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PREFACE

I take special pleasure in introducing to English readers
the Saint and Poetess, Bahina Bai, for, until recently, her
autobiography and verses have been known to but a few.
A few manuscript copies of her works exist. The first
printed edition, edited by Dhondo V. Umarkhine, appeared
in 1914, and was soon out of print. Another edition, print-
ed from another manuscript, edited by V. N. Kolharkar,
was.issued in 1926. It is probably true that there are not
many Marathi readers of her poetry. To introduce Bahina
Bii to a larger circle of readers in India, and to introduce
to the West a name there absolutely unknown, but worthy
of being known, I consider a privilege of no mean order.

I have not attempted to translate all her verses, for the
translation of the whole, with the text, would make too
bulky a volume. I have, therefore, chosen such portions as
secemed best adapted to give to the English reader the
thoughts of this Indian woman that found expression in
her verses nearly three hundred years ago.

I do not hesitate to acknowledge many unusual diffi-
culties in translating her language and thought. Her style
is exceedingly elliptical. Her vocabulary and grammatical
contructions, belonging to the Marathi of three hundred
years ago, create many difficulties for me, a foreigner. Her
allusions to customs and traditional stories require a wide
reading to prevent those mistranslations that would bring a
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smile to the Marathi reader. I acknowledge my debt there-

fore to Pandit Narhar R. Godbole for information and
suggestions that have enabled me to avoid many a pitfall.

Copyists of Marathi manuscripts were not always care-
ful copyists. There are differences, therefore, between the
two printed texts mentioned above. I have in the main
followed Kolharkar’s text, because it is now the only text
available. T have gone into the question of the respective
merits of these texts.

I may also add here that Bahini Bat’s verses require
considerable illumination for the Western reader. Her
allusions to Puranic stories, customs, to philosophic
thought, to religious observances and the like, are outside
the Westerner’s ken. But to make the necessary explana-
tions in notes and footnotes would take so much space
and lead me so far afield, that I have limited myself to the
most necessary ecxplanations in footnotes and glossary,
have left it to the Western reader to gain further infor-
mation as best he can, if he feels an interest in doing so.

To the Rev. J. . Edwards of Bombay, I owe a debt
of gratitude for his assistance in seeing this volume through
the Press. '

JUSTIN E. ABBOTT.

SvMmMIT, NEW JERSEY, U.S.A.



INTRODUCTION

ON THE POLET-SAINT BAHINA BAI

The Maratha people can point with pride to many of
their poet-saints who were women of literary ability, wise
in philosophy and godly in character. Such have been
Mukta Bai, Jana Bai, Venu Bai, Baya Bai, Ambi Bl
Chima Bai, and Bahind Bai. But poetry is natural to
Indian wemen. As in the early morning they grind the
flour for the day’s meals, they sing aloud, often composing
words to fit the metres they enjoy. The subjects of their
song may be philosophy, religion, personal sad or happy
experiences, a prayer, or words that have little sense, but
please the ear. All through the centuries the women have
sung at their handmills, before the sun has risen, and while
their men folk were fast asleep. They were too modest to
record their own verses, the men folk too indifferent to do
so, but all the same all through the centuries Indian women
have composed verses and sung them down to the present
day.

Bahini, is believed by Maritha scholars, to have been
born in 1628 and died in 1700, at the age of 72. Her autobio-
grapry, unique in Marathi literature, supplies all that is
known of her. Her name is mentioned with respect by later
poets, but she alone has furnished the details of her life.*
Her autobiography covers only the details of the early years

*Niloba, a disciple of Tukaram, gives a few details.
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of her life. For her later years with their mental struggles,
temptations, perplexities, and thoughts of approaching
death, one has to gather from her verses such details as
she has made possible.

While Bahini was a girl of tender age, living in Kolh-
apur, she became deeply interested in the poems of Tukaram.
*Tukdram was then a young man of about 30 years of age,
but his fame had already spread far and wide. Bahini
became very desirous to go to Dehu, a village not far from
Poona, where Tukidram lived, and was performing his
inspirisg kirtans. Her husband opposed her in this desire
as he was a Brahman, and Tukdram was a Shudra. In a
dream, however, Tukiram placed his hand on her head and
gave into her ear the mantra that had come down to him
from the past ages, the six syllable mantra “Rama-Krishna-
Hari.” From that moment Bahini regarded herself as
Tukirim’s disciple, and her whole life came under his in-
fluence and inspiration, as her guru.

Her verses show her to have been a most thoughtful
woman. By tradition and by her own thinking she was a
believer in the Vedintic philosophy, but she was not with-
out doubts, and she passed through such mental strains that
she even contemplated suicide. She felt the handicap of
being a woman, and not allowed the freedom of study and
speech that men enjoyed. As she approached the end of
her life, at the age of seventy-two, her bark floated on

*For “Life of Tukaram” see Edwards’ Life and Teaching of
Tukaram.

For Verses of Tukaram see Translation of Tukaram’s Verses
by Fraser and Marathe.
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peaceful waters, and she was ready to face the hour of
death, that would take her to the great Beyond.

One is impressed by Bahini’s high moral ideas, and
one cannot but think that she lived as she thought. Living
and dying in her little distant village of Devgav, where her
town still stands, there was, however, no poet there to sing
her praises. If there had been, one may be sure his ima-
gination would have supplied the Chariot-of-Light [vimdn]
that the gods were accustomed to send to take to heaven
the souls of the specially godly. The Chariot-of-Light
would surely have had its load of flowers also, to shower
on this saint, as she took her seat, to pass from this life into
the next.
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CHAPTER 1L
A TRANSLATION FROM THE SANT
BAHINABAICHA GATHA
Adiparampara.
HER GURU ANCESTRY

1 (1) Adinith [Shiva] taught a mantra to Parvati
[His wife]. Matsyendra heard it from within the belly of
a fish. (2) Thus through him the supreme mantra, that Shiva
held in His mind, became effective through bhakti. (3) He
[Matsyendra] showed his favour by passing the mantra
on to Goraksha [Gorakhnath]. Through him it became
known to Gahini. (4) Gahini bestowed his favour on
Nivrittinith, even while he was a child, but yet a Yogi.
(5) From him Dnyineshvara reccived the favour of the
mantra, and this made him famous at Alandi, the home of
Siddhas. (6) Dnyéaneshvara gave his blessing to
Satchidananda, the home of bhakti. (7)  Further on
Vishvambhara, in the beauty of his Shiva form, gave the
mantra to Raghava [Chaitanya). (8) He gave it to Keshava
Chaitanya, and he to Babaji Chaitanya, who gave it to
Tukoba [Tukarim]. (9) Because Bahini placed her
undivided devotion at the feet of Tukoba, she received (the
mantra through him).

CHAPTER 11

ATMANIVEDAN
HER AUTOBIOGRAPHY AND VERSES

BAHINI'S BIRTHPLACE
2 (1) Devgav was my own beautiful parental home.
To the East of this place lies the town of Verul*. (2) At

*Ellora Road, Ry. Station 219 miles from Bomlay, or 57 miles
from Manmad Junction, for the famous Ellora caves.
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Devgiv may be noticed a crowd of gods gathered together.
(3) Here it was that the Rishi Agasti, coming from the
Himalayas, spent four months. (4) To the west of the
town the river Shiva flows. Among all holy bathing places
this one is unsurpassed. (5) The equivalent of a hundred
thousand tirthas are there, to be bathed in. A hundred
thousand of them for ever exist there. (6) Agasti saw this
holy spot, and at the rising of the sun used to come here
to perform his austerities. (7) The Rishi Agasti gave a
boon that at Lakshagrima a hundred thousand tirthas would
reside; (8) and that he who might bathe here, make gifts,
repeat God’s names or perform austerities, would realize
his desires. (9) Agasti made his abode at Devgiv, but
came regularly to the river Shiva for his bath. (10) Says
Bahini, “It was at such a place, Devgav, that I was me.”

BAHINT'S BIRTH AND GIRLHOOD

3. (1) The scribe of the town was Auji Kulkarni.
I was born into his family. (2) My mother’s name was
Janaki; my father’s name was Audev [Auji]; and Devgav
was the name of their home. (3) The family was child-
less; to have a child they did all manner of things.
(4) They were for ever bathing in the Laksha tirthas, and
adopted Shiva austerities. (5) For some days my father
Auji continued having a dream. (6) In it a holy Brahman
told him he would have a daughter and two sons. (7) Says
Bahini, “Within a year after that I was born as a daughter
after nine full months.”

4 (1) Brahmans assisted at the festival of my
twelfth day. The Brahmans, after the feast, returned to
their homes. (2) My father soon after happened to go
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into the forest. Suddenly he made a happy discovery.
(3) On the Verul road he found a gold mohar tied in a
yellow robe. (4) Returning home he cried out with joy:
“This daughter of ours is bringing us good luck!” (5) The
excellent Brahman astrologer, Vireshvara, made out my
horoscope. (6) ‘You will be blessed through her,’ was
the horoscope which he read from the paper before him.
{7) The astrologer declared, ‘She will be one to possess
good fortune, The cord of her life shows great strength.’
(8) Says Bahini, “So said the Brahman, and he was given
presents of garments and a cow.”

BAHINI'S MARRIAGE.

5 (1) Deciding to give me in marriage, they began
early planning to bring it about. (2) Just then, unexpect-
edly, as if directed by Fate, a near relative from Shiur
turned up. (3) To begin with, he was a relative, and
moreover, he wished to get married. He was an intelligent
purdanik, an excellent jewel of a man. (4) The request for
me was made, and the word of promise was given. The
marriage day was fixed, and the wedding took place. (5) A
brother was now born after me, as the former austerities
had been performed. (6) They all exclaimed, ‘This good
fortune that a son should be born after her, is undoubtedly
due to her. (7) Says Bahini, “Three years now passed.
I will relate now what happened thereafter.”

6 (1) My father’s noble family line was that of
Maunas. My husband was of the high Gautam Gotra.
(2) He was the astrologer of Shivapura. My father and
mother gave me to him. (3) It was his second marriage.



He was thirty years of age. My husband was one whom
fortune favoured. He was a wise man. (4) Says Bahini,
“To such an one I was given in marriage, together with
many marriage gifts.”

FAMILY QUARRELS LEAD TO EMIGRATION

7 (1) Tour years after my marriage our relatives
became hostile to my father. (2) The quarrel arose in
connection with his office. e, therefore, sent for my hus-
b?nd. (3) ‘Settle all my debts to my family. Give deeds
for fields and gardens. (4) We must go from here to
some foreign country.” (5) He said, ‘Only thus shall we
have peace.” (6) You are closely related to us, of our
own kin, a son-in-law and friend. (7) Do not see us in
such extremity. If we should be thrown into prison, who
will deliver us. Be a friend to us and deliver us.” My,
husband, therefore, in the middle, in the dead of night, took
us away. (8) With my father, my mother, my brother
and myself he went by night, arriving at length at the ban%
of the Ganga river [Godavari]. (9) We had our Gangi-
bath at Pravara Sangam where the Pravari joins the
Gangi] and paid our homage to Siddhanith, (10) Says.
Bahini, “From there we set out on foot for Mahidev.”

8 (1) But having seen the Gangi, and the God
Siddheshvara, one knew not how to leave the place. (2)
The reasons for our affection for the place were past in-
fluences. There was also our reverence for the kirtans we
heard. (3) There was our love for listening to the Purdns.
There were the worship, the temple, and the worship of
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Brahmans. (4) We felt our hearts clinging to the feet
of the sannydsis, the holy men, and the great souled
saints. (5) We were exceedingly sorry to leave the place,
What is this that wretched Fate has done to us? (6) Says
Bahini, “We started for the Mahadeva forest, my husband
taking us along in an honoured way.”

9 (1) We journeyed, begging as we went along.
We had to suffer many hard experiences. (2) As we,
mother, father, brother, and husband, journeyed with the
purpose of visiting the Mahiadeva forest, (3) we had a
satisfying sight of Narasimha, and then visited the temple
of Pandurang. (4) We saw the Bhima river, the Chandra-
bhagia, and the shrine of the saint Pundalika. At
Venunad mankind finds deliverance (from birth and
death). (5 We bathed in Padmailaya pool.
We went to see the god [Pindurang]. We listened to
the praises of God’s name. (6) We saw the images of
Rahi, Rakhumai, and Satyabhdma; and all the rest of them,
together with the eastern entrance (of the temple). (7) As
we entered through the main door our hearts felt exceeding
joy. (8 When we saw the holy image of Pindurang
our eyes, with the other organs of sense, were delighted.
(9) We made pradakshind around the god, in joyous
ecstasy, with minds free of all worldly thoughts. (10) We
felt in our hearts that we wanted to stay right there, but
that was not in the thought of Fate. (11) Even though
it might mean death to us, yet Pandhari was the place we
would be in. We felt as though we could not leave its
river-water. (12) Says Bahini, “Because of good deeds
in a. former birth, we had the privilege of staying in Pan-
dhari for five days and nights.”
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10 (1) At the time of the full moon, in the month
of Chaitra, we arrived at the Mahideva forest. We saw
here the god and the gathering of his worshippers. (2) In
seeing Shankara we were comforted, and through our
bhakti we asked that his hand of assurance might rest upon
us. (3) After remaining here five nights we came to
Singanipur. (4) Here in our begging we easily obtained
uncooked grain, and my mind was made happy thereby.
(5) The food made of it tasted to me like nectar, for in
the eating of it one’s sins seemed burnt away. (6) Says
Bahini, “I was then nine years of age, and I have revealed
my heart’s emotions.”

11 (1) My husband consulted every one of us, and
the thought of all was that it was not a safe place to stay.
(2) Itseemed better to our thinking to go and live in some
Brihman city. (3) We said, ‘At Rahimatpur there are
a great number of Brihmans. Let us make our place and
abide there”” (4) Says Bahini, “This was the arrange-
ment of Fate, for otherwise one could not have left the
place, even if one had sought to do so.”

THE FAMILY SETTLES AT RAHIMATPUR.

12 (1) Thus we all went and settled down at
Rahimatpur, where we all began to beg. (2) My husband
was of noble character. He performed his baths and prayers
regularly, and God was gracious to him. (3) It now
happened that the priest of the town who lived there was
preparing to go away to Bendres. (4) He made my hus-
band his successor in carrying on the religious services of
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the town. (5) And seeing that he was honest, wise, and
learned, all the citizens brought their problems to him.
(6) ‘I am now going to Benidres,” the priest said, ‘and ¥
leave to you this priest and astrologer.” (7) My hus-
band agreed (to the proposal), and we remained there,
supporting ourselves, for a whole year. (8) After that
time the priest returned to the town, but he took
care of us for still another year. (9) I was now
eleven years of age, and felt a strong desire to be associated
with the saints. (10) I wanted to listen to the stories that
were heard in the reading of the Purdns and I delighted in
the worship of Brahmans. (11) But Fate pulled us away
from there; so leaving that town we again journeyed on,
(12) sad in heart, pleased with nothing. There is, how-
ever, no means of withstanding Fate. (13) Says Bahini,
“We arrived at length at Kolhdpur, that exceeding holy
city.”

THE FAMILY MOVES TO KOLHAPUR.

13 (1) There was here a Brihman named Bahiram-
bhat, a Vedanti, versed in the two Shdstras, a Yajurveds,
(2) noble in character, favoured of fortune, holy, a keeper
of the holy fire, to whom many pupils came to learn.
(3) Obtaining a place in his house we remained there,
where undisturbed, we were able to listen to his readings.
(4) We used to listen also to the frequent Hari-kirtans
by Jayaram Gosavi of stories out of the Bhdgavat Purana.
(5) Says Bahini, “While living here we gave ourselves
constantly to contemplation and meditation on the soul.”
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THE FAMILY 1S GIVEN A BLACK COW.

14 (1) Now it happened on a certain occasion, when
1 was in my eleventh year, that there was a great festal
event on a Monday. (2) During this festival a cow was
given to Hirambhat [Bahirambhat], the donor having found
a cow, about to calve. (3) This one-coloured cow was
wholly black. He made a pradakshing, waved the tail over
himself, and gave the cow away. (4) Her horns were
gilded with gold leaf, her hoofs were silvered, and she was
covered with a yellow robe. (5) The cow was given with
all the proper ceremonies, and everybody came to see her.
(6) A calf was born to the cow, and Hirambhat took her
to his house. The calf drank the milk that was milked from
the cow. (7) Ten days passed, and on the eleventh day
a Brahman appeared to Bahirambhat in a dream and said :
(8) “Offer this one-coloured cow to the Brihman who
is occupying your veranda,” (9) Bahirambhat made the
dream come true, and gave the cow with sincere good
wishes to my husband. (10) The hearts of us all rejoiced
in this gift, and the care of the cow fell to us. (11) My
father and mother went every day to get grass. She was
cared for carefully, and it was done with joy.

Bahini had a little calf
It’s hair was black as coal.

(12) The calf of the cow was also of one colour,
and it had a great affection for me. (13) Only if 1 un-
fastened it, would it go to get its milk, and as I milked
the cow it was with me. (14) I was the only one to give
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it water, and the only one to feed it with grass. Without me
it was unhappy. When I went out to draw water, the
calf would bawl aloud, and with tail erect would follow
'me. (16) The people watched us and thought all this a
strange thing while the calf and the cow looked casually. at
us. (17) When the calf was loosened, it would not even
"go to the cow. (18) Only when I gave it grass, would it
<eat. Only when I gave it water, would it drink. (19) At
night it slept on my bedding. As it listened to the reading
of the Purana it would sob with emotion.

And everywhere that Bahini went

The calf was sure to go.

(20) When I went to a Kirtan, it would come along
with me and stand quietly listening. (21) The cow would
be in her stall at home, but the calf would be at the kirtan.
When 1 went to my bath the calf would follow me. (22)
People would remark to me in various terms, ‘The calf
acts most extraordinarily with you.! (23) Some remarked
“The calf must be a yogabhrashta.” >~ Some said of me, ‘Its
habits are bad.’ (24) Others said, ‘The calf is her debtor
and only when the debt is paid will she be rid of it (25)
The calf, however, would not leave me, and I loved to be
with it. (26) If the calf was not in sight, I was troubled;
I felt like a fish out of water. (27) Whether I was grind-
ing, or pounding grain or carrying water, I was unhappy,
though with others, without the calf. (28) My husband
was of a fiery temper, and he did not like this, but finally
his heart yielded to pity. (29) Said he, ‘Let it be. You
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have no child, and this calf is a plaything for your heart.
(30) You enjoy listening to the Puranic stories and kirtans,.
and the calf costs you nothing.’

It followed her to church one day.

Which was against the rule.

(31) It was at this time that Jayarim Gosavi happened
to come there- (32) He conducted kirtans from house to
house where the worship of Brihmans took place, and he
began to feed the twice-born. (33) He conducted his
kirtans both at night and during the day. My father and
mother attended them with much pleasure. (34) I also
went with them to these kirtans, and the calf used to go with
me also. (35) Where my mother sat, there I sat also, and
the calf would rush in and stand beside me. (36) Inoffens-
ive in its actions, it stood listening to the kirtan and the
loud acclaim of God’s names. (37) After the verses of
praise, when all bowed to the ground, the calf also placed
its head on the floor.

It made the people laugh and say:
‘To think! A calf can pray!

(38) Lverybody laughed when they saw this, but they
were kindly and happy over it. (39) They said, ‘It is a
yogabhrashta, a worshipper of Hari in a former birth. I
the form of a calf see how it acts as one indifferent to the:
things of this world.’
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THE CALF BRINGS TROUBLE TO BAHINI

(40) It now happened on a certain day that Moropant
invited the bhaktas to the performance of a kirtan. (41)
The day was the eleventh of the month, and at noon with:
great rejoicing the Hari-kirtan was begun. (42) Jayarams
Gosavi, with his multitude of disciples, sat in the assembly
on special seats. (43) There was singing accompanied with
cymbals and drums. A large crowd had gathered there.
(44) Among them were myself, my parents and my brother,.
and we listened with exceeding joy to the recitation of the
Puranic stories. (45) The calf seated itself by me, but
some people dragged it away to the door. (46) They said..
‘There is no sufficient seating space for the people. Is &
beast a proper creature to be a listener?” (47) I began to
weep for my calf, and the Gosdvi heard me. (48) And as
the calf cried, I fell to weeping. Someone explained the:
matter to the Gosivi. (49) They said, “This is a little
girl living at the house of Hirambhat, She has come to:
this Shri Hari-kirtan. (50) She has a calf with her, which.
she has always following her. (5t) The calf has been
taken outside, because of the seating difficulties. For this:
reason the girl is sulking and crying. (52) The calf is.
outside crying out, and she is crying here inside, hence this
commotion.” (53) Jayarim Svami was a discerner of the
soul. He recognized the soul of the calf. (54) ‘Bring
the calf here,” he said. ‘Can Hari, the knower of the soul,,
.not be in the soul of a calf? (55) It is overcome with
desire to listen to the kirtan. One should not call it a beast.””
(56) So he had the calf brought in, and had it stand by him..
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3

JAYARAM SVAMI COMFORTS BAHINI

As Jayaram looked at the calf, he had a feeling of
joy. (57) On account of my prarabdha, because of good
«deeds done in a former birth, the kindly man called me to
him. (58) Looking intently at us, he caressed us both,
though this was unacceptable to the people. (59) The
kathd [Purdanic recitation] continued with very loud re-
frains, for the hearts of the Vaishnavas were full of joy.
(60) Jayaram Gosivi thought that both parties were true
hearted and of good deeds. (61) He said, ‘The calf
stands during the kathd, in its actions showing intense
-attention. (62) This is a little girl, of tender age. It is
very strange that she so loves to listen to these stories.
{63) Is there any one here at the katha belonging to her?
(64) One replied, ‘Yes, her father and mother. She has a
husband a very worthy man. But her vairdgya seems very
:great.  (65) She comes to these reading of the Puranas
with her father and mother, and brings the calf along with
her” (66) At this point I acted for myself. I prostrated
myself at his feet. (67) The calf also fell at his feet as
I did. To all the people it was extraordinary. (68) At
his left and right there were two persons. They raised
us up, the calf and myself. (69) When the katha
was ended, the people went away, remarking to themselves
-on the event, such as had never occurred before, (70) Hiram-
bhat and many others also said, ‘Who knows what this is a
sign of.’” (71) Says Bahini, “This is what happened at
Kolhapur, and now I will tell you what happened thereafter.”

15 (1) With my father, mother, and brother, and
-accompanied by the calf, we then returned to our lodgings.
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(2) At that time only two ghatikds of the night remained.
The calf was fed, and the cow was milked. (3) Hiram-
bhat performed his bath in the spirit of fire-worship, and:
the kartik lamps twinkled in the sky. (4) I swept and:
cleaned the floors, performed my bath, and caressed the:
cow and calf. (5) My husband also performed his bath.
Kolhapur is the Gayi of the South country.

BAHINI'S ANGRY HUSBAND BEATS HER

(6) It happened that at that time there was there a.
certain woman named Nirabai. (7) She began relating
what had happened at the katha. (8) She let fall on my
husband’s ears a recital of all the events at the kathd, as
being most extraordinary, the actions of the calf, and my
crying. His ears were filled with her recital. (9) She
added how Jayaram Gosivi, while in an ecstatic state, had
placed his hand upon her head. (10) Great was her good
fortune that he should speak to her, and give her his.
gracious blessing. (11) My husband was a religious mendi-
cant by profession, but a man of very angry disposition.
He rushed upto the house. (12) He seized me by the
braids of my hair, and beat me to his heart’s content.
Hirambhat was greatly distressed at this, (13) but could
not restrain him from beating me. The cow mourned
aloud, and the calf also was in great distress. (14) Al
this happened to me when in my eleventh year. In what
duty to my husband had I failed? (15) My mother, father,
and brother kept quiet, until my husband gradually restrain-
ed his rage. (16) When he became quiet, they asked hinr
why he was so troubling his wife? (17) He replied, ‘In last
night's kathd what special greatness or devotion did she:



14

mnotice in Jayaram! (18) Who cares for the Puran! Who
cares for *he Hari-kathd! I'll give her a beating and nothing
-else.” (1Y) Thus talking, my husband again could not
control his rage, just like a fire out of control. (20) Says
Bahini, “My body accepted it, who can ward off the force
of Fate?”

16 (1) When it came to his mind to do so he beat
‘me violently. He tied me (hand and foot) into a bundle
and threw me aside. (2) Hirambhat cried to him, ‘Get
out of here! He seems like a murderous wretch!” (3)
My father and mother pled with Hirambhat and soon quiet-
ed him. (4) ‘Have mercy on us this day,’ they said,
‘tomorrow morning we will seek for another place.” (5)
In the meantime the cow and the calf would eat no grass,
nor drink water. (6) And my husband, seeing this refusal
of the cow and calf, untied me and set me free. (7) And
as I came close to the cow and the calf, they lowed just as
.a mother coos over her son. (8) When I saw the calf and
the cow, I said to myself, it is better that I should die.
(9) Says Bahini, “It was their great affection for me that
made them refuse the grass and water given to them.”

JAYARAM SVAMI ADMONISHES BAHINT'S
HUSBAND

17 (1) They would eat no grass and drink no water.
I also refused all food. (2) They would not arise from
the place on which they were lying. Everybody came to
see what was happening. (3) Someone told Jayarim
Svami of what was going on, and he also came to see, at
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this time of my extremity. (4) My husband made him a
namaskdr, with a mind sincerely devoted to him. (5) He
gave Jayaram Svami a special seat, and Hirambhat wor-
shipped him. (6) People gathered to see with their own
eyes what was taking place. The Svami also at that time
experienced a sense of joy. (7) He said, ‘O Brahman,
you are her husband. I am going to tell you the truth;
listen with attention. (8) Your wife is a Yogabhrashta,
and the manner of life she must adopt is of a very austere
kind. Now do not distress her any more. (9) By her
special wifely duties she will do you service; and you will
save your soul. (10) You must possess some good deed
done in a former birth. By means of it you have become
associated with her. (11) The cow and the calf are her
companions and one with her in her religious life. (12)
The calf is her guru, the calf is her means of salvation,
for it destroys the cord that binds it, (13) and all who live
in association with her, will joyfully drink the sweet juice
of Bhakti. (14) If you will listen to me, it will be well for
you. But what authority have I here?” (15) Says Bahini,
“As Jayarim thus advised, he saw that all signs were
favourable.”

18 (1) Jayaram started to return home. A great
crowd of disciples accompanied him. He remarked, ‘These
three [Bahini, cow, and calf] were unitedly engaged in the
performance of religious rites during a former birth. (2)
Some hindrance prevented the completion of those rites.
(3) The cow and calf have been born as such because of
their former good deeds. (4) This girl, however, has fully
completed the rites and possesses purity of heart.” (5) As
Jayaram and others were thus talking to one another, I
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listened respectfully. (6) Says Bahini, “The Svimi then
returned to his lodgings. I will now tell what further
happened.”

THE DEATH OF BAHINI'S CALF

19 (1) The twelfth day of the fortnight had passed,
and now was the thirteenth. The calf was about to die.
(2) At that moment Hirambhat casually and in his usual
way began to repeat a Sanskrit shloka* (3) ‘Mukam
karoti’ [He, by whose mercy the dumb speak, and the lame
climb mountains]. (4) As he finished the first half of this
shloka, the calf began to repeat the latter half of the shloka
thus: ‘YVatkrupa tamaham vande’— By whose favour these
great achievements (mentioned in the first half of the
shloka) are performed, to Him, [the great Madhav, who
is Supreme Joy] I bow.” (5) Everyone heard the calf repeat
this latter half of the shloka, and began talking about it
among themselves. (6) Just then the calf yielded up its
life. (7) I rushed towards it. T wished my own life to
accompany its life, but no effort avails against Fate. (8)
The cow began to moan, with her neck upon both of us,
but of course how could she speak? (9) Says Bahini,
“Fate preserved my body. What happened later, who
could know?”

20 (1) Jayaram Svami heard of the event, that the
calf had died; (2) and that as it was dying it had repeated
the latter part of a shloka. It put to shame what Yoga

*Gita Dhyana 8 :—g# &3ifA I 93 dqaq fnla
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could do. (3) Then all the chief men, the saints and
sadhus, carried the calf to its burial singing God’s praise
as they went along. (4) The calf was carried in a pompous
procession, with musical instruments and banners, the cow
accompanying. (5) Lowing, the cow followed behind the
procession, overwhelmed within with exceeding grief. (6)
‘The people buried the calf, and then after bathing returned
to their homes. (7) The cow went to where the calf was
buried, moaned, and then returned back to her home. (8)
As the people looked at me, they saw I was unconscious.
They could observe no sign of life in my body.

BAHINI HAS A VISION BY NIGHT

(9) After four days had passed, in the middle of the
night of the first day of the fortnight, I had a vision of a
Brihman coming before me, and saying to me: (10)
‘Awake! Bai! Begin to think! Let your mind awake!
(11) Awake! awake! awake!” As my ear listened, my body
trembled. (12) Awaking, I saw not the cow, nor the calf,
but the people and my mother, sitting before me. (13)
So also I saw my brother, my father and my husband sitting
where a lamp was burning brightly. (14) Then coming to
full consciousness, my memory brought my mind back to
its right state. (15) Says Bahini, “My body is altogether
feeble, but my soul is strong.”

21 (1) As I opened my eyes and looked before me
I saw God Pandurang. (2) The same image came to my
imagination that I had seen at Pandhari, and I saw Jayaram
also before my eyes. (3) And my mind preserved in its
memory the appearance of the Brahman I had scen in my
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dream. (4) I saw nothing else before me. My memory
retained the name of God. (5) The old stories of Hari,
that 1 had often heard, my mind recollected. (6) The non-
dualistic popular verses of Tukobd (Tukirim) touched my
heart through their teachings. (7) And I felt it would be
a great joy to my heart, if I could but meet the author of
those verses. (8) Through listening to his verses in the
kathas, 1 had already become devoted to Tokobda. (9) I
felt that, 1f I ever met Tukobi, that moment would be like
Heaven. (10) If I could only hear a Hari-kathd from
Tukobi’s lips, my mind would find its peace. (11) Se
keeping Tukoba pictured in my imagination I lived with it
in my mind in full consciousness. (12) Says Bahini, “Tuka
is my good guru, and my brother. Could [ but meet him,
it would be supreme happiness.”

22 (1) Just as a fish flops about when out of water,
so I acted in my love for Tukoba. (2) He who can see
aright the emotions of the human heart, will understand
me through his own heart-experience. (3) Just as a
thirsty one loves water, so was I. Without him I was like
a body without soul. (4) Says Bahini, “My longings were
at the feet of Tukobd, as I listened to his verse with my
whole being.”

23 (1) Know, O my Soul, who is there aside from a
sadguru, who can burn up the accumulated deeds of a
former birth? (2) For this purpose one should have an
exceedingly good sadguru, able to extinguish the hardships
of this worldly existence. (3) Who can cool the three-
fold fevers of life, if one does not attach oneself wholly to-
a sadgruru? (4) And how can the fact of the succession
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of births and deaths be avoided, if one does not indeed meet
with a sadguru? (5) All my wrong desires will be absolu-
tely taken from me whenever I meet the sadguru, Tukoba.
(6) Says Bahini, “I feel as if I would die. Why does not
Tukoba feel pity for me?”

24 (1) I am unable to express in words the appeal
of my heart. Tukoba does not listen. What is to be done?
(2) Wretched Fate! Even God does not help me. It is
the longing of my heart. What shall T do! (3) It was
he who left his manuscript of verses in the water of the
river for thirteen days, and then forsooth, recovered it un-
injured : (4) He, in all seer, who in the Marathi language
is giving to the people in verse the substance of the Vedinta.
(5) My heart admits that it has a longing to listen to it,
but my mind does not comprehend it. (6) Says Bahini.
“It is I who must be at fault. Injustice could not possibly
be his.”

TUKARAM APPEARS IN A DREAM

25. (1) T began to experience great sorrow in my
heart. Why, O Vitthal, have you forsaken me, (2) I
am all in a heat from the three fevers of life. 'What mat-
ters it, let me die! (3) But just then on the seventh day,
repeating aloud the names and praises of God,
Tukiram appeared in a vision before my eyes, and said:
‘Remember the first lines (of the calf’s shloka). (5) Do
not be troubled, I am beside you. Take from my hand this
nectar. (6) When a calf puts its mouth to the cow, a
stream of milk flows. This is excellent nectar, drink it.’
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{7) With this he placed his hand upon my head and whis-
pered a mantra * in my ear. (8) I then placed my head on
his feet. He gave me a book called the Mantra Gitd.
(9) This vision in a dream occurred through the Guru's
favour on a Sunday, on the fifth day of the dark half
of the moon in the month of Kirtika. (10) My heart
rejoiced. It fixed itself on Brahma, Pure Intelligence. I
sat up astonished. (11) I recollected the mantra. Tukoba,
in the form of a vision, had manifested to me his abundant
mercy in this dream. (12) He had fed me with nectar,
which to the taste was unlike anything else. He only can
appreciate this who experiences it. (13) Says Bahini,
“Such was the mercy of the sadgurn. Tukiram had truly
shown it abundantly.”

26 (1) I was comforted by the Brahman’s words.
And I remembered the verses which I had heard in my
dream. (2) Without having actually seen Tukobd, I medi-
tated on my mental image of him. (3) He whose verses give
the mind rest, he in his bodily form is Vitthal himself.
(4) There seems no difference between him and Vitthal.
‘That was the witness my mind gave. (5) Pandurang and
Tuka, Pandurang and Tukd. How could they appear dif-
ferent? (6) In the Kali-yuga Hari took the form of
Buddha, and entered the body of Tukoba. (7) Tukoba’s
intelligence took the form of Pandurang, while the mind
{mana] was Tukoba’s. (8) He who sets Tukoba’s bodily
organs in motion is truly Pandurang. (9) Tukoba’s eyes
are also Pandurang. His ears are Pandurang in the form
of the Abhang. (10) Whatever Tukoba’s hand writes,
that is clearly Pandurang. (11) All the actions of Tukoba

*Rama—Krishna—Hari.
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are Hari, who makes him one with Himself, through the
fact of non-duality. (12) Says Bahini, “Tukoba pervades
in visible form. I see his very form in my contemplation

(of him).”

27 (1) (I have already related how) my husband had
tied me up into a bundle, and beaten me, unable to endure
my grief (for the calf). (2) How also on the fourth day
when I was on the point of dying, Vitthal performed a
miracle, (3) In the form of a Brihman, he came to me
and awakened me to consciousness. (4) My soul did awake,
and my thought fastened itself on Tukoba. (5) It was the
seventh day after the calf had died, that Tukoba had ap-
peared in the dream, (6) comforted me, fed me with nectar,
having led the calf (me) to the cow (Tukiram). (7) After
feeding me with nectar he whispered a mantra in my ear,
which everywhere men repeat. (8) He placed his hand on
my head and blessed me. The favour he bestowed on me, he
alone could know its worth. (9) The greatness of such a
blessing is unlimited. It was what the calf declared in
substance when it repeated the latter half of the Sanskrit
shloka. (100) On the eighth day I became physically con-
scious, having drunk to the full the nectar Tukoba gave me.
(11)  Just then I saw the cow directly before me. She
looked at the point of death, because of her calf’s death.
(12) But Tukobi said to me, ‘ I have fed this nectar also
to the calf. Never can death touch it. (13) The calf is
here with me, immortal, its soul partaking gladly of the
nectar.” (14)  Says Bahini “After all the above had
happened, the next events to take place will now be related
m detail.”
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JAYARAM AGAIN AIDS BAHINI

28 (1) Jayaram, the great, the ocean-of-wisdom,
who could see things through his peculiar power of vision,
(2) sent for Hirambhat, and asked him about my condition.
(3) Hirambhat related to him all the events that had
occurred at his house; (4) how a guru appeared to me in
a dream, in the form of Tukoba; how he had enlightened
me in the dream. (5) He told him, how the little girl awoke
to consciousness, how she sat up, and how she had called
the cow to her, caressed her, (6) and milked her while the
cow was drinking water and eating the grass. (7) But he
added that the character of the girl was changed. Her heart
was now overflowing with emotion. (8) He told how
her heart was absorbed in Tukobi. Her parents had chided
her. (9) Her husband had become crazed against her,
and was gazing at her not knowing what to do. (10) She
was sitting in the house, absorbed in meditation, her thoughts
being concentrated on Tukobd. (11) Such were the events
Hirambhat related to Jayaram. He on his part rejoiced to
hear them. (12) Says Bahini, “Having heard these facts,
Jayaram, did me a very kindly act.”

29 (1) A very kindly feeling arose in Jayarim
Svami towards me, and he came personally to see what my
mental condition was. (2) When I saw him I felt very
happy, and my throat was choked with the emotion of joy.
(3) In my heart I performed the drati and chanted his
praise. I bowed to him and, in my heart sincerely worship-
ped him. (4) Says Bahini, “Pandurang truly recognizes
that love of his heart.”
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30 (1) He poured upon me his look of love, of
affection, such as a mother would give. (2) Jayarim
accepted my heart’s worship, and with love for me returned
to his lodging. (3) As he sat on his accustomed seat
quietly, and with his mind brought to a state of peace,
(4) suddenly a thing happened that had never occurred
before. Tukdrim appeared to him. (5) Jayaram joyfully
made him a namaskar and embraced him. (6) To me also
he gave a moment’s vision of himself, and placed a morsel
in my mouth. (7) He said to me, ‘I have come to visit
Jayarim, but I recognize your desire also. (8) Do not
remain any longer in this place. Do not let pass the
opportunity for attaining self-knowledge and enlightenment.’
(9) Says Bahini, “This is the second vision that Tukobd
gave me through the working of my mind.”

HER HUSBAND STILL CRUEL.

31 (1) The people thought all this as very strange,
and came in crowds to see me. (2) My husband, seeing
them, gave me much bodily suffering. (3) He could not
endure seeing the people coming to sece me. And moment
by moment his hatred increased. (4) He exclaimed, ‘It
would be well if this woman were dead. Why do these
low people come to see her? (5) I wonder what next we
shall see in her of demoniac possession! How is God going
to supply her bodily needs?” (6) Says Bahini, “Such was
the concern of my husband, but the Infinite One knew of it
also.”

32 (1) My husband now began to say, ‘We are
Brihmans. We should spend our time in the study of the
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Vedas. (2) What is all this! The shudrs Tuki! Seeing
him in a dream! My wile is ruined by all this! What
am I to do? (3) Who cares for Jayaram, and who for
Pandurang, My home has been destroyed! (4) What
care I for singing the names and praises of Hari? Even
in my dreams I know not bhakti. (5) Who cares for
saints and sadhus! Who cares for the feelings of bhakti!
Let us always be found in the order of the religious
mendicants.” (6) Says Bahini, “Thus did my husband
think and discuss the matter in his own mind.”

33 (1) This is how my husband considered the sub-
ject in his own mind: ‘I will abandon her, and go into a
forest, (2) for people are going to bow down to her, while
she regards me as worth but a straw. (3) They will dis-
cuss with this woman the meaning of the kathds, but she
herselt will consider me a low fellow. (4) The people
make regardful enquiries about her while I, who am a
Brahman, have become a fool! (5) They are all calling
her a Gosavin. Who will show me respect in her presence ¥’
(6) Says Bahini, “Thus my husband discussed the matter
in his own mind, and gave his own mind advice.”

34 (1) He said to himself, ‘This is my wife’s con-
dition. Do not remain here any longer. (2) Let me rather
go to some sacred river, for asceticism is now my lot.’
(3) He made his namaskdr to his mother-in-law and
father-in-law saying, ‘My wife is advanced three months in
pregnancy. (4) I am going on a pilgrimage to sacred
places; my wife has become mad after God ; look after her.
(5) I do not wish to see her face any longer. Who is to
make up to us our loss in reputation? (6) Who is going
to stay here and suffer humiliation at her hands? Who
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cares to keep such a wife as she is!” (7) Says Bahini.-
“Thus did my husband talk, and I then began to think to-
myself."”

BAHINI THINKS OF HER WIFELY DUTIES

35 (1) What am I to do with my Fate? I must bear-
whatever comes to my lot. (2) I am not one who is pos-
sessed. My body is not subject to demoniac possession.
(3) Therefore, holding to my own special duties, I will
give my mind to listening to the Scriptures, and the winning
of God. (4) My duty is to serve my husband, for he is God
to me. My husband himself is the Supreme Brahma.
(5) The water in which my husband’s feet are washed has.
the value of all the sacred waters put together. Without
that holy water, (all I do is) valueless. (6) If1I transgress
my husband’s commands, all the sins of the world will he
on my head. (7) The Vedas in fact say that it is the
husband who has the authority in the matter of religious
duties, earthly possessions, desires, and salvation. (8) This
is then the determination, and the desire of my heart. 1
want my thought concentrated on my husband. (9) The
supreme spiritual riches [paramartha] are to be attained
through service to my husband. I shall reach the highest
purpose of my life through my husband. (10) If I have
any other God but my husband, T shall have committed in
my heart a sin like that of the killing of a Brihman. (11)
My husband is my sadgurn. My husband is my means of
salvation. This is indeed the true understanding and
determination of my heart. (12) Says Bahini, “O God,.
Thou hast entered into my husband’s heart and given it:
peace.”
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36 (1) Supposing my husband should go away to
live the ascetic’s life, then, O Pandurang, of what value
would be my life among men? (2) Can the body attain
to beauty when its life has left it? What is the night with-
out the brightness of the moon? (3) My husband is the
life; I am his body. In my husband lies all my well-being.
(4) My husband is the water in which I am the fish. How
can I live without him? (5) My husband is the sun, and
[ its brightness. How can these two be separated? (6)
Says Bahini, “This is the conviction of my heart, and Hari
knows these my thoughts.”

37 (1) If my husband gives himself to the ascetic
life, I shall certainly take my own life. (2) This body of
mine fell lifeless in grief over the calf, but here in this
«case my husband himself is the Supreme Brahma. (3) If
I do not get to drink the water in which my husband’s feet
:are washed, I might eat, but it would be to me like eating
animal flesh. (4) If T do not get to eat what is left on
my husband’s plate, I shall carry on my head sins of the
weight of the three worlds. (5) If my heart wanders from
my husband, then my abode will be in hell. (6) If a day
should pass without my seeing my husband, that in itself
will be a great heap of sins. (7) Says Bahini, “His com-
mands are my law. My Svami is himself the Eternal
Brahma.”

38. (1) Vitthal who is mere stone, and Tuka
of whom I have simply dreamed, why should I for these
give up a sure happiness? (2) I will give my body to the
joy of rigorous service (for my husband), in accordance with
the guidance of the Vedas. (3) A woman who serves
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‘her husband, and is a faithful wife to him, is the means of
saving both the family lines. (4) Says Bahini, “I shall
find my rest of soul in my husband, and the final end to my
:succession of births and deaths.”

BAHINI'S HUSBAND IS STRICKEN ILIL,

39 (1) My husband had made up his mind to leave
us on the morrow, when (2) suddenly he was stricken ill,
and for seven days his body was burning with fever. (3)
Even from those he knew, he accepted no advice. I was at
his side day and night. (4) He rejected the medicines given
:to him. He suffered intense pain. (5) For more than a
month he rejected food, and endured excruciating pain.
(6) The various gods and family deities were pleaded with
in special ways, (7) but there was no cessation of his
:sufferings. He exclaimed, ‘1 am about to die. (8) How
I insulted Pandurang and Tukoba! and it was then that this
suffering came to me. (9) If this pain is due to my
having insulted Tukaram, then (10) O Tukiram, you who
.are honoured in all the universe, perform now a miracle.
(11) Says Bahini, “My husband repented; Pandurang is
the inner witness of this change.”

40 (1) An oldish Brahman appeared and said to
him, ‘Why is it you are wishing to die? (2) Why did it
come to your mind to take up the ascetic’s life? What
are your reasons for wanting to desert your wife? (3)
‘First, think in your own heart what wrong she has com-
mitted, and then if true, give yourself into the hands of
-anger. (4) If you wish to live, accept her. (5) If she
“has conducted herself without regard to her duties, then
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only you might abandon her, you idiot! (6) She is one-
who has no worldly desires. She is truly a bhakta of Hari.

You should likewise be one also. (7) You will be blessed”
by it,” said the Brihman, and my husband bowed down

at his feet. (8) He explained all to the Brihman and:
exclaimed, ‘Give me now to-day the gift of life. (9) O

my Svami, save me from this painful disease, and I will

devote my life at your feet” (10) He did not speak at

all to his wife, but with all his heart he pleaded with Hart’
for help. (11) He then arose and made a namaskdar to

the Brihman. The twice-born responded ‘You will be

blessed.” (12) I was listening to the conversation of the

two, and I at once fell at the feet of my husband. (13) The-
Brahman immediately vanished out of sight and my hus-

band regained his health and well-being. (14)  Says.
Bahini, ‘If God bestows His favour, all the Siddhis stand
at the door ready to serve.”

BAHINTI'S KINDNESS CONQUERS HER HUSBAND

41 (1) The immediate regaining of health and the-
gradual disappearance of suffering brought relief to my
husband. (2) He then showed kindness to me and spoke -
words of comfort. He put far away the thought of anger.
(3) Said he, ‘Let us all go away from here, back to the
place from which we came. (4) God, in the form of a
Brihman, told me what I am to expect from Fate.
(5) We will do what he told us, and give ourselves to the -
worship of Hari. I have given up all sorrowing for the
possession of rights in family property.” (6) To my father-
and mother he said, ‘Go in peace to Devgav’. (7) (To:
me he said,) ‘Both of us will go into a forest to-
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live, obedient to the commands of God. (8) Whether it
‘brings us good or evil, we are going to give ourselves fully
‘to the worship of Hari,’ said my husband. (9) ‘We shall
go to the town of Tukoba and live there. This is the deter-
mination of our hearts” (10) Such was the change in
my husband’s thinking, for my Svami (Tukobi) is a store-
house of mercy, an internal-witness. (11) What is there
‘that God can not do? Of this all men have a vivid exper-
ience. (12) Says Bahini, “Taking all our belongings we
journeyed and arrived (at Dehu) to pay our respects fo
“Tukoba.”

THE FAMILY ARRIVES AT DEHU

42 (1) The one-coloured cow, the mother of the
«calf, came along with us, running along attentively in front
of us. (2) So I arrived where the Indrayani river flows
(at Dehu), together with my mother, father, brother and
husband. (3) We bathed in the river, we paid our res-
pects to Pandurang, and the whole universe rejoiced in our
hearts. (4) Tukoba was conducting there a praise ser-
vice. With a namaskar we contented our hearts. (5) The
image of him that I had (back in Kolhapur) seen in a dream
{when in Kolhapur), was the very form I now saw with my
eyes wide open. (6) Says Bahini, “My husband made
him a sashtang namaskdr, with his heart full of devotion.”

KONDAJT'S KINDNESS, MAMBA]JI'S UNKINDNESS

43 (1) It was about midday and we were in need of
food. My husband wandered about the town to obtain it.
(2) He met a Brahman by name of Kondaji who invited
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him to dine with him. (3) My husband replied, ‘We are-
a party of fivee. Who would care to feed so many? (4}
The other answered, ‘Come all of you to dine with me, for
numbers are no concern to Niriyana. (5) Go and seek
a place where you may lodge, and at noon come to my
house” (6) Says Bahini, ‘My husband came back and.
told us of the invitation to dinner.’

44. (1) There was one who lived here by name of
Mambaji Gosivi. We saw him enter his house. (2) We:.
went to him and asked that we might be put up there. He
was a fickle-minded man, and very hot-tempered. (3) He
jumped up as if to strike us, and drove us outside. So we
gladly had recourse to the pilgrim quarters of the temple.
(4) We stayed there, and went to the Brihman’s
(Kondaji’s) house to dine. This brought us great satis-
faction. (5) He asked us our history: ‘Where have
you come from? What is your reason for making this
journey? (6) We told him somewhat of our happenings,
and he urged us to remain until the coming festival days.
(7) ‘On Monday,’ he said, ‘will be the new moon.
Remain on and enjoy the special bhakti services.
(8) Every day there takes place in the temple a Hari kathd
given by Tukoba. The Vaishnavas think of him as mother.
(9 Stay here, I will give you grain for your food. This
also will be a good deed for me.’ (10) Says Bahini, “So
we remained at Dehu, taking keen delight in listening to
Tukoba.”

TUKARAM'S KATHAS

45 (1) There was constant kathd going on in the
temple to which we sat listening, both at daytimes and at
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night. (2) In his katha service Tukobd expounded the
meaning of the Vedas, and through it my mind found peace.
(3) The person of Tukoba, which I had before seen in a:
dream, when at Kolhapur, (4) now appearing in reality-
before my eyes, joy danced in my eyes. (5) Neither dur-
ing the day nor at night (in the services) was I in the least
sleepy. Tukobd took possession of my heart. (6) Says:
Bahini, “I shook, however, with joy. This joy the wise:
know through experience.”

MAMBAJI'S OPPOSITION

46 (1) Mambaji Gosavi said to my husband one day,
‘You, together with your wife, should become my disciples,
(2) 1 think this desirable, for both of you seem to be
bhaoktas of Hari, and free from worldly desires.” (3) We
listened to him a few times, and then we told him plainly
that (4) we had already received an anugraha (blessing).
But he would not believe us. (5) Then my husband told him-
everything that had happened at Kolhapur. (6) Hearing
our story, he was filled with rage. Said he, ‘How can you
find satisfaction through a dream? °(7) Until you have
rendered service to a guru, and until a sadguru has placed
his hand on your head, (8) how can you claim to have
had a true guru? How can the mind of a Shudra possess
knowledge? (9) You have received an anugraha in a
dream, and you have made a Shudra your guru. And he
is a good-for-nothing and without knowledge. (10) You
should be excommunicated from the Brahman’s community.
Do not speak any more of your bhakti of a guru”
(11) Says Bahini, “This is what Mambaji said, and from-
that moment he showed his spite against us.”
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47 (1) One day I happened to see Mambiji in the
street, and with full respect (2) went towards him quickly
to make him a namaskar. But he would not touch me.
:He hastened from me. (3) He exclaimed, ‘I don’t know
what you are, who you are, nor what your caste is. I am
-going to call you Shudras. (4) Perhaps you are of the
:goldsmith caste, or a Brihman half-raste. You have no
share in a Brihman’s duties. (5) If you go anywhere
‘to dine (at a Brahman’s house), I shall take you into court.’
(6) Says Bahini, “Having heard this from him, I told it
.all to my husband.”

48 (1) Mahadaji, the Kulkarni, told all this to
Kondajipant. He took us to his house, and said to us,
(2) ‘Why do you have anything to do with Mambaji,’
(3) Mambaji, however, continued his intense hatred. He
:sought to beat us, thinking to kill us even. (4) Said he,
“These are Brihmans, and yet they are making a Shudra
their guru. This is where I have discovered their error.
(5) His anger increased to excess, and it became every-
‘where known among the people. (6) Says Bahini, “God
makes us suffer in many ways, but it is to test our
xesolutions.”

APPAJI GOSAVI OF POONA THREATENS
TUKARAM

49 (1) Appaji Gosivi lived in Poona. He was very
widely known as a Rajayogi. (2) Mambiaji sent a letter to
‘him saying, ‘Tukoba Gosavi, a shudra and a vani (grocer),
(3) is constantly performing kathds in the temple, and Brih-
mans are falling at his feet. (4) Even Rameshvara Bhatta, a
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very great yogi, and highly honoured, even he makes a
namaskdr to him. (5) I think this is a very great wrong.
It makes the teachings of the Vedas false. (6) You have
the authority to punish him. You should have him bound
and taken there (to Poona). (7) There is also here a
woman and a man who call themselves Tukaram’s disciples.
(8) They call themselves Brihmans, though they are
really goldsmiths. The Kulkarni is also very favourable to
them. (9) Seeing in this the decadence of our religious
duties, I have written you this letter. (10) If you do not
dishonour them, however, the (Marithi) rule will sink to
nothing. (11) They have started a course of defilement
in which our caste-duties are lost sight of. These [duties]
must be protected, O Chief of Svamis.” (12) Says Bahin;j,
“Such was the letter he secretly wrote in his house and
sent to Poona.”

50 (1) Appiji Gosdvi read he letter, and rolled his
eyes in his intense rage. (2) ‘What! A Shudra receiving
the namaskdar! This is a most unheard of sin! (3) One
of the goldsmith caste is calling himself a Brihman! One
should not even look at such an one. (4) Brahmans are
taking anugraha from a Shudra. Thi$ is defilement of the
worst type. (5) There is nothing wrong in punishing such
people.” Such was his firm decision. (6) Says Bahini,
“He sent his written reply, and said in due time effect
would be given to his decision.”

MAMBAJT'S ENMITY CONTINUES

51 (1) Mambaji Gosdvi, however, continued his
active hatred, and told us we should go away from there,
(2) We were greatly troubled by this. Why is it that this
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hindrance has come in the way of our worship? (3) We
have taken nothing from any one. We have not spoken
against anyone. Having committed no wrong, yet his anger
is against us. (4) We thought of God, and meditated on
Him in our hearts. O Pandurang, Thou art witness to this.
(5) Thou knowest what is in my heart. I have no place for
hatred in my thoughts. (6) Do Thou save us from what
this Brahman has brought upon us. And Thou art at
Tukiram’s head also. (7) Thou dost bring suffering to
those who worship Thee, and thus Thou dost watch their
devotion to Thee. (8) Says Bahini, “Many kinds of joys
and sorrows are our possession through deeds done in a
former birth.”

52 (1) We had with us the cow which we had
acquired at Kolhidpur. She was still giving us a little milk.
(2) (Mambaji) tied her in his house and beat her with a
club. (3) We looked for our cow, and could not find her.
Tukoba felt the same pain (as the cow). (4) You see the
cow was in great distress, having been tied to a peg for
three nights. (5) She had been given no water or grass,
and was being severely beaten. She saw no way to escape.
(6) When Tukobd awoke from his sleep, he found his back
swollen, and could get no relief. (7) Club marks appeared
on his body. He brought Vithoba to mind in various plead-
ings. (8) When people saw him they were sorely grieved.
He told them all he had seen in his dream. (9) Then
thinking of God in his heart, he cried out, ‘O Maidhava,
rush to the help and deliver the cow. (10) What cow can
it be? Who can have tied her? O Nairdyana, rush to the
aid and protect the cow.” (11) Then suddenly a fire broke
out in Mambiji's house, and there was a great blaze. (12)
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People rushed there, and put out the fire. They saw there
the cow lying down dazed, (13) the cow that we had
been looking for three days. The wretch (Mambaji) had
tied her up there. (14) They unloosened the cow, and
brought her outside. We found she had been beaten on
her back. (15) They called my husband, and said, ‘You
take care of this cow, O Brahman’ (16) Tukoba came
running and made a pradakshind around the cow. He
made her a namaskdr and said to her, ‘You are blessed for
your goodness. (17) You caused me to dream and unknown
to me, O Mother, you called on God for help. (18) Your
soul and my soul are the same soul pervading our bodies.
I am firmly convinced of this.” (19) When Tukoba was
earnestly pleading for help, I also had suddenly felt pain.
{(20) 1 had the same feeling of sorrow as he. Vitthal is
my witness to this. (21) The people examined Tukoba's
‘back, and looked at the cow, and were deeply grieved.
(22) Says Bahini, “This is what happened. Hari knows
the cow’s suffering.”

53 (1) Rameshvara Bhatta heard of this affair and
«came hurriedly to the place. (2) He took note of Tukoba’s
<ondition, and also thoroughly examined the cow. (3) On
the back of each there was a similar mark. All began to
weep. (4) ‘Who is there,’ they exclaimed, ‘who can ade-
quately sing Tukobd’s praises? He is the Pralhad of this
Kaliyuga.” (5) In praising Tukobi as the internal-witnesser
of all, they were pleased with their own joy. (6) Says

Bahini, “The people all exclaimed, ‘Tukobi is Pandurang
Himself."”
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BAHINABAI BECOMES A MOTHER

54 (1) We remained in the house of Mahadiji the
kulkarni, and quietly spent our days. (2) Of course we
had to endure waves of sorrow, this the Husband-of-
Lakshmi well knows. (3) In times of trouble we placed
our burden on God. We remained unchanged and devoted
to Him. (4) It now happened that at this time I gave
birth to a daughter. (5) We gave her the name of
Kashibai. The feelings I had (towards the calf) I felt
now in their fulness. (6) Says Bahini, “The calf
died at Kolhipur, but it seemed to me as though it had
received its birth through my womb.”

BAHINABAI REVIEWS HER LIFE

55 (1) Devgiv was my beautiful parental home.
We belonged to the Vijesani branch and the Maunas Gotra.
(2) In this family I received my body through birth in order
that I might live the life of a woman. (3) In that family
there was no direct line of gurus, and therefore, there was
nothing to be listened to with special respect. (4) Says.
Bahini, “The laws of birth are secret, known only to God.”

56 (1) Girls of the neighbourhood used to come and
play with toys. while I was thinking of repeating God’s
names. (2) I did not enjoy childish plays. I do not know
how, but a strong faith early manifested itself. (3) I did
not enjoy the games of phugadi, or of tipari. 1 felt 1
wanted my mind fixed (on God). (4) Says Bahini
“Whatever in a former birth was fated to be in this, mani-
fested itself in the events of my daily life.”



37

57 (1) My mother and father brought about my
marriage. They gave me to one who belonged to the
Gautam Gotra. (2) The marriage festivities lasted four
days. I did not know what else God proposed for me. (3)
My father and mother were distressed by poverty, and
they were depressed by their other troubles. (4) We left
that part of the country, because of (the quarrel) over
family property, and in our journey crossed both banks of
the Gangd [Godavari]. (5) My Swami [husband] was
taken along with us. We arrived at length at the Mahadeva
forest in a distant province. (6) Says Bahini, “Father,
mother, brother and husband and myself arriving there, we
experienced a sense of rest.”

58 (1) From the Mahideva forest we journeyed to
Pandharpur. Here we experienced joy in meeting with the
saints. (2) This meeting with the saints was a happier
thing to me than life itself. But I was in constant terror
of my husband. (3) I had heard of the anger of Jamadagni.
My husband showed the same characteristic in his dealings
with people. (4) Says Bahini, “I was now eleven years of
age, but I had not had one moment’s joy.”

59 (1) My Swvami [husband] for his livelihood was
a Vaidik [reciter of the Vedas] by profession. What use
'had he for God! (2) He used to repeat parts of the Vedas,
but had no love for bhakti [worship and love of God]. I
had no independence and my wishes had no effect. (3) I
was young in years, but the popular ways seemed silly. Out
of respect for the Vedas, I stood ready to serve. (4) Says
Bahini, “I was very depressed in spirits. My daily life was
full of troubles.”
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BAHINT'S DEPRESSION

60 (1) Possessing a woman’s body, and myself being
subject to others, I was not able to carry out my desire
to discard all worldly things [vairdgya]. (2) And yet a
change took place through the power of right-thinking.
What a wonderful thing God [Raghobi] worked! (3) I
suffered in body from the three kinds of affliction, and
I was tempted to commit suicide. (4) There was not the
slightest worship of God [Hari] (in our family). Both
enemy and dear friends were all for worldly things. (5)
I considered bodily enjoyments as enemies. Who was
there now to concern himself with me? (6) Says Bahini,
*As vomited vomit, so my mind began to regard the illusions.
of this life.”

61 (1) As a deer that finds itself in a net or as a
blind man lost in a forest, (2) so it happened to me.
Whom shall I seek for my welfare? My sou] was in dis-
tress. (3) As a fish out of water, as a calf without its
mother, as a deer without her young one, so was I. (4)
Says Bahini, “O God, in this distress of mine, look on me
with the eye of mercy.”

62 (1) The root of vairdgya [indifference to worldly
things] is the putting away of worldly cares. When viewed
aright, a house and a mountain are the same (in essence).
(2) Distress has come upon me. (O God), quickly run to
my help! Enlighten my soul through the means of Right-
thinking [viveka]. (3) To leave a husband is against the
teachings of the Vedas, and thereby one can never acquire
the supreme spiritual riches. (4) At my door there seemed
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a great serpent hissing at me. How could I live under
such conditions? (5) It is the teaching of the Vedas, that
one should not neglect one’s duty, but my love was for
the worship of God (Hari). (6) Says Bahini, “I wasina
sea of troubles. How can I describe the increasing anguish
of my heart!”

63 (1) The Vedas cry aloud, and the Purdns shout
that no good comes of a woman. (2) Now I in the natural
way have a woman’s body. What means then have I to
acquire the supreme spiritual riches [paramdrthal? (3)
The characteristics (of a woman) are foolishness, selfish-
ness, seductiveness, and deception. All connection with a
woman is disastrous. (Such is their opinion). (4) Says
Bahini, “If a woman’s body brings disaster, what chance is
there for her to acquire in this life the supreme spiritual
riches?”

64 (1) I wonder what sin I committed in a former
birth that in this birth I should be so separated from God
[Purushottamn]? (2) I am born with a human body, but
in the form of a woman. It is evident that the innumerable
sins (of my former birth) have now come to their fruitage.
(3) (As a woman) I have no right to listen to the reading
of the Vedas. The Brahmans have made a secret of the
Gayatri mantra. (4) I am told T must not pronounce the
sacred word ‘OM’. 1 must not listen to philosophical
ideas. (5) I must not speak to any one about them. My
husband was Jamadagni himself (if I did those things).
(6) Says Bahini, “My soul is very downcast. God has no
compassion on me.”
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65 (1) In our home the name of God was like a
defiled thing. The Bhagavadgité and Shdstras were consi-
dered as enemies in our family. (2) No one cared for God,
for sacred bathing places, for pilgrimages, for Hari him-
iself. 1t was into such a home that I was given in marriage.
(3) They did not like the communion of saints, nor the
bhakti of Rama. They did not like the Vedas, nor the
Shastras nor the (Puranic) stories (of the gods and heroes).
'(4) Says Bahini, “May the multitude of my sins be re-
moved, and my heart find peace.”

BAHINI CONTEMPLATLS SUICIDE

66 (1) My heart has passed through the intense heat
“of repentance. How is it that God does not feel compas-
sionn for me? (2) I feel like throwing myself into the fire,
or using this saw to sever my head. (3) I feel like throw-
ing myself into the flowing river, or flying to some distant
spot. (4) I feel like going into the jungle, there to sit
until I gain my desire, and fast until 1 do. (5) Says
Bahini, “My soul is in a confused state. O God [Vana-
mali|, why hast Thou forsaken me!”

67 (1) Thou art causing this irritation by the hand
of my husband, but my soul has made its determination.
(2) I will not leave the worship of God, even if it should
mean the losing of my life. Now then, O God, Brother-of-
the-distressed.  (3) Thou art seeking to test me? For
through my husband my body is being destroyed. (4) What
am I to do? I am in the midst of hardship. I have no desires
for my body. (5) Let it fall in death, but O, may my
longing remain to see the Infinite One with the eye of
spiritual knowledge. (6) I want to render Thee worship
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T want to fulfil all my special duties, and through the means
of spiritual knowledge recognize Thee. (7) Will this body
of mine endure for long these distressing experiences? Why
dost Thou not listen to my cry? (8) I have heard that the
teaching of the Vedas is, that, if a desire remains unfulfilled,
(in one life) a rebirth takes place. (9) Now in this time
of distress if I commit suicide, the fault will be on Thy
head. So protect Thy child. (10) Says Bahini, “O Protect-
or of the universe. Why hast Thou become deaf and
blind ?”

GOD IS BAHINT'S REFUGE

68 (1) Yet, O God [Hari], Thou alone art my
friend, my very own Brother, and the advocate of the
Jowly in heart, O Pandurang. (2) In worshipping Thee
I can still be true to my duty of devotion to my husband.
“Thou, O God [Meghashyama], must thus think also. (3)
The Supreme spiritual riches are surely not contrary to
the Vedas. Therefore, think of this purpose of mine. (4)
Says Bahini, “O God [Hari], think at once of my longing,
by which I can accomplish both.”

69 (1) My mother, father and brother made them-
selves the friends of worldly things, and therefore were
very grieved at my condition. (2) I could tell this to God,
O Thou who knowest my heart. There is no one else to
tell it to. (3) And there is no one to counsel me as to
what I should do for my good. The neighbourhood is not
made up of good men. (4) I am entirely alone in a forest.
T have lost recollection of even hunger and thirst. (5) [
do not feel like talking to any one of this. O God [Keshav]|.
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Thou must think of this. (6) Says Bahini, “I know Thy
name only. Who is there to whom I could tell more (of
my sad tale) O God [Hari] ?”

70 (1) My soul has suffered intense anguish. I amx
supremely miserable, O my friend. (2) I have attempted
to comfort myself by this on¢ thought that all this suffering’
has come because of deeds done in a former birth. (3)
Even Brahmadeva and the other gods cannot escape the
same law, how much less those of humble estate. (4) Says
Bahini, “It is my fate to have to suffer. What can even:
God [Govinda] do to help me?”

71 (1) My body is responsible for my joys and woes..
It is necessary that I suffer them. (2) But if this suffering
means the putting far away of sin, I count it as a welcome:
good. (3) I wish the longing of my heart to express itself
in singing God’s praise, even while my body is suffering
torture. (4) Says Bahini, “I suffer what is in my Fate.
Who is there on whom I can lay the blame?”

72 (1) The course of Fate cannot ever be avoided,.
why then be vainly troubled thereby. (2) My heart has
made its firm resolve. Now (it is Thy opportunity) O
God [Chakrapani, Pandurang]. (3) No one can deliver
me from my bodily suffering, O God [Niriyan], I know
this. (4) Says Bahini, I am now going to plead with God
[Keshav]|. Do not put me to a severe test, O Hari.

BAHINI'S DARK CLOUDS DISAPPEAR

73 (1) Fate’s cord around me has at last been broken
My soul has become purified. (2) God has shown me his:
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mercy that on the banks of the Indrayani river, in this:
humble village of Dehu, there is a royal path to Bhakti.
(3) Here there is a temple to God Piandurang. (In its.
pilgrim quarters) we were given a place to lodge in. (4)
Always there were three things before my eyes, Tukiram,,
the saints, and the kirtans. (5) I could not make him a
namaskar, for fear of my husband. But my mind was
ever at his feet. (6) Says Bahini, “Seven months passed’
in this way. We experienced all that Fate had for us.”

74 (1) Our pilgrim quarters in the temple became a.
place of joy. I felt like sitting there, (2) in contempla-
tion, to meditate with closed eyes, and bring God [Vithobi]
to my remembrance. (3) As I saw Tukdrim (in my ima-
gination) he appeared to come to me in the form of Death.
(4) Says Bahini, “I obtained from my mother permission:
to remain there three nights.”

75 (1) I did not know the proper mantras to repeat
[japa], nor the proper rites [tapa] to perform. I dié
not know the right austerities, nor how to arrange the seat
appropriate to meditation. (2) I had not been enlightened
as to the method of contemplation, nor how to control my
senses. (3) But I had before me the stone image of
Vithoba for my contemplation, and in my heart God
[Ramchandra]. (4) It was the longing nf my heart to
hold a service [kathd] in praise of Tukdarim.  (5) When
I heared the sound of the cymbals and the chipali, my
heart could not contain itself for joy. (6) With closed’
eyes, both in sleep and in waking state, I saw the form
of Tukaram. (7) He placed his hand on my head, and’
in spoken words gave me the promise of poetic power..
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{8) Says Bahini, “I do not know whether this was in a
«dream or in my waking state, but my senses ceased their
.action.”

76 (1) In my joy my senses were overcome with emo-
tion, My mind contemplated Tukdram's feet. (2) When
1 awoke out of this state and I recollected the mantra* of
six letters (which he had whispered in my ear). (3) I
fastened it in my memory. I remembered nothing else.
(4) Says Bahini, He placed his hands on my head, but
I was not to see his body in this world.”

77 (1) My joy was so great that I was driven to
silence. In knowing that state, blessed will be gurus and
bhaktas. (2) All my senses felt the joy. I was sitting
‘beside God. (3) It was with me just as if a jar is dipped
into a pool of deep water. Without breaking it is filled
completely with water. (4) Says Bahini, “So it was with
mmy heart. And Tukdrim recognized it by its signs.”

78 (1) T felt that I did not wish to be aroused out of
‘my state of contemplation, even if it meant death not to do
so. For my soul was rocking with joy. (2) With my
mind intensely happy I went to the Indrayani river. (3)
T looked upon the image of Pandurang when suddenly 1
felt inspired to be a poetess. (4) I made a namaskar there
‘to Tukaram, and quickly came back to where we lodged.
(5) Says Bahini ““(This inspiration to poesy) came like the
tide of the ocean, or like the words of the Gods of Thunder
[Indra] in the sky of my heart.”

*Rama - Krishna—~Hari.
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CHAPTER IiL
NIRYANPAR

BAHINI AWAITS HER [APTROACIHIING DEATHT

79 (1) I saw Rukmini on her way. My departure
is along the same way. (2) I must send the following
letter quickly to the Godavari, for fear my son should fail
me in his filial duties :— (3) You must come here leaving
all business and occupations. My death is waiting for its
appointed hour. (4) Therefore I hasten to write the letter,
as I see the Banner of Death so clearly before me. (5) On
the thirteenth day will be the Brahman feast. Hasten with:
the greatest possible speed. (6) There may be impediments
and delays on the way. Put aside all delay, Vithoba,.
and hasten to come. (7) Five days from now my expecting
end will come, but I am awaiting it with self control. (8)
The first day of the month Ashvin (September), on the
first day of the new moon, has been told me as the limit
for my death. (9) Says Bahini, “You will be able to-
fulfil the duties of a son, therefore hasten to come.”

80 (1) “We were all sitting around Shukleshvar.
Suddenly I saw the letter. (2) I read it hastily. [ started’
at once. [ devised many plans in my mind. (3) I must
go and make some plan of bringing my mother to the bank
of the Godavari. (4) Choosing a spot for her tomb, I
rushed to see her.”

81 (1) My dear son, you heard my letter read, you
gave a leap, and came with haste. (2) You have celebrated
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ithe 13th day of Rukmini. My voice is charged with sobs,
~your throat is choked with emotion . (3) You have fulfilled
_your duty to every one, in mind, body, speech and all your
feelings. (4) Seeing you I am happy. My throat is choked
with the emotion of love. (5) The time of my death is
fixed for the first day of the full moon in the month of
Ashvin (September). Listen, my son, I have told you this
wopenly. (6) Do not let your heart ever sorrow over this.
Do not overstep the limits I have prescribed. (7) Your
:sonship has come to its fruition to-day. You have arrived
‘in time for my death.

82 (1) “The witness of one’s heart is known by one’s
heart alone. O my mother, you are aiso my guru. (2) I
had a drcam about you, mother, when I was at Kacheshuvar,
{ saw a viman [chariot-of-light] come for you. (3) Conch-
Shells, trumpets and many other musical instruments began
to sound. With great joy the names of the gods were sung
aloud. (4) Conch-shells, disks and clubs sct with jewels
bedecked them to celebrate the occasion. (5) Hand-drums
were sounding, cymbals clanged and songs were heard.
Annumerable banncrs were adorned by the cagle. (6) I also
.Saw the pomp of the Brahmans, the crowds of people before
and behind them, all with tulsi garlands around their necks.
{7) I saw them in my dreams accompanying the chariot-of-
Jight i gay procession; and I had great rejoicing in my
own heart. (8) There were also incense, fragrant powders,
and saffron paste to decorate the foreheads of Brahmans '
who dined in rows. (9) I saw these crowds of people and
my mind was full of delight. (10) When I arose in the
early dawn, I was convinced in my mind that though it
was in fact a dream, it was not a false onc. (11) Then
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as I sat with the others beside Kacheshvar, I suddenly saw
your letter. (12) I read it at once and started in haste.
1 was greatly disturbed in mind. 1 planned to go and bring
my mother to the banks of the Godavari. (13) [ worship-
ped her feet and stood before her. (14) Mother, you
know the desires of my heart. (15) I have asked for a
place by Shukleshvar (for your tomb). All that remains
now is your command.”

83 (1) I have heard your reverent words, my son,
of what you have determined. (2) The place (you have
chosen) is acceptable to me, but listen to a word of mine.
(3) There is no time for me to go to that place. The time
«of my death is at hand. (4) On the first day of the next
month I have to cast my body aside, and to-day is the
thirteenth of this month. (5) I will, therefore, tell you a
-determination of mine. Pranitd is the one place sacred
to me. (6) Here it was that Ravana once performed
austerities and it was here that Shankar was pleased. (7)
For here Rivana offered nine of his heads in worship
and eighty-eight thousand rishis gathered there. (8)
Brahmadeva and ‘the other gods came to be near to the
sacrifice. This well known sacred tirtha is Shivapur. (9)
During the bathing after the sacrifice, Brahmi and other
gods conferred the boon that the whole multitude of
tirthas would be included in this one. (10) Of all the
established tirthas there is none the equal of this on this
round globe. So said Chandramouli (Shiva). (11) Con-
sidering the Benares, Gaya, and all the other firthas are
here in this one, bathing should be done here by all people.
(12) This then is truly the determination of my heart. (13)
1 want you to bow your head in assent to this request of
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mine and rest in peace. (14) Says Bahini, “Oh, my som,
bear in mind all I have said, and be ready to fulfil my
request.”

84 (1) As we carried on our duties to holy
places, gods and pilgrimages, twelve of your births and
mine have taken place. (2) In this, the thirteenth birth,
you are my son. You do not remember your own history ;.
(3) but for thirteen births you and I have been associated
together, united, unbroken, and devoted to one another. (4)
The consciousness of wifely dutifulness to a husband is
the one and only companion of us, women; to tell the whole
story of this would make this book too large. (5) I
intend to read the whole of the Dyaneshvari (the com-
mentary by Dnyaneshvar), but now my remaining days
are few. (6) Because I gave you birth, I love you; and so,
my dear boy, I have told you of our former mutual ac-
quaintances. (7) Says Bahini, “From now on I shall not
have to be reborn. The passions that necessitate rebirth
have ceased.”

85 (1) The Godavari, Bhagirathi, Yamuni, Saras-
vati, Tapi, Bhogavati and all the other sacred rivers (2) will
come to Pranita at the time of my death. So, my son, let
your heart be at rest. (3) The Krishni, Tungabhadri,
Bhima, Phalgu, Reva, Pushkara, all these rivers of the earth,
(4) together will all the gods, are to be present at that time.
You will then have the experience of seeing death. (5) All
the crowd of rishis, and even Pindurang, standing up-
right (on his brick), will be present when my funeral ser-
vices begin. (6) Says Bahini, “You may think the follow-
ing to be untrue, but listen now to the truth which I am
going {o relate.”
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86 (1) What other tirtha is there equal to self-
knowledge?  The wise come to know this through the
good deeds [pupya] done in the former birth, (2) Where
the heart has this purifying self-knowledge, there this
tirtha exists, say the Vedas and the Shdstras. (3) Bathing
in this tirtha of self-knowledge, twelve of my births have
passed in order to cleanse my heart. (4) I have acquired
this thirteenth: birth by this very means. By bathing in
that tirtha I have no more rebirths before me. (5) I have
had to work for it, and suffer the hardships due to the
means for bringing this about, because I was a Yoya-
bhrashta (one who is interrupted by death before one’s
good deeds were finished). (6) In that tirtha (of self-
knowledge) my filthy passions were made pure, and that
is the real tirtha to the wise. (7) At this tirtha the mind
becomes absorbed and that is why this tirtha is superior to
all others. (8) Search your heart well and look within it;
there is no object in looking into the outer tirthas. (9) Says
Bahini, “When one’s soul has dipped into this tirtha, the
purposes of a tirtha are truly fulfilled.”

87 (1) At the time of my death the sky will be
cloudless. In every direction there will be clear brightness,
my child. (2) Keep this testimony in your mind, and
remain unmoved. (3) When the chariot of the gods has
started for this tirtha, remember that there will be
a threefold movement (invisible) in the air, (4) This you
can realise in your mind, Oh my son, when my body is
cremated. (5) Says Bahini, “Believe what I tell you;
Tukaram is a witness to the truth of it.”
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88 (1) “Listen, mother, to a doubt which comes into
my mind. Who can drive away that doubt which I feel,
but yourself? (2) You are my ncarest kin, my mother as
well as guru. You know the thoughts of my mind. (3)
In your past twelve births you have acquired knowledge,
and now my mind has become assured. (4) I know
nothing of your twelve births, so put an end to my doubts
(by telling me of them). (5) You know the wish of my
heart.  Your own heart bears witness to this. (6) Tell me
in their order of your former births. O mother, I ask
this kindness of vou for this once.”

89 (1) My son, listen with attention to my words. T
ought not to tell you of them. I should keep silence. (2)
I ought not to tell any one; I should not reveal these secrets
to others. I carry the witness of it in my own heart. (3)
But if T do not tell you, you will feel badly. Your heart's.
wish will be unrealized. (4) Says Bahini, “You should not
tell of this to others, and while you listen, let your aim
be realised.”

BAHINI DESCRIBLS HER FIRST BIRTH.

90 (1) At Betiud, on the bank of the Tapi, there
was living a man of the Vaishya caste. He was a wor-
shipper of Shiva, Kedar by name. (2) He had no sons
or daughters. To have some, he therefore, performed
most rigorous austerities. (3) Gratifying Shiva by them,
He appeared to him in a dream: (4) “You will not have a
son, but you will have a child, a daughter, and a very
beautiful one. (5) You must’ give her the name of
Viruni, and with great care she will live thirteen years.
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(6) Now Kedar of the Vaishya caste had a wife who her-
self had the name of Beautiful (Rupavanti) and among
women she was the noblest in wifely dutifulness. (7) Her
husband’s word was her law. She had been dedicated to
Shiva. (8) Rupavanti became pregnant at that time, and
I was born through the favour of Great Shiva. (9) There
was the influence of some past pure deeds, and at my
birth this became clearly evident. (10) It became evident
within a year of my birth, as they looked in my eyes and
face. (11) My father, Kedar, called his sadguri and
showed him my horoscope. (12) He would not let me be
married. He casily recognized my characteristics. (13) I
was initiated in Shiva-devotion and was taught the
Shiva-mantra. 1 used to repeat it day and night, even
when T was playing. (14) While amusing myself, I con-
structed a toy-temple and an idol of Shiva, and worship-
ped it with ardent love. (15) I did not care for anything
else for my heart was filled with constant devotion. (16)
When I had completed the age of thirteen, I had a sight
of vou there, my son. (17) You were a servant there with
our sadguru, just like a common person working for his
living. (18) But I took you as my son, so I said with my
lips. It was just then that my end came. (19) After
that I had another birth. To my account of it give atten-
tion. (20) Says Bahini, “Thus was the beginning of my
first birth. I will now tell vou of the next.”

BAHINTI DESCRIBES HER SECOND BIRTH

91 (1) I will now tell you of my former life. Let
your mind be attentive. (2) As I have told you of one
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birth, now I will tell you of my next state. (3) At a place
called Kumchakra, on the bank of the Phalgu, I was born
into the home of a good-hearted man. (4) As regards his
social duties he was of the Vaishya caste, a bhakia of
Sharkar, one who had entirely discarded worldly things,
and who knew the Atma [the soul of the universe]. (5) His
sadguru was a Brahman, named Suvarmi, who had a per-
fect knowledge of the Vedas. (6) He was also an expert
in the science of mantras, and had the deepest fondness
for the philosophy of the soul. (7) You, my sen, were his
good-hearted and simple disciple. The good-hearted man
had seven sons. (8) IHe was in great distress of mind,
because he had no daughter. His guru therefore said to
him. (9) ‘I will initiate you in the worship of Vishnu
and instruct you in the observance and application of the
mantra. (10) He then had a dream in which he was told :
‘Take this lovely daughter, bringing of good fortune. (11)
Through her you will find wealth, but she will leave vou
without being married. (12)  She will live with you
twenty-eight years, herself making the home of bhakti, (14)
It was there that you, my son, was born, so that I was
associated with you also there. (14) You were connected
with me as a guru-brother (disciple of the same guru),
and we were constantly associated together. (15) Says
Bahini, “Such was my second birth. I will tell you now
of my third.”

BAHINI DESCRIBES HER THIRD BIRTH.

92 (1) I will now tell you the story of another of
my births, to which listen. It will give your heart joy.
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(2) On the Godivari, where mount Brahmagiri is to be
seen, a man of the Vaishya caste lived. (3) His name was
Vardhamian Shet, the most generous man among ten mil-
lions. (4) His wife, Bhimini, a beautiful woman, made
dutifulness to her husband the true law of her life. (5) She
had three sons, then you, as my protector, were born as
the fourth son, and you spent your infancy there. (6)
Vardhaman Shet had wealth, grain, money, and many herds
of cows. His household lacked nothing. (7) He was the
superior of all others, On one occasion he left his home.
(8) He went to Pianchil and began his austerities there,
and performed a great and complete sacrifice. (9) He did
this with the desire to have a daughter. Bhimini (his wife)
was by nature a beautiful woman. (10) I was born to
her, and my name was Hemakald. (11) Just to look at
me gave them joy, and they gave gifts according to custom.
(12) Vardhamin now became anxious about my marriage.
But Bhimini had a dream. (13) In it she was told ‘Do
not give your daughter away in marriage, for Hemavanti is
a model of indifference to worldly things. (14) She is
distinguished in scng, skillfulness, name, and service of
Brahmans.  She is for ever repeating the names of God
[Keshava].” (15) It was here you and I again became as-
sociated together. I will make known to you the secrets
of my heart. (16) Twenty-four years was the limit of my
life (in that birth). When it was reached, my body passed
away in joy. (17) Thus three of my lives were in the
Vaishya caste, and spent with indifference to worldly
things. (18) Says Bahini, “Listen now to the fourth
birth. Think rightly, and remain happy.”
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BAHINI DESCRIBES HER FOURTH, FIFTH,
SIXTH AND SEVENTH BIRTHS

93 (1) I will tell you now of my fourth, fifth, sixth
and seventh births as a yogabhrashia, (one interrupted by
death from completing his religious acts.) (2) I became n
daughter in the home of a milkman, and spent my time in
tending his cows. (3) While doing so my time was spent
in repeating the names of God, and in the company of
Vaishnavas. (4) I delighted in God, in sacred rivers,
and holy pilgrimages. 1 always worshipped Brahmans. (5)
While tending the cows and living in the forests, I became
associated with sannydsis. (6) Whenever I saw them I
made them a namaskdr, and they, knowing the different
sacraments, showed their favour to me. (7) I will now
tell you of the story of my seventh birth. I had left the
region described above. (8) At the house of a milkman
I earned my living by tending his cows and performing
kirtans. (9) It was here I met a siddha (a Knower-of-
Self). Recognizing who I was, he took me away with
him. (10) Said he, “This woman, indifferent to worldly
things, is a Yogabhrashta.  She has been spending her life
as a slave. (11) But with singleness of devotion she gives
herself day and night to the discarding of all worldly things,
and to the gaining of knowledge.” (12) My seventh birth
lasting sixty-six years was passed in this religious life.
(13) After completing the practices of this religious life
I cast off my body. I have thus described to you the
details of this birth. (14) Says Bahini, “ There are six
births left to be described. I will tell you of them as I
have opportunity.”
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BAHINI DESCRIBES HER EIGHTH, NINTH
AND TENTH BIRTHS

94 (1) I will now tell you of my eighth birth.
Listen. Think rightly with determination. (2) At Verul
(Ellora Caves) there is a sacred bathing place called Shivi-
laya, where lived one who was learned in the shastras,
a distinguished man, and a Knower-of-Brahma. (3) He
was known in this sacred place by the name of Dharmadatta,
and was highly respected by all in that place. (4) His wife,
beautiful, dutiful, lovely in character, gained a great repu-
tation through her faithfulness to her husband. (5) I
was born of them, a daughter with a peaceful disposition.
{6) I passed eighteen years there, listening to the Bhdgavata
Purana. (7) I was married, but my husband died. But
that was an advantage to me. (8) In my ninth birth
I was born in the same place, and lived there till the age of
nine in the same place. (9) I had the same mother and
father, the same brothers and sisters, and I was taught the
same religious life. (10) My tenth birth was into the
home of a Kaushik Brahman. At his house the sacred fire
was kept and worshipped. (11) Here the story of Hari
(Krishna) was regularly sung, the philosophy of the Ved-
anta was listened to, and he regularly bathed in the sacred
Shivalaya pond. (12) Here he had the constant vision of
the god, his service and the performing of rites; and because
of his self-knowledge, his life was one of peace. (13) I was
born to him in the form of a daughter, and lived there for a
time. (14) - My father gave me away in marriage, having
found a Brihman who was a follower of Shukla Yajur
Veda. (15) He, living as a Brahman mendicant, had un-
cooked food given him, and he kept a cow at his house.
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(16) I spent a life of forty-two years there, and I had three
sons. (17) The first son was yourself, and then to be
especially mentioned there were two more sons. (18) Your
Guri and mine was the sannydasi Keshav. He taught us all
our knowledge. (19) After that I laid aside my body.
And now I have told you the substance of the story of ten
of my lives. (20) Says Bahini, “Now there remain three
births. I will describe and you listen.”

BAHIN! DESCRIBES HER ELEVENTH BIRTH

95 (1) Listen now to my eleventh birth. It took
place at the junction of the Pravard and the Godavari.
(2) It was here that a Madhyandin Brihman, of noble
character, made his abode on the bank of the Godivari.
(3) He lived on food that came to him unasked, and gave
food to those who went to him at the proper time.
(4) Gokarma was his name, a good man, peaccful, com-
passionate, religious, and of a forgiving spirit. (5) His
beloved wife was of noble character, and dutiful. Her
name was Saguna, and a very excellent woman she was.
(6) I was born as a daughter to her, and they gave me
the name of Saujanyi. (7) When I was seven years of
age they gave me away in marriage, having found a man
who was a treasure of great learning. (8) He was totally
indifferent to worldly things, he practised the yoga in every
particular; and practising his sitting postures he acquired
the yoga powers. (9) His name was Yogeshvara, and
the Siddhis served him heartily. (10) I pleased him
greatly by the way I served him. And his life and mine
became one. (11) He taught me the different postures in
the practice of voga, as I gave myself up to yoga concentra-
tion. (12) My husband was my gurn in every respect,
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and I experienced there the joy of service. (13) You
were my fellow-disciple, my son, and my companion in
former births, and in every birth you were the means of
salvation. (14) Forty-three years I passed here. All that re-
mained then was intense devotion for Brahma. (15)
Says Bahini, “Now there remains the twelfth birth to be
described. Hold in your heart what I tell you of it.”

BAHINI DESCRIBES HER TWELFTH BIRTH.

96 (1) Knowing the thoughts of your heart I have
given you a description of my several births. (2) Listen
now to the twelfth, which I shall hasten to tell you, because
there is but little time left before my death. (3) Lakhani
is a place with a great expanse of water. There are a
hundred thousand tirthas gathered at that place. (4) The
Shivanada is a part of the three and a half male personified
rivers, and the place of the junction is a very terrible one.
(5) There was a Brahman living here performing his reli-
gious rites. His name. as fitted him, was Rimchandra. (6)
His beloved wife was Janaki, a woman of holy life. There
were two sons in that home. (7) He was a great adept
in the Brahma philosophy, and a home of peace. The
father was the parental home of all the tirthas. (8)
I was born to him in the form of a daughter and I
adopted a life of austerities. (9) I took a vow of silence, and
yet lived amongst men. The people said I could not speak.
(10) My father gave me in marriage to a Brihman, who, I
would have you know, was a great astronomer. (11) He
experienced the direct favour of Ganesh, who used to talk
to him. (12) At this house, abstaining from food, I enjoyed
the happiness of service. (13) My mind was indifferent to
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worldly things, and was irritated at every experience of
sensual things. I was constantly in contemplation, and
devoted to the Universal Soul. (14) My father,
Ramchandra, was a special worshipper of Ranra. He was
a man of extraordinary thoughtfulness, and knowledge.
(15) Understanding my inmost wishes he did what
brought peace to my mind. (16) He helped me to con-
template, sitting at my side, and his enlightenment fixed
itself in my mind. (17) I served my husband as if he
were my atma-sthiti (my own soul), giving him devotion
and honour. (18) My heart did not in the lcast rest else-
where. I was constantly in the act of contemplation. (19)
In my thirty-sixth year my body died. I ought to have
obtained final release, but there was still something remain-
ing. (20) Says Bahini, “Such was my twelfth birth. I
will now tell you of my thirtcenth.”

BAHINI DESCRIBES HER THIRTEENTH BIRTH

97 (1) Listen now with attention while I tell you
more. I have told you of my past twelve births.
(2) Doubt may be (ntertained about certain details, but I
have .felt in a hurry because the time of my death is at
hand. (3) He alone who is versed in the shdstra of Right-
thinking and has personal experience can supply the true
meaning. (4) I remember all my births, and at this time
of my death I remember all the secrets of my lives.
(5) Just as one sees one’s image in a mirror, so all my
births appear to my eyes. (6) Fools in their intercourse
with others regard falsehoods as true. One should not talk
to such. (7) Only when the crow smells the musk, then
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only can a fool have the skill of understanding former
births. (8) I can remember everything previous to my
thirteen births, but there is no good served in stating it.
(9) A tiger, though it be a very large one, cannot find the
path of an ant. (10) Says Bahini, “When God shows His
favour, then all blessings become known to the mind.”

98 (1) In my thirtecenth birth this body has played
its part. I will tell you of it from its begnning. (2) At
Devgav, there was one of the Vijasaniya family line, and
a very skilful scribe. Listen to my account. (3) He
was of the Maumas family branch, a bliakta of Brahmans.
simple, yet wise and highly fortunate. (4) His beloved
wife was Janaki by name, a2 mother who nobly performed
her marital duties, (5) I was born into that home as a
daughter. It was there that I was married. (6) They had
chosen for my husband one from the Gautam clan. He was
very famous as an astronomer. (7) At his home Shakti
(the goddess) was worshipped. My parents made me his
wife. (8) On account of some special circumstance
my husband went to live 2t Kolh3pur in the Deccan.
(9) We all, my mother, father, brother and myself
the sister, went there to visit him. (10) There was
there Jayaram, a saint and a disciple of Krishnappi
Svami (of Vadgav). He was highly honoured, and
of extraordinary accomplishments. (11) After asso-
ciation with him for a time. this ocean-of-kindness
showed himself very kind to me. (12) He told me to
serve my husband, and ever live with him, drinking the
water of his feet. (13) I was constantly committing to

-memory the Bhagavadgitd, not trespassing into the field of
the Vedas. (14) My husband now thought to return to
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his original home, and he hastily started together with all
the family. (15) We arrived at the Indriyani river, at
the village of Dehu. Here we met Kondajipant. (16) Be-
cause we were Brihmans, he fed us. At that time I was.
carrying you in my womb. (17) When he discovered my
condition he said to my husband, ‘Remain here in this place.
(18) Your wife is pregnant. Go on your further journey
after her delivery. (19) I will give you as much grain
as may be necessary. After passing the time here then go
on to your home.” (20) Taking counsel of our minds we
remained there, and spent our time in listening to (Tuka-
ram’s) kirtans. (21) With Piandurang as god, Tukirim
as saint, I was in perpetual joy listening to thc story of
Hari. (22) 1T used to make a namaskdar to Tukirim, and
my heart I placed at the feet of Vitheba., (23) I saw
there a very pleasant room built for pilgrims, very close to
where god Pandurang was. (24) I felt in my soul that
I would like to sit here alone for three whole days and
nights. (25) My husband was simply the image of
rage. How could I find a place to be alone? (26) But
just then for the purpose of his business my husband
hurried off to Poona. (27) So then getting my mother’s-
permission I went to bathe in the Indrayani, and my eyes
rested on Vithoba. (28) An enthusiasm for goodness
flowed over my soul, and joy crowded upon me as I sat in
contemplation. (29) I spent three days and nights there,
and my happiness became very great. (30) The next dav
someone in the form of Tukdram gave me three easy
mantras, (31) and said to me, ‘You have now attained your -
thirteenth birth, and you have already prepared the yoga
path. (32) From now on you will have no more births.
Remnain in happiness, worshipping your husband. (33) The-



61

son to be born from your womb has been associated with
you during all your thirteen births. (34) He also will
become a wise man devoted to spiritual knowledge. He is
to have five more births.” (35) Saying this he placed his
thumb Dbetween my eyebrows, and then vanished out of
sight. (36) I then bathed in the open in the river, and
-again rested my eyes on Vithoba. (37) I wrote a hymn
of praise composed of five padas, and offered it to Him as I
worshipped Him. (38) Seventy-two years now bring me
to the limit of my life. To-day my efforts to attain the
accomplished life are fully completed. (39) My death is
now at hand. I have told you of the thirteen births I
have had. (40) Sixteen praharas only now remain.
Give close attention, my son. (41) For you are to have
five deaths. Tell your mind that at the time of your own
«eath, (42) Says Bahini, “I have told you all about my
thirteen births through the favour of my guru.”

BAHINI FACES HER APPROACHING DEATH

99 (1) 1 have told you to-day of my thirteen
births. They are all of them in my vision. (2) I have
told you of them to-day, but I have been watching for the
Tight opportunity to do so. I have told you of them as I am
about to leave. (3) Lighteen days previous to my ex-
pected death I became aware of it, but I did not tell you.
(4) As the death of Rukmini took place first, you had to
go to the Godavari for the funeral. (5) Rukmini died
eighteen days before me. Rukmini was one who reverenced
her husband and was a dutiful wife. (6) Had I told you
of my approaching death, you would have hesitated to go
to the Godivari for the funmeral. (7) It was for this
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reason I did not tell you of my end, keeping it carefully to
myself. (8) After you had gone I told the citizens all
my inner feelings, (9) that they should send you a letter
thirteen days after Rukmini’s death. (10) From that day
five days are left before I die. I have told the citizens of
my desire. (11) As I remembered them I had the facts
written down. I looked them over, and then later corrected
them. (12) Says Bahini, “He who regards as false the
words which God inspires, hras hell before him.”

100 (1) ‘At the time of death one should be alert,
keeping one’s mind wholly devoted to God. (2) It was
this that God said in the Bhlagavadgita*  And to-day
Heaven is reserved for me. (3) The power of fire is
in my body, and the flame of life is burning. (4) My
death will be by day, and in the bright half of the fortnight.
See, I have told you after careful inquiry. (5) It is true
that to-day the sun is not on its northern course, but what
matters that if I have my sadgury’s command? (6) I
shall have my seat looking to the North; I will gather
courage, and I will retain my life. (7) Rememrbering my
sadgury in my remaining five days will be my yoga acts.
What I have been taught will now come to its fruitage.
(8) Says Bahini, “I have told you my secrets, What
happens in the future you will see with your own eyes.”

101 (1) To have my mind turned away from world-
ly things is in truth to me what it is to die during the

*See Bhagavadeita 8-5:—
AT 7 AAT ST T,
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northward course of the sun. (2) I have no need of that
northward course of the sun, as I have told you, my dear
boy. (3) To have one’s mind turned always towards’
worldly things, that is the southern course of the sun.
(4) Says Bahini, “This is the opinion of the skdstras. 1
have told you my belief out of my experience.”

102 (1) I can remember some of my past births, but.
I feel in a hurry, because the time of my death is near.
(2) There still remain to be told you other things of the
past. It is true that the means I have employed are very
powerful. (3) My body has shared all the fortunes that
deeds in previous births have made necessary. My soul
has passed through all these stages conscious of my true
self. (4) In association with indifference to worldly
things the stages of my births have been lived in truth,
and this indifference to worldly things has been gained
through obedience to my special duties. (5) The seventh
stage was that of losing consciousness of body. This I
gained through actual experience. (6) - And now the
fortunes of my body, as laid up in former births, have
come to an end. I have a very clear witness of this in
myself. (7) I have completed all the thirteen stages of
my life, and the movements of my mind have ceased.
(8) Says Bahini, “Hold no doubts on this point. It has
been through Right thinking that I have reached this con-
dition of unconsciousness of body.”

103 (1) My mind is ever indifferent to worldly
things, because I have offered to God [Govinda] my senses.
[indriya]. (2) And this is the penance which I have
taken internally, this absolute devotion expressed within
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and without: (3) such as repeating and understanding
the mantra (given me), and constantly thinking of Shri
Rima, and unceasingly worshipping my sadguru. (4) I will
offer the ten kinds of gifts together with the four forms of
speech including the pard, and I shall offer cows in the
form of desires. (5) As for the penance of the pancha-
gavys (five products of the cow), I consider it as worth
but half a vowel. Instead I have drunk the holy “soham” :
I am Brahma. (6) I have bathed in the Ganges of
Knowledge ; shaving has been of my mind; and my con-
sciousness has been that of being absorbed in Brahma.
(7) This is always and for ever the only true penance,
10 have the mind fixed in its purpose. (8) Says Bahini,
“It is such a perrance I have undergone. The shdstras
alone know the slidstras’ meaning.” :

104 (1) Desire is in truth the cause of births. This
I know by experience. (2) And knowing this I have
put aside desire, and the non-dual Brahma has become the
desire of my soul. (3) I collected all my senses and
administered a penance to them, namely a bath in the great
tirtha of Knowledge, devotion to God. (4) I had for a
long while experienced the desires for sensual things, but
to-day I have made them rootless. (5) Holding with
singleness of devotion to the words of my sadguru, I have
‘made pure all unholy desires. (6) Says Bahini, “I have
given penance to my mind, and now I am free through the
enlightenment of my soul.”

105 (1) It has taken three hundred and fifty-one
years for my lives to be formed into these thirteen births.
{2) When my mind found calm I passed my life as a
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woman in the contemplation of Hari. (3) I tell you now
with certainty that my heart has become unchangeable.
(4) Says Bahini, “I have now no further desires. My
heart is in perfect peace in Brahma.”

106 (1) As long as you live in this body of yours
you will acquire knowledge. (2) After this your births
will be of a higher order, because in your various births you
have been a yogablirashta (one interrupted by death before
completing his attainment of final deliverance). (3) In
three of your births you will live in the sacred city of
Benires, with a mind indifferent to worldly things. (4) In
one you will be born as a regular sannydsi. In that life
your heart will be at rest. (5) In your fifth birth, when
you become eighteen years old, you will live a true and hon-
oured life because of unconsciousness of body (i.e., con-
sciousness of soul). (6) After that you will never have
to be born again. I, therefore, tell you that you have no
more worry after that. (7) Says Bahini, “You will learn
to know yourself; through the mercy and teachings of
your guru you will gain knowledge.”

107 (1) I have seen my death, and it is a good
omen. (2) I have erected a banner on the top of my
mind. I have met with the Universal Soul. (3) I have
stopped my breathing. I have the certainty that “I am He”
(soham). By this the physical flame has met the spiritual
flame. (4) My store of merit or demerit is at an end. My
physical life is completed and the store for my future
birth is absorbed in Rima. (5) Lust, anger, and illusion
rise up day and night and with Yama Dharma cry, “Alas!
Alas!” (6) I have enclosed my body with indiffe-
rence to worldly things. I have kindled the fire of
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knowledge, the knowledge of Brahma. (7) My bodily
desires are now dead having seen their place in the
grave. (8) The jar was carried round me and broken
at my feet, and there came forth the loud cry of the great
sentence, “I am Brahma.” (9) I have dismissed with
funeral rites my family, my name and my personality. I
have offered my body to where it belongs (i.e., the earth).
(10) Says Bahini, “My body in its three forms has
turned to ashes. Tukarim has indeed shown mercy.”

108 (1) Turning into ashes the remaining part of
my destined life, I have carried them to the sacred waters
of joy of the non-dual. (2) By sprinkling the three-
cornered altar of this body made up of three forms I have
it in unconsciousness of bodily existence. (3) Wherever
the eight feelings for the Qualitiless Brahma exust there the
cow’s urine has been sprinkled. (4) I have set up the
banners of holy feelings. I have kept the mantras of
devotion to Brahma in my memory. (5) Such rituals of
sprinkling I have performed.  Then follows the ritual
which leads to moksha. (6) Says Bahini, “In performing
my funeral rites, I became in truth my very self.”

109 (1) At the beginning of the first day the funeral
ritual began and I offered my body to Brahma. (2) On
the second day I lost my thoughts of duality, and non-
duality appeared in the supreme Brahma. (3) On the
third day there came the peaceful harmony of the three
gunas and the offering of the Pigda came to an end in this
way. (4) On the fourth day I found myself outside of
the four casual bodies and recognized my true purpose.
(5) On the fifth day I made an offering of my body (pinda),
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and saw my five vital airs on their way. (6) On the sixth
day the six waves of distress became quieted. My feeling
became steadied in the Universal Soul. (7) On the seventh
day there was an end of the seven constituents of my body
and I had an eternal refuge in the Non-dual. (8) On the
eighth day occurred the destruction of the eight feelings
(bhava) and I enjoyed happiness through the experience
of the Non-dual. (9) On the ninth day the nine forms of
bhakti passed into the consciousness of the Universal
Soul. (10) On the tenth day I saw the ten sense organs
on their way. (11) The Ashmad, the Uitari, and the five
senses were thrown into the Ganges of knowledge. (12) On
the eleventh day the eleventh sense organ with the mana I
offered to the supreme Brahma. (13) The bull in the form
of Indifference to worldly things was let loose, and was
driven to lodge in the wilderness. (14) I made a sacrifice
of all the rest that Fate had destined for me, with the
purpose that hereafter there should be no pollution from
my dead body. (15) On the twelfth day the ceremony of
offering to my manes (ancestors) will bring my desires to
an end. (16) In order to check the power of desire on
the twelfth day the desires were thrown into the non-dual
lake of the supreme Brahma. (17) I have set fire to the
impression caused by illusion (mdy®) on my heart, and
my heart is now united to the term, “That thou art” and
unity with Brahma has been attained. (18) As satchida-
nanda 1 have forgotten the idea of things to be seen,
the seer and the act of looking; I have also forgotten the
thing contemplated, the one contemplating, and the act of
contemplation. (19) This destruction of the group of
threes belongs to the twelfth day, by which my soul has
attained its Brahmahood. (20) Both substance and shadow
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have disappeared (i.e., the idea of Universal Soul and its
reflection in the individual soul) and this is the real mean-
ing of the twelfth day. (21) I have seen the swan of
“I am It” on its way. This then is truly the twelfth day.
(22) Just as the sun in twelve months crosses the twelve
zodiacal signs, so I have gone through the twelve days of
my funeral and in this way the shraddha ceremony of
twelve months has been observed. (23) The moon’s phases
have sixteen as their limit, so I also have a limit of less or
more. (24) Knowledge is my Ganges, and the gury is
my funeral guide, and the Brahma manifestation is my
Gaya. (25) According to my guru’s teachings we shall
perform the auspicious shraddha, and offer it to Brahma
helped by the consciousness that we ourselves are Brahma.
(26) In this way then my body has performed the funeral
ceremonies with resolution based on Right thinking. (27)
Says Bahini, “Now let the consciousness of this my body
be laid aside : this is my fixed determination.”

110 (1) Call a Brahman, and we will perform the
mantra-bath. We will complete the rite of alms-giving
at the time of my death. (2) I must take the penance ac-
cording to the prescription of the Vedas. You, the twice-
born, are our divinities. (3) I salaam after bestowing the
ten gifts ; now be very tender towards me. (4) Only twenty-
one hours are left before my death. Let there be a dind:
procession accompanied by cymbals and kathds. (5) The-
reading of the book, the Dunydneshvari, is completed, and
the rains are over. Let the Brahmans stand ready. (6) The
sound of musical instruments is resounding in the air.
Hark! they are filling the ten directions. (7) Taking the
special seat and assuming the posture for contemplation,



69

1 see everything clearly because of the instruction of my
gury. (8) The conch-shell, the disk, the club, and the
tulsi garlands adorn the necks of Brihmans. (9) Give
attention and shout the names of Dnyaneshvar and Vitthal
and repeat them determinedly. (10) Listen to all I shalt
tell you. The death of my body is very near. (11) Says
Bahini, “I am now experiencing the union of the five
yogas.”

111 (1) I shall sit in contemplation facing the north;
in the yoga posture, anticipating my death. (2) When it is
three ghatikds (of twenty-four minutes each) before sun-
rise, (3) then, oh my son, sit at my back, with an atten-
tive and self-reliant mind. (4) If you should hear any
sound from without, let your heart be attentive to it.
(5) Repeat aloud the names of God. It is a great day for
rejoicing. (6) At whichever place I touch my hand, know
that there is my life. (7) Three and thirteen making
sixteen gliatikds, I have to sit in the posture of contempla-
tion. (8) Ninc of these ghatikds 1 shall repeat without
ceasing the names of God. I have already told you of my
heart’s resolve. (9) Of the seven ghatikds that remain
they are to be divided as I will tell you; all my sense
organs will flock to their place of rest. (10) For four

" ghatikds 1 shall remain absorbed in contemplation. Let
your own mind be at rest. (11) When thirteen ghatikas
have passed in this way, my tongue will sing in memory
of my sadguru. (12) Tukiram’s name will be in my mouth,
and I shall think concerning Gangadhar (her husband) and
the saints in my gurw’s line. (13) After that I shall fix my
eyes on the tip of my nose and turn the fists of my hands.
(14) I shall put a rosary around my neck with my own
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hands, and givng my heart its freedom I shall remain so.
{15) All the vital airs of my body will cease to work, will
rise in my throat, and pass quickly into my head. (16)
I shall hold Nardyan in my meditation. My soul will then
become one with Him and remain so; (17) He, the indi-
visible,” the non-dual, the pervader of the heart. My
thought of Him will be that of the Non-dual. (18) Says
Bahini, “Such will be the happenings at my death; I have
told you with certainly what is to take place.”

112 (1) Wave the lights, wave the lights before the
sadguru. Let us brighten the flames of our hearts. (2)
The pinda is lost in pinda (i.e., my body is absorbed in
Brahma). The flame of my life is now pervading the
whole universe. (3) I have now occupied the seat of joy
and peace; I will do reverence to the knowledge of the
Non-dual. (4) Intelligence is the inmost part of the
Satchidananda. Satchidananda is its lustre. (5) That lustre
shines in my cyes, and Bahini has disappeared in the imass
of Intelligence.

113 (1) After the jar is broken the space within re-
mains as a part of space. (2) So when the body is gone
there remains Intelligence as the part of Brahma. (3)
When the water has dried up who talks of where the re-
flection in it has gone? (4) When bajri is put on burning
camphor it takes the form of the fire that burns it. (5)
Likewise the name of Bahini has passed into Mdyéd in the
contemplation of the Non-dual.

114 (1) Now, finally, I tell you people, keep holy and
true feelings in your heart. (2) In this Kaliyuga there are
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sants (saints) to be found from house to house, just as

plentiful as the cheapest vegetables. (3) Says Bahini,
“Right feelings will save you all. This is all I wish to say.”

115 (1) [TO HER SON] As soon as you heard
my letter read, you hastened at once. You jumped to your
duty, my dear son. (2) You performed the thirteenth day
for Rukmini. My voice trembles, my throat is choked
with emotion. (3) You have fulfilled your duty to all.
You have done so in mind, body, speech and all your feel-
ings. (4) In seeing you my joy has increased. My throat
is choked with the emotions of love. (5) My death is fixed
for the month of Ashvin, the first day of the bright fort-
night of the moon. Listen, I have plainly told you. (6)
Do not ever be sorrowful in your heart over this my death.
And do not overstep the limits T set for you. (7) Your
sonship has to-day come to its fruitage. You have arrived
for my death. (8) Says Bahini, “Now child, ask whatever
you have to ask. Let there be no ground for bad men to
doubt.”

A VERSE BY BAHINABATI'S SON, VITHOBA

116 (1) To fill their bellies they play the hypocrite
and from house to house loudly proclaim their teachings.
(2) They lack understanding themsclves, but give know-
ledge to others, pretending contemplation like a herron.
(3) Self-deceived, they seck to deccive others. Taking them
by the hand they lead them to hell. (4) Says Vitthal.
“What am I to do with the fate written on their foreheads?
They feel no disgqust for sin.”
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CHAPTER 1V.
MANAHPAR ABHANGS

THE CONTROL OF THE HEART

NEED OF A SADGURU

117 (1) With all my heart I will cling to the feet
of the sadguru. Unceasingly I will contemplate him. (2)
If I do so, then, Oh my heart, what will be left of you there?
You will find yourself in the net of contemplation. (3)
Yes, I will place my trust on the words of my sadgury,
for whom I have a love that can never die. (4) I will
always remain the slave of my sadguru, absolutely indif-
ferent to worldly things. (5) I will offer at his feet my
body, my power of speech and my heart. I will hold my
sadgury in my heart. (6) Says Bahini, “Oh my heart, rid
yourself of the idea of self, and come as a suppliant to the
feet of the sadguru.”

118 (1) As chief of all means of salvation stands
that of the service of a guru, which changes one into
Brahma Itself. (2) I will, therefore, approach his feet, and
there dwell, and then, Oh heart, who will care for you? (3)-
There are Shdstras and the edas and many great systems
of philosophy, but a sadguru is superior to them all. (4)
Says Bahini, “If I have the favour of my svami sadguru,
he will show my heart the easy way (to salvation).”
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119 (1) Who would think of putting poison in the-
poisonous Bachndg plant? Or add bitterness to the bitter
vrinddvan? (2) So, Oh my heart, the love of worldly things-.
is a part of you. You enjoy them as one enjoys sugar.
(3) Who would think of placing stench in filth? One of
the habits of the crow is the eating of that filth. (4) Says.
Bahini, “Oh heart, worldly things are the roots to your life,.
and there you remain as a slave for ever.”

THE HEART'S NATURAL INCLINATIONS

120 (1) No person would put himself to the trouble:
of going to sow grass-seed in a forest. (2) So you, Oh.
heart, naturally seek enjoyment in worldly things. I tell
myself this; I do not have to go to others to learn this.
(3) Many kinds of trees grow on mountain sides, flourishing,
naturally in the soil. (4) Who prescribes their duties to
animals and birds? Each one of them does what by nature-
belongs to them to do. (5) Says Bahini, “Oh my heart,
such is your natural instinct, your worldly desires have-
been millions of millions.”

121 (1) Who thinks of giving bitterness to the Nimb-:
treec? The sugarcane is sweet, but who makes it so? (2)
As is the seed, so is the fruit. This is the explanation of
sweetness. The meaning of this is very plain. (3) Who
would think of placing poison in the root of the poisonous.
Indravana. Who would think of supplying nectar to the-
mango.? (4) Who would add poison to the Bachndag plant?
One does not have to supply sweet fragrance to flowers..
(5) Who ever adds sharpness to the taste of the mustard:
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plant? Who has to create sweetness in the date? (6) Says
Bahini, “According to the seed comes the fruit, either good
or disgusting to our taste.”

122 (1) Who has to tell swine, dogs and asses to
-eat filth? (2) One acts as one is constituted by nature.
Why then should people feel troubled thercby? (3) Who
has to tell a serpent to bite? People have to suffer from
the anger of the scorpion. (4) Who has to whisper into
the ear of the tiger or wolf to remain in the forest and
kill other animals? (5) The tick and the bedbug live on
blood. Do people have to tell them to do so? (6) Says
Bahini, “According to the effects of our former births we
-also act, without being told what to do.”

123 (1) Who has to place sap in the root of the
banana, the palm or the beetlenut tree? (2) If the seed
is of the sweet kind, so will be its fruit. The saint under-
stands the reason for this. (3) The jack-fruit, the mango,
the sitdphal and other fruits are sweet, because of the
‘sweetness that lies in their roots. (4) Says Bahini, “If
the seed is sweet, then the fruit will be nothing but good
.and worthy of being eaten by all.”

124 (1) Oh my heart, your nature of attachment to
worldly things was formed in a former birth, therefore the
‘power of worldly things is great in you. (2) I, therefore,
pray you to listen to me. I have made my organs of sense
willingly obedient to me. (3) But if you do not mind
what I tell you, I shall not let anything remain of my body.
(4) I shall fast, I shall stop my breathing. In the hottest
'season I shall sit in the midst of five fires (four at the sides,
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and the sun above); (5) I shall torture my body by hang-
ing head downward over a smoking fire; I shall wander
to all the sacred bathing places of the earth; (6) in prac-
tising the yoga I shall sit in contemplation; I shall adopt
-extreme fasting; (7) I shall put my body to the saw.
Then what will you gain by all this? (8) Says Bahini,
“Oh my heart, obey what I tell you. If you don’t, you
‘will have to go begging.”

125 (1) 1 have found Right-thinking [ziveka] and
Indifference to worldly things [vairdgya] as the true way.
So now, Oh heart; who is going to pay any respect to you!
(2)- I shall seize and compel you to contemplate. Then at
once the (seductive) power of my bodily organs will
decline. (3) I shall make you the judge of yourself. Oh
heart, look to yourself. (4) Says Bahini, “In gaining the
credit of this you will be the gainer, and find yourself in
peace.”

RIGHT-THINKING THE TRUE WAY

126 (1) By the power of Right-thinking [viveka]
1 have acquired indifference to worldly things [vairagya].
Now Oh heart, how are you going to exercise your autho-
rity? (2) Now consider, and look within. (3) Lust,
anger, covetuosness, pride and envy are carrying on their
-enmity against you. (4) Says Bahini, “I have acquired
Right-thinking as the counsellor directing.me to a fixed
resolve.”

127 (1) Oh heart, you will say, ‘I deceived Indra
I destroyed the reputation of Brahmadeva. (2) What do



76

you amount to, you fool? The Vedas and Shdstras sing
my praises. (3) I turned Nirad into a female. Don’t
question my power. (4) I sent Shiva wandering into the-
jungle. T made Vishnu madly in love with Vrinda. (5) I
deceived Vyisa, I robbed rishis. Who can equal me im
power? (6) Says Bahini, “Such was the response of the-
mana. I listened and remained silent.”

128 (1) Indra at the time of Ahilyd’s marriage
made this determination, ‘I, mighty one, will enjoy her.”
(2) Such was his desire, but did he not know it? He did
not know that one’s desires create one’s own bondage.
(3) Nirad asked for the very same gift. And he also was-
prevented from his intention. (4) Brahmadeva had his in-
tentions fixed on beautiful Bhavani. (Shiva’s) thumb cost
him the loss (of a head). (5) Shiva has always sensuous
desives, therefore, his mana holds him in bondage. (6)
Even Vyasa, was not without sensuous desires. He got
into difficulty. Any wonder at that? (7) Says Bahini,
“Oh heart, it is true that wherever a man has (evil) inten-
tion, there you bring him into difficulty.”

129 (1) As for myself I am without a desire. This.
I myself bear witness to. My mind seeks enjoyment not for a
single moment. (2) So now, my heart, how are you going
to exercise authority over me? The footsteps of Vithoba.
are without desire (for worldly things). (3) I have seen
Him in my thought, I have sung His praises in understand-
ing and contemplated Him, [Vitthal] in my soul. (4) I
have strained out of me evil passions, and put them away,
and now in Vitthal I have continued peace. (5) Pandu-
rang Himself has become lust, anger, covetousness, and’



77

envy. (6) Says Bahini, “Oh heart, having taken account
«of my purpose, I am looking forward to the eternal peace.”

130 (1) For this some practise celibacy, and aban-
-don worldly things. For this purpose they go into the
forest to live. (2) Freedom from desires is achieved by
Testraining desires, and then the mind will regard with dis-
gust all sensual desires. (3)  For this recason also, some
perform the yoga rites, sacrifices, austerities, prescribed
-duties, and they resort to the forest. (4) Says Bahini, “If
«desire for sensual things leaves one, then, Oh heart, who is
going to worry himself about you?”

131 (1) In subduing my organs of sense and action
I have brought Right-thinking (vivcka) to my aid. It will
make known to me the joy of oneness with the (supreme)
Atma. (2) Oh heart, what authority have you over
me now? I advise you to keep quiet. (3) Right-thinking
will change desires into non-desires. And in the presence
of peace, anger will stay away. (4) Covetousness will
assuredly die. The encmy of envy will burn it up in the
furnace of Knowledge. (5) The pure guna of Goodness will
drive away the three ahaikdrs [buddhi, chit and mana].
Be sure of this, Oh heart. (6) It will subdue under itself
the passions of desires, longings and cravings; (7) and the
-organs of sense will have to obey. For Right-thinking is the
fortune of him who is absorbed in Brahma. (8) Says
Bahini, “Right-thinking [viveka] is the cream of all think-
ing. Ask anyone who understands the Soul.”

132 (1) He who makes Right-thinking his com-
panion, the support of his sin is broken. (2) Now I have
made Right-thinking my helper. So, Oh heart, I am not
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going 1o bother myself about you. (3) If Right-thinking
is joined with indifference to worldly things, bhakti be-
comes the servant of Right-thinking. (4) Says Bahini, “Oh.
heart, Right-thinking is a true friend. Who needs now pay
attention to you?”

133 (1) Through Right-thinking I will give attention
to the Vedanta philosophy. I will acquire the non-dualistic
experience of oneness with Brahma. (2) Oh heart, I will
lay this wager before you, therefore, give yourself to know-
ing the supreme Atmd. (3) The right result of listening
(to the scriptures) is meditation. And in this deep medita-
tion there is rest (for the soul). (4) Says Bahini, “Oh
heart, become a good heart. Why should we quarrel from
now ont”

134 (1) I shall entwine all my ten organs of sense
and action around Hari’s feet. Then you will be bewildered.
(2) Therefore, Oh heart, join with my organs of sense in
going as a suppliant to the feet of God, [Achyuta]
[Vishnu]. (3) With determination let the understanding,
the will, the conscious self, the thoughts and purposes,
belong to the 4ima. (4) Says Bahini, “Putting aside evil,
sensuous desires, let there be the embracing of God'’s feet. "

135 (1) “Oh Mana, Right-thinking [viveka] has
seized, tied in a bundle and taken away, all your vehicles.
(2) So now you sit down and meditate within putting
aside the cause of desires. (3) The ten organs of sense
and action have become your enemies and have become
the friends of Right-thinking. (4) Says Bahini, “Oh
Mana, you have now no form nor name. Your power
has been cut short.”
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BAHINT'S PERSONAL EXPERIENCES

136 (1) I have turned my eyes to the meditation of
God [Keshava] and my ears to listening to the praises of
God [Hari]. (2) Right-thinking has shown my organs
pf sense and action the way of happiness, and having con-
nected them (with that happiness) they think of nothing
else. (3) It has turned my power of speech into praising
God’s name, and the service of God [Keshava] with free-
hands. (4) It has turned my feet to visit sacred bathing
places and places of pilgrimage, there to see God. My
organs of action are to be judged by these uses. (5) Right-
thinking has turned to use all my ten organs of sense and
action. So, Oh Mana, because of this, you have lost your
power. (6) Says Bahini, “The senses which have been
appointed by me to do the bidding of Viveka will not now
come back to serve sensual desires.”

137 (1) He whose soul is not pure within him, and
who is ever engrossed in things of sense, (2) he can never-
acquire true knowledge. And how can there be final deli-
verance [#10ksha] without that knowledge.? (3) He who
has no desire or love of the means (of deliverance), he is
but a molten image of faults. (4) Says Bahini. “Know-
ledge is at the side of a saint, provided his soul is ever at-
the feet of God.”

138 (1) Oh my heart, my dear one, my gool one, hear-
my request. I plead with you. (2) Put away your
thought of self, and your self-consciousness, and live hap-
pily in peace. (3) How long are you going to wander suffer-
ing uselessly, and in vain, unprofitable effort weary
yourself? (4) Why are you after an illusory mirage? Why-
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-are you willing to suffer the eighty-four lakhs [8,400,000}
of births and deaths? (5) What will you gain by it?
Be ashamed of yourself before good men. (6) Says
Bahini, “The path the saints have taken has led them
safely to whole-hearted devotion to God

139 (1) The path that Shuka, Vamdeva, Vyisa,
Parashara, and other great ones took, (2) the path by
which they became happy and freed from fear, Oh my
mana, follow that same course, Bapa! (3) It is the path
that Vashishtha, Arundhati, Sanaka, and others took so
-quickly. (4) 1t is the path by which Bali, Bibhishana,
Pralhad and Vialmiki arrived at happiness. (5) And of how
many more would you have me tell you, belonging to all
the four castes, who have attained to happiness, even in
“this world of care? (6) Says Bahini, Oh Mana, by this
same path, 1 have clung to the feet of God with devotion.”

140 (1) Oh heart, it is you who are responsible for
actions in a former birth, and for those in this birth, because
of which T have to experience joy and sorrow. (2) Itis
through you that there is such an experience as bondage of
the soul and deliverance. Otherwise what connection would
they have with me? (3) The mistaken thought of “I” and
“mine,” this duality, you have developed in me. You are at
the root of both, goodness and sin. (4) If only you were
unfickle in your actions, who would have to experience
joy and sorrows? (5) Oh heart, it is through your reason-
ing that the illusion has grown, of the individual soul
[jiva] and the Universal Soul [Shivae] by use of names.
(6) Says Bahini, “I plead, Oh Mana, for compassion. Deli-
ver me, a lowly one, from the hands of Death [Kala]”.
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141 (1) Eternity, Time, Hours, Minutes and Sec-
onds, all these have you as their cause. (2) Where there
is no Lternity, there is no Time. You, Oh heart, are the
cause of these unreal appearances. (3) The size of an
atom becomes the measure of the infinite smallness of
Brahma through you. (4) The five elements, the sun
and moon, the day and night, appear to exist through you.
(5) All this reckoning of time, and all the phenomena
of nature, but for you, would be non-existent. (6) Says
Bahini, Lternity moves along, but it is through your decep-
tion, Bapa!”

142 (1) Oh heart, you are a pervader greater than
the Pervader [Brahma], because you pervade the whole
universe. (2) So how can I anywhere find happiness for
myself? Therefore, I have to plead with you. (3) Oh
heart, wherever your influence extends, there is no place
for happiness. (4) Oh heart, wherever you spread your-
self, there the very thought of joy ceases to be. (5) So,
if you can have mercy, it will mean the gain of joy. And
for this I hold you by the feet. (6) Says Bahini, “You
have deceived overmuch, and for that reason I am des-
pondent.”

143 (1) Although Brahmadeva was so great, a mine
of austerities, yet you deceived him. (2) Such is the
game you play, and contact with you means that you cause
one to suffer distress. (3) After deceiving Vishnu you
deceived Narad. (4) Says Bahini, “Oh heart, with these
many things to say of you, your pranks are beyond my ken.”
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144 (1) Because of you, Oh heart, many forms of
yoga practices have been adopted. (2) Mines-of-austeri-
ties [V ogis] make use of these means, but, Oh heart, you are-
not controlled. What else can I say? (3) Some by closing
the apertures of the body send the vital airs [prana and
apdna] up through the orifice in the crown of the head.
(4) Some unclothed, with bare heads, or with matted hair,.
and in rags, wander about as mutes. (5) Some have
themselves buried in the earth alive. Others wander in the
forests without food. (6) Says Bahini, “On account
of you, Oh Mana, men with various practices wander
about in their indifference to worldly things.”

145 (1) In order to bring you, Oh Mana, under con-
trol, there is but one essential condition, and that is that
many good deeds must be contained in the bundle of deeds
one carries. (2) In that case one’s mana is conquered,
and it becomes just as one wishes. (3) One who carries.
in his bundle of austerities a great heap of austerities finds
his mana in his grasp. (4) Says Bahini, “And then the
mana is as straw. One needs the condition of possessing
good deeds (in one’s bundle of deeds).”

146 (1) If the mana is conquered what is there
remaining to be conquered, the heart that has turned the
universe upside down? (2) Do the necessary good deeds
[punya]. Conciliate the heart, but first embrace the feet
of the sadguru. (3) If by adopting these means the
heart is subdued, then final union with Brahma is fully
assured. (4) If the mana is not controlled, how can one
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gain knowledge? And the means to be employed will be
in vain. (5) If the mana is not in its right place, what is the
good of craving after union with the supreme Atmad? It is
merely deceiving the ignorant. (6) Says Bahini “In this
case one acts for himself just as the characteristics of an
eater are known by the one serving him.”

147 (1) On account of you, Oh heart, I shall go
from here and remain at the feet of my sadguru. (2)
Then we shall see of how little account you are. If you
should come there, you will get into trouble. (3) On
account of you, I will carry a club. With devotion I shall
cling to the feet of my sadguru. (4) Says Bahini, “By
the favour of my guru I shall destroy you with the whole
universe.”

148 (1) If it were not that you were addicted to
worldly things, what connection, Oh heart, would T have
with you? (2) My joy would naturally be yourself, and
who would have to weary themselves over means (to final
deliverance)? (3) If you turned away from this worldly
life, and gave yourself to the spiritual life, then who would
care to seek their enjoyment in the things of this world?
(4) Says Bahini, “Oh heart, it is your connection with
worldly things that gives so much trouble to one’s life.”

149 (1) Through the favour of my sadguru I shall
overmatch your cleverness. I shall punish weak desire, Oh
heart. (2) Then you will give your face a very pitiful
appearance. It will be you who will not know how to get
happiness. (3) You will be like one without a protector.
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I shall quickly make you one who is indifferent to worldly
" things. (4) Says Bahini, “I will make you drop your
pranks. I shall fasten on your feet the mmanacles of Right-
thinking.”

150 (1) A bitter nimb tree is full of fruit. It is a
happy time for the crows. (2) Intoxicated by it, they cry
Caw, Caw! But they lack the knowledge of good taste.
(3) Oh Mana, do not become intoxicated by lustful desires.
Do only that which is for good. (4) The swan feeds on
pearls, and the crows laugh at them. (5) But they do not
know the sweetness of those pearls in their thinking, their
mouths being filled all the time with their babbling. (6)
Wherever one gets his delight, there he finds his exhilara-
tion, but he does not know the full taste of oneness with
Brahma. (7) Says Bahini, “How can filth and musk ever
be alike? True knowledge is hard to get.”

151 (1) He who has laid up in his possession a great
bundle of good deeds, his mind turns with loathing from
the enjoyment of worldly things.  (2) He then becomes the
companion of fortune, and our own friend, and saviour.
(3) He who has given up everything for the happiness of
his soul, and looked for help in his indifference to worldly
things, (4) he in whose heart there has arisen a distaste
for worldly things, he has become the master of his own
happiness. (5) Such men, in what is left of their fate,
pass their life in absorption into Brahma. (6) Says Bahini,
“Oh heart, leave me alone now. Let me enjoy final absorp-
tion into Brahma.”
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CHAPTER V.

BHAKTIPAR ABHANGS
VERSES IN PRAISE OF BHAKTI
BHAKTI DEFINED

152 (1) Bhakti is the very highest means of salva-
tion. Through it heaven [Vaikuntha] is at once in one’s
grasp. (2) So let your heart be steady. Let your love
be unbroken, and you will arrive at Vishnu’s heaven. (3)
Knowledge and indifference to worldly things [vairdgya]
are servants to bliakti. Before bhakti, all other means dis-
appear. (4) Says Bahini, “Bhakti is at the root of indif-
ference to worldly things. Let your heart become fixed in
this thought.”

153 (1) He whose trust is firm in the teachings of
the saints, his bhakti, forsooth, will have a new form. (2)
He who lets his heart listen to their instruction, will in-
deed arrive at final peace. (3) The teachings of the saints
are on the authority of the scriptures. Give yourself im-
movably to the exercise of bhakti. (4) Says Bahini, “He
whose longing is for the feet of the saints is to be recog-
nized as on the bhakti path.”

154 (1) He who is ever singing the praises of God
and repeating His names and attributes, is the one whom
I would describe as a man of bhakti. (2) Not a moment
passes with him without repeating God’s names. And he
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has always the craving for bhakti; (3) eyes contemplating
God [Hari], praises on one’s lips, ears ever listening to the
shastras that tell of deliverance; (4) hands used for ser-
vice, and feet for walking around the image of God [pra-
dakshind] ; this is the path for peace and rest of the soul.
(5) And this all the hours of the day without rest in
humble attitude at the home of saints. (6) Says Bahini,
“Bhakti is the true giver of salvation, but with it there is
need of the service given to the saints.”

155 (1) As a fish is in distress when out of water,
as the chadtak bird longs for the appearance of a cloud, (2)
so one’s heart should long for bhakti. Bhakti is true peace.
(3) (As is the distress) when an only son is kidnapped by
an enemy, or that of the deer in the grasp of the hunter, (so
is the soul without bhakti). (4) As the faithful wife is
all in a flutter when her husband is absent, as a bumble bee
gives up its life when there are no more flowers, (5) as a
thirsty man longs for water, as the chakor bird longs for
the moonbeams, so, (6) says Bahini, “When one has a
craving for the bhakti of Hari, it is then that one should
notice the emotions of the heart.”

156 (1) Without bhakti what is the value of living?
All is vain without it. Such an one loses at the very first
sight all that life could mean to him. (2) No one should
even look at him. Why did his mother give birth to such an
one! (3) He neither serves nor reverences good men,-nor
does he listen with attention to the scriptures. (4) Says
Bahini, “He who is without devotion to God [Hari], how
can he acquire a heart indifferent to worldly things?”
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THROUGH BHAKTI COMES PURITY OF HEART

157 (1) Through bhakti there comes the purity of
heart which regards the multitude of visible things as
wvanity. (2) He, in whose heart there moves indifference
to worldly things, to him worldly things are as vomit. (3)
Sensual things are to him like the untrue water of a mirage.
He regards cverything as if it were illusory. (4) Says
Bahini, “Until the heart becomes pure, it will not be freed
from the allurement of this worldly life.”

158 (1) When in one’s heart there arises indifference
to worldly things, then he does not care for association
with what appeals merely to the senses. (2) What can
:such an one lack of joy? He it is rather who is ever joyous.
(3) He cares not for association with wife, son, wealth, and
loves not the play of his organs of sense and action. (4)
He cares not to see, to speak or to hear. He cares not for
«dainty food, nor the enjoyment of worldly pleasures. (5)
He cares not for wealth, nor for his family connections.
Nor does he care for the “I” in his body. (6) Says Bahini,
“As soon as the mind can become indifferent to worldly
things, immediately the longing for this worldly life is
-snapped asunder.”

159 (1) When a husband has gone away to some
-distant town, all enjoyment seems like poison to the devoted
wife. (2) So repentance acts in the body when in the heart
‘there is the recognition of the Atmd. (3) When the man
sensually inclined fails to realize his full desires, his enjoy-
ments are to him like poison. (4) When the money of
-an avaricious man is stolen, he has no longer a moment’s
joy. (5) When a fish is taken out of the water, everything
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is poison to it. (6) Says Bahini, “So is it when one has
not acquired God [Bralmaprapti]; each moment seems to-
him an age.”

160 (1) He who does not care for the hereafter in
heaven, nor for the wealth Indra might give, and to whom
in this life all things seem to his thought as poison, (2)
he is the one truly indifferent to worldly things, and the
one who has the right to true knowledge ; and he is the one
who acquires the true realization of oneness with Brahma.
(3) To the house of such an one come all the Siddhis, but
because of his indifference to worldly things, his mind cares
not for them. (4) He has love only for Hari, not for
Rambhi, Tilottama, Urvashi and Meniki. (5) To him the
sandalwood paste, and other methods of enjoyment seem
poisonous, if without love for God [Hari]. (6) Says Bahini,
“He who has complete indifference to worldly things in
his heart, Knowledge is his servant.”

161 (1) He who has learned that this worldly life
is not the true life, such an one cares not for the objects
of sense. (3) While in the discharge of his worldly affairs
he acts like one indifferent to them, having left all desires
for them. (3) Such a one becomes a witness of the mana:
with its characteristic of good and evil thoughts, (4) He
witnesses also to the buddhi [reasoning faculty] with its.
will, the mind with its determination, and the self-conscious-
ness with its purpose. (5) He recognizes all the relation-
ships of this world as of mayd origin, his fixed principles-
being founded on the non-dual Brahma. (6) Says Bahini,
“Maya is neither existent nor non-existent. Such is the
truth taught by my honoured guru.
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CHAPTER VI
SADGURUCHI THORAVI
THE GREATNESS OF THE SADGURU

MAYA DEFINED

162 (1) If we say that Maya is non-existent, (we
are wrong, because) it is seen. If we say it is existent, (we
are wrong, because) it does not exist, from the standpoint
of true knowledge. (2) Now a sadguru through the cer-
tainties of right-thinking, clears away all confusing doubts
(on the above theme). (3) Brahmadeva, Vishnu and Shiva
are the three gunmas of Mayd. And one must not assert
that Maya is included in the idea of Brahma. (4) Maya
is imaginable; Brahma is unimaginable. In no way can
the mystery of Brahma be known. (5) Whether Maya is
a substance with parts or without parts is a subject which
there is no way of knowing. (6) “But,” says Bahini, “In
order to know this mystery one must cling to the feet of a
sadgurn.”’

163 (1) If one should say that Mayd has developed
from Brahma, (how can this be true)? For it would identify
Brahma with its upadhi, [i.e., with that which makes a
thing look different from what it is]. (2) In order to settle
such a point there is need of a sadguru’s explanation, by
which the idea of a difference between the two, due to
wrong thinking, is cleared away. (3) For example, if we
say that Maya is not a part of Brahma, still we must not
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say that Mayd is independent of Brahma. (4) Says Bahini,
“Such are the perplexing questions regarding Mayd. He
who can truly clear away these perplexities is indeed a
gurn.”

164 (1) Brahma is non-dual. This is on the authority
of the Vedas. How then can one speak of Mayd as being
a separate entity? (2) So whom can one ask about the
place that Mayd holds, if it is not a sadguru? (3) The
precious metal and gold are different only in name. One
recognizes their unity by one’s commonsense. (4) Water
and wave, these differ in name only. To the eye of know-
ledge, in everything there is this same unity. (5) A piece
of cloth and the threads with which it is woven are evidently
one and the same thing, when seen with careful attention
by the eye of knowledge. (6) Says Bahini. “When thus
viewed through Right-thinking one sees unity of Maya in
Brahma.”

165 (1) 1If one says that Mdyd is unreal, (one is in
error, because) everything that is seen is directly due to
Maya. (2) To what then should one hold? or what should
one give up? On whose experience can one rest? (3) In
Brahma3, Vishnu, and Shiva; and their avatdrs, the greatness
of Mayd is seen. (4) Says Bahini, “If one then should say
that Maya is unreal, (one is in error, because) one sees in
Mayd the existence of the three gunas.”

166 (1) If one says that Mayd is real (one is in
error, because) knowledge discloses its unreality. Through
experience also non-duality remains (as true). (2) To say
that Mdya is real (one is in error, because) it nowhere
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really exists. Now what enlightenment can I give my mind
(in this problem)? (3) Can darkness remain in the pre-
'sence of the sun? So Maya is not to be seen where Right-
‘thinking [Viveka] exists. (4) Says Bahini, “After a saint
has become enlightened as to Atmd, he should never say
‘that Maya is real.”

167 (1) He who has received the full favour of his
sadguru finds the idea of Mayd's reality removed from his
-mind. (2) All else is ignorance that lies in confusion of
thought, and means the never-ending troubles of one’s
-earthly life [samsara]. (3) Those whose mistaken thinking
has absolutely disappeared, they end by becoming Brahma.
(4) Those whose passions have ceased to exist in their
hearts, they with ease become the Unchangeable One. (5)
Those who lose the desires that belong to the body, they
are the only ones who become the Lord-of-the-universe.
(6) Says Bahini, “What and to whom shall I tell this, for
‘the knower of Maya is very rare?”

168 (1) He who dwells in the home of the sun, knows
no darkness even in his dreams. (2) So he who no longer
sees Mayd through personal experience he is in association
with Brahma Itself, Joy-without-a-second. (3) Does the
touchstone know either the gold or the iron? He who has
no selfish desires, has no temptations. (4) Says Bahini,
““Water never gets thirsty, It is in perfection that the
feelings find their purity.”

169 (1) By association with the sun the mirage ap-
pears as water, but the sun does not recognize it. (2) So
Maya has the appearance of being in Brahma, but in reality
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it does not even touch Brahma. (3) Nearness to a magnet
makes the bit of iron move. Men act according to the
movements of the sun. (4) Says Bahini, “It is such an
experience that is needed in order to live in happiness for-
ever.”

170 (1) He who is at the same time seer, the thing
seen, and the act of seeing, is Brahma, the Lverlasting, the
Eternal. (2) What shall I include (as being Brahma)?
What shall T exclude? For even the pores of one’s body
contain many a universe. (3) Brahma is in Itself the
object of contemplation, the contemplator, and the act of
contemplation. So also is He the Object of Knowledge,
the Knower and the act of knowing. Also He is Himself
both Cause and Effect in one. (4) Says Bahini, “There is
no such thing as Duality, not even in a dream. My Rama
is light universal.”

171 (1) Why look for Maya, or the conception of
ignorance or the sensual desires? (2) Brahma is in the
form of the universe, undivided and the All. See that you
realize this through experience. (3) Why think of Mind,
Intellect, Self-consciousness (as entities)? God [Narayan]
is the All, within and without. (4) Says Bahini, “AlF
phenomena are the differences in qualities. But Brahma
has no differences in Itself, It being self-existent.”

THE THREE GUNAS DEFINED

172 (1) The Universe is pervaded by the Three:
Gunas [qualities]. From this God [Shri Ranga] is entirely
separate. (2) He alone is in the form of the Universe.



93

Realize it by experience. The importance of this doctrine
a sadguru understands, (3) To see things contrary to their
appearance is what is needed for the happiness of the mind.
(4) Says Bahini, “The Gunas [the three qualities] are the
sprouts from Mayd. But Brahma, because of non-duality,
is the Supreme-of-all.”

173 (1) Of the Gunas [the three qualitics], the
satvaguna [the quality of goodness] brings about the
knowledge (of Brahma) which enables the mind to become
fixed in the form of the Atma (Brahma). (2) Why should
one go to seek rajoguna [quality of mixture of good and
evil] and tamoguna [evil quality] in the world? By asso-
ciation with them you only increase the form of sin. (3)
What is there that the quality of goodness does not possess ?
Just think of this in your own mind. (4) Through this
quality of goodness you will attain heaven, also final deli-
verance (from births and deaths). Give thought to this
in your own mind. (5) Through the quality of goodness
{satvaguna] and association with those who are good, the
cffects of karma will be destroyed. (6) Says DBahini,
“Goodness is the cause of final deliverance, and that pure
knowledge (of Brahma) is what is needed.”

174 (1) Perform with attention and self-devotion the
morning and evening baths and prayers, the various repeat-
ing of God’s names, and the regular daily rites. (2) In
doing this drop all thought of selfish gain. Make the
great sentence, “I am Brahma” a reality. In doing so sal-
vation will be found ready at hand. (3) Perform the special
duties of your caste, your sacrifices and your giving to the
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needy. Do it all. (4) Says Bahini, “Anyone who thus.
acts, it is because the guna of goodness [satvaguna] has
entered his heart.”

175 (1) A cow is cared for, because of one’s liking
for milk. The mango tree is reared for its fruit. (2) If
thus your acts are performed with the hope of fruit, re-
cognize in it the guna of mixed good and evil [rejoguna]
(3) What is the good of pouring jars of milk at the root
of a grape vine (expecting to get milk), or giving invita-
tions to dinner to rich persons? (4) Says Bahini, “He, whose
actions are of this kind, knowledge never comes to him.”

176 (1) He, who does not accept the Vedas and
Shastras as authority, know him to be impure within and
without. (2) Such a man should be recognized as one who
is a true representative of the evil guna [tamoguna]. For
him there are the horrors of hell for ten millions of kalpas.
(3) The authority of the Vedas is to such no authority;
and he shows no respect towards those of high repute. (4)
Says Bahini, “One should not even talk with one who by
nature is so evil a man.”

177 (1) He who is corrupt in his desires from birth
to birth how can he acquire so supreme a thing as salvatior
[moksha]? (2) A crow that loves filth, how can it expect
to be in the same rank as the royal swan? (3) One who
loves evil deeds, one who is inclined towards unrighteous-
ness, is one who is blind, and seeking, as he does, his pro-
tection in the evil guna [tamoguna]l. (4) Says Bahini,
“One should not even look into the face of such. Know
him to be simply hell itself.”
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178 (1) The snare of the three gunas is laid for the
soul. O God [Keshirdj], when will it be removed? (2)
‘When the soul feels such anxiety within it, it may count
on deliverance. (3) Lust, anger, envy, these enemies (of
the soul) are all around one. Do Thou, Infinite One, now
show Thy mercy. (4) Says Bahini, “In this worldly exist-
ence they are especially blessed on whom the sadguru shows.
his favour.”

179 (1) One does not need the reading of the Vedas
or Shdstras. The supreme spiritual riches are acquired by
a different means. (2) Go as a suppliant to your sadguru
with all your heart’s feelings, and as a natural consequence
you will acquire Godlikeness [Brahmarup]. (3) One does
not need austerities, rites or ceremonies. The means for
acquiring the spiritual life are very different from these.
(4) One does not need idols, sacred bathing places, sacred
cities, or pilgrimages. Hunt rather for the mystic verses
of the Vedas. (5) There is no need for the practice of
yoga, for sacrifices or breath-control. The secret of the
means (for acquiring salvation) is very different. (6) One
does not need (the adoption of the threefold division of
domestic life), the unmarried but chaste period [brahma-
charya], the period of householder [grihastha], or the
period of abandoning all worldly things [sanydsa]. All
such ceremonials without limit are also valueless. (7)
There is no need for the five-fire austerity, or for hanging-
over a fire, drawing in its smoke. There is no need for the
life of a naked yogi. (8) Says Bahini, “Deliverance is
through a sadguru alone. It is not obtained through living
in forests.”
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180 (1) Words and their meaning belong to this
visible creation. They disappear in the invisible. (2) As
to what this means the able sadguru will enlighten one, ex-
plaining the meaning of the Vedas and Shastras. (3) The
enlightener of the intellect, and the instigator of thought,
disappear in the invisible. (4) All the expressions of the
bodily organs belong to the form of the universe. They
disappear in the nirgupe Brahma. (5)  Says Bahini,
“Where it concerns the Indescribable, there the motherly
sadguru explains.”

181 (1) Our hunran bodies are subject to the law of
prarabdha. Our souls being of a different nature have a
different law. (2) And one should not bring upon oneself
the joys or the sorrows that belong to (our bodies). One
should remain steadfast in Brahma, the Soul (of the uni-
verse). (3) Says Bahini, “I will tell you the characteris-
tics of this, which you are to seek for at the feet of the
sadguru.”’

182 (1) Identify your body with the universe, but
stand aloof from it as Witnesser. (2) Become yourself
the All, and yet be apart from the All. Learn this from the
mouth of the sadguru. (3) Consider the malodorous as
equal to gold, and go to the non-dual state of Brahma.
(4) Considering desire and longing, as Mayd, live happily
among men. (5) Be yourself in everything, whether in
men or in forests. (6) Says Bahini, “The root itself
is lost, but look at its form through the insight of Know-
ledge.”
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183 (1) Blackness and whiteness when washed may
disappear, but can fire drop its burning nature? (2) So
also Fate will never forsake one. Lven a wise man’s head
receives a blow. (3) Can water give up its characteristic
of coolness? Then how would one expect the mind to
give up its fickleness? (4) Says Bahini, “This question
«can be solved when one gazes on the feet of one’s sadguru.”

184 (1) Everybody has become a guru, and pro-
ceeds to preach, but none of them know of the greatness
of the favour of the sadguru. (2) They tell of many
forms of knowledge and contemplation, of repetitions of
God’s names, of religious actions and austerities ; but know
ye that the characteristics of a sadguru are impossible for
them to attain. (3) Claiming the authority of the Vedas
and Shastras how have these professors of mystic powers
become the enemies of God? (4) They tell you mantras,
forms of worship, and talismanic mysteries, but no one in
that way reaches the feet of the sadguru. (5) Says
Bahini, “Why care in vain for one’s body? Rather let us
worship at the feet of the glorious sadguru, where all the
attainable things are to be found.”

185 (1) My line of guru ancestry is from the great
Chaitanya. In remembering his greatness I am also great
in heaven. (2) I make my sashtang namaskdr to him.
Let us wave our offerings before the Saint and royal Chai-
tanya. (3) Chaitanya is the all-pervading sadguru. He
has manifested himself to me in the form of Tukarim the
merciful. (4) Iamalways contemplating him in my heart.
The subject of my heart’s contemplation is [ Tukiram] both
in inner thought and outer action. (5) I know not religious
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baths, givings, repetitions of divine names, methods of sit-
ting and bodily postures, but I do know to contemplate for
ever the feet of Chaitanya. (6) Says Bahini, “I have
obtained deliverance through the contemplation of my sad-
guru. With love, with the reverence of worship, let us.
wave our lives as offerings before him.”

186 (1) Chorus:—And now my sadguru, Lord and
King, and my very life. I will place my head at his feet.
He will make me to remember Him. I will contemplate
Him with a steadfast mind. He will show Himself to my
eyes. (2) At the sight of Him thoughts of duality will
vanish. Madayad will not even touch me. He on whom the
shower of nectar falls will rejoice in his happiness. (3) I
have a great longing for Him. How can I tell you how
much? Says Bahini, “He then will tell me of the seed that
produces deliverance [mukti], indeed He will.”

CHAPTER VIIL

ANUTAPAPAR ABHANGS
VERSES ON REPENTANCE

BAHINI, AS AN ANXIOUS SEEKER AFTER
TRUTH

187 (1) The fire of remorse is kindled in my heart.
Have mercy on me now, oh Lord of the world. (2) Iam
in great distress through the three forms of affliction. I do
not want worldly things. I do not even want heaven.
(3) My sense organs are kindled into a roaring flame.
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Have mercy on me quickly, O God [Pandurang]. (4) Says
Bahini, “Happiness itself has become sorrow. Such is the
conclusion Right-thinking has brought to me.”

188 (1) Looking again at facts, who am I here?
One knows that one’s body is perishable. (2) By what
means do our sense organs act? Who is here as lord of
the universe? (3) The earth, water, light, air, and this
ether, where were all these created? (4) Says Babhini,
“One should investigate these things. With a lively interest
one should inquire.”

189 (1) If we think of all these things in our minds,
or look for some place where we may ask, (2) wherever
we ask we find our doubts are not solved. (3) If we en-
quire of the Shastras, life is too short. One’s karma is
certainly entangled with karma. (4) Says Bahini, “How
then shall I, an anxious seeker (of truth), become free from
the snare of this worldly life?”

UNSATISFACTORY RELIGIOUS TEACHERS

190 (1) Wherever I go to enquire there I find pride.
They glorify their own knowledge. (2) No one who
really understands the heart tells me. On whose words
then shall I rely to give my mind rest? (3) They tell you
very many rules, and methods, various forms of worship
and various mantras. (4) Some prescribe repeating of
mantras sitting in the five different postures, such being the
importance ascribed to how one sits. (5) Others tell you
of sacred waters, of austerities, and rites. Others again
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‘tell you an infinite number of ceremonials in worship. (6)
Says BRahini, “My mind is not at rest. The battlefield of
ignorance I see everywhere.”

191 (1) T see them sold to lust, conquered by anger,
marked with envy in all their feelings. (2) If I should
seek advice of those who possess no Right-thinking, what
happiness can they give me? (3) Those who give a gift
with the hope of some return, they become the servants of
selfishness and slaves of ignorance. (4) Says Bahini,
“Such people are devoured by Mdaya. How can they
deliver us?”

192 (1) He whose heart suffers over the sorrows of
others, he indeed should be recognized as a saint. (2) If
you go to such an one, he will remove that suffering of your
heart. Indeed he will remove your sorrow at once. (3)
One who makes benevolence his daily companion, that man
has peace throughout his whole being. (4) Savs Bahini,
“Such a man does not distinguish between his own interest
and that of another, for he has the eye of knowledge and
acts through Right-thinking.”

193 (1) The whole of a sandalwood block may be
worn down into a pulp, and in becoming so it gives pleasure
to men. (2) So a good man in giving happiness to others
through his thoughts, his speech and his acts, is not made
unhappy thereby. (3) Water gives gratification to men,
and favours grass and vegetables in just the same measure.
(4) Says Bahini, “So (God) has become awvatirs in the
saints, and in every way has helped mankind.”
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VALUE OF REPENTANCE

194 (1) Now through repentance the mind becomes
indifferent to worldly things, and the attraction of objects
of sense is broken. (2) When the heart will feel sick of
rebirths then only the sense organs can be held under
control, (3) and when lust and anger are deported, then only
one will lose the longing for heaven and samsar (life in the
world). (4) Says Bahini, “When this change takes place
in the heart, it is then and there that the blessing of the
sadguru is realized.”

195 (1) If you regard this life as the really true
one, you will find yourself robbed in your own home.
(2) Giving reality to your determination and Right-think-
ing, take that which is imperishable as the essential of life,
you fool! (3) Looking at this present life you see it
corrupted in a moment. So do not set your heart on the
things of this life. (4) Says Bahini, “This body of ours,
and all worldly things, lack reality. What the realities of
the heart are I have already told you.”

196 (1) If you give up worldly things thinking them
to be unreal that means you are being robbed, my dear sir.
(2) Be it known that it is by sifting unreality that the Real
can be attained, but for this one needs Right-thinking.
(3) Although the body is of the Unreal, yet by its means
one attains the eternal peace in the intense love of Brahma.
(4) Borax, for example, though classed as insignificant,
can combine with gold, and even tools of iron are useful in:
making ornaments. (5) The eating of bachnig (gloriosa
superba) is beneficial, as it prevents death from more deadly
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poisons. (6) Says Bahini, “The unreal can attain the real,
if one acts according to the instructions of the sadguru.”

197 (1) You have, as it were, borrowed this quin-
tuplet body, in order to attain the essentials of the way of
deliverance.  (2) Now if you adopt a lazy attitude (in
its use) you will bring about the destruction of your well-
being. (3) It is like bringing horses to your home on hire.
You feel that the work for which they were hired must be
done with speed. (4) Says Bahini, “The owner will take
away what belongs to him; but our cause will suffer, (if
we do not make a speedy use of it.)”

THE QUINTUPLE CHARACTER OF OUR
BODIES.

198 (1) Earth, water, light, air, and cther are the
natural elements in this universe. (2) By taking portions
of each He made substances with them of special names,
in order to save men in this earthly life, for their good.
(3) Bones, flesh, skin, veins and hair are the special quin-
tuple from the element earth. (4) Saliva, urine, perspira-
tion, semen and blood are the quintuple He composed from
the element water. (5) Hunger, thirst, sleep, laziness, and
sexual intercourse are the distinguishing characteristics of
the quintuple borrowed from the element light. (6) Mov-
ing, turning, contracting, stopping and extending are, be it
noted, from the element air. (7) Anger, hatred, fear,
shame, and temptation are without doubt qualities inherent
in these quintuples. (8) Thus the characteristics of the
quintuples, making twenty-five in all, He brought together
with great effort. (9) Establishing a law of one hundred
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years of life, He connected them with the three gunas.
(10) The four Vedas were appointed as oarsmen and a
sacrifice was given to God. (11) Says Bahini, “He created
the NAME as a ferry-boat to save all mankind as they
cross the ocean of this worldly existence.”

THE NAME OF GOD, THE SAVING
FERRY-BOAT

199 (1) If our boat takes the path of satvaguna
(goodness), it is sure to arrive at heaven; (2) for as our
thoughts are, so we go to the place we have thought of.
It is necessary, therefore, to think beforehand what is for
one’s good. (3) If anyone takes the path of rajoguna
(the guna of activity), they arrive again in this world.
(4) If anyone takes the path of tamoguna (evil), their
boat will take them to hell. (5) If the boat is pushed off
from the landing place of pure-goodness (satvaguna), they
will arrive at eternal peace in the state of Brahma.
(6) Says Bahini, “This very boat (or Name) either saves
or kills, according to one’s desires.”

WHO GOES TO HEAVEN?

200 (1) It is true, perfectly true, that the Vedas
promote obedience to duty. A t@pasi (performer of aus-
terities) is one who possesses heavenly riches. (2) He
goes to heaven through the power of truth (satvaguna),
having cast aside every path of karma (salvation through
deeds.) (3) He is one who shows mercy, forgiveness,
compassion towards all creatures, unselfish, and of a pure
heart. (4) He is one who has a strong determination
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and courage, is kindly and courteous in his speech, and
without deceit. (5) He is one who is always content,
who does not violate the teachings of the Vedas, and who
is for ever happy in his heart. (6) He associates himself
with saints, he serves his guru, and in him there is no idea
of separateness from others. (7) He lives in indifference
to worldly things, being only a witnesser of this worldly
life, and he has only the mind to care for what happens to
come to him. (8) Says Bahini, “It is such a man who goes
to heaven. And he who has the perfect knowledge of the
Soul (Atma) goes to final deliverance (no return through
rebirth).”

WHO COMES BACK TO THIS EARTH?

201 (1) He who in this bodily life performs his
deeds with the wish to enjoy the fruit of those deeds, and
who holds the delusion of duality, (2) he, be it known, will
possess this earthly life again; such an one is to be recog-
nized as a rajoguni [one possessed with the rajogunal;
(3) one who has pride, one who for ever retains anger,
one who always seeks an opportunity to sleep; (4) one
who ever wears a garland of allurement-of-sensual-objects
around his neck, and who so looketh upon a woman as to lust
after her. (5) Even should the wealth of Indra come to
his home [a multimillionaire], he is not content even
with that, (6) sinful, hard-hearted, with a mind fixed on
earthly things, one who can never be trusted, (7) a miser,
an insulter, a hater of mankind, and one whose mind is
not free from doubts. (8) Says Bahini, “He who pos-
sesses a mind working in that way will have to receive
a rebirth into this mortal world.”
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WHO GOES TO HELL?

202 (1) He who violates the prescribed rules, who-
does not respect the Vedas, who acts disrespectfully towards.
the great, (2) such an one is born into the class destined
for hell. He is to be considered a low wretch, a tamo-
guni {evil, through the evil gupa]. (3) He destroys by
first gaining the confidence of others, a murderer, a man
without moral principles, and a dullard. (4) He eats
what is forbidden, sucks what should not be sucked, and
merrily drinks what should not be drunk. (5) He does
not fear in his heart the primal cause of hell itself, and he
acts naturally with sinful heart. (6) Says Bahini, “Such an
one is a tamoguni. He, foolish one, will fall into hell.”

THE EFFECT OF THE THREE GUNAS

203 (1) The body is a molten statue, composed of
the three gunas. In this body the activities are according
to the gunas. (2) Therefore, be a witnesser of the acts
of these gunas. 1f you do so, how can you be affected by
the illusion of duality? (3) Even Brahmadeva and the
other gods are in fear of the three gunas. The three gunas
are snares that destroy. (4) The three gunas are a chain
fastened upon one’s life, whereby great harm has been
done. (5) He, whom the serpent of the three gusnas has.
bitten, may be considered as already dead. (6) Says Ba-
hini, “To ward off these gunas, there is but one thing, and
that the favour of a sadguru.”

204 (1) The one substance [Brahma] that alone
exists is outside of these gumas. The right-minded under-
stand this idea. (2) It is in all things, and yet separate-
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from all things. It cannot be perceived by the senses, be-
cause of its indivisibility. (3) We may speak of It as a
-visible thing, and yet not visible to the eye, because, It is
not distinctly perceptible. (4) Says Bahini, “It has no
name, form or quality, and yet is for ever in all things.”

205 (1) The ending of one’s sensual desires should
‘be recognized as a festival. (2) Such is the understanding of
good men, namely, those whose minds have witnessed the
facts, (3) when they feel weary of the objects of sense
they leave them behind and march onward. (4) The
heart with a firm resolution turns its back on them. (5)
Knowledge burns up the effects of former births, and
desires become inactive. (6) Says Bahini, “A steady
mind, that is the eternal samddhi [state of meditation].”

206 (1) That which is beyond the three gunas, has
‘no form, yet is visible to the eye; its lustre gives light to the
-eye itself. (2) That form is unperceivable, still it can he
grasped by the mind through proper understanding. (3)
It is a substance with qualities, without qualities, and beyond
perception; and where the sense organs become inactive.
(4)  Says Bahini, “It is not to be found in sound, yet
sound is in It, within It, and without It.”

207 (1) The odour of earth, the liquidity of water,
and the substance of light belong to the Atma [Universal
.Soul], (2) but it carnot be seen without the eve of know-
ledge. And for this one needs the sight-promoting pigment
-of the favour of a sadguru. (3) Form which exists in air,
and light in ether, belong to the Atmd. (4) Says Bahini,
“The All is beyond all, and this can be seen only by the
«eve of knowledge.”
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208 (1) If one tries to see It, sight itself vanishes.
and even scientific knowledge disappears in It. (2) The
form of It [Brahma] cannot be seen by the eye, even
though one attempts it, although it is by Its portions that
there is such a thing as great and small. (3) When one
“tries to investigate It, the power of investigating is lost in
the attempt. The border line between It and the other is
here. (4) Says Bahini, “But all these attempts to know It
cease at the moment one sees God [Devarani].”

209 (1) From Knowledge as Nanda [father of
Krishna] and Intellect as Yashoda [mother of Krishna]
at Gokul, there was one born into the community of the
cowherds. (2) His lovely complexion filled to its fulness
every eye. (3) The nine months completed, as it were, the
nine forms of worship, and then Krishna, the Eternal One,
was born. (4) Says Bahini, “In form He was dark com-
-plexioned and beautiful. He removed the burden of the
troubling monsters.”

210 (1) The sun in the heavens is reflected in the
water; does that mean that the sun has sunk into the
depths of the water? (2) So the Atmé is untouched by
the body, although essentially one with the senses. (3) At
‘the very sight of the magnet the bit of iron begins to move;
just so does the Atmd act in the body. (4) When the moon
is at its full the ocean reaches its high tide; so the body
acts through the influence of the Atma. (5) When the
Spring comes there come with it flowers and fruit; so
the body moves by the power of the Atmd. (6) Says
Bahini, “The Atma is outside of everything, (hence cannot be
experienced), but the whole material universe is known by
-experience.”
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THE PHILOSOPHY OF THE ATMA PUZZLES
BAHINI

211 (1) Where is the Atma? Where is it not? This.
the mind is unable to make known. (2) Therefore, the
sadguru when he speaks of the Atmad with confidence, does
so that the characteristics of the A¢tma may be known. (3)
‘What is Its town, what is Its place? I myself do not know.
What shall T accept (as true)? (4) What is Its classifica-
tion, what Its relative position? This I have not the power
to grasp. (5) Who was Its mother, and who Its father?
‘Who knows the exact truth regarding It? (6) Says Bahini,
“Whom shall T ask for Its history? While puzzling over
this, ages have passed.”

212 (1) If Maya is real, then it is vanquished by
Knowledge. If called unreal, that can never be. (2) Ex-
perience, in the form of an eye of knowledge. understands.
Mayad’s innumerable forms are ever increasing. (3) What-
ever form Maya gives is a real form. But sound is cer-
tainly of Mdyd form. (4) But Knowledge also is Maya,
so is contemplation but Maya. Without Maya how could
sight increase? (5) So long as this duality lingers in the
mind, so long the three worlds [universe] will consist of
Maya. (6) Says Bahini, “But Mdy@ does not let one call
her a deceiver, read the edas and other Shdstras and
see.”

213 (1) When a jar is broken the space in it is still
in space. (2) Just so when the body has disappeared, the
individual soul [jiva] and the universal soul [Shive] enter
the sphere of the illusory. (3) After the water has evap-
orated, how can the reflection in it remain? (4) Says
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Bahini, “There seem to be two, but know that this is
because of updadhi [that which makes a thing look differ-
ently from what it is]; as a rose behind a glass makes the
glass appear red.”

PUZZLED BAHINI REJOICES IN THE
WORSHIP OF GOD

214 (1) As my footsteps turn toward Pandhari, I
feel the reality of Brahma-joy. (2) In the procession are
musical instruments, and innumerable banners, drums and
the solemn sound of voices. (3) The dances of Hamiama3,
and Humbari give delight, as all openly show themselves the
followers of Vishnu. (4) Says Bahini, “Such is the joy
of the road to Pandhari. Where it is can only be seen by
the eye of one blessed by good fortune.”

CHAPTER VIIL

SANTAVARNANAPAR ABHANGS
VERSES DESCRIBING SAINTS AND SAINTHOOD

215 (1) He who has not the least pride will in every
point show a holy sainthood. (2) It is such a sidiu who
can save men, who can remove confused ideas and give
true knowledge; (3) a knowledge that is as pure as the
sun, both within and without, and that in its outer forms
mainfests itself in actions. (4) Like a jewel or like cam-
phor, pure within and without, it tells men of the hidden
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things of the mind. (5) He whose slave is mercy lives
ever absorbed in joy. (6) Says Bahini, “He who is filled
with a kindly spirit towards all creatures is recognised as
possessing the characteristics of a saint.”

216 (1) All the sacred bathing places long for the
coming of the saints. And who can count their good
deeds? (2) While essentially Brahma in form, they have
become avatdrs to save mankind. (3) Brahmadeva and the
others desire to meet them. Their deeds resemble a shower
of life-giving nectar. (4) Says Bahini, “Such men in
their natural talk deliver the seeds of Vedantic thought.”

217 (1) The course of the Ganges is as far as the
ocean alone. In the same way the I“edas have a flow of lan-
guage until they reveal Brahma. (2) So also the human
mind moves upward to the same great end [Brakma] and
then as certainly after reaching the summit it dissolves.
(3) A devoted wife’s faithful longing increases only in the
case of her husband. The sun manifests his glory in the
heavens. (4) Says Bahini, “Such is the teaching of the
saints, the experimental knowledge of which comes to one’s
life through the mind.”

218. (1) Nectar possesses a sweetness that is
characteristic of its nature; so a flower (possesses a natural
abundance of fragrance). (2) So those who perform deeds.
naturally, they are the Vedas manifest in a bodily form.
(3) A saint has truly in him the qualities of a touchstone,
just as the sun is to the precious stone, the quartz, and the
diamond. (4) Says Bahini, “So the saints by their very
nature possess peace of mind.  The riches of the saints
consist of all their deeds.”
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219 (1) Saints and sinners are alike in body, but
you recognize the difference between them by their deeds.
(2) I may express it thus, also that the fruits of their
deeds are different. Knowing ones recognize this through
the eye of knowledge. (3) The touch stone [paris] and
the quartz crystal have similar forms. To the sight, oil and
melted butter look alike. (4) A bit of glass and a precious.
stone at first glance seem alike, but their inner nature is.
quite different. (5) A true and a false coin look the same.
Buttermilk and milk look alike, but they are different in
character. (6) Says Bahini, “First determine whether
one is a hypocrite or a true saint, and then thereafter (reject
or) accept him according to his true character.”

VALUE OF ASSOCIATION WITH SAINTS

220 (1) Association with saints leads to the puri-
fication of the heart. That association with the saints.
produces advancement in things good. (2) Therefore one
should make oneself their slave. By doing so one will come
to know the substance of one’s self. (3) Association with
saints brings about the destruction of all faults. All pride:
will disappear through association with them. (4), By this
association one will learn one’s true self, and knowledge
that is hidden will be made plain. (5) By this asso--
ciation with the saints one’s true eternal nature will be
revealed to one’s sight. By this association eternal deliver-
ance can be obtained in the shortest of time. (6) Says:
Bahini, “One should seek association with one who is with-
out attachment to worldly things. Such an one will know
the various ways of attaining the supreme spiritual riches.”
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221 (1) Association with saints leads the heart to
‘indifference to worldly things. It also gives one peace of
mind. (2) A saint is the noblest jewel of all men. What
one therefore needs is the determination of full devotion to
‘him, (3) Through this association one can become impress-
ed with knowledge and experience. Through association
with saints one may have happiness in this bodily life. (4)
Says Bahini, “What association with saints implies, those
devoted to God fully understand.”

222 (1) A saint is a great physician able to cure the
diseases of this worldly life. Listen while I tell you of
his process. (2) He gives to a life a very small portion
of medicine,and drives all diseases far away. (3) As a
congenial diet he prescribes the rejection of sensual appeals,
and causes him to be served with emotions of the heart
that are founded on the Truth. (4) Says Bahini, “Thus
understanding one’s heart they devise the method of cure.”

223 (1) A tree that comes in contact with a sandal-
wood tree becomes exactly like it. (2) So if one comes
in contact with a saint, one naturally becomes a saint. (3)
The little rill that flows through a village, when it finally
mingles with the Ganges river, takes on the form of the
(Ganges through association with it. (4) When iron comes
in contact with a touchstone {paris] it takes a different
form and becomes gold. (5) When a wick comes in con-
tact with a flame it is then able to give out a continuous
light. (6) Says Bahini, “He who associates, therefore, with
good nien, he find himself as one truly blessed in this worldly
life.”
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224 (1) Association with evil men makes one evil,
You can easily see the reason of this. (2) When camphor
comes in contact with what is malodorous its true nature is
lost. (3) Sweet milk is spoiled by contact with sour milk.
The narcotic bhang makes a man a fool in but a moment.
(4) Says Bahini, “Association overpowers one, so deter-
mine with whom it is to be by consulting with good men.”

225 (1) Recognizing (who are good and who bad),
make your association accordingly. In so doing you will
gain happiness in your heart. (2) Be assured that this is
the method (that comes) from Right thinking. And one
should not hold in orne’s mind any attachment (to evil). (3)
Recognizing the path of goodness you will attain from
every side happiness through your association with good
men. (4) Says Bahini, “The scriptures have been composed
for the very purpose of informing mankind of the right
and the wrong way.”

226 (1) The importance of association with saints
is very great. By it the wise become possessed with good-
ness. (2) For this reason one should serve the feet of
the saints. In a moment one’s heart becomes steadied.
(3) The moment the speech of a saint is heard, all assume
the divine form (Brahmarupa). (4) Says Bahini, “The
very sight of a saint is deliverance itself. I ask you to learn
this through actual experience.”

227 (1) What good fruit is there in wandering to
sacred waters so long as the heart is not pure? (2) The
heart becomes pure through the reverential beholding of
a saint [darshan]. (3) What can idols of stone say to
you? Are they able to give joy to one’s heart? (4) Says
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Bahini, “He in whose teaching there is no uncertainty, he
will bring about directly spiritual consciousness [videha].”

228 (1) A saint performs all his duties while i
the world, yet not of the world. (2) Therefore, one should
serve the feet of saints. They become the cause to one
of final deliverance [moksha]. (3) The buttermilk and
the butter will never become one again, for the coming
of the butter in the buttermilk is due to a different cause.
(4) The lotus leaves will never mingle as one with the
water (from which they have sprung), even if they remain
there (in the water) all their life long. (5) Says Bahini,
“So one may remain in this worldly existence [prapanch]
and yet not be affected thereby, because found at the feet
of saints.”

229 (1) The saints have shown their merciful favour,
The building has arrived at its completion. (2) Dnyana-
deva laid the foundation, and erected the temple. (3) His
servant, Namdeva, built the wall surrounding it. (4) Eknath.
the disciple of Janardan, erected its pillar in the form of
his (commentary on the) Bhdgavata Purana. (5) Tukaram
became its pinnacle. Now then worship in this temple at
your leisure. (6) Says Bahini, “The flag above it flutters:
in the wind. I have clearly described this temple.”

230 (1) In this ocean of worldly existence the saints
are the true vessels (for crossing). They understand how
to carry passengers across. (2) By the power of devotion
the saints make their followers cling to their waist, and
thus these merciful ones carry one to the other side; (3)
or forming a raft in the form of God’s Name show you the
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shore of final absorption. (4) Says Bahini, “In days past
many have been taken over by the saints; the saints are
true rafts.”

231 (1) Or the saints may be thought of from another
peoint of view, namely, that of physicians. They seem also
like the adepts in magical words. (2) These have saved
lives (by their mantras) from the evil eye of serpents. Their
ability seems extraordinary. (3) (They have saved even)
when the poison of the five-headed serpent was causing in-
tense pain, and many waves of agony were dashing upon
them. (4) Says Bahini, “When the saint looks toward one
who is poisoned, his poison loses its power. A wonder
indeed !”

232 (1) With saints also there is knowledge in all
its power, by which ignorance is driven away. (2) There-
fore one should go to the saints and fall at their feet,
and with heartfelt emotion seek refuge there. (3) Through
the mercy of saints comes the destruction of sensual desires,
and the finding of the Eternal Supreme Brahma. (4)
Says Bahini, “A saint is very God in visible form. Why
should one then not take to heart his witness?”

233 (1) By association with saints comes concentra-
tion of mind. By association with saints comes the use of
sacrifice. By association with saints mental habits are
formed. (2) For these reasons one should love the saints.
They form the direct road to final deliverance. (3) For
association with saints is in itself a sacred bathing place.
By association with saints one visits sacred places. By
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association with saints there is added to one the accomplish-
ment of using mantras. (4) Says Bahini, “By associa-
tion with saints one obtains knowledge. By association
with saints one’s mind gains the characteristic of steadiness.”

BAHINI'S LOVE FOR SAINT TUKARAM.

234 (1) As my sight fell upon a certain saint,
[Tukdrim] my emotions were completely overturned.
Everything seemed changed. I was driven to silence. (2)
The illusions as to visible things were lost. The idea of
duality decamped. The very heavens became overfilled
‘with the joy of Brahma. (3) My mind became concentrat-
ed; my sight became fixed, as I saw with my eyes the one
Indivisible Reality, (4) where words fail to describe,
where final absorption takes place, and where the good heart
is freed from its passionate desires. (5) When Bahini
came into contact with that saint [ Tukaram] her heart was
filled with love for him, and all other bonds being broken
she ended in oneness with the Indivisible one.-

235 (1) Oh Mother dear! To-day my life has come
to its fruition. I have seen the feet of saints and good
men. Through the dust on their feet all physical burdens
have disappeared, and an unending joy is mine. (2) To-
day my happy fortune has come to its fruitage. I have
seen the feet of sadhus and saints, and I am filled to over-
flowing with love. This joy has naturally filled me with’
happiness. (3) I existed as the One, then became the many-
formed. Seeing the form of the Universe, I filled it all
According to the maxim of the banyan tree and its seed,
how it grew, so I myself grew and became everything. (4)
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Thoughts came and went, illusions disappeared. Untit
to-day Prakriti had created this law. Now according to
the maxim of the rope and the serpent my illusions have
proved false. I danced (with joy) as I saw the dust of the
feet (of the saints). (5) Says Bahini, “By it my pride
and the burden of the sorrows of this worldly life have
been removed. I have met Tukarim. Blessed is my life,
I have easily become one whose purpose is accomplished.”

CHAPTER IX.

BODHAPAR ABHANGS
THOUGHTS ON THE MORAL LIFE

(Partially translated).
(236 to 238 not translated)

THE IMMORAL ARE AFRAID OF DEATH

239 (1) Oh, let not Death come, says the man. Oh let
not Death come. Even one who knows from experience
what (true) joy is, yet he takes pleasure in sensual things.
(2) He to whom wife, son, wealth, and daughter are dear,
he hovers around them as a bumble bee hovers (around a
flower). So also the man who takes delight in being
honoured and publicly praised, whose pleasure is in such
things; (3) one whose heart is in pleasures such as are
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enjoyed by kings, full of desires, and cravings, lustful and
addicted to evil habits, a drunkard, a libertine, one who is
evil by nature; (4) one who is priest in order that he
may attain the desired heaven of Indra and its delights
with beautiful damsels. Says Bahini, “A man of this
character is indeed afraid of the terrors of death.”

240. (1) But the wise man is not afraid of death.
He is not afraid of death. It is like the bubble on the ocean.
It disappears by the very force of the wind that brings it
(to the shore). (2) All material things are of mayic
origin, hence illusory. How can there be destruction for
such? Just as a dream is seen to be illusory, so is the body
of that same nature. (3) Just as when solid ghee is
melted, it turns again into solid ghee. When the golden
ornament is melted it is still gold. What fear can it have
of being melted? (4) Says Bahini, “To him who knows
himself by direct experience, the idea of duality cannot
come there. Whether his body falls or does not fall, he
who has this direct experience of himself, finds his death
to be but absorption into Brahma.”

241. (1) Casting aside ideas of one’s greatness, go
quickly as a suppliant to the saints. (2) He will drive
away from you all the anxieties of your heart, and your
heart will then rest in peace. (3) But when you go as
suppliant to the feet of the saint go with perfect confidence
in him, throwing aside all pride of knowledge. (4) Says
Bahini, “The saints are, in truth, a mine of compassion.
Serve them with the fixed determination of your heart, my
good sirs.”
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FALSE SAINTS

248 (1) Outside they have the guise of a saint but
within there is a riot of sensyal desires. (2) Such have
‘become the saints of this Kali Yuga. They do not follow
the teachings which they teach. (3) When they see an
assembly before them, they are dumb; elsewhere they bark
like dogs. (4) To one’s face they talk well, but behind
people’s backs there is a flow of shamelessness. (5) Says
Bahini, “These actors! I wonder where a wench gave them
birth.”

CHAPTER X.

NAMAMAHATMYAPAR AHBANGS
VERSES IN GLORIFICATION OF GOD’S NAME

THE LONGING FOR GOD

393 (1) He whose nature glows with love un-
broken, will sing aloud God’s names ever and ever. (2)
‘That alone can be truly called bhakti; this the wise under-
stand by experience. (3) Let not one moment of time
pass unfilled by God’s names. Oh my soul, let your affection
rest on Pandurang. (4) Says Bahipi, “Life must all
pass away, therefore, let no time pass unfilled by (the re-
peating of) God’s names.”
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394 (1) Just as a fish is filled with fear when
deprived of water, so is he in whose heart is the love of the
divine names (he dreads the failure of using them). (2)
That love the wise call bhakti. Those other than wise
vainly babble about it. (3) Just as a thirsty person loves
a drink of water, so it is with one who feels a longing
to sing aloud God’s names. (4) Says Bahini, “A barren
woman longs for a child. So a bhakta (longs for and)
loves the joy of God’s names.”

395 (1) You cannot buy bhakti in the market-
place. You cannot find it by wandering in the forest. (2) In
exchange for bhakti you have to give your heart as its
value: any other consideration is without meaning. (3)
Look you, bhakti is not to be found in the home of the
learned. It is not to be found in the palaces of the rich.
(4) Bhakti is not to be sought in the dwellings of kings
or their officials. (5) Says Bahini, “In order to acquire
bhakti, one must possess the perfect and Right thinking.”

PEACE OF HEART WHERE BHAKTI IS

396 (1) Where the heart’s trust is, there bhakti is
found. Where there is bhakti there is knowledge; and by
that knowledge the heart has peace, (2) for you naturally
acquire the power of contemplation when the heart humbles
itself in the presence of the divine names. (3) One who
lives in the company of saints and listens to their counsel is
always on the alert for faith, devotion, knowledge and peace.
(4) Says Bahini, “One needs bhakti as a cause, and this
results in the acquiring of the state of eternal peace.”
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397 (1) If the heart’s devotion is pure, then the finak
deliverance will be perfect also. The Vedas bear witness to
this, as you can see. (2) But if the heart’s devotion is
imperfect it makes for utter destruction, for in it pride-
will be found. (3) Bhakti is final deliverance.  Bhakti is-
deliverance. Bhakti is true indifference to worldly things.
(4) Says Bahini, “One needs a bhakti that is firm, Then
nothing is mystic to him.”

398 (1) The Guru-mantra, God, and medicine,
when used with trust all become fruitful. (2) Worship,
therefore, this trust with confidence. And now I have told
you the secrets of the heart. (3) If you worship a stone-
image with trust, you will receive the desired thing.
(4) Says Bahini, “He whose trust is pure, heaven is in
his very hand.”

399 (1) Trust came to fruitage in the case of
Vilmiki. By that trust the seven rishis became the Pliades
[seven rishis]. (2) Therefore, the Seeker after final
deliverance should possess the same trust [bhavdrtha].
It turns the pauper into a prince. (3) Trust came in-
deed to its fruitage in the case of Kaushika. To possess
the spirit of trust is a necessity. (4) Says Bahini, “Trust
is the yielder of fruit in the form of what one desires.
(With it) you may attain to the state of final deliverance in
eternal peace.”

400 (1) Through the might of bhakti, God provides
us with what we desire. Such was the experience that
came to Pundalika. (2) Therefore, bhakti must be at the
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‘root. Wherever there is this trust there God is. (3) En-
‘tering into a dry Tulsi leaf, Krishna could not be weighed.
{4) God Himself became the garment of Draupadi. For
.a handful of parched rice God gave a golden city. (5) With
the one vegetable leaf (Krishna) satisfied the rishis. By
trust Ganikd acquired heaven. (6) Says Bahini, “To me
-trust is God. Of this I have not the least doubt.”

401 (1) ‘Around God’s neck is the leading rope of
Trust. Who is able to free Him of it? (2) If you will
think deeply, you will see that God undergoes life in the
womb for his bhaktas, and Bali (the Demon King) has made
him (Vishnu) his doorkeeper. (3) God is fastened to the
peg of Trust. What mighty king is there who can untie
Him. (4) Says Bahini, “Who can free Him from the cord
of Trust? God knows the value of Trust.”

402 (1) This group of my five senses has combined
and deprived me (of the happiness) of the hereafter.
(2) Therefore, the association with saints is the good
‘remedy for it. I myself have done so for my salvation.
(3) The deer, drawn by the seduction of sound, loses its
life in a moment of time. (4) The elephant is caught,
‘because of its fondness for the female. It leads to his
being subdued. (5) A moth is enticed by the brilliancy of
‘the flame of a lamp and loses his life in pain. (6) The fish
-drawn by its greed of taste loses its life in a short time,
(7) The bumble-bee through its passion for fragrance
gets caught in the lotus-flower and loses its life. (8) Says
Bahini, “These five are lured by five objects of sense and
they cannot escape loss of life.”
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BAHINI REJOICES IN GOD’S NAMES

403 (1) Let therefore not a moment pass without re-
peating God’s names. Let your heart ever love to do so.
{2) That is the real worship of God, which is offered by
‘body, speech and mind. (3) Let there be the longing to
listen in the company of saints, and in your heart let there
"be unbroken love. (4) Says Bahini, “The heart knows
no longer the pleasures of the senses, but gets its constant
joy from the repeating of God’s names.”

CHAPTER XL
BRAHMAKARMAPAR ABHANGS
THE DUTY OF BRAHMANS

THE SUPREMACY OF THE BRAHMAN

404 (1) The powerful effects of austerities are very
great, Take note of those superior beings of the
past. (2) Vishvamitra created another universe. This
“he did through the repetition of the Gayatri mantra.
-(3) Vashistha placed the earth on the point of a blade of
grass, due to the abundance of his austerities. (4) Who
can fully describe the austerities of him to whom the light
-of the sun came to bear witness? (5) Agasti sipped up
the whole ocean. He did this through the extreme rigour
of his austerities. (6) Says Bahini, “He who practises
-austerities, what difficulties are there for him?”
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405 (1) Among all the castes the Brahman is indeed®
the highest. So said the great ones in the past.
(2) Therefore, Brahmans should be worshipped with rev-
erence, They are the door to final deliverance for all
mankind. (3) The Vedas ever dwell in the mouth of
Brahmans. They know all their differences and meanings.
(4) Says Bahini, “He, whose kick made a mark on the
breast of God [Vishnu], his greatness is well known.”

406 (1) God becomes satisfied through the mouths-
of Brihmans. Look to actual experience for this.
(2) Therefore, a Brihman should be worshipped with
bowed head; so all the scriptures say.' (3) Through the
mantra used by a Brahman, God is installed in a stone-
image, and through one’s devotion God manifests Himself.
(4) Says Bahini, “In this Kali Yuga it is he who is God :
such indeed is the witness of the Vedas.” ’

407 (1) He, who succeeds in acquiring the water im:
which a Brahman'’s feet are washed, he acquires the opportu-
nity of visiting the sacred bathing places of the earth. (2)
Therefore, a Brdhman is superior to all. At his door alF
accomplishments stand ready to serve. (3) He who obtains
the favour of a Brihman is blessed through tens of mil-
lions of kalpas. (4) Says Bahini, “A Brihman is one
through whom sin is naturally burnt up by the mere sight
of him.”

408 (1) If one serves a Briahman even for a
moment, one’s heart’s desires will be fulfilled. (2) There-
fore, one should worship them, bow down to them and in:
reverence prostrate oneself on the ground before them.
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(3) If any one spends his life in the cause of a Brihman,
he will finally dwell in the heaven of Indra. (4) Says
Bahini, “Such is the greatness of the Brihman. Final
deliverance is a mere servant in his home.”

409 (1) The command of a Brihman, God honours
with bowed head, for salvation is an obedient slave at his
home. (2) Therefore, a Brihman is a saviour in this
Kali Yuga, and blessed is he who in this world serves him.
(3) In a Brahman’s body God dwells, and in his mouth
are the Vedas. (4) Says Bahini, “How am I fully to
describe him? His body is Right thinking in substantial
form.”

410 (1) Among all the four castes the Brihman
stands superior. He enjoys the semipatd form of salva-
tion. (2) The Vedas say that a Brihman is Brahma itself.
His spoken word is honoured in the three worlds [heaven
earth, and hell]. (3) No Brihman has ever gone to hell.
All the gods worship him. (4) Says Bahini, “Look you,
his body is the very abode of the Gayatri mantra.”

BUT WHO IS A BRAHMAN?

411 (1) But who in reality is to be called a Brah-
man? This question belonging to Right thinking needs to
be looked into. (2) Only after doing so should one adore
and worship him with love. He is a giver of salvation of
a surety, so say the Vedas. (3) But his life, body, caste,
colour, actions, duties, all these qualifications must be
searched. (4) Says Bahini, “Knowledge and learning
should belong to the Brahman. Through Right thinking
of the mind, look at this question.”
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BIRTH DOES NOT DETERMINE BRAHMANHOOD"

412 (1) If one says he is a Brihman, because he
possesses life, that conveys no meaning. (2) Life is the
same principle in all living beings, in beasts, birds and the
out-caste. (3) There will be many living beings hereafter,
there have been many in the past, but that in itself does
not bring Brahmanhood. (4) Says Bahini, “In all living
creatures the principle of life is the same. One should not
claim Brahmanhood because of it.”

BODILY FORM DOES NOT DETERMINE
BRAHMANHOOD

413 (1) If one says, he is a Brahman because of his
bodily form, it cannot be maintained, as seen by Right think-
ing. (2) First enquire what makes a Brihman, and them
you may worship him and live in joy. (3) The body is
essentially one in all living creatures. In all are to be
found the five elements [earth, air, fire, water and ether}
by their very nature. (4) Everybody experiences child-
hood, youth and old age. Such is known to be the states
of the body. (5) Where there is a body, there is life;
where life is, there is a body. That does not determine a
Brihman. (6) Says Bahini, “In all creatures the essentials
of the body are the same. This, Sir, is a well-determined
fact.”

414 (1) Old age, death and fear are alike for all
How can they distinguish the Brahman? (2) Therefore,
let your mind choose Right thinking, and recognize the true
meaning of the word “Brihman.” (3) A man burns the
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bodies of his mother and father. Why should he not be-
considered a slayer of a Brihman, [if it is the body that
makes the Brahman]? (4) Says Bahini “It is not the body
that determines the Brahman. This is clear to the under-
standing, through Right thinking.”

COLOUR DOES NOT DETERMINE
BRAHMANHOOD

415 (1) Now if one should say he is a Brahman-
because of his colour, that does not correspond with one’s
experience. (2) Careful thought will show that Brihmans
are beyond the thought of colour. (3) It is not true that =
Brihman is white, a Kshatriya red, and a Vaishya yellow.
(4) There is no such distinction as that a Shudra is black.
The structure of the human frame is one and the same.
(5) Says Bahini, “Colour does not make the Brihman; let
your mind be settled on the truth of this.”

416 (1) Now to call a man a Brihman, because of his
caste, does not satisfy the mind. (2) Having curbed’
desire, consult the Vedas what the answer is; and what re-
mains is easily settled. (3) The Rishi Shringi was born of a
deer. Gautam was born at the point of the Kusha grass.
(4) The Rishi Jambuka was born from the Jambul tree.
Vilmiki came from an ant-hill. (5) Vyisa was born from
a fisherwoman. Vishvimitra came from a Kshatriya
woman. (6) Vashistha was born of Urvashi (the nymph),.
and Agasti from Kalasha (an earthen pot). (7) Everyone
knows about Nirad that a house-servant gave birth to
him. (8) Says Bahini, “It is not caste-birth that makes one
a Brahman. The marks of a Brihman are quite different.””
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‘MERE LEARNING DOES NOT DETERMINE A
BRAHMAN

417 (1) If we should say that because a man is a
Pandit, he is a Brihman, the mind does not tolerate that
-definition. (2) The knowing Right thinker chooses a better
.designation. A Brahman must be one possessed with true
knowledge. (3) Kshatriyas, Vaishyas, Shudras, Brih-
mans and others, all display vast learning.  (4) All castes
are able to explain words and sentences and even poetry.
All these castes understand the meaning of their poetry.
(5) Even Muhammadans exhibit learning. But who re-
-gards these as truly Brahmans? (6) Says Bahini, “People
should know in this way whom eventually to call a
Brihman.”

MERE DUTIES DO NOT DETERMINE A
BRAHMAN

418 (1) If we say a Brihman is one who performs
~certain duties, and actions, (that is not true), because actions
are prescribed for all four castes. (2) Therefore, to say
that a Brihman is distingushed by having prescribed ac-
‘tions, is wrong, because his characteristics are different
from that. (3) Each caste acts according to actions pres-
cribed for them. They are not to be called Brahmans
because of that. (4) Says Bahini, “If one is considering
.actions, Brihmanhood does not consist in these being pres-
«ribed him.”
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419 (1) The authority for each one’s actions is in
the Shastras. The special duties of each caste are there
prescribed. (2) DBut how can one call them all Brahmans
because of that?  One should let one’s mind think of
that. (3) The Shdastras do not prescribe actions to some
special caste. The command of those in authority is to
all castes. (4) Says Bahini, “If all walk according to the
Vedas, how could they all be called Rramans?”

RELIGIOUS DUTIES DO NOT DETERMINE
THE BRAHMAN

420 (1) Now to say that religious duties define the
Brihman, seems to be without authority. (2) The Brah-
man 1s different from a mere follower of dharma; the
wise understand this. Men endowed with knowledge re-
cognize him intuitively. (3) The Brihman, Kshatriya,
Vaishya and Shudra all have religious duties prescribed.
(4) The giving of food, the giving of money and cows,
all this alike are the duties of each. (5) Says Bahini,
“Religious duties do not make the Brahman The test of
a Brahman is quite different.”

421 (1) The religious duties whereby one gains
heaven does not make the good Brahman. (2) One is
called a Brahman who knows Brahma. Others are called
Brahmans, merely ‘because born of Brihman parents. (3)
The many sacrifices, gifts, religious ceremonies, and aus-
terities do not specify :the Brahman. (4) Says Bahini,
“How often shall I tell my mind ‘this? How then is a
Brahman to be recognized?”
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. ... WHAT MAKES A TRUE BRAHMAN?

<422+ () T'will tell you in short now who a Brahman
18, +One ' who has stored up (in his mind) the teachings
of the Pedas. (2) Otle who has made himself an authority
on the Vedas, a superidr, noble guru for all. (3) There
is no ohe'so'great as d Brahman through whom is obtained
absotption 'into’ Brahma (4) By his word one attains the
authority to possess final' deliverance. By his look alone
the effects of past births are burnt up. (5) There is not
the least difference between Brahma and a Brahman.

Learn this’ non—duahty from him. (6) Says Bahini, “Who
is it who knows his characteristics? The wise recognize
him through their Right thinking.”

423 (l) Though in ‘the environment of the gunas, he
is not overcome by thcm, nor in the very least is he over-
pOWerqd by actions.  (2) Yet he alone is to be recognized
as a Brahman among men, who even in his dreams does
not come in cont§ct with duahty (3) He is one free from
the snx, waves [grxef ﬂlusnon hunger, thirst, decay, and
death]. 'He’ does not so much as touch the six mental
affections. He is no; ‘found in connection with faults.
(4) Says Bahini, “He never deviates from the truth. Such
an one alone is a Brihman.”

.. 424 (1) He'is one who in his contemplation sees no
d;ﬁerences {only thc One, Substance] ; in whose heart is
thc pnceless Supreme Brahma,. (2) He alone is a true
Br3hman according ta the teachings of the Vedas; all others’
are hergtics, . (3) ,He is.ome.who has seen one Soul [Atma)
in, all creatyres. ;e is a, molten.image of peace. (4) Says
ﬁah;n;, ‘“‘As, the ether.is p,vqrywhere, so he in this world is
oAe in them all.” L
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425 (1) In his inner (thought) and outer (action)
the Brihman represents. the One, Indivisible, Non-dual
Brahma in his direct actual experience. (2) He alone should
be called a Brahman whose etermal peace is in the supreme
Brahma. (3) Indifference to worldly things is his slave and
experimental knowledge is in the very palm of his hands.
(4) Says Baini, “He is one from whom lust and anger
have all gone, and what remains is his Brihmanhood.”

426 (1) He is one who has attained the nine virtues,
peace of mind, restraint of mind and the others; and is
always rich in his possession of contentment. (2) A Brih-
man is one who stands highest, the supremest of the sup-
reme, through whom degraded mankind attain to final deli-
verence [moksha]. (3) All'his evil longings, his infatuation
for sensual enjoyment, his hypocrisy, his pride, have all
gone; and in his actions his mind preserves its unchanging
mood. (4) Says Bahini, “He whose evil longings have
disappeared, know him to be a Brihman, devoted to
Brahma.”

427 (1) One who always has Brahma in him, he
alone is a Brihman. (2) The Vedas and scriptures bear
witness to what I have said. I have not in this reserved a
secret. (3) He whose organs of sense ever find their objects
in Brahma is a Brahman in accordance with this meaning.
(4) Says Bahini, “He who lives his life in Brahma is a
Brihman. At is not a qyestign here, of‘caste.." i

428 (1} One ‘Who'| goes around sm ring the praxse pf ’
Har, i) 'alleﬂ‘ "“dﬁé’ He Yvho has & sqmt‘s characﬁer-k
istics, 1§ ¢alred i ’.éanjt’“ nake 'th natné fit # man’s

'''''

attiofis! “One bes #a ‘Eha\re ‘to prOclalm if to all the people.”
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(3) One who works in gold is called a goldsmith. A phys-
ician is named from his profession as a physician. (4)
Says Bahini, “Likewise whoever lives his life in Brahma,
he is declared by the Vedas to be a Brihman.”

429 (1) One who knows Brahma is called a Brihman.
The Vedas are a witness to this. (2) Lookgo your own
case for an experience of this fact, after having taken the
witness of the scriptures. (3) Because the sun has twelve
phases and gives light, one does not hesitate to call it the
sun. (4) One who carries in his body the marks of a king,
only he is a king. That which turns iron into gold, that
alone is a touchstone [paris]. (5) That which brings
every wish to realization is the wish-cow [kamadhenu].
That which can keep death away is amrit. (6) Says Bahini,
“So, he alone who knows Brahma, is a Brahman.”

430 (1) One who is bent on acquiring knowledge, a
keen observer, one whose heart is indifferent to the enjoy-
ment of sense objects, (2) he alone is truly a Brahman
among men. In your mind, notice the wonderful character
of that man. (3) There is no wish in his heart to enjoy the
fruits of his actions. He merely acts naturally according
to the duties prescribed for him. (4) Says Bahini, “He
who is free from the idea pf any distinctions, he alone is
to be recognized as a Brahman.”

431 (1) He who has loving devotion, knowledge, and
indifference to worldly things in his heart, he may be said
to have acquired the Vedas. (2) Consider him alone as 2
Briahman, as a knower of Brahma, and truly a Brihman
of . excellence. (3) He who truly holds indifference to
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worldly things as his wife, becomes a fire-keeper on account
-of his fire-of-knowledge. (4) He founds all his daily and
occasional duties on the teaching of his guru. The Right
‘thinking of his mind is continual. (5) He is Brihman to
whom peace, compassion, forgiveness, kindly feeling, and
an enlightened mind are recognized children. (6) Says
Bahini, “It js after seeing such characteristic in one that
‘the Vedas call him a Brahman.”

432 (1) The words of a guri may be likened to fire,
and the burning faggots to sensual desires. (2) Therefore,
-one who possesses this fire is called a Brahman. He kills
all sensual desires, and enjoys the desires that remain. (3)
The real householder is one who is possessed with desire
and anger towards the effects of ignorance as taught in the
Shastras. (4) Says Bahini, “It is such that are true Brah-
mans. According to the teachings of the Vedas it is such
that are Brahmans.”

433 (1) He, in whose heart the fire of knowledge
blazes because of his guru’s teaching, and in whose heart that
fire remains, (2) he alone in this world should be called
a Brahman. This I have already described from self-ex-
perience. (3) One who makes a burnt-sacrifice of his sen-
sual desires in the fire of knowledge, makes a true and
complete burnt offering of the heart. (4) Says Bahini,
“It is one who is marked with such characteristics; he
-alone in fact is a Brahman.”

434 (1) One is an astronomer, one a reader of the
Purins, one an agnihotri [Priest of the sacred fire], one.a
‘wandering ascetic at sacred bathing-places. (2) But the
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real Brihman is the one who knows Brahma. Thereby he
becomes in actuality God Himself. (3) Some are Pandits,
some are students of the Vedas, some are Brihmans en-
thusiastic in repeating the Gayatri mantra. (4) Says Bahini,
“There are Brahmans, so called, because born of Brihman
parents; this I have already declared.”

435 (1) One who has effected the unity of the uni-
verse with his own being, and who has experienced the
great sentence, “I am Brahma”, (2) he truly is called a
Brihman; he has experienced Brahma in actual manifesta-
tion. (3) Such an one has lost the powerful force of the
idea of “I” and “Thou.” By knowledge he has made one
the individual and the Universal Soul. (4) Such an one,
with his four causal bodies purified, goes to the fourth state
of absorption in Brahma. (5) Where there is the unending
repetition of the great mantre, “I am the Supreme Soul
[Soham Hansa]” there absorption is truly eternal. (O}
Says Bahini, “Those who know Brahma, they are Brah-
mans, and their very sight brings final deliverance.”

TRUE AND FALSE TEACHERS

436 (1) One is certain that mukt [final deliverance
from births and deaths] lies in the teachings of the guru.
One devotes himself to the contemplation of the Qualiti-
less One [Brahma]. (2) But know that moksha [final
deliverance from births and deaths] is something quite
different. It is the wise who attain the eternal peace. (3)
In the opinion of some, moksha lies in the worship of God
as possessing qualities. Others think that moksha is to be
found in God as without form. (4) Some conceive of
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moksha as follows :— Moksha refers to ;ﬁose means of sal-
vation, namely, bhakts, knowledge, and mdlfference, to
worldly things. (5) Some say that mok.fha means, accom—
plishments through the yoga practices, or ﬂ"lqu call .the
scriptures the way of moksha. (6) Some exalt mofksha as
the result of their actions, while others claim that mokshe
lies in the discarding of the fruits of one’s actions; .(7)
Some imagine moksha to be victory over one’s mind ; others
say that moksha is one of the side-results of contemplation.
(8) Some by argument seek to prove the.existence of the
one great Substance (mahditatva). Others drink intoxicat~
ing liquors, and eat meat as a method of attaining moksha,
(9) Some give free rein to their organs of sense, and think
that is the clear way to moksha. (10) Some: consider the
reading of the edas as moksha, others call moksha the
worldly life itself. (11) Some cruelly torture their, bodigs,
thinking that that is the way to moksha. (12): Some: drink
in the smoke of the five fires in the forest, and, contend with
others that that is the way to moksha. (13) Some are asy
cetics, wearing long matted hair, and performing.austeri-
ties, and maintain that moksha is in that manner of life.
(14) Some are always thinking of the combination of the
five elements, contending that this is at the roat. of, the
state of moksha. (15) Some take the vow .of silence,
some repeat mantras, some practice austerities, some ReT:
form religious ceremonies, and consider that the_y g§m>
moksha thereby. (16) Some assume the five attltudes in
worship, and say it is by this that moksha is gamed ( 7)
Some adore divinities in a variety of forms, wfule others
regard moksha as the state of the heart. (18) Says Bahm‘f
“Moksha is quite different from all this, and it is’ the 1s_e
who understand its true nature.” R
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437 (1) Men thus regard soksha in a variety of
ways, but no one has the actual experience of it. (2) You
will, however, find moksha in the destruction of desires, and
then will come the welfare of the soul in the great sen-
tence, “Thou art That”. (3) In the word, “Art” is to be
found the root of the unity of the “Thou” and the “That.”
(4) Says Bahini, “When the mind [vritti] becomes im-
movable, then the curtain of this worldly life is torn
down.”

438 (1) The ear, the skin, the eye, the tongue, and
the nose are the five organs of sense. (2) The dtmad is ab-
solutely distinct from these. This you can realize by the
experience of your mind. (3) The mouth, the hands, the
feet, the phallus and the anus are the five organs of action.
(4) The functioning mental organs of emotion, thought,
cognition, feeling and consciousness are five in number. (5)
Sound, touch, form, taste, and smell are the powerful ap-
peals to the sense. (6) Says Bahini, “Thus we have found
twenty-five organs, but now, O mind, acquaint yourself with
the nature of the ‘That’ [Brahma].”

439 (1) The five sheaves surrounding the atma, the
three classes of afflictions, and the well known human pas-
sions, when these are destroyed, (2) it is such an one
who can be truly called a Brahman. I have considered the
question well, and have told you the truth. (3) The Brih-
man is one who has considered the truth of things and
has cast aside the six waves [sorrow, desire, hunger, thirst,
birth, and death], and the six passions. (4) Says Bahini,
“Where desire has been destroyed, there the Brahman is,
the real knower of Brahma.”
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440 (1) He who has uttered the mantra hundreds
.of thousands of times and has understanding, finds with
joy the word sat [existent, i.e., Brahma]. (2) He who is
devoted to Brahma can be called a Brihman. And nat-
urally he has an experimental knowledge of it, though in
flesh. (3) Unchangeable, perfect knowledge has found en-
trance in him. He becomes lost in unconscious contem-
plation. (4) Says Bahini, “Such are the marks of a Brah-
‘man according to the strict definition of the Shastras.”

441 (1) (The Brihman is one) who offers to that
word Sat [existent i.e.,, Brahma] the fruits of his peculiar
-duties, and becomes an unchangeable devotee of Brahma.
(2) Such an one I call a pure Brihman, to meet whom
means salvation. (3) He is one who cannot endure self-
-pride, and in his actions there is no selfishness. (4) Says
Bahini, “When one meets such a Brihman, it is as if ab-
sorption into Brahma had come to one’s home.”

THE STATE OF A SINNER

442 (1) God is far from him. Religious practices
have ceased, and kindness towards living beings has left
‘him. (2) What can one do? Evil deeds have been laid
up in a former birth, and sensual pleasures in this life seem
-attractive. (3) The names of God do not come to his lips;
he has no love for worship; and the idea of indifference to
-worldly things gives him pain. (4) Says Bahini, “Where
-one does not like saints, and great souled sddhus, that is
the place of sinners.”



138

443 (1) The heart is ever inclined to sensual
pleasures. To his understanding of Brahma there is added
no devotion to the Adtmd. (2) Where one’s deeds laid up in a
former birth are not pure, his body is as it were a molten
statue of sin. (3) He is one in whom there is pride, lust
anger, and envy, and who loves unholy deeds. (4) Says
Bahini, “He who pays no respect to the authority of those
who are superior, they are to be regarded as morally low.”

444 (1) Just as the rising sun is useless to the blind,
and the moon useless to the fox, (2) so is the man who
is without knowledge. Although the Atma is directly be-
fore him, yet the proof of it does not enter his mind,
because of his foolishness. (3) What value is the moon-
light to the crow ? What use can a monkey make of clothes?
(4) What is song, tune and measure to a deaf man? TItis
like laying down principles to a dog. (5) What a beautiful
woman of the highest type is to an impotent man, acts of
enjoyment are to the lifeless man. (6) *“So,” Says Bahigi,
“is the way of righteousness to a fool. Although instruct-
ed regarding it, there is no effort to live such a life.”

445 (1) He who has no purpose, no love, no good-
ness of heart, and who knows not the life of one indifferent
to worldly things, (2) such an one can never acquire know-
ledge, and how much less Moksha. (3) Is there any
doubt about the meaning of this? For action, one is in
need of strength. (4) Says Bahini, “According as a
bhakta purposes in his heart, so he attains final deliverance
through his heart’s devotion.”

446 (1) When ghee comes in contact with fire it
melts; salt dissolves when thrown into water. (2) The
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characteristics of association are felt by them. The natural
power is intensified. (3) Iron in contact with the touch
stone [paris] becomes pure gold; and in the month of
Maigha, trees and creepers blossom. (4) Says Bahini,
““When the moon drops its soft light at full moon it naturally
gives the tidal motion to the sea.”

447 (1) By association with the worst of ill odours
camphor is spoiled.  Salt ruins milk. (2) Therefore,
association with anything should take place only so far as.
it administers to the happiness of man. (3) If saffron
comes into contact with lamp-black, it will show the effects.
of that association. (4) Says Bahini, “One should seek
only such association as will naturally lead to final deliver-
ance [moksha).”

448 (1) If the nimb tree comes into contact wathe
the sandalwood tree, the characteristics of the sandalwood
tree are impressed upon it. (2) Such must be recognized
as the effect of association with the good, and the mind
must do its Right thinking along this line. (3) Through
association with the flower, a common cotton thread receives
honour. By association with the Tulsi plant the earth (in
which it grows) also is honoured. (4) Says Bahini,
“Therefore, create a wholesome association, and having
formed it, rest your soul’s devotion upon it.”

REPETITION OF THE GAYATRI A BRAHMAN'S
DUTY

449 (1) The mark of a Brihman is his repetition of
the Gayatri mantra, which is the primal mantra of the
Vedas. (2) Anyone who says that any other mantra is
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superior, should be thought of as dull of mind and low in
morals. (3) The primal mdyd is said to be the equaliza-
tion of the three Gunas. The Gayatri mantra is to it the
.essential Brahma. (4) The knowledge of this seed of
Oskar is the knowledge of divine essence. (5) Through
it has come the knower of the Vedas. The Gayatri is well
known as the Mother-of-the-Vedas. (6) Says Bahini,
“He whose repetitions are those of the Gayatri mantra, he
is one who partakes exactly of the essential nature of
Brahma.”

450 (1) The duties belonging to caste, and those of
the dshrams [the student, the householder, the forest life of
retirement, and the ascetic life], should be carried out
perfectly, and God should be held in one’s heart with single-
ness of devotion. (2) The Brihman who does not in
this way perform the duties of a Brahman should be con-
sidered as degraded and sinful. (3) Without entertaining
any sinful idea, the first duty in the morning should be the
‘bath, the prayers and the repeating of the Gdyatri, made
faultless by being repeated one hundred and eight times.
(4) Then should follow ablutions (tarpan), which duty
applies especially to gods, rishis, and ancestors. (5) Then
should be repeated with reverence portions of the
Bliagavadgita and the names of God. This should be
thoughtfully done and with feelings of love. (6) This
should be followed by the worship of God according to the
prescribed rituals, with incense and lights accompanied with
the repeating of mantras. (7) After food is served to the
gods offerings should be made to the Fire, and a well cooked
morsel should be set aside. (8) After making these offer-
ings to the gods, finally an offering of cooked rice should
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be made to the crows. (9) Any guest who may come at
that time should be regarded as a divine being, God in
form. (10) He should be served first, and then the others,
and then dinner should be partaken sitting in a line. (11)
With every mouthful, God should be remembered. One
should not eat without His being a witness to it. (12) Says.
Bahjgi, “He who is thus scrupulous regarding his every
action, and his relation to God, the attaining of heaven is
in his very mind.”

451 (1) The Veda is the individual soul. The Veda
is the Supreme Soul. Through it there is the glorification
of the Divine joy. (2) When the Veda did not exist,
how could the universe have existed? And how could there
have been the experiences of joy or sorrow to the soul?
(3) The syllable, “Om” is an atom of Brahma. From
that there arose the Veda. Then through the three gunas
there developed differences in the form of the universe.
(4) The Vedas was born with upward root, downward'
branch, and on it grew branches covered all over with
leaves and flowers. (5) And as Chhand, Pada, Jati,
Krama, Aranyaka and Brahmans the Veda spread itself
in Brahma form. (6) Karma is itself Brahma. Brahma
itself is Karma. Karma and Brahma are not different
from one another; thus say the Vedas. (7) The sub-
stance of the Vedas concerns itself with the One Substance-
and that is the essential meaning of the Vedinta, by which
the differences is our worldly life are done away with,
through our knowledge of the fact of non-duality. (8)
The teaching is that there is one substance alone; there
is no-other. That alone can know Itself ; the all of all, and'
the all in all every where. (9) Thou alone pervadest all
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<reatures. By experience know the joy of connection with
the Non-different. (10) Says Bahini, “One gets pure
knowledge through relationship with the Vedas. Other
knowledge is impure, belonging to darkness.”

452 (1) Brahma exists at the beginning, middle and
end of one's actions; such is the experience of the wise.
(2) The Brahmans who have these characteristics are
alone true Brihmans. All others should be recognized as
low sinners. (3) With respect utter “Om” and offer
with “Tat,” and with “Sat” bring about the unity in Brahma.
(4) Says Bahini, “These also are without doubt Brahma
themselves ; realize the truth of this and be humble.”

CHAPTER XIL
PANDHARIMAHATMYA.

THE GLORIFICATION OF PANDHARPUR

453 (1) The whole universe has truly today become
Pandhari (Pandharpur) as I take on my lips the name
Hari, Hari. (2) Joy has redoubled. To whom can 1
tecount it, Oh Mother? Wherever I look, there my Hari
fills all. (3) Illusion has passed away. The idea that the
body is the “I” is lost. The great, great sentence, “That
art Thou,” no longer remains anywhere. (4) The cons-
ciousness of “I” is gone, Bhdv [presence] and Abhav'
[absence] have.: disapgeared.! ' Says ' Bahini, “T have:
seen the king of i Pandhari™, . -'. s . AR
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454 (1) My Protector-of-the-lowly, my Brother-of-
the-lowly, my Hari, dwells at Pandhari on the bank of the
Bhimid. (2) He stands upright on a brick, and with
paralle] placed feet is beautiful to look at; with his lovely
feet he stands a charming figure. (3) Around his neck
sparkles the garland of jewels [vaijayanti], at his waist the
yellow silken robe, (4) on his brow the upward mark
of sandal paste, lovely earrings in his ears, all his body is
anointed with paste. (5) On his head a jewelled crown
gives him beauty, sparkling with jewels, and carrying
strings of pearls. (6) His two rows of teeth flash with
the light of diamonds. Says Bahini, “Such an one I con-
template in my heart.”

455 (1) Born into this worldly life, yet I have
attained the union with Brahma; and that union I have
found on the bank of the Chandrabhiaga. (2) His image
of the colour of a dark cloud, with full open eyes, stands
motionless on a brick. (3) Though outside of name and
form, a spirit eternal, the essential dtmd, he has become
manifest to the sight. (4) Look at Him, Indescribable,
[Pandharinath] who is unscrutinized by the Vedas, nay
even higher than they, and qualitiless and unchangeable.
(5) Indivisible, a mass of intelligence, He is seen to be
the universal omniscience. Bahini sees Him in her heart.

456 (1) My heart is entranced by Him. I see
nothing but Him. I have seen the pure supreme Brahma.
(2) I have become one with Him. My eyelids even do
not move, as I long for absorption in Him. (3) My mind
has forgotten itself. The idea of “I” and ‘“Thou” has
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fallen to nothingness. (4) I cannot recollect myself. I have
forgotten myself. My sense organs have ceased to act.
(5) They have ceased to be for use. My mentality has
lost its vitality, while my thoughts have attained the atma
condition. (6)My thoughts are fastened on Him. My
mental wanderings are stopped. Bahini is enjoying the
Atma joy.

457 (1) As one’s footsteps take the path to Pandhari,
the joy of Brahma comes directly to him. (2) You
may look around, but there is no joy like that in the three
worlds.  You should see this with your own eyes at
Pandhari. (3) As you sing the name of Hari, as youw
clap your hands you find your joy in the waves of love.
(4) The dindis resound notes of Victory! Victory! The
mrudang (drum) sends forth its swcet music. (5)
They dance the hamama, tipari and humbadi, as they
openly claim to be slaves of Vishnu. (6) Says Bahini,
“Such is the joy along the way (to Pandhari) which, one
who is fortunate, sees with his eyes.”

458 (1) Come! 1Iet us hurry up and finish the
journey, for Pandhari, the original seat of our God, is yet
far away. (2) Stop your idle tales and finish the journey.
Pandurang is waiting for us. (3) He who has a care for
his own good, let him at every moment make full use of his
time. (4) If the day sets, darkness will fall, and to the
humble there is no better refuge than Pandhari.
(5) Whether the body shall die or live, stick to your
determination of reaching Pandurang. Let us not give up
our devotion to Him. (6) Says Bahini, “Let us reach
there at the proper time, for then only shall we be in good
time for the festal occasion.” :
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459 (1) The glory of the Bhima river, pervading
our whole being, is such that even Brahmadeva is speech-
less when attempting to describe it. (2)  Blessed are
the fortunate people of Pandhari, who enjoy the happiness
that the love of Vithoba brings! (3) It is here that the
Bhima and Chandrabhigi unite. How can one sufficiently
praise their glory? (4) Besides this the God of Pandhari
is there. How can I describe my feelings at the glory of
the sacred place? (5) Where these three meet, how can
one sufficiently describe its glory? (6) Should one listen
to the description of its glory, there would be no such thing
as sin even in one’s dreams. (7) Where bathing, gifts,
and the vision of God take place, what can births and deaths
do? (8) There is no measurement of time as day and
night ; there is always light there. There the Sudarshana
(Vishnu’s disc) is for ever going round. (9) Even the gods
come together here to bathe, riding here at midday in their
vimans [chariots-of-light]. (10) Who can describe the
limits of the glory of this sacred place? But a sinful man,
residing there, does not know it. (11) Blessed is
Pundalik!  Blessed his devotion! Through him the
sacred place experienced its greatness. (12) Says Bahini,
“One must have a stock of punya to meet Vithoba.’

THE JOY OF PANDHARI

460. (1) Blest of Fortune indeed are the pilgrims
to Pandharpar. They have on them the mark of Vithoba
in all their rebirths. (2) In meeting with such there are
great benefits, and a million waves of joy. (3) Who is
able to describe the holy lives of the people of Pandhari?
They constantly look upon the glorious face (of God).
(4) They bathe in the Chandrabhigi. They (go to the
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temple to see (and worship) God. They listen to the
constant singing of God’s praise, at the Great door of the
temple. (5) They shout Victory, Victory! Crowds, in
singing groups, move in lively procession. The very sky
resounds to the loud acclaim of God's names, like peals
of thunder. (6) The life of business and the spiritual
life both go on happily together. And even in dreams no
one sees Kali and Kila (Sin and Death). (7) Here are to
be seen the Tulsi altars; the drawings of the lotus flower
with coloured powders, and the threshholds sprinkled with
saffron water. (8) The hum and bustle of the city have
the very form of Vitthal. Indeed the people of Pandhari are
Vithoba Himself. (9) Even if one searched for it, as
for some medicinal plant, one would not find (in Pandhari)
a single sinful act.  Pandhari thinks only of the final-
absorption into Brahma. (10) In the city of Pandhari
are to be found those who have attained Final Deliverance
even while living, [Jivanmukta] and Brahma Itself stands
in the public squares in the form of Vitthal. (11) Living
creatures come and go through and over Pandhari, so that
even animals and birds have the opportunity of Final-
Deliverance. (12) Says Bahini, “Blest and happy are we,
as the name of Pandhari comes to our lips.”

461 (1) How can I sufficiently describe the joys of
Pandhari, joys that the four forms of speech fail to express,
(2) where Pundalik made his home? Blessed is his
family line, his father, his mother! (3) Who can draw
the limit to the glory of Pandhari, a place even Brahmadeva
finds indescribable? (4)  Says Bahini, “No sacred city,
the equal of Pandharij, is to be seen anywhere on this round
earth.”
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462 (1) Much have I heard, much have I sung,
much have I seen of the glory of Pandhari. (2) There is no
sacred place the equal of Pandhari anywhere, even if
heaven is pointed out as one. (3) Where can you find
such a Chandrabhidgi, such a bank as the Bhimi, or such
- god standing on a brick? (4) Such a sandbed, or such
praises of Hari? And here and there you meet with crowds
in groups of singers. (5) Tell me, pray, where is there
such Haridas, such joyous love, such loud repeating of God’s
names? (6) Says Bahini, “For the sake of us helpless
ones, God created Pandhari.”

463 (1) The twenty-four idols have their seats,
‘their postures and looks, but Pandurang is in the form of
the Nirguna. (2) At His feet both gods and sacred waters
have their birth. And the idol is in truth that of Vithoba.
{3) The origin of the Vedas and shastras is the letter
“A”, but Pandurang is the origin of everything. (4) The
‘brick on which He stands is the symbol of the fifth state,
that is the absolute absorption in Brahma. (5) Both his
hands on his hips are an indication of many in one.
(6) Says Bahini, “He has stolen my heart. Blessed is he
‘who has learned that sign.”

464 (1) Among all sacred waters, that of Pandhari
is the chief of all. Looking all over the earth there is none
equal. (2) Blessed are those fortunate ones who enjoy
its love and happiness, and on whose lips are the constant
loud repeating of God’s names. (3) At the junction of
the Bhimd and Chandrabhigi the dark complexioned
Pandurang dwells. (4) On the banks of the holy
Pushpavati there is Venunide. Here with feelings of
love Govinda sported. (5) The three gods come here on
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their viman, choosing for their time the middle of the day.
(6) The sacred city of Pandhari is of the nature of
Brahma, therefore, it is nrany times greater than all others.
(7) Benares is karmabrahma (Brahma in the form of
karma); Pandhari is Brahma in the form of name. The
Brahmagiri mountain is Brahma all in all. (8) In
Pandhari there dwells the three Brahmas, therefore
Pandhari is great. (9) Says Bahini “Pandhari is the
greatest of all, such is the plain statement of the Vedas.”

465 (1) Blessed, blessed is Pandhari where Hari
lives! (2) Blessed, blessed is the Chandrabhdga where
Pandurang dwells! (3) Blessed, blessed the Padmal where
Gopdl remained. (4) Blessed, blessed is Venunida
where Govinda danced. (5)  Blessed, blessed is that
sand-bed where He stands upright on a brick! (6) Blessed,
blessed is Pundalik who obtained the presence of Hari!
(7) Blessed, blessed is the Pushpavati where Vrinda and
Shripati stay! (8) Says Bahini, “Blessed, blessed are
those whose undivided love is on Pandurang!”

CHAPTER 'Xlll.
PUNDALIKMAHATMYA

THE GLORIFICATION OF PUNDALIK

PUNDALIK THE UNDUTIFUL SON

466 (1) Listen to the glorification of a bhakts of
Hari’s. He, Pundalik, extended it to extreme limits. He
made it encircle the very heavens. He drew to himself the
good God in human form. (2) In all the three worlds
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Tearth, heaven, and hell] there was no one so sinful, so
unholy as Pundalik. He paid no respect to his parents.
His offerings to them were vile curses. (3) He would not
listen to anything they asked him to do. Instead, he shower-
«ed upon them foul abuse, thus heaping up sin. (4) Those
parents through whom the happiness of this worldly life
«could have been made exceedingly happy, he made fun of
them. Such a son he turned out to be.

PUNDALIK IS CONVERTED

(5) Such actions on his part continued for snme time.
“Then came a pilgrimage to Benares. The son carried
alopg with him all the results of his evil deeds, as he trudg-
ed along the way, (6) But now suddenly the time for
the dawn of good fortune came. His mass of sin began
to crumble. The sufferings of both son and parents ceased.
Righteousness now had its dawn, (7) Just as when a
cow is attacked by a tiger, God rushes tq its rescue, so
God suddenly ran to the rescue of both the son and his
parents.  (8) Just as if a spring should burst from a
solid rock, just as if a barren women should give birth to
a son, just as if hair should grow on the palms of one’s
hands, so was it to have love come into the heart of
Pundalik, byt it did. (9) Understanding now the holy
way of living, Pundalik felt deeply troubled and cried, ‘I
am an awfyl sinner, deep in sin. I have omitted the wor-
ship I owe to my parents. (10) What a sin I have
carried on my plate!  What anguish I have caused my
parents!’ So saying he was filled with sorrow at heart,
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and embraced their feet. (11) And now he said, “What
need have I now of Benares? My mother and father are
my Benares.” So turning back, he came to Mindesh, and
sought for a forest called Atak. (12) Hunting for a
hundred miles around he finally found a forest called
Dandakaranya, so dense, that while the singing of birds
could be heard, none could be seen. (13) The trees stood
extremely close to one another. Their tops could be seen
swaying in the heavens, where the rays of the sun could
find no opportunity for entrance. (14) It was in such a
fearful forest that Pundalik began to live. Seeing here a
a pool of water he gave it the mame of Chandrabhagi.
(15) Here he began his parental service. He was moved
with devotion. He regarded his mother and father as very
God. At their feet he poured out the tender affections of his.
heart.

NARAD REPORTS PUNDALIK’'S DEVOTION

(16) Thus it continued for some time, until it hap-
pened that the rishi Nirad in his wanderings observed it,
and said to himself, ‘Some great and noble bhakta has come
to light here’  (17) Seeing Pundalik’s devotion to his
parents, and that he was immovable as wood and considered
all visible things with indifference, as if, who knows he may
have met Him who dwells in the heart. (18) As the
Bharat Muni Nirad watched him, he was filled with ary
uncontrolled joy in his heart. He was struck with extreme
wonder, and tears flowed from his eyes. (19) After
watching Pundalik’s devotion to his parents, Nirad hast-
ened to heaven [Vaikuntha] and said, “Oh God, I have seen
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a strange sight. I am unable to contain my joy.” (20) As
he spoke his throat was choked with the emotion of love;
his lips trembled; tears streamed from his eyes, and God
said to him, “What is the matter with you?’ (21) God
embraced Nirad to his heart, and said to him, “Tell me
quickly what is the strange thing that was happened. Let
me know the secret of it.” (22) Nirad then replied, “Oh
Narayan, I was wandering about, and I saw a strange thing.
I ask you to listen to my story. (23) In the world of
mortals there is a forest called Dandakaranya, and I saw
there also a country called Mandesh. (24) As I wandered
about I came to that place, when suddenly I saw a strange
sight. The sight gave my heart joy, which your own heart
can understand. (25) In that forest there was a twice-
born [Brahman], rendering service there to his parents.
Although 1 saw his remarkable devotion how can I suffici-
ently praise its nobleness? (26) The current of the wind
may be turned backward ; this round earth, may be turned
upside down and one may even enter fire. ‘All this is possible,
but it is impossible for me to describe such devotion to
parents. (27) It is possible to take a mouthful of poison.
It is possible to dry up the six oceans. But how is it
possible for me to describe the novelty of the limitless
devotion to his parents, such as he was showing? (28) Of
what value are other means compared with this and who
thinks of wondering at them? I certainly am unable to
describe adequately any means of greater value. (29) In
seeing his devotion, Oh God, I don’t know whether to say
that one can obtain absorption in Brahma through it, or
that Absorption into Brahma has actually come into this-
world of conflict.” .
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‘GOD [KRISHNA] AND NARAD COME TO SEE
PUNDALIK’S DEVOTION

(30) Hearing the unusual character of this devotion,
God’s heart was stirred with emotion. He took Narad by
the hand, and secretly departed with him. (31) Rukmini
[his wife] was in bed. Without letting her know, and leav-
ing behind the Eagle [his conveyance], Krishna and Narad
started on their way (to the land of the mortals).
(32) Behold this god, the chief jewel of bhaktas, walking
on foot for the sake of his bhakta! He leaped down from
heaven [Vaikuntha] and in a moment arrived in Mandesh.
¢33) As he went along with Nirad in that country, Narad
pointed out to the lord of gods the great and the little forests.
Suddenly he saw the chief of the bhaktas (Pundalik).
(34) At the sight of him God was greatly astonished.
Pundalik did not see Him. In fact he had no particular
desire to see God. (35) Nairad, therefore, made God’s
presence known, “Oh Pundalik, God has come. See, He
has come running here, for whom you suffer much
severe pain.”  (36) Pundalik had become absorbed,
however, in the one thing he was doing. Washing his
parents’ feet, he did not even turn his head to look at God,
but tossed a brick towards Him, and God stood upon it.
(37) The Lord of Vaikuntha (who was Brahma Itself)
placed his hands on his sides, and stood motionless on that
brick. He fastened his sight on the tips of his nails, and
thus gazed on the whole Brahma universe. (38) I know
not whether his posture was that called Khechari, but His
body was perfectly motionless. And as he looked upon
Pundalik, the latter became altogether Shri Vitthal. (39)
He, into whose heart God enters, his heart is cleansed of all
worldly things, Through His pervading power God
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Himself lives in him whom He sees possessing the pure
«emotions of devotion. (40) God [Hari] had seen the
bhakti of Pundalik, and so the Lord of Heaven had hast-
ened down and entered into the heart of Pundalik.
(41) And seeing the feelings of Pundalik He continued
to remain in that place. He bore the glory of his fame,
and founded the famous city of Pandhari,

CONSTERNATION IN HEAVEN AT KRISHNA’S
DISAPPEARANCE

(42) Turning now to the events in heaven [Vaikunthal;
“when Rukmini (Krishma’s wife) awoke and looked about
and she did not see Krishna anywhere. She fell into
deepest concern. (43) When she looked for the Eagle
[Krishpa’s conveyance], he was still there standing at the
-door, ‘Mother’ he cried, ‘alas! alas! what has happened
to Him, I do not know. (44) Whither has he gone! I know
not for whom he has hastened. What can have been the
distress that called Him? Shripati [Krishna] has stolen
silently away.” (45) Rukmini replied to the Eagle, ‘I
feel in my heart today that there is something wrong.
Chakrapani [Krishna] has gone away without telling me.
“What jewel of a bhakta could He have met? (46) Just
then there was a great ado (in heaven). The gods assem-
bled together at once, remarking that a strange event had
taken place. ‘We know not where Gopil [Krishna] has
_.gone.” (47) The constant vision of Him was no more.
The heavenly land was in depression of spirits. It was
_just like a widow bedecked with ornaments, for who was
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there to appreciate her (the widow’s) beauty? (48) All the
gods began to weep. Rukmini moaned aloud. A great sorrow-
overwhelmed them. They could find no trace of God.

NARAD EXPLAINS KRISHNA'S
DISAPPEARANCE

(49) Just then Rukmini suddenly spied the Muni
Narad. The Mother of the world in humble tone asked
him about Krishna. (50) Nirad noticed the ado all the
gods of heaven were making, and he gave them the facts,
telling them not to be troubled. (51) ‘In the land of the-
mortals,” he said, ‘there is a holy country. Here, one
named Pundalik, a twice-born by birth, is carrying on
strenuous religious rites.  (52) He is living in a dense
forest of great trees. Their tops sway in the heavens.
The sun looking down with his eyes sees there eternal dark-
ness. (53) In such a forest by the Chandrabhiga pool’
the Brihman Pundalik carries on his parental service.
(54) The Lord of Heaven has gone to see that devotion.
And seeing Pundalik’s spirit of bhakti the God of gods has.
chosen to remain there. (55) Seeing Pundalik’s whole-
hearted devotion, the limits of which I do not know, the
Lord of Heaven has chosen to remain there in preference to
being in heaven”.

THE GODS RUSH DOWN FROM HEAVEN

(56) Hearing Narad’s story, the gods rushed down
to that spot (on earth). Seeing God standing there on a
brick, they were struck dumb. (57) Though the groups.-
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of God Brahma and others began to recite aloud the Vedas
and Shastras in praise of Narayan, Narayan [Krishpa}
Himself would not speak a word. (58) Then they cried,.
‘Alas! alas! Who has ever seen such devotion as that
of Pundalik? It has made the Lord of Heaven stand on
a brick. The wonderful nature of bhakti is extraordinary.
(59) There are many severe means of attaining the pre-
sence of God. Some make use of breathings, and the soul
is forced into the skull, and yet they have not attained God,
Oh Nirdyan. (60) There are many who in various painful
ways attempt to find God, but fail. How has He been so
easily pleased here?” (61) While the gods were thus:
thinking, and in their wisdom choosing the true reasons
from the false, suddenly they came upon the clearing in
the woods, where bhakti dwelt, in the form of the noblest
parental service. (62) Then they exclaimed, ‘This chief
of bhaktas evidently knows the method of attaining Brah-
ma. He has, therefore, obtained the actual presence of the:
Lord of Vaikuntha, sealing his mouth and standing him
on the brick. (63) ‘Observe,’ they said, ‘this to begin.
with is the forest Dandakaranya, and besides, it is the forest
Brahmiranya. It is on the bank of the Chandrabhaga
river. The scene makes one’s heart rejoice. (64) And
in addition to all this, this chief of bhaktas seems like a
rising sun. God has recognised the marks of Pundalik’s.
devotion, and has taken pleasure in remaining here.”
(65) Thus noticing the hearty desire (of Pundalik), God
yielded to it, founded the town of Pundalik, and called it
Pandharpur. (66) With Rukmini came all the host of
rishis. They made the place a second heaven, and gave it
the name of heaven on earth.
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THE GLORIFICATION OF PANDHARPUR

(67) Such is the river Chandrabhaga; such the banks
wf the Bhimi; such the sands of the river-bed; such was
Pundalik chief among bhaktas; such the gods, such the city,
such the acclaims of Victory, Victory at the great door of
the temple. (68) Such are the banners, the flags and the
«conchshells, and the brass drums roll out their deep sounds.
The big drums, the little drums and the horns, the
cymbals and the hand drums make their musical sounds.
(69) In every house tulsi-plants were seen in pots, the
yards were sprinkled with water mixed with saffron and
decorated with drawings of lotus flowers with powder
‘made of crystals, and worship was conducted three times a
day. (70) Blessed, twice blessed are the people of that
place! Blessed are the city and its citizens! Blessed have
become the butterflies, the bees, the beasts, the birds and
‘the noble trees, (71) they who come and go over this sacred
:place, be they man, beast, bird or other creatures. And those
‘who are found in this region of Panchakrosh never go to hell.
(72) The very listening to this glorification of Pandharpur
‘is able to destroy the sin of killing ten million Brihmans.
And he who lives in Pandharpur, what troubles can he
-possibly have? (73) He who listens to this story (of
Pundalik and the description of Pandharpur, brings about
the salvation of forty-two families, and frees them from
all future births and deaths. (74) Such is the greatness of
Pundalik, It has increased the love of the spirit of bhakti.
He has greatly extended the limits of bhakti and brought
the good God to man. (75) Bahinl’s devotion rests on Pap-
<dhari, Her heart has become fixed on Pindurang
¥Krishna] and her place is at His feet.
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CHAPTER XIV.

PATIVRATADHARMAPAR ABHANGS
VERSES ON WIFELY DUTIES

BLESSEDNESS OF FIDELITY

467 (1) Listen, my dear ones, to the law regarding
the duties of a wife. Blessed is the home-keeper of noble-
deeds! (2) By merely listening to this, one’s soul will gain
the final release. Without a husband one does not keep
God in mind. (3) Blessed is she who knows herself as a
dutiful wife. (4) She carries along at the same time her
household duties, and her religious duties. Such an one
bears the heavens in her hands, (5) she who understands.
that duties performed (karma) are Brahma, and that
Brahma is the performer of duties. (6) And she whose
mind constantly contemplates God, she is recognized in the
three worlds as the dutiful wife, (7) She who holds no anger
or hatred in her heart, she who has no pride of learning,
she who does not associate herself with evil, (8) she, who
obedient to law, puts aside all sensual appetites, and in whom.
is not seen the selfish spirit, (9) she who is ready to serve
saints and sddhus, and fulfils her husband’s commands, she-
indeed is a blessed dutiful wife. (10) She who keeps the-
peace, who is forgiving and kindly, ahd compassionate
towards all creatures, keeping in mind her husband’s char-
acter, {11) she to whom her husband’s words are like-
nhectar, blessed is her birth, blessed her mother and father ¥
(12) Says Bahini, “Such an one has gained victoty over
this worldly life, and she has made a place for herself
in heaven.”



158

468 (1) How can I adequately relate the joy of God?
It drives away all the sorrows of this worldly existence.
(2) Therefore, one should associate himself with Him, the
+Giver of all happiness. (3) To see even the feet of God
the heart is filled with joy and fully satisfied. (4) To see
‘God in His actual nature is to dim the light of ten million
-suns. (5) If one does obtain the joy of God, one should
remove one’s head and hold it in one’s hand. (6) Says
Bahini, “I do not know what good deed I did; I have
.obtained the joy of God.”

HOW TO MAKE DOMESTIC LIFE HAPPY

469 (1) She who in everything accepts her husband’s
-wishes in a noble spirit, and though it might mean even
-death will not violate his command, (2) blessed is she in
this present world, blessed is her caste, her gotra (family
line) and her family. For her comes the summons to
"heaven. (3) In body, speech and mind she submits herself
to her husband, and the knowledge of Brahma plays at her
.door. (4) Without enquiring the right or the wrong of
it, she is willing to give her very life to fulfil his wish. (5)
‘She serves her husband as prescribed by religious rites, and
is ever at his side like a slave. (6) Says Bahini, “Such
.an one has saved both family lines by the power of her
observance of her duty to her husband.”

'470 (1) Listen, my dear, if any one tells you of what
is to your good, keep it in your mind, Bai. (2) Do what
-is helpful to your domestic life. Therefore, hold in your
attention what I tell you. (3) If you do as many good
-deeds as may be possible, and scores of noble actions, you
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will find yourself loving God. (4) Who can adequately
describe that woman who is deeply devoted to God and
woverflows with self-delight? (5) One who is in love
with her own happiness, bathing in public, and departing
from recognized good conduct, (6) begins to act in a
way to destroy obedience to duty, and get excommunicated
by her relatives. (7) Such an one knows not her caste, her
family line, her name or form- (8) “One should break the
water jar over her name. She no longer belongs to this
-worldly life,” so says Bahini,

471 (1) Who is so extravagant of her own life, that
while getting enjoyment out of it, (2) she would set fire
‘to her own house, and then get happiness through enjoying
its warmth? (3) Inspite of illimitable public criticisms, she
-does not give up His (God’s or paramour’s company). (4)
Says Bahini, “In body, speech and heart one’s life should
be in love with God.”

472 (1) 1 have put away shame, and public custom, and
fixed my actions on God. (2) Now what can men desire
of me, and what need I fear, Bai? (3) I have drawn the
curtain of public shame and doubt, and will bestow my
‘heart’s love on God. (4) I have nothing to do with honour or
dishonor from others. I shall enjoy the delight of being
alone with God. (5) Says Bahini, “I do not have to show my
face to the public. God has made me so. What can I do?”

473 (1) Blessed in the three worlds, and to be praised,
is the dutiful wife. She works out her own good. (2)
And if one meets such an one, one’s sins are quickly des-
troyed. (3) She who recognizes her husband’s image in
her heart, blessed is she in this world, and in the three
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worlds. (4) In her listening it is only of his voice. Im
her contemplation she sees him only, and in that contem-
plation finds her happiness. (5) Her thoughts differ not
in the least from his. Her comfort lies always in the-
happiness of her lord. (6) She puts lightly aside both light:
and darkness and stands upright at her husband’s bedside
ready for service. (7) The wish of her husband she learns.
from signs. And in silence she performs the actions he
asks for. (8) When he speaks, her silence is neither that
of a mere “yes,” nor a total silence. She uses neither what
has qualities, nor what is without qualities. (9) She enjoys-
the pure joy that is different from non-duality and separate
from this universe. (10) She gets her very life without
associating herself with this world. In her case the three
{triputi doer, doing and effect] act in a special way. (11}
The three [the thing to be known, the knower, and the
knowledge] are finished in her case, and only a mass of
joy remains for her. (12) Her thoughts have ceased, and
all disappears. What remains for me to say here? (13
If such is the state of a woman, or a man, blessed is that
dutifulness of wife or husband. (14) Says Bahini, “Bles-
sed is her birth, and her praise is spread through the three
worlds.”



GLOSSARY OF MARATHI WORDS USED IN THE
TRANSLATIONS AND OF WORDS WHOSE
TRANSLATION PRESENTS DIFFICULTIES.

It might have been possible to have used fewer
Marithi words in these translations but where there is no
English word that exactly expresses the Marathi word,
or where it requires a whole English phrase to express
the meaning of a simple Marathi word, it has seemed to
me better to keep the Marithi word, so familiar to India,
and let the English reader learn its meaning by its context,
or by the following glossary. English literature is already
enriched by many Marathi words. I see no reason why
it should not still further enrich itself.

There are certain words, that are untranslatable except
by a long explanation; others, where even the English
word conveys only a part of the Marathi meaning. I have
translated these words and expressions as best I could,
but it seems worth while to include some of these words,
in a glossary in order that the reader, familiar with both
languages, may understand why I have used the special
English word or words, sometimes in opposition to Diction-
ary authorities, even Molesworth. Usage has to be consi-
dered, as well as etymological meaning. The glossary will
furnish the examples that have suggested the above
remarks. I have used Molesworth’s definitions freely, as
carrying authority.
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RULES FOR PRONUNCIATION.

a as u in utter, butter, hut.

3 as a in father, far.

iasiinin

i as ee in thee.

u as ou in you.

i as oo in food.

e as a in ape, age.

ai as 1 in island, decline.

0 as o in open, over.

au as ou in proud, plough.

g always hard, as g in gate, get.

ch as ch in church.

Other letters are pronounced very nearly as in English
words.
A4

Abharg. “A particular metrical composition in praise of
the Deity.” It is the popular meter of the poet-saints.
in their hymns of praise; the abhanigs of Lknath, the
abharngs of Tukaram etc.

Abheda-bhakta. A bhakte who has the conception of no-
difference (abheda) between the paramitmd and the
individual d¢ma.  Abheda-bhakti is the worship of
God in harmony with the conception of the identity of
the paramdtma and the soul (@tma) of the worshipper.

Achdrya. Head of a religious order or sect.

Adheld. A copper coin worth half a pice.

Agnihotri. The priest who maintains the Sacrificial fire.
Amprita. Nectar. The drink that prevents death.

Anugraha. Favor, grace, kindness, instructing in mystical
verses of incantations.
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Anushthana. Performance of certain ceremonies and works
in propitiation of a god.

Arati. 1 The ceremony of (waving around an idol, guru
etc.,) a platter containing a bumning lamp. 2 The
platter and lamp waved. 3  The piece of poetry
chanted on the occasion of the ceremony of waving
expressing praise or worship.

Asrama. 1. The abode of saints and rishis. 2. The word
is also applied to four conditions of living, the
Brahmacharya, or the period of chaste youth, and
study; the Grilastha, the householder in his married
and secular life; The Vanaprastha, who as age comes
on passes his worldly cares over to others, and goes
into the forest for meditation, and the fourth the
Sannydsi, who entirely abandons all worldly cares,
delights and passions, and is wholly absorbed in con-
templation or the worship of God. These four
dsramas are considered the ideal life for a Brahman,

Atma. The soul, the soul of the universe, the human soul,
the vivifying principle, the self, the ego. For clear-
ness the soul of the universe is spoken of as paramas
(supreme) atmd, to distinguish it from the individual
atma, the two, however, in Vedintic philosophy being
identical.  Brahma, or the Parama-dtmd, partially
defined as satchidinanda (Existence, intelligence, joy)
is the sole existing substance.  The universe, as it
appears in animate and inanimate forms, with their
special names, is but the form in which the a¢ma, the
paramatmd, or Brahma manifests itself. The human
soul, or atmd, is, therefore, only a form in which the
paramatmd appears. The great sentence, aham-
bramhasmi, T am Brahma, is the conscious acceptance
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of the philosophic postulate of the oneness of the soul
of the universe with the individual soul.

Avatara. LEtymologically it means, “one who has descen-

ded.” A divine avatdra is the coming down to earth
of such a divine being, as for example, Vishnu in the
form of Krishpa, or Rama. In Indian mythology, as
well as in all popular conceptions, these avatdrs are for
the sake of combating some evil condition or condi-
tions in this world, or, to save the world from its sin
and misery.
Human avatdrs are also recognized (mdnava avatdra),
that is, a good man who has died, reappears later in
some other good man, to carry on, or to complete, the
work of the former. Eknith is spoken of as an avatar
of Dnyanadeva, and Tukarim as an avatira of
Nimadeva. Or Eknith, for example, is spoken of as
an avatdr of God, making him, therefore, both divine
and human.

B

Bachnag. Poisonous root of the Gloriosa Superba,

Bhajan. 1 Adoration or worship. 2 Repeating the names
of God as an act of worship. 3 A hymn, or verses
sung in the worship of God.

Bhakta. 1 A worshipper, votary, or follower of; one
devoted or attached to. While the above definition is
etymologically correct, in usage, by the poet-saints,
there is connected with it a moral idea. A bhakta
implies a really pious man. A hypocrite is not a
bhakta, though technically and outwardly he might
appear to be one. 2. A special religious class devoted
to the religious life.
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As the different manifestations of God, and the vari-
ous avatars appeal differently to different minds, there is
a personal choice as well as the traditional, or family
choice of the special manifestation of God. There is,
therefore, a Vishnubhakta, a Sivabhakta, a Hari-
bhakta, a Rambhakta, a Vitthalbhakta, and so forth.

Bhakti. Literally, worship or adoration. It is the attitude
of the bhakta towards God. It always implies a
moral idea of sincerity and purity of worship, accom-
panied with love. Again and again the poet-saints
affirm that there can be no bhakti without sincerity
and love. Bhakti is, therefore, more than mere
worship, which can be so easily a mere outward form.
Bhakti must be the true feeling of the heart, of reve-
rence, and love of God, whether expressed in outer
forms of worship, or in the mental worship (Manas-
puja)

Bhaktimdrga. Bhakti-marga, the way of Bhakti. Three
ways are recognized for the deliverance of man from
the succession of births and deaths, with their sins and
sorrows, and with their good deeds and joys, as well.
The Dnyanamdarga (The Way of Knowledge) holds the
highest place in the minds of philosophers, because,
when by true Knowledge Ignorance disappears, all
causes of sin and sorrow disappear. The Karma-
mdrga or Way of Works is recognized by the poet-
saints as a way, but a very hard way, and a very
dangerous way. In the case of both of the above
ways the danger is pride, and with pride comes a fall.
The safe way, the sure way, the easy way, for all
high or low, is the bhakti-mdrga, in which a man
throws himself on the mercy of God, bhakti on man's



166

part, and mercy, forgiveness, and salvation, on God’s
part.  With bhakti sincere, and the consequent gift
from God of moksha (salvation, deliverance), a return
to this earth is avoided, and there is eternal life in the
presence of God. Because it is a sure and easy
way for all, the poet-saints give the Bhakti-marga the
highest preference. Although, the word etymologically
does not imply it, the usage of the poet-saints in
strongest terms emphasizes the moral side of Bhakti,
not only sincerity in Bhakti, but a pure ethical life
is essential to the very idea of Bhakti. Eknith’s
writings are especially emphatic on this importance of
internal and external moral purity.

Brahma. The One substance of which all existing things
consist. Brahma is the substance of which all things
exist. Existing things have forms and names (ndma
and rupa). That they exist and have forms and
names is as real as is the real substance Brahma. To
consider these forms, however, as different from
Brahma, making a duality, is due to ignorance, that
Ignorance personified being called mayd. (which see.)

Brahmachari. A Brahmana who observes the strictest
chastity for a time or for life from a religious motive.
C

Chakor. A bird that is said to subsist on moonbeams.
This idea is very frequently used in poetic figures and
illustrations.

Charitra.  Actions, deeds, proceedings, exploits, history.

Chataka. A bird said to drink only from the clouds, hence
always eager for the rain. The idea is very frequently
used in poetic figures and illustrations.
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Chipla. A musical instrument, consisting of two sticks
rattled together.

Chal. A fireplace. In its simplicity it may be three stones
so arranged as to have the fire between them, and the
pot or pan resting on them, or a semicircular erection
of earth to contain the fire in its cavity, and support
the cooking vessel on its rim.

D

Dakshing. Money or presents given to Brahmans and
others on special occasions.

Darsana. Literally, sight, seeing, looking. In the religious
usage of the word there is, however, much more than
the physical sight, seeing or looking. There is an
implication of respect, reverence and worship. There
is no English' word corresponding with this use of
darsana.

Dasara. A festival commemorating the period of the year
when the Maritha Kings started out on their campaigns.

Dhotar. The garment worn by men, consisting of a long
piece of cloth wound around the body, tucked in front
at the waist and also behind, taking the place of the
European trousers.

Disvali. The annual festival of lights.

Dnyana. 1 Knowledge in general. 2 Knowledge of a
specific and religious kind, that which is derived from
meditation and the study of philosophy; which teaches
man the divine origin and nature of his immaterial
portion, and the unreality of corporal enjoyments,
sufferings and experiences, and the illusoriness of the
external and objective universe; and which sanctifying
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him during life from earthly attachments and fleshly
affections, accomplishes for him after death emancipa-
tion from individual existence and reunion with the
universal spirit. In some parts of India the word
is pronounced gyana.

Dnyanamargs. The Way of Knowledge. (See Dnydna).

Gayatri. A sacred verse from the Vedas, repeated by
Brahmans at their morning and evening devotions.

Ghatika. A period of twenty-four minutes.

Ghat. 1 A mountainous range dividing countries. 2 A pass
or difficult passage over a hill. 3 Quay, wharf, stairs,
landing place (on banks of rivers or tanks). Hence
applied by washermen, tanners, dyers, Brihmans, etc.,
to their respective places of resort.

Ghi.  Clarified butter, also known as t#p. The butter is
melted, thus removing the water that may be in it,
and then preserved in jars.

Guna. 1 A quality, attribute, affection, or property whether
of matter or mind; a power, faculty, excellence, virtue;
a property inherent or an affection supervenient in
the most comprehensive sense. 2 The constitution
of created things, as comprised in three gunas, satva
(existence, truth, goodness, brightness etc.); raja
(energy, passion, action etc.); fama (evil, darkness,
ignorance etc.). All created things are a mixture of
the three, satvagunae, rajogune, and tamoguma, and
therefore, are spoken of as saguna (possessing these
gunas), and Brahma, the paramatmd is nirguna (un-
possessed by these qualities). In God, in good men,
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in good things the satva predominates. In evil mem
or spirits or demons the fama predominates.  The
rajoguna is in all as the activity of either the good
or the evil, or both. In God all is satva, because it is.
the satve that is in activity (rejoguna). In man
there is a mixture of the satve and tame, and the
activity (rejoguna) makes man a mixture of good and
evil, sometimes the good predominating, sometimes the:
evil.

Guru. A religious teacher; one who instructs in the
Sastras.

o
Harbara. A vetch, gram. Cicer arientinum.

Haridas. Servants of Hari [Vishnu].  Worshippers of
Hari. Wandering singers who praise the deeds of Hari.

J

Japa. The repeating of mantras or the names of God. A
rosary may be used so as to know the number of times.
the manire or names have been used. As this outer
form requires an inner reality, japa stands also for
meditation, for worship, for prayer, indeed for the
true spiritual life of a man. The correlative of jepa
is tapa (which see). Tapa, literally, religious austerity,.
is also extended in meaning to comprise the outer
religious life of a man. Japa, his inner religious life
and tape his outer religious life.

Jiva, Siva. When Jiva and Siva are thus used together
Jiva stands for the Individual itmi, and Siva for the
Universal atma.

Jondhala. A cereal plant or its grain. Hulcus sorghum.
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K

Kadaba. The stalks with their leaves of the jondhald, or
jvari, Hulcus sorghum, used for fodder.

Kailds. The Heaven of Shiva.
Kakini. A weight of shells equal to 20 cowries.

Kaliyuga. The present, fourth age of the world, the evil
age. Its duration is considered to be 432,000 years,
after which the world is to be destroyed. The present
year A.D. 1926 corresponds with the Kaliyuga 5027.
The initial year is 3101 B.C. The four yugas are the
Kritayuga, Tretayuga, Dvaparayuga and the Kaliyuga.
The four yugas together make a Mahdyuga (Great
yuga) 4,320,000 years. It is this evil kaliyuga that
has necessitated the frequent avatdrs to check evil
and to save mankind from its effects.

Kalpa. A day of Brahma, 432 million years of mortals.

Karma. 1 An act or a deed. 2 Religious action, as sacri-
fice, ablution, etc., 3 Destiny; destiny being only the
allotment, to be enjoyed or suffered in the present life
of the fruit of good and evil actions, performed in for-
mer lives. 4. Deed or action. As all actions through
the laws of cause and effect determine the actions
in the next life. Karma is equivalent also to fate.

Karmamarga. The law of works; the road to heaven
through observance of rites and ceremonies and per-
formance of virtuous deeds. (See Dnyanamarga,
Way of Knowledge, and Bhaktimarga, Way of Devo-
tion). The way of deeds. One of the three ways
of Deliverance: Dnyanamarga, Karmamirga, and
Bhaktimarga.
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Katha. A story, fable, exploits of Gods or heroes related
with music and singing.

Kavad. 'A bamboo lath provided with slings at each end
in order to contain baskets, jars etc. and carried on
the shoulder. Used for carrying water, vegetables
etc.,

Kavadi. A cowrie. A shell used in making small change.

Kirtan. Celebrating the praises of a god with music and
singing. Reciting the names of the deity. In prac-
tice, however, it is a religious service of song. The
leader has a topic which he delivers in song. He is
accompanied with a chorus leader, and musical ins-
truments.  Following their leader the audience may
break out in ecstatic repetitions of the names of God,
or of the lines.of a chorus.

Kshetra. A sacred spot, a sacred city, a place of pilgri-
mage; also the human form.

Kulkarni. A village officer who keeps public records and
keeps the accounts of cultivators in their relation to
Government,

M

Mahant. 1. The chief or head of an order of Gosavis,
Bairagis etc., a religious superior. 2. Applied to the
head or leading man among pandits, devotees, etc.,

Mahabharate.  The great epic relating to wars of the
Pandavas and Kauravas, ascribed to Vyis as author.

Maharashtra. The great nation, The old name of the
country occupied by the Maratha people, now included
in the Bombay Presidency.
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Mana. Mind. According to Western psychology the mind
is the soul itself viewed as thinking or imagining. Mana,.
however, is regarded as an organ (indriya) of thinking:
and imagining and not a part of the pure Atma (Soul).

Mandap. An open temporary structure, made with
bamboo or other poles, with cloth roof and sides.
erected for festal occasions, for marriages, kirtans
etc.

Mantra. A text, prayer, hymn or verse, which possesses.
mystical or supernatural power,

Maya. This word is usually translated * Illusion,” but
this is not a satisfactory translation. Vedantic philo--
sophy postulates that there is but one substance, called.
Brohma, or paramatmd, or dtmd. This substance
appears in the form of the universe, and to the various.
forms there are names (nama-rupa). These forms are
temporary and changeable, and with the change of
form the mame disappears. It is due to Ignorance
that these forms are supposed to be distinct from the-
One Substance. The reality of these forms is not
denied, but that they are distinct from the One sub-
stance is denied. That they are distinct .¢., that there is.
a duality, is the particular form of illusion which is
indicated by the word Mdyd. In usage Maya becomes
personified as the cause of the Ignorance (adnydna)
which sees duality where is unity. One of the stock
illustrations is that of gold in the form of various.
ornaments, each with its own name. That the gold
appears in the form of various ornaments is not denied,
but that ornamental forms are permanent and
distinct from the gold is denied. The ornaments can
be melted; they disappear as ornaments, but the gold
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remains unchanged. To think the ornaments were
distinct from the gold would be through Ignorance
(adnyana), and the cause of the ignorance, by a sort
of personification is mayd.

Modi. Is the cursive writing of the Marathi. The old
Asolka alphabet of the inscriptions, 250 B.C., gradually
developed in time into the Devandgari, used in transcrib-
ing Sanskrit literature, as also Marathi literature. In
business writing, however, haste being important, and
the pen being lifted from the paper as little as possi-
ble, it led to a change in the form of the Devandgari
letters, which to the casual observer seem a different
character, but which can be most easily traced back
to the Devanagori origin. The tradition that Modi
was brought from the south, or that it was the inven-
tion of Hemachandra in the 13th century, may be due
to the character of the southern cursive writing, and it
could well be that Henrachandra adopted it as the
form for official documents. There is no doubt, how-
ever, that the Modi has developed from the Deva-
nagari simply by rapid writing, with the lifting of the
pen from the paper as little as possible.

Moksha. Deliverance of the soul from the body, its exemp-
tion from further transmigration, with all its joys and
sorrows, sins and good deeds, and its absorption into
the divine essence.

Mukti. Exemption of the spirit from further migration
and the reabsorption of it into its source, the divine
monad, Brahma, the substratum and substance of uni-
versal being. This deliverance from births and deaths,
must be understood to include in the idea the deliver-
ance from the sins and sorrows, even from the good
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deeds and joys of life, for each life is made up of
these. The four forms of mukti are sdyujyatd,
salokata, samipatd and sarupatd, (see sayujyatd).

N

Namaskar.  Worship, obeisance, reverential or respect-
" ful address or salutation. It is performed by joining
the palms, inclining the head and pronouncing the word
namaskar. A sashtdnga namaskar is the prostration
on the ground, so that eight parts (ashta) of the body
touch the ground, and is the most profound method

of showing reverence to God or man.

Nirguna. Nir-guna. Literally without a quality. Brahma,
or atma, paramatma the one substance which appears to
us as the universe, cannot be described in human words.
It is indescribable (avdachya). While the one substance
cannot be described the forms in which it appears can
be described, and their qualities determined. The
forms with their names are, therefore, saguna,
(Sa-guna) with quality. God, as a personal being,
creator of the special form, in which the universe
appears, is recognized as one of the forms in which
the One eternal substance appears. God, therefore, is
saguna, that is, he has qualities which can be described
in human understandable words. Brahma is nirguna;
God (ifvara) is saguna. The gods, all avatdrs, idols,
and the visions of God, are all saguna manifestations
of the Nirgun Bralima, or nirguna étmda. The saguna
isvara, being but the one of the many forms in which
the nirguna isvara appears, are, of course, to be identi-
fied as the golden bracelet is identified with the gold
of which it consists. The poet-saints, therefore, in
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their hymns of praise, their invocations, their worship,
and their prayers, make no distinction. They are
addressed as well to the mirgune God as to the saguna
God. This identity of the saguna and the mirguna is
often asserted very definitely.

Niyritti. Cessation from worldly concerns and engage-
ments; also Absorption into Brahma.

o
Ovi. A stanza of a particular metre of Marathi verse.

P

Pada. A variety of metrical compositions, used in hymns.
or anthems. Very many of the poet-saints have written
in this metre. (See the Padasangrahg in the Kavya-
sangraha Series for examples).

Paduka. An impression of a foot on stone, worshipped
as the trace of some god or guru.

Pansupari. A roll of the Piper-betel leaf with Areca nut,
cloves, lime etc. (See Vida).

Pap. Sin in the abstract, or an evil deed. It is the exact
negative correlative of the word punye, goodness or
holiness in the abstract, or a good or holy deed. That
pdp and punyae, evil and good deeds must receive a
future reward of suffering or happiness is a part of
Hindu philosophy, but this idea does not belong to
the words themselves. Molesworth’s Marathi English
Dictionary of 1831, founded on the Marathi-Marathi
Dictionary of 1829, rightly defines these words. I
differ absolutely from the Notes on these words im
Molesworth’s Second Edition of 1857, and from its
definition of the word punya as “merit,” a meaning



176

it never has had in Sanskrit, or in the whole course of
Mariathi literature, until influenced by Molesworth’s
second edition. See further discussion under punya.

Peth. A region or large division of a city. A manufactur-
ing or a trading town. A market town. A ward of
a city.

Pradakshipd. Circumambulation of an object, keeping the
right side towards it. These objects may be idols,
sacred trees, the tulsi plant, a temple, even a sacred
city. Keeping the object to the left would imply
irreverence,

Prahar. An eighth part of the day of 24 hours. A
prahar is, therefore, a period of three hours. The
prahars begin at sunrise, at six, hence Donprahar (two-
praharas) is noon.

Prakriti. In philosophy prakriti and purusha are words
that denote the material and the immaterial universe.
Prakriti (Nature, matter, phenomenon) conceived as
female, and Purusha (male, the soul, life, activity)
by their union make the whole universe, an anthro-
pomorphic expression of the idea expressed in English
as “matter and mind.”

Prakrit.  In the usage of the Maratha poet-saints the
Prakrit language means the Marathi language. As
distinguished from the Sanskrit (the polished langu-
age), it means the common vernacular of the people.
As may be seen from the lives of the poet-saints and
their works, they had to encounter a certain amount
of opposition against their Marithi, or Prdkrit ver-
sions of the sacred Sanskrit texts. (See Eknath’s
life, Bhaktalilamrita Chapter 21).
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Prarabdha. Deeds in former births determined the course
of one’s life in the birth previous to this. Deeds in
the previous life have determined the course of one’s
present life. Deeds in the present life will determine
the life in the next birth. This is the law of prarabdha.

Prasad. 1. Favor, graciousness, propitiousness. 2. Any
thing (a fruit, flower, rice etc.) given by an idol, a’
guru, a saint, as a blessing or a mark of favor.” 3.
Food etc. presented to an idol or a holy person to be
distributed, thus honored, among worshippers etc. 4.
The sweetmeats and fruit distributed among the
audience at the conclusion of a kathd, kirtan, or
puranic reading.

Punya. Goodness or holiness in the abstract, or a good
or holy deed. Its negative is pap, or sin in the abstract,
or an evil deed. In the definition of this word as also
in the definition of the word pap I differ absolutely
from Molesworth’s Marathi and English Dictionary,
second edition of 1857. In a note it says, “ The word
bears not the feeblest implication of holiness, godliness
or purity of spirit.” On the contrary it implies all
three. And by its using the definition of “merit”
(not found in the edition of 1831) an idea foreign to
the word has since then been attached to this noble
word. “Merit,” meaning a future reward of a good
deed, is no part of the meaning of the word Punya,
which is simply goodness or holiness in the abstract
or a holy or good deed. The idea of merit belongs to
Indian philosophy, but not to the word punya. Every
punya will have its reward in the future, as will every
pap, but this idea is not in the word itself,
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The first edition of Molesworth of 1831, founded on
the Pandits’ Marathi-Marathi edition of 1829 has the
correct definition. See also Monier-Williams Sanskrit
dictionary under pumye and pap. The word punya,
twice used in the Rigveda, many times used in the
Upanishads, and Bhagavadgita, and all through old
Marathi literature, is the exact negative of pap. I,
in no single instance, means “merit” as implying a
future reward.

Puranpoli. A wheaten cake with stuffing of coarse sugar,
pea flour etc.

Purana. A particular class of Hindu sacred literature,
generally regarded as cighteen in number. They deal
with stories of the creation of the world, its destruc-
tion, its renewal, of gods, goddesses, and heroes. The
eighteen are Brahma, Padma, Vishnu, Siva, Linga,
Garuda, Narada, Bhagavata, Agni, Skanda, Bhavishya,
Brahmavaivarta, Markandeya, Viamana, Variha,
Matsya, Kiirma and Vayu, but there are other lists
of 18, slightly varying from this. Of the Purans the
Bhagavata, giving the life and teachings of Krishna,
has had the greatest influence on the thought and life
of the Marathad poet-saints.

Puranik. A Brahman well read in the Purdans. A public
expounder of them. On account of the vast extent
of Sanskrit literature those who expound the sacred
books have to specialize. There are those who make
a speciality of expounding some Purin and are known
as Puraniks.

Purusha. See Prakriti.
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Ramayana. The great epic relating the exploits of Ram,
ascribed to Vilmiki as author.

S

Sadguru. Literally a true, or good guru (see Guru).
While primarily the word applies to human teachers,
or gurus, the poet-saints even applied it to god, for a
sadguru is regarded as a manifestation of God. The
Marathd Poet-saints frequently refer to the high moral
qualities, the sincerity, the unselfishness, to unhypocri-
tical spirit, that marks a sadguru, as distinguished from
a false guru.

Sadhana. The means employed to obtain deliverance from
births and deaths and all that life implies in its sins
and sorrows and even joys.

Saguna. © See Nirguna.
Samsara. 1 The world, mundane existence, human life,
man’s mortal state. 2. The affairs of life; worldly

business ; the vocations and engagements, the cares and
troubles of secularity.

Sannydsi. One who has cast off all worldly possessions,
and camal or natural affections, an ascetic. The
poet-saints distinguish between the hypocritical, formal
Sannydsi, who outwardly appears only to have given
up all, and the true and sincere sannydsi, whose giving
up of the world is genuine.

Santa. A saint, practically synonymous with sddhu (which
see). He is one who has lost worldly desires and
devotes himself to the worship of God. But whatever
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he may appear outwardly, no one is a saente without
purity of heart and life. The appellation Kavi-santa,
or poet-saints, designate those saints who were poets.
The Mariathd poet-saints begin with Dnyanedvara,
about A.D. 1290, so far as their works are known, and
continue to the present day.

Satchidananda. Existence-intelligence-joy. Although
Brahma, or the paramdtma cannot be described in
human words (avachya), yet because, it is believed
to exist, to be that which takes the form of intelligent
beings, and to express itself in beings feeling joy—
Brahma being the substrate of these—this definition of
Brahma is very frequently employed. It should be
noted that these three words, existence, intelligence
and joy are not adjectives, but nouns. They do not
connote that Brahma exists, is wntelligent and happy,
but that the One substance, Brahma in taking form,
appears in the form of existing things, in the form
of intelligent beings, and those possessing joy and
goodness.

Sadhu. A holy man; a saint or sage; one of subdued
passions and of contemplative habits.» The poet-
saints give the word a moral emphasis, hence a sdadhu
is a man of pure character, one truly devoted to God,
a spiritually minded man; a good nran. A man can
appear hypocritically a sadhu, and not be a sadhu, for
a sddhu must be pure in heart and life. The wandering
professional sadhwu, called such, may or may mnot be
sincere, but he is not considered a true sddhu without
purity of heart and life.

Sashtanga-namaskdr. See Namaskar.
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Sayujyata. The fourth of the four states in which maukti

(final deliverance) is distinguished, viz., absorption
into the essence of Brahma. The four are Sdyujyata
(absorption into the essence of Brahma ;) Salokata (resi-
dence in the heaven of a particular deity); Semipata
(Nearness to the Deity); and Sarupatd (Bearing the
likeness of God).

Savadhana. Literally attention, heed. At the moment

of marriage, the priests in solemn tone repeat
the words, “Savadhanam, savadhanam,” and at that
moment the curtain between the bride and bridegroom is
removed, and the marriage is complete.

Siddhi. A supernatural power of faculty supposed to

be acquirable through the performance of certain
magical, mystical, or alchemical rites or processes.
Kight are enumerated, viz., anima, mahima, garima,
laghima, prapti, prakamya, ishitva, and vashitva. The
powers or siddhis are personified as female beings, or
siddhis, who come and serve those who by their austeri-
ties or otherwise gain those powers.

Shraddha. A kind of funeral rite or ceremony in honor of

the departed spirits of dead relatives, observed with
great strictness at various fixed periods, especial honor
being given to paternal and maternal ancestors.

Shudra. The fourth grand division of the Hindu body;

also an individual of it. The four grand divisions
are Brahmana, (the priestly caste); Kshatriya, (the
warrior, military, governing class); Vaifya (agricul-
tural and mercantile class) and Shudra (the servile
class, whose duty is to serve the upper three). The
atisudra also called anamik, antyaja, are those still



182

lower than the Shudra, and outside of the four grand
divisions. Hence they are asprisya (Untouchable) or
andamika (Unmentionable).

Shanti. ~ Peace. Unruffled mind.

Shloka. A verse, a stanza, a quantity of four lines. A
particular metre; praise. In the Marathi commen-
taries the Shloke commented on is the Sanskrit text.

Shruti. The Vedas severally or collectively. The word
is from the Sanskrit, meaning “hearing.”

Skandha. A section of a book, a book, a chapter.

Stotra. 1. Praise, panegyric, eulogium. 2. A book or
writing in celebration of the praises; also a hymn.

Swvami. A master or lord, the master or lord of, also
the proprietor of owner of. Applied to the Deity, a
god, a king, or prince, a spiritual preceptor, a husband,
a holy personage, a learned Brdhman, a Gosavi,
Sannyasi etc. It is used also as a title, Keshava-
svami.

T

Tapa. Religious austerity, pious mortification of the
body. It is especially connected with the yoga
system, and the yogis carry it to its extreme limit. But
it also has less austere usage, meaning the duties of
life, the special duties of Brihmrans, Kshatriyas,
Vaishyas and Shudras. It is, therefore, the correlative
of Japa, Japa signifying the inner spiritual life, and
tapa the outer religious life. (See Japa).

Tiak. The spot or line made with coloured earths or
unguents upon the forehead. It is considered either
as an ornament or as a sectarial distinction.
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Tirtha. 1. A holy or sacred place, any place of pilgrimage,
but especially particular spots along the course of
sacred streams or in the vicinity of sacred springs.
2. A holy stream, or water brought from one. Water
in which a Brihman, sannyasi etc., has dipped his
foot, which has been poured over an idol; holy
water.

Tulsi. A plant vencrated by the Hindus, Holy Basil,
Ocymum sanctum. It is usually grown in an ecarthen
altar before the door of the house, or in the garden
behind the house. Its leaf is used in offerings, in
garlands, and its stalks also have sacred uses. Those
worshipping the plant go around it, keeping it to the
right (pradakshina) with palm to palm, repeating a
nantra, or prayer.

U

Upanishad. The oldest philosophical literature.

Updsand. Worship or religious service.

V.
Vaikuntha. The Heaven of Vishnu.

Vairagi. An ascetic or devotee; one who has subdued
his worldly desires and passions. The word is also
applied to a class of religious mendicants. The word
is also pronounced bairdgi. The poet-saints disting-
uish between the truc and the hypocritical vairdgi.

Vairagya. 1. Absence of worldly desire or passion. 2.
Popularly, renunciation of all sensuous delight
or gratification.
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Vastu. The real as opposed to the unreal. Brahma. The
Universal Atma. Substance. The substance of which
the Universe consists, namely Brahma.

Vedas. The oldest of the Indian Scripture. The four
Vedas are, the Rigveda, the Yajurveda, the Simaveda,
and the Atharvaveda.

Vida. A roll of the leaf of Piper-betel with Areca-nut,
cloves, lime etc. It is usually chewed after a meal.
It is distributed to an audience after a kirtan, or any
public assembly, and is the final act. It is believed to
be a digestive, and also as purifying the mouth. It
is generally callel pan-supari (leaf supari nut). Many
have the habit of chewing it constantly.

Videhi. Literally, one without a body (vi-deha). In usage,
however, it implies a temporory or permanent absorp-
tion of the mind in a way to make onc unconscious of
the possession of a body, as when one is intensely
listening to a kirtan, he is for the time being a videh.
Or when through a life of constant contemplation of
the dtma, or of God, the ascetic or devotee loses all
thought of his body, or cold or heat, hunger or thirst,
desires or passions, he is a videhi. A man is a videhi
when the spiritual completely dominates the physical.

Viveka. Right-thinking. To the Vedantist right-thinking
is the discrimination between reality and unreality.

w

Wada. 1. A stately or large edifice, a mansion or palace.
2. A division of a town, a quarter, a ward, as Brahman-
wada, Maharwada. 3. An enclosed piece of meadow-
field, or garden ground; an enclosure. 4. A cluster
of huts of agriculturists, a hamlet.



Yama. The god who rules over the spirits of the dead.

Yoga.  Spiritual or abstract devotion; union with Brahma
through abstract meditation, or contemplation; also the
practice or exercise of this sort of worship.

Yogabhrashta. One who was interrupted in his preced-
ing birth during the performance of Yoga (abstract
meditation upon Brahmia). As an example, a pious
outcaste, devoted to Eknith, is called a Yogabhrashta.
In the Autobiography of Bahinabai, a calf, because of
its peculiar pious actions, is called a yogabhrashta.
Indeed any pious person can be described as a yoga-
blirashta, as one whose pious life in a former birth
was accidentally interrupted and has now a further
opportunity.

Yogi. 1. A performer of the abstract meditation called
yoga. 2. An ascetic or devotee in general. Popularly
a yogi is supposed to be able to gain extraordinary
powers through his practice of yoga, called siddhis
(which see), and the ash-covered yogi is able to instil
much fear in the minds of the ignorant. The poet-
saints, of course, distinguish between the hypocritical
yogi and the true yog: whose heart and life must be

pure.

Yojana. A measure of distance equal to four Kos,
roughly about eight miles.
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