifestation of God.
There is therefore, a Vishnubhakte, a Sivabhakta, a
Haribhakta, a Rdamabhakta, a Vitthalbhakta, and so
forth.

Bhakti. Literally, worship or adoration. It is the attitude
of the bhakta towards God. It always implies a
moral idea of sincerity and purity of worship, accom-
panied with love. Again and again the poet-saints
affirm that there can be no bhakti without sincerity
and love. Bhakii is, therefore, more than mere
worship, which can be so easily a mere outward form.
Bhakti must be the true feeling of the heart, of reve-
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rence, and love of God, whether expressed in outer
forms of worship, or in the mental worship (Manas

puja).

Bhaktimdarga. Bhakti-marga, the way of Bhakti. Three
ways are recognized for the deliverance of man from
the succession of births and deaths, with their sins and
sorrows, and with their good deeds and joys, as well.
The Dnyanamarga [ The Way of Knowledge] holds the
highest place in the minds of philosophers, because,
when by true Knowledge, Ignorance disappears, all
causes of sin and sorrow disappear. The Karma-
mdarga, or Way of Works, is recognized by the poet-
saints as a way, but a very hard way, and a very
dangerous way. In the case of both, of the above
ways the danger is pride, and with pride comes a fall.
The safe way, the sure way, the easy way, for all
high or low, is the bhakti-mdrga, in which a man
throws himself on the mercy of God, bhakti on man’s
part, and mercy, forgiveness, and salvation, on God’s
part. With bhakti sincere, and the consequent gift
from God of mokshae [salvation, deliverance], a return
to this earth is avoided, and there is eternal life in the
presence of God. Because it is a sure and easy
way for all, the poet-saints give the Bhakti-mdrga the
highest preference. Although, the word etymologically
does not imply it, the wusage of the poet-saints in
strongest terms emphasizes the moral side of Bhakti,
not only sincerity in Bhakti, but a pure ethical life
is essential to the very idea of Bhakti. Eknith’s
writings are especially emphatic on this importance of
internal and external moral purity.
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Brahma. Brahma is the substance of which all things
consist. Existing things have forms and names (néma
and rupa). That they exist and have forms and
names is as real as is the real substance Brehma. To
consider these forms, however, as different from
Brahma, making a duality, is due to ignorance, that
Ignorance personified is called mdyd. (which see.)

Brahmachari. A Brahman who observes the strictest
chastity for a time or for life from a religious motive.

c

Chaksr. A bird that is said to subsist on moonbeams.
This idea is very frequently used in poetic figures and
illustrations.

Charitra. Actions, deeds, proceedings, exploits, history.

Chdtaka. A bird said to drink only from the clouds, hence
always eager for the rain. The idea is very frequently
used in poetic figures and illustrations.

Chipla. A musical instrument, consisting of two sticks
rattled together.

Chal. A fireplace. In its simplicity it may be three stones
so arranged as to have the fire between them, and the
pot or pan resting on them, or a semicircular erection
of earth to contain the fire in its cavity, and support
the cooking vessel on its rim,
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D

Dakshiné. Money or presents given to Brahmans and
others on special occasions.

Darshana. Literally, sight, seeing, looking. In the religous
usage of the word there is, however, much more than
the physical sight, seeing or looking. There is an
implication of respect, reverence and worship. There
is no English word corresponding with this use of
darsana.

Dasard. A festival commemorating the period of the year
when the Marithi Kings started out on their campaigns,

Dhotar. The garment worn by men, consisting of a long
piece of cloth wound around the body, tucked in front
at the waist and also behind taking the place of the
European trousers.

Divali. The annual festival of lights.

Dnyana. 1. Knowledge in general. 2. Knowledge of a
specific and religious kind.—that which is derived from
meditation and the study of philosophy; which teaches
man the divine origin and nature of his immaterial
portion, and the unreality of corporal enjoyments,
sufferings and experiences, and the illusoriness of the
external and objective universe; and which sanctifying
him during life from earthly attachments and fleshly
affections, accomplishes for him after death emancipa-
tion from individual existence and reunion with the
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universal spirit. In some parts of India the word
is pronounced gydna.

Dnyanamarga. The Way of knowledge. (See Dnyana).

G

Gayatri. A sacred verse from the Vedas, repeated by
Brahmans at their morning and evening devotions.

Ghatika. A period of twenty-four minutes.

Ghat.. 1 A mountainous range dividing countries. 2 A pass
or difficult passage over a hill. 3 Quay, wharf, stairs,
landing place (on banks of rivers or tanks). Hence
applied by washermen, tanners, dyers, Brahmans, etc.,
to their respective places of resort.

Ghi. Clarified butter, also known as t#p. The butter is
melted, thus removing the water that may be in it,
and then preserved in jars.

Gotra. Family, race, lineage.

Gund. 1 A quality, attribute, affection, or property whether
. of matter or mind; a power, faculty, excellence, virtue ;.

a property inherent or an affection supervenient in
the most comprehensive sense. 2 The constitution

of created things, as comprised in three gunas; satve
(existence, truth, goodness, brightness etc.) rajo
(energy, passion, action etc.,) tama (evil, darkness,

ignorance etc.) All created things are a mixture of
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the three, Satvaguna, Rajogunas, and Tamogunae, and
therefore, are spoken of as Saguna (possessing these
gunas), and Brahma, the paramdtma is nirguna (un-
possessed by these qualities). In God, in good men,
in good things the satva predominates. In evil men
or spirits or demons the fame predominates. The
rajoguna is in all as the activity of either the good
or the evil, or both. In God all is satva, because it is
the satva that is in activity (rajogupa). In man
there is a mixture of the satva and tama, and the
activity (rajoguna) makes man a mixture of good and
evil, sometimes the good predominating, sometimes the

evil.
Guru. A religious teacher; one who instructs in the
Shistras.

H

Harabara. A vetch, gram. Cicer arientinum.

Haridds. Servants of Hari [Vishpu]. Worshippers of
Hari. Wandering singers who praise the deeds of Hari.

J

Japa. The repeating of mantras or the names of God. A
rosary may be used so as to know the number of times
the mantra or names have been used. As this outer
form requires an inner reality, jopa stands also for
meditation, for worship, for prayer, indeed for the
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true spiritual life of a man. ‘lhe correlative of japa
is tapa (which see). Tapa, literally religious austerity,
is also extended in meaning to comprise the outer
religious life of a man. Japa, his inner religious life
and fapa his outer religious life.

Jiva, Shiva. When Jiva and Shiva are thus used together
Jiva stands for the individual dtmd, and Shiva for the
Universal dtma.

Jondhala. A cereal plant or its grain, Hulcus sorghum.
K

Kadaba. The stalks with their leaves of the jondhala, or
jvari, Hulcus sorghum, used for fodder.

Kailds. The Heaven of Shiva.

Kaliyuga. The present, fourth age of the world, the evil
age. Its duration is considered to be 432,000 years,
after which the world is to be destroyed. The present
year A.D. 1926 corresponds with the Kaliyuga 5027.
The initial year is 3101 B.C. The four yugas are the
Kritayuga, Tretdyuga, Dvaparayuga and the Kaliyuga.
The four yugas together make a Mahdyuga (Great
yuga, 4,320,000 years. It is this evil kaliyugs that
has necessitated the frequent avatdrs to check evil
and to save mankind from its effects.

Kalpa. A day of Brahma, 432 million years of mortals.

Karma. 1 An act or a deed. 2 Religious action, as sacri-
fice, ablution etc., 3 Destiny; destiny being only the
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allotment, to be enjoyed or suffered in the present life
of the fruit of good and evil actions performed in
former lives. 4 Deed or action. As all actions
through the laws of cause and effect determine the
actions in the next life. Karma is equivalent also to
Fate.

Karmamdrga. The law of works; the road to heaven
through observance of rites and ceremonies and per-
formance of virtuous deeds. (See Dnydnamarga,
Way of Knowledge, and Bhaktimdrgs, Way of Devo-
tion). The way of deeds. One of the three ways
of Deliverance :—Dnyanamarga, Karmamarga, and
Bhaktimarga.

Katha. A Story, fable, exploits of Gods or heroes related
with music and singing.

Kavadi. A cowrie. A shell used in making small change.
Kakini. A weight of shells equal to 20 cowries.

Kdvad. A bamboo lath provided with slings at each end
in order to contain baskets, jars etc. and carried on

the shoulder. Used for carrying water, vegetables
etc.

Kirtan.  Celebrating the praises of a god with music and
singing. Reciting the names of the deity. In prac-
tice, however, it is a religious service of song. The
leader has a topic which he delivers in song. He is
accompanied with a chorus leader, and musical ins-
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truments, Following their leader the audience may
break out in ecstatic repetitions of the names of God,
or of the lines of a chorus.

Kshetra. A sacred spot, a sacred city, a place of pilgri-
mage.

Kulkarmi. A village officer who keeps public records and
keeps the accounts of cultivators in their relation to
Government.

M

Mahant. 1. The chief or head of an order of Gosavis,
Bairagis etc., a religious superior. 2 Applied to the
head or leading man among pandits, devotees etc.

Mahabharata. The great epic relating to wars of the
Pandavas and Kauravas, ascribed to Vyas as author.

Maharashtra. The great nation. The old name of the
country occupied by the Maratha people, now included
in the Bombay Presidency.

Mana. Mind. According to Western psychology the mind
is the soul itself viewed as thinking or imagining. Mana,
however, is regarded as an organ [indriya] of thinking
and imagining and not a part of the pure Atma (Soul).

Mandap. An open temporary structure, made with
bamboo or other poles, with cloth roof and sides,
erected for festal occasions, for marriages, kirtans
etc.
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Mantra. A text, prayer, hymn or verse, which possesses
mystical or supernatural power.

Maya. This word is usually translated Illusion,” but
this is not a satisfactory translation. Vedantic philo-
sophy postulates that there is but one substance, called
Brahme, or paramdtmd, or @&tmd. This substance
appears in the form of the universe, and to the various
forms there are names [nama-rupa]. These forms are
temporary and changeable, and with the change of
form the name disappears. It is due to Ignorance
that these forms are supposed to be distinct from the
One Substance.  The reality of these forms is not
deaied, but that they are distinct from the One sub-
stance is denied. That they are distinct 1.e., that there is
a duality, is the particular form of illusion which is
indicated by the word Mayd. In usage Maya becomes
personified as the cause of the Ignorance (adnydna)
which sees duality where there is unity. One of the
stock illustrations is that of gold in the form of various

ornaments, each with its own name. That the gold
appears in the form of various ornaments is not denied,
but that those ornamental forms are permanent and
distinct from the gold is denied. The ornaments can
be melted; they disappear as ormaments, but the gold
remains unchanged. To think the ornaments were
distinct from the gold would be through Ignorance
[adnyana], and the cause of the ignorance, by a sort
of personification is méya.

Modi. Is the cursive writing of the Marithi. The old
ASoka alphabet of the inscriptions, 250 B.C., gradually
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developed in time into the Devandgari, used in transcrib-
ing Sanskrit literature, as also Marathi literature. In
business writing however, haste being important, and
the pen being lifted from the paper as little as possi-
ble, it led to a change in the form of the Devandgars
letters, which to the casual observer seem a different
character, but which can be most easily traced back
to the Devandgari origin. The tradition that Mods
was brought from the south, or that it was the inven-
tion of Hemachandra in the 13th century, may be due
to the character of the southern cursive writing, and it
could well be that Hemachandra adopted it as the
form for official documents. There is no doubt, how-
ever, that the Modi has developed from the Deva-
ndgari simply by rapid writing, with the lifting of the
pen from the paper as little as possible.

Moksha. Deliverance of the soul from the body, its exemp-
tion from further transmigration, with all its joys and
sorrows, sins and good deeds, and its absorption into
the divine essence.

Mukti.  Exemption of the spirit from further migration
and the reabsorption of it into its source, the divine
monad, Brahma, the substratum and substance of un-
iversal being. This deliverance from births and deaths,
must be understood to include in the idea the delive-
rance from the sins and sorrows, even from the good
deeds and joys of life, for each life is made up of
these. The four forms of mukti are sayujyata,
salokata, samipatd and sarupatd, (see siyujyati).
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N

Namaskar. Worship, obeisance, reverential or respect-
ful address or salutation. It is performed by joining
the palms, inclining the head and pronouncing the word
namaskar. A sdshtdng namaskdr is the prostration
on the ground, so that eight parts (ashta) of the body
touch the ground, and is the most profound method
of showing reverence to God or man.

Nirgun. Nir-gun, Literally without a quality. Brahmae,
or dtma, paramatma the one substance which appears to
us as the universe, cannot be described in human words.
It is indescribable (avdchya.) While the one substance
cannot be described the forms in which it appears can
be described, and their qualities determined. The
forms with their names are, therefore, sagun,
[Sa-gun] with quality, God, as a personal being
creator of the special form, in which the universe
appears, is recognized as one of the forms in which
the One eternal substance appears. God, therefore, is
saguna, that is, he has qualities which can be described
in human understandable words. Brahma is nirgun;
God (isvara) is sagun. The gods, all avatdrs, idols,
and the visions of God, are all saguna manifestations
of the Nirgup Brahma, or nirguns Gtma. The Sagun
I$vara, being but the one of the many forms in which
the Nirgun Isvara appears, are, of course, to be identi-
fied as the golden bracelet is identified with the gold
of which it consists. The poet-saints therefore in
their hymns of praise, their invocations, their worship,
and their prayers, make no distinction. They are
addressed as well to the nirgun God as to the sagun
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God. This identity of the sagun and the mirgus is
often asserted very definitely.

Nivpitti. Cessation from worldly concerns and engage-
ments; also Absorption into Brahma.

o

Ovi. A stanza of a particular metre of Marithi verse.’

P

Pada. A variety of metrical compositions, used in hymns
or anthems. Very many of the poet-saints have written
in this metre. (See the Padasangraha in the Kavyas-
angraha Series for examples).

Paduka. An impression of a foot on stone, worshipped
as the trace of some god or guru.

Pansupari. A roll of the Piper-betel leaf with Areca nut,
cloves, lime etc. (See Vida).

Pap. Sin in the abstract, or an evil deed. It is the exact
negative correlative of the word punya, goodness or
holiness in the abstract, or a good or holy deed. That
pap and pumya, evil and good deeds must receive a
future reward of suffering or happiness is a part of
Hindu philosophy, but this idea does not belong to
the words themselves. Molesworth’s Mardthi English
Dictionary of 1831, founded on the Marithi-Marithi
Dictionary of 1829, rightly defines these words. I
differ absolutely from the Notes on these words in
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Molesworth’s Second Edition of 1857, and from its
definition of the word punys as “merit,” a meaning
it never has had in Sanskrit, or in the whole course of
Marithi literature, until influenced by Molesworth’s
second edition. See further discussion under punye.

Peth. A region or large division of a city. A manufactur-
ing or a trading town. A market town. A ward of
a city.

Pradakshing. Circumambulation of an object, keeping the
right side towards it These objects may be idols,
sacred trees, the tulsi plant, a temple, even a sacred
city.  Keeping the object to the left would imply
irreverence.

Prahar. An eighth part of the day of 24 hours. A
prahar is therefore a period of three hours. The
prahars begin at sunrise, at six, hence Donprahar [two-
praharas] is noon.

Prakriti. In philosophy prakriti and purusha are words
that denote the material and the immaterial universe.
Prakriti (Nature, matter phenomenon) conceived as
female, and Purusha (male, the soul, life, activity)
by their union make the whole universe, an anthro-
pomorphic expression of the idea expressed in English
as ‘“matter and mind.”

Prasad. 1 Tavor, graciousness, propitiousness. 2 Any
thing (a fruit, flower, rice etc.) given by an idol, a
guru, a saint, as a blessing or a mark of favour.” 3
Food etc. presented to an idol or a holy person to be
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distributed, thus honored, among worshippers etc. 4
The sweetmeats and fruit distributed among the
audience at the conclusion of a kathd, kirtan, or
puranic reading.

Prakrit.  In the usage of the Maratha poet-saints the
Prakrit language means the Marathi language. As
distinguished from the Sanskrit (the polished langu-
age), it means the common vernacular of the people.
As may be seen from the lives of the poet-saints and
their works, they had to encounter a certain amount
of opposition against their Marithi, or Prakrit ver-
sions of the sacred Sanskrit texts. (See Eknath’s
life, Bhaktalilamrita Chapter 21).

Prarabdha. Deeds in former births determined the course
of one’s life in the birth previous to this. Deceds in
the previous life have determined the course of one’s
present life. Deeds in the present life will determine
the life in the next birth. This is the law of prarabdha.

Punya. Goodness or holiness in the abstract, or a good
or holy deed. Its negative is pdp, or sin in the abstract,
or an evil deed. In the definition of this word as also
in the definition of the word pap I differ absolutely
from Molesworth’s Marithi and English Dictionary,
second edition of 1857. In a note it says, “ The word
bears not the feeblest implication of holiness, godliness
or purity of spirit.”” On the contrary it implies all
three. And by its using the definition of * merit”
(not found in the edition of 1831) an idea foreign to
the word has since then been attached to this noble
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word. “ Merit,” meaning a future reward of a good
deed, is no part of the meaning of the word Punye,
which is simply goodness or holiness in the abstract
or a holy or good deed. The idea of merit belongs to
Indian philosophy, but not to the word punya. Every
punya will have its reward in the future, as will every
pdp, but this idea is not in the word itself.

The first edition of Molesworth of 1831, founded on
the pandit's Marathi-Marithi edition of 1829 has the
correct definition. See also Monier-Williams Sanskrit
dictionary under punya and pdp. The word punya,
twice used in the Rigveda, many times used in the
Upanishads, and Bhagavadgitd, and all through old
Marathi literature, is the exact negative of pap. It,
in no single instance, means “merit” as implying a
future reward.

Puranpoli. A wheaten cake with stuffing of coarse sugar,
pea flour etc.’

Puran. A particular class of Hindu sacred literature,
generally regarded as eighteen in number. They deal
with stories of the creation of the world, its destruc-
tion, its renewal, of gods, goddesses, and heroes. The
cighteen are Brahma, Padma, Vishnu, Siva, Linga,
Garuda, Narada, Bhigavata, Agni, Skanda, Bhavishya,
Brahmavaivarta, Mairkandeya, Vimana, Variha,
Matsya, Kiirmra and Viyu, but there are other lists
of 18, slightly varying from this, Of the Purins the
Bhagavata, giving the life and teachings of Krishna,
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hes had the greatest influence on the thought and life
of the Maritha poet-saints.

Puranik. “A Brahman well read in the Purdns. A public
expounder of them.” On account of the vast extent
of Sanskrit literature, those who expound the sacred
books have to specialize. There are those whc make
a speciality of expounding some Purin and are known
as Puriniks.

Purusha. See Prakriti.

R

Ramdyana. The great epic relating the exploits of Ram,
ascribed to Valmiki as author.

L

Sadguru. Literally a true, or good guru (see Guru.)
While primarily the word applies to human teachers,
or gurus, the poet-saints even applied it to God, for a
sadguru is regarded as a manifestation of God. The
Marithi Poet-saints frequently refer to the high moral
qualities, the sincerity, the unselfishness, the unhypocri-
tical spirit, that marks a sadguru, as distinguished from
a false guru. '

Sagun. See Nirgun.

Samsara. 1. The world, mundane existence, human life,
man’s mortal state, 2 The affairs of life; worldly
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business; the vocations and engagements, the cares and
troubles of secularity.

Sannydasi.  One who has cast off all worldly possessions,
and carnal or natural affections, an ascetic. The
poet-saints distinguish between the hypocritical, formal
Sannydsi, who outwardly appears only to have given
up all, and the true and sincere sannydsi, whose giving
up of the world is genuine.

Santa. A saint, practically synonymous with sddhu (which
see). He is one who has lost worldly desires and
devotes himself to the worship of God. But whatever
he mray appear outwardly, no one is a santa without
purity of heart and life. The appellation Kavi-santa,
or poet-saints, designate those saints who were poets.
The Marathd poet-saints begin with Dnyane$vara,
about A.D. 1290, so far as their works are known, and
continue to the present.day.

Satchidananda. Existent-intelligence-joy. Although
Brahma, or the paramdim@ cannot be described in
human words [avdchya], yet because, it is believed
to exist, to be that which takes the form of intelligent
beings, and to express itself in beings feeling joy—
Brahma being the substrate of these—this definition of
Brahma is very frequently employed. It should be
noted that the two words, existence, intelligence
and joy are not adjectives, but nouns. They do not
connote that Brahma is intelligent and happy, but that
the One existent substance, Brakma appears in the form
of intelligent beings possessing joy and guodness,
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Sadhana. The means employed to obtain deliverance from
births and deaths and all that life implies in its sins
and sorrows and even joys.

Sadhu. A holy man; a saint or sage; one of subdued
passions and of contemplative habits, The poet-
saints give the word a moral emphasis, hence a sadhu
is a man of pure character, one truly devoted to God,
a spiritually minded man; a good man. A man can
appear hypocritically a sddhu, and not be a sadhu, for
a sddhu must be pure in heart and life. The wandering
professional sadhu, called such, may or may not be
sincere, but he is not considered a true sddhu without
purity of heart and life.

Sdashiang-namaskar. See Namaskar.

Savadhana. Literally attention, heed. At the moment of
marriage, the priests in solemn tone repeat the words
“Savadhanam, savadhanam” and at that moment the
curtain between the bride and bridegroom is removed,
and the marriage is complete.

Sayujyatd. The fourth of the four states in which
mukti [final deliverance] is distinguished, wiz., absorp-
tion into the essence of Brahma. The four are
Sayujyatd [absorption into the essence of Brahma;]
Salokata [residence in the heaven of a particular
deity] ; Samipatd [Nearness to the Deity]; and Saru-
pata [Bearing the likeness of God].

Shanti. Peace. Unruffled mind.
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Shloka. A verse, a stanza, a quantity of four lines. A
particular metre; praise. In the Marithi commen-
taries the Shloka commented on is the Sanskrit text.

Shraddha. A kind of funeral rite or ceremony in honour of
the departed spirits of dead relatives, observed with
great strictness at various fixed periods, especial honor
being given to paternal and maternal ancestors.

Shudra. The fourth grand division of the Hindu body;
also an individual of it.” The four grand divisions
are Brahman, [the priestly caste]; Kshatriya, [the
warrior, military, governing class]; Vaishya [agricul-
tural and mercantile class]and Shudra [the servile class,
whose duty is to serve the upper three]. The atishudra,
also called anamik, antyaja, are those still lower than
the shudra, and outside of the four grand divisions.
Hence they are asprishya [Untouchable] or andmika
[Unmentionable].

Shruti. The Vedas severally or collectively. The word
is from the Sanskrit, meaning “ hearing.”

Siddhi. A supernatural power or faculty supposed to
be acquirable through the performance of certain
magical, mystical, or alchemical rites or processes.
Eight are enumerated, vis., animd, mahima, garima,
laghima, prapti, prakdmya, ishitva, and vaSitva.  The
powers or siddhis are personified as female beings, or
siddhis, who come and serve those who by their austeri-
ties or otherwise gain those powers.
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Skandha. A section of a book, a book, a chapter.

Stotra. 1 Praise, panegyric, eulogium. 2 A book or writing
in celebration of the praises of God; also a hymn.

Svami. A master or lord, the master or lord of, also
the proprietor or owner of. Applied to the Deity, a
god, a king, or prince, a spiritual preceptor, a husband,

“a holy personage, a learned Brihman, a Gosavi,
Sannydsi etc. It is used also as a title, as Kesdava-
svami,

T

Tapa. Religious austerity, pious mortification of the
body. It is especially connected with the yogo
system, and the yogis carry it to its extreme limit. But
it also has less austere usage, meaning the duties of
life, the special duties of Brahmans, Kshatriyas,
Vaishyas and Shudras. It is, therefore, the correla-
tive of Japa. Japa signifying the inner spiritual life,
and tapa the outer religious life. (See Japa).

Tilak. The spot or line made with coloured earths or
unguents upon the forehead. It is considered either
as an ornament or as a sectarial distinction.

Tirtha. 1 A holy or sacred place, any place of pilgrimage,
but especially particular spots along the course of
sacred streams or in the vicinity of sacred springs.
2 A holy stream, or water brought from one. Water
in which a Brahman, sennydsi etc., has dipped his
feet, or which has been poured over an idol; holy
water,”
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Tulsi. A plant venerated by the Hindus, Holy Basil,
Ocymum sanctum. It is usually grown in an earthen
altar before the door of the house, or in the garden
behind the house. Its leaf is used in offerings, in
garlands, and its stalks also have sacred uses. Those
worshipping the plant go around it, keeping it to the
right [pradakshind] with palm to palm, repeating a
manira, or prayer.

U

Upanishad. The oldest philosophical literature.
Upasana.  Worship or religious service.

V.
Vaikuntha. The Heaven of Vishnu.

Vastu. The real as opposed to the unreal. Brahma. The
Universal Atma. Substance. The substance of which
the Universe consists, namely Brahma.

Vairagi.  An ascetic or devotee; one who has subdued
his worldly desires and passions. The word is also
applied to a class of religious mendicants. The word
is also pronounced bairdgi. The poet-saints disting-
uish between the true and the hypocritical vairdgi.

Vairagya. 1 Indifference to or absence of worldly desires
or passions. 2 Popularly, Renunciation of all sensuous
delights or gratification.
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Vedas. The oldest of the Indian Scriptures. The four
Vedas are, the Rigveda, the Yajurveda, the Simaveda,
and the Atharvaveda.

Vida. A roll of the leaf of Piper-betel with Areca-nut,
cloves, lime etc. It is usually chewed after a meal.
Tt is distributed to an audience after a kirtan, or any
public assembly, and is the final act. It is believed to
be a digestive, and also as purifying the mouth. It
is generally called pan-supari [leaf-supari nut]. Many
have the habit of chewing it constantly.

Videhi. Literally, one without a body [vi-deha]. In usage
however, it implies a temporary or permanent absorp-
tion of the mind in a way to make one unconscious of
the possession of a body, as when one is intensely
listening to a kirtan, he is for the time being a videhi.
Or when through a life of constant contemplation of
the atma, or of God, the ascetic or devotee loses all
thought of his body, of cold or heat, hunger or thirst,
desires or passions, he is a videhi. A man is a videhi
when the spititual completely dominates the physical.

Viveka. Right-thinking. To the Vedantist right-thinking
is the discrimination between reality and unreality.

w

Wada. 1 A stately or large edifice, 2 mansion or palace.
2 A division of a town, a quarter, a ward, as Brahman-
wiada, Mahiarwada. 3 An enclosed piece of meadow-
field, or garden ground; an enclosure. 4 A cluster of
huts of agriculturists, a hamlet.
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Y

Yama. The god who rules over the spirits of the dead.

Yoga. Spiritual or abstract devotion; union with Brahma
through abstract meditation, or contemplation ; also the
practice or exercise of this sort of worship.

Yogabhrashta. One who was interrupted in his preced-
ing birth during the performance of Yoga [abstract
meditation upon Brahma]. As an example, a pious
outcaste, devoted to Eknith, is called a Yogabhrashta,
In the Autobiography of Bahinabii, a calf, because of
its peculiar pious actions, is called a yogabhrashta.
Indeed any pious person can be described as a yoga=
bhrashta, as one whose pious life in a former birth
was accidentally interrupted and has now a further
opportunity.

Yogi. 1 A performer of the abstract meditation called
yoga. 2 An ascetic or devotee in general. Popularly
a yogi is supposed to be able to gain extraordinary
powers through his practice of yoga, called siddhis
(which see), and the ash-covered yogi is able to instil
much fear in the minds of the ignorant. The poet-
saints, of course, distinguish between the hypocritical
yogi and the true yogi whose heart and life must be
pure.

Yojana. A measure of distance equal to four Kos
roughly about eight miles,



APPENDIX IL

NOTES ON DASOPANT DIGAMBAR.

Sources of information.

TWENTY FIVE YEARS ACO Dasopant Digambar was hardly
more than a mere name in Western India. In 1902, however,
that enthusiastic and devoted scholar, Vishvanath Kashinath
Rajwade, in one of his journeys of research, discovered at
Amba Jogidi (Momindbid) in the Hyderabad State, a
branch of the descendant of Dasopant, possessing many
nanuscripts of the voluminous works of this poet-saint,
and in addition an account of his life, in manuscript, by
an unknown author.  Mr. Rajwade published a short
account of his discovery in the series known as Grantha-
mala.

In 1904, Mr. Vinayak Lakshman Bhave, the well known
scholar of Marathi literature, (in 1919 the author of Mahar-
ashtra Sarasvat, History of Marathi Literature), published
in the series known as Mahariishtrakavi the Dasopant
Charita [Life of Dasopant] which had been discovered by
Mr. Rijwade. The manuscript of this work, and the only
one known to exist, was given to Mr. Bhive by one of
Dasopant’s descendants at Amba Jogai, Shridhar Avadhiita
Deshpande, the 12th in the line of discipleship-descent,
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Tn 1905 Mr. V. L. Bhiave published in the Maharashtra-
kavi two chapters of Dasopant’s great work, the Gitarnava,
a commentary on the Bhagavadgita, the manuscript of which
had been given him by Shridhar Avadhiita Deshpande.

In 1912 Mr. Shankar Shri Krishna Dev of Dhulia, also
an enthusiastic and devoted student of the Maratha Poct-
Saints, published in the Journal of the Bharat Itihds
Samshodhak Mandal, Vol. 4, Part 1, page 10, a short note on
Dasopant and his Marathi and Sanskrit works.

In 1914 Mr. Dev published in the Proccedings of the
Bhirat Ttthas Samshodhak Mandal the Grantharaj of Daso-
pant. The preface contains such information regarding
Dasopant as Mr. Dev was able to collect.

In 1915 Mr. V. L. Bhiave published in the Journal of
the Bharat Ttihas Samshodhak Mandal, Vol. 12, page 106, a
summary of Disopant’s Santavijaya.!

In 1919 Mr. Bhave published his History of Marathi
Literature (Maharashtra Sarasvat). See page 117 for his
account of Dasopant and his works. On page 145 a facsi-
mile of what is believed to be Diasopant’s handwriting is
given. Mr. Bhave’s chapter on Mahipati and other historians
(Mahipati va itar Charitrakar), containing a reference to
Dasopant, is a reprint with slight changes of his article
printed in the Journal of the Bharat Itihis Samshodhak
Mandal, Vol. 12, page 108.

_*Mr. Bhave thinks Mahipati must have been acquainted with
this work, see page 112,



Early references to Dasopant.

Mahipati (1715—1790) in his Bhaktavijaya, written in
1762, Chap. 57, 178, merely mentions his name in the list
of Saints.

In the invocation to Bhaktalilimrit (written in 1774)
Chap. 1, Dasopant is described as one who had received the
blessing of Datta (Datta anugrali).

In Bhaktalilamrit Chap. 22, 48 to 68, the meeting of
Eknath and Dasopant in a forest is recorded. In chapter
22,79 to 101, there is an account of a visit paid by Dasopant
to Eknath at Paithan.

Moropant (1729—1794) in his Sanmanimald, Jewel-
necklace-of-Saints, says :

Dasopantin kelad Gitarnava manava sava lakh

Grantha  parama  duslara 1o na layachi juse na

Vasavalakha.

Jayaramasuta, a disciple of Ramdas (1608—1681),
mentions Dasopant in his Santamailikd, Sce KNavyetihidsa-
sangraha, No. 24, Part 3, page 33.

Girdhar, a disciple of Rimdas, in his Shri Samartha-
pratipa 16, 34 mentions the Gitarnava as the work of
Dasopant.
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The published works of Dasopant.

Grantharaj. This was printed in 1914 by Mr. S. S, Dev
of Dhulia from four MSS., two of which he obtained at
Amba Jogai, and two from Yekhehil, found in the Math of
Atmaram, the author of Shri Dasavishrimadhidma. These
MSS. are designated by Om, Shri, Ra. and Ma, and their
dates Mr. Dev gives as 1728, 1578, 1678, 1758 respectively.
The Ms. Om was used for printing, but the variations found
in Shri, Ra, and Ma are indicated in foot notes. In printed
form the Granthardj covers 196 pages.?

The Grantharaj is a philosophical work in verse, con-
sisting of eight chapters (Prakaran) put in the form of a
dialogue between Guru and Disciple. The Disciple asks
questions regarding the true meaning of Bandha [Bondage
of the Soul], Moksha [Deliverance] and Jiwanmukti [Deli-
verance though still living]. The answers of the Guru arc
in accord with the usual Vedantic formulae, and arc corro-
borated by quotations from the Brihadaranyaka, Taittiriya
and Chhandogya Upanishads.

Gitarnava. The two first chapters of this work were
published by Mr. V. L. Bhave in 1905, in the Maharashtra-
kavi series. The MS. was given him by Shridhar Avadhiita
Deshpande of Amba Jogai. The age of the MS. is not indi-
cated. The Gitarnava is a commentary on the 18 chapters
of the Bhagavadgita. Every word of the original is com-
mented upon, the whole making a voluminous work, said to
consist of 125,000 verses. In the second chapter the author
inserts at some length a story of human life and its sorrows,

!Sce Preface to Grantharaj, page 12.
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also an amusing story at considerable length, of a Brahman,
who, even under the greatest pressure, refused to use Prakrit
for communication, employing only Sanskrit.

Dasodigambarkyrit Santavijava. Mr. Bhive, in the
Journal of the Bharat Itihis Samshodhak Mandal, 1915, vol.
12, page 106 gives a summary of the 34 chapters of the
Santavijaya, with its long list of Marathd Saints, beginning
with Dnyanadev.

List of published and unpublished W orks.

The following list of 52 works of Dasopant in Marathi
and Sanskrit is given by Mr. S. S. Dev. Sce preface to the
Grantharaj, page 4.

Gitarnava Bhaktirajakavacha
Gitarthabodh Vajrapafijarakavacha
Avadhiitaraj Sahasranamatika
Granthardj Dattatreyanamavali
Prabodhodaya Parvirdha Dasa, Dvadaéda, and Sata
Namavali
Prabodhodaya Uttarardha Mangalamdrtipija
Sthilagita Vichakipiija
Vikyavritti (in prose) Mahapiija
Panchikaran (written on cloth) Manasikapaja
Padarnava Vedoktapiija
Dattatreyamahatmya Vaidikapiija
Gitabhashya Yantrapiija
Sarthagita Namamritastotra
Avadhiitagita Gitastotra

Anugita Prabandhastotra



Dattitreyasahasranimastotra Gitaprabandhastotra
Dattatreyadasanamastotra Siddhamalamantrastotra
Dattatreyadvadasanamastotra Upakalastotra
Dattatreyashodasanamastotra Shodasavatarastotra
Dattitreyasatanamastotra Shodasavatarapradur-
Siddhadattatreyastotra bhavastotra
Shadguruyantra Agamanigama
Shodasadalayantra Vedapadikhyastotra
Atripanchakapradhanayantra Shodasavataradhyanas-
Sivastotra totra

Gurustotra Dasopanishadbhashya
Shodasastotra

Sitajvaraniviranastotra

Historical Notes.

Diasopant Digambar is believed to have born in A. D.
1551 and died in 16152 He was thus the contemporary
of the great Poet-Saint Eknath (1548—1609) and tradition
records their meeting together.* He lived during the reign
of that tolerant Muhammadan Empercr Akbar, but under
the immediate rule of the Muhammadan king at Bedar, Al

* More cxactly, in Indian chronology, he was born in Shaka 1473,
Bhadrapada, Vadya 8 and died in Shaka 1537 Magha, Vadya. O.
This I give on the authority of Mr. Vishvanath Kashinath Rajwade.
See Granthamala of 1902, also Mr. S. S. Dev in preface of Grantha-
raj page 2. Also Mr. V. L. Bhave in Maharashtra Sarasvat page
117. I am unaware of their authority, but presume the dates were
obtained locally from Dasopant’s desccndants at Amba Jogai.

* Mahipati in his Bhaktalilamrit, Chap. 22, 48—68 and 81—101
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Rarid Shah.® When Disopant died (1615), Tukaram at
Dehu and Ramdas at Jamb werc boys of seven years of age.

At Amba Jogdi, also known as Mominabad, in the
Hyderabad State, there is the Semddhi, or tomb, of Daso-
pant Digambar. There are also at the same place two fami-
lies claiming descent from Dasopant, the one called the major
branch (Thorleii dewghar), the other the minor branch
(Dhakleq devghar). In the major branch the present re-
presentative in the line of discipleship is Shridhar Avadhfita
Deshpiande. There is also a branch of the family at Bavagi
near Bedar, and still another at Chandrapiir near Nagpur.®
Al these branches are said to possess manuscript copies of
Dasopant’s works.”

It is evident from the voluminous nature of Disopant’s
works, their contents, language, style, etc., that he was a
man of learning and of piety, and given to untiring labor.

The question of his influence on his own and following
times is not casy to answer. Copies ot his works have been

*The Darids werc generals in the army of the Bahamani kings
at Bedar, and in 1530 displaced the Bahamani dynasty. Ali Barid
Shah, under whom Dasopant must have lived, died in 1582, Sce
Kincaid’s History of the Maralha People, The Bahamani Kingdom,
pages 00 to 79 and 102.

*The family line is as follows: Digambar, Dasopant, Dattajipant,
Vishvambhar, Dasoba, Dattaji, Devaji, Vishvambhar, Guruhova,
Avadhuta, Atrivarada, Vishvambhara. Sce Rajwade in Grantha-
mala under Dasopant, and Maharashtra Sarasvat, page 119.

" Grantharaj, page 4 of preface. Also Maharashtrakavi, Part 2,
page 39.
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thus far found only with his descendants, and in the Maih
of Atmiarim, the author of Shri Dasavishramadhama, at
Yekhehal. His Gitirnava was, however, known to Moropant
(1729—1794), and Mahipati (1715—1790) relates of Daso-
pant’s meeting Eknath on two occasions. His works were
probably known to Ramdas. The evidence of this is two-
fold. (1) Girdhar, the disciple of Ramdas, in his Samartha-
pratdpa,® conceives of a banquet given by Ramdas to authors
past and present, at which the viands were their respective
literary works. Disopant is mentioned as guest, and the
Gitirnava as his special contribution to the banquet:
Daso  Digambara  svayampaki sovale  Gitdrnavarasti
sampurna  jevile (Shri Samarthapratipa 16, 34). (2)
There is a very noticeable similarity between some portions
of Rimdas’ Dasbodh and the Grantharij and the Gitirpava,
Compare Ramdis’ picture of human life in (Dashak 3,
Samids 1—4) with Gitarnava Chap. 2, 2115—2175, and
Granthardj Chap. 3, 55 and following.

8 Shri Samarthapratapa by Girdhar, page 99; publishel by S. S.
Dev at Dhulia in the Ramdas and Ramdasi series, 1912 (shaka 1834).
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