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FOREWORD.

The world is just beginning to understand her great men
—she has so long given birth to them. The world-wide unrest
is equally world-deep. Conflicts of convictions, divergence of
faiths and disharmonies of ideals that rend the atmosphere
to-day have a history behind them as old as the hills. It is
the cry of the still, small voice within that is amplified some
day into the slogan of a great war, and the aftermath fails to
correct human despondency. Then man secks for truths that
age not and the greatest of human discovery is the discovery
of great men. They alone are the milestones, though on
different paths, that mark how far man has attained to man-
hood. The paths have their own turns. The land-marks that
lead straight from one to the other fade even in the light of a
common day, but the corner-stones that spot the turns catch
our eyes from many angles. Such a corner-stone is Raja Ram
Mohun Roy.

The details of a great man’s life have their own say in the
story of his final success. And though there may be some
apologies for a biographical study of the Raja, none of the
writings here would add much to our knowledge of details
about him. It has been done with a purpose. This volume
intends to be at once appreciative and critical of his manifold
gifts in diverse fields of dress, music, politics, law and religion.

The volume is proud of its student-parentage. But if
the historian of the denizens of Ireland could get off scot-free,
inspite of his Chapter on Snakes, the compiler of a students’
volume which contains no fewer than four contributions from
the students, stands on safer grounds. The paucity of
students’ contributions should not, however, be the index of
their enthusiasm for it.

The master minds have graced our volume with their
mighty lines. Educationists from different parts of India have
brought inspiration and help to it. Indeed we are lucky.
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But Indian womanhood that owes its position to-day in
press, platform and society so largely to Ram Mohun, has

made an inadequate response. Perhaps reticence is the
monopoly of women !

The special reason for having a Bengali section is the
gratitude felt for the father of modern Bengali prose. The
arrangement of contributions has been more or less left to
chance and does not embody any design.

A detailed study of the writings here is evidently
impossible. Mahatmaji will tell the import of the occasion.
The Poet will reveal Ram Mohun and the background
of his age. Radhakrishnan will explain the meaning
of his life. Sir J. C. Bose bestows on us an octogenarian’s
blessings. The artist of Santiniketan shows us the spirit of
India hundred ycars ago in a few lines and curves. The
political leaders of the land have responded to our appeal.
The lawyer has brought his estimate of Ram Mohun’s legacy
in Indian law ; the Economist has not economised his pains to
lend a touch of the modern to Ram Mohun and the religious
minds have revealed Ram Mohun in the light of monotheism

—-even the humorist has turned serious for once. Our thanks
are due to all of them.

We owe our apology to those whom we invited but could
not entertain for obvious reasons. They should not take us
amiss.

New as we are in this field and the art of proof-correction
requires so much tradition behind it, that we must offer our
second set of apology to the readers for the many mistakes that
have cropped up due to printers’ devil.

Fortunately or unfortunately men do not think alike and
we are in a double trust. By publishing the various opinions,
however, we do not commit ourselves to all of them.

1 must thank those who have helped me in the task. My
best thanks go to Messrs. Atul Bannerjea, Punyabrata
Bhattacharyya and Amal Gupta. The kind assistance of Dr.
Nag and Mr. Home with their experiences of big com-
pilations have been most welcome. But should not I thank
the able finance Secretaries (Miss Kalyani Chakrabarti and
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Mr. Romen Sen) who had provided me with the sinews of war
inspite of the prevalent depression ?

After all the success of this volume will lie not in its mere

popularity, but only if it inspires us to emulate the great virtues
of the man aptly called ‘the first modern young Indian.’

KAMALAKSHA MITRA,
Secretary, Centenary Volume.

Members of the Committee, Centenarv Volume:-

Pror. Satis CH. GHosH—President.
MR. ATUuL BANNERJEA.
» AMAL GUPTA.

KAMALAKSHA MITRA—Secretary.
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I am glad that so fine a man is sti

freshly remembered.

—JOHN MASEFIELD
ENGLAND



RAM MOHUN ROY.

RABINDRA NATH TAGORE.

" uiN the great ones of the world appear, they bring

.-« " with them; or their coming has no significance. When

#am Mohun Roy came into this country he refused to move

‘¢ turbid mass which flowed down the current of

. seracy and which resisted him as an enemy every minute

J 'to the last; for it is the hostility of the unenlightened
ulediocre that measures the magnitude of the Great.

In the history of a nation, Man marches onward ever
amending, ever conquering himself with the help of his own
" .nate, conscious principle, only so long as his character has
its vigorous vitality. As we have the strength to walk, our
vvery step is a challenge to the constant pull of the earth;
inertia besets us on all sides, and each of the organs of the body
‘= ¢ver engaged in fighting it. The heart goes on, night and
day, in sleep as in waking ; while the enormous passivity of
things stands up against that unremitting exertion.

The life-process is, in fact, this never-ending struggle, this
continual warfare between the inert and the living forces,
between the battalion of malady and the battalion of health.
If this incessant struggle weakens, if the forces of rigidity, as
against the energy of movement, gain the upper hand in our
physical system, then the human body grows more and more
~logged with the filth of wastage till death releases it of its
noxious accumulation.

The social body, too, is a living organism; and all its evils
find their opportunity when its own energy grows sluggish.
Then its life-force trained in fighting, easily makes truce with
dull intellect, feeble will, with perverted faith and poverty.



2 THE STUDENTS’ RAM MOHUN CENTENARY VOLUME

The history of India had been standing stagnant for a
long time, giving up in weariness of spirit all independent
seeking of truth, the manfulness of recognising evil with
resistance, while venerating its own deterioration. One by one,
almost all the lights of its life had become dimmed through
poverty of food, poverty of health and poverty of intelligence.
We reached that final defeat of man which comes when his own
will abdicates in favour of some external will that belongs
cither to his own anachronistic past or to some alien imposition.

Ram Mohun Roy took up his mission in India at the
period when the country, in its inanity extending over
centuries, had come to regard a life of vegetation as holiness.
But it was not in him to follow the path of feeble mentality by
repeating worn-out formulas; he refused the humiliation of
being the acclaimed leader of the flattered multitude, by using
its weaknesses as the foundation for his power; he was never
frightened by the unintelligent antagonism of the threatening
crowd with its upraised stick.

Only a very few people in the whole world could in that
age express in their belief and their lives Man’s birthright of
freedom and his fundamental unity as Ram Mohun had done.
His whole life was a protest against weakly surrendering the
liberty of conscience and intellect to blind acceptance of in-
junctions, religious or social, which only offer compulsion and
deny rcason. He realised that religion becomes the most
potent factor in menacingly separating man from man when
the barbed wire fence of its non-essential formalism is
considered to be more valuable than its inner significance. The
worldliness of sectarian piety had called up pride, hatred and
strife. and inundated the whole world with blood, to a degree
impossible for any secular cause. It was in such an age of
religious exclusiveness that he had gained in his heart and
expressed in his observances the Universal background of
Religious Truth.

Even to this day, the realization of human unity is
hampered throughout the world by prejudices born of blind
instinct, or bred by deliberate training. Therefore in the
civilised world it is daily growing dangerous to live up to one’s
faith in a New Age which sends its call for bringing together
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all the human resources in knowledge and in moral co-
operation. Ram Mohun Roy, however, was the foremost of
those brave spirits who have stood up, in the face of hostility
and misunderstanding, and who in all their varied activities
have eloquently welcomed the spirit of this New Age which
still remained at the horizon of a far away sunrise. He was
the herald of India, the very first to bear her offerings to the
outside world, and accept for himself and his country the best
that the world could offer. He had envisaged in its entirety
the truth of man, and therefore his service to his country
became complexly many-sided, never narrowing its path of
welfare by following the line of least resistance or of immediate
expediency.

More than onc hundred years have now gone by, but the
true recognition of his greatness still remains incomplete; even
to-day it is not an impossibility for his own countrymen to
do him irreverence. But let us hope that the day will come
when the country will clinb to that altitude of unobstructed
perspective, free from the density of prejudices, which is essen-
tial for realizing Ram Mohun’s place in our history and his
world-cencircling magnanimity of soul. Those of us who have
received from him the inspiration to accept man in thc
complete dignity of his truth may feel deeply hurt at each
insult levelled at him, but his own greatness remains unper-
turbed, which, in the face of all contumely, will continue to
sow seeds of fulfilment in the very heart of ingratitude itself.
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Ram MoHUN Roy dedicated his life to the advancement
of all efforts for the welfare not only of India but of all other
countries. He dared greatly in his fight for the causec of the
weak and the oppressed. He with his prophetic vision fore-
saw, a hundred years ago, the problems that confront us even
now. The true way to render homage to his memory is to
revive his indomitable spirit and carry the highest ideals into

actual accomplishments.

Bose Institute. Sir J. C. Bost.

WE are lo-day in the grips of old traditions though we
are eager to learn. Our religion protects many privileges and
shelters many abuses. If we are to further national unity, it
is essential that we should take our stand on the fundamental
truths which age not, giving up the superstitious beliefs which
age and divide man from man. Ram Mohun Roy, in modern
times, was the starter of this liberal movement in religion. If
we adopt, in his spirit, the attitude of discriminating criticism
towards our ancient faith and get our thoughts to capture

action, we will be serving our country as well as our faith.

Andhra University. SIR S. RADHAKRISHNAN.
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ON the occasion of the centenary of Raja Ram Mohun Roy
I welcome this opportunity of expressing my appreciation of
his life and influence. Having for many years been in intimate
contact with the changes that are taking place in the life and
thought of Indian peoples, I realise how greatly the passionate
sincerity, the large sympathies, and the penetrating under-
standing of the Raja have contributed to these changes. Few
Indians, and indeed few persons belonging to any nation, have
been able to discern more surely what is vital in moral and
spiritual truth, and to discriminate this more decisively from
the acretions of tradition and superstition by which it has been
overlaid. By his sincerity and grasp of truth the Raja was
essentially a reformer. His influence marked the beginning in
India of intellectual, social and spiritual re-birth, and was one
of the potent forces leading to the growth of Indian nationalism.
But his courageous independence did not prevent him from
recognising the advantage which India derived from contact
with the western world. He regarded the intimacy of this
connection as providential and reverently acknowledged the
manner in which his insight into Christian thought and
experience had aided him in his progress toward truth. Thus
the influence of the Raja became deeply unifying in its effects
and his great personality won the devout and thankful
admiration of the East and of thec West.

~

Dacca University. DRr. T. LANGLEY.

‘THE ABIDING INFLUENCE OF
RAM MOHUN ROY.

Dr. W. S. URQUHART.

It is a very great privilege and great honour to
be asked to take part in these celebrations which have
been organised by the students of the University of
Calcutta. I consider it very fitting that they should organise
such centenary celebrations. While we cannot claim the Raja
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as the founder exactly of the University of Calcutta although
he was associated with this historic house in which we meet,
we can well say that the foundation of this university was

largely due to the inspiration which he gave to his countrymen
and to the work undertaken by him. He has been described
by Dr. Brajendra Seal as a multifarious personality, and when

we read his works, when we ponder over the record of his
life, we can see that that description is accurate. And becausec
the -Raja was a multafarious personality, it is necessary
that for its interpretation men should come forward to
discuss it from many points of view and should consider him
from different angles. Itis only in this way that we can hope
to understand the man who is, I think, the heritage of not one
nation but of all humanity.

Here lies the special reason for organising a centenary
celebration in honour of the memory of the Raja. Some of
you know, and many of you remember, that recently we
celebrated the centenary of the foundation of the Scottish
Church College. Between the founder of that College and
Raja Ram Mohun Roy there was a very close connection.
When Dr. Alexander Duff came to Calcutta he consulted many
people as to what kind of work he should do. He went out
to the missionaries of Serampore. Dr. Carey advised him to
settle in Calcutta and undertake educational work of the kind
with which his name was afterwards associated. Having
formed his resolution he immediately went to see the great
reformer, the great scholar Raja Ram Mohun, and from him
he received the greatest encouragecment. In the conditions
prevailing at that time, Dr. Duff found it difficult to get a
building in which hc might start his college and it was Raja
Ram Mohun who provided him with the first accommodation
for his educational work. He had just erected a hall in
connection with the earlier organisation of the Brahmo Samaj.
The room in which he had started work of that Church was
no longer found adequate and the Raja was glad to make it
over to Dr. Duff to enable him to lay the foundation of the
modern educational system of Bengal. Throughout his life, the
Raja kept up the closest co-operation with Dr. Duff. Dr.
Duff came to take up his residence on the south side of the
old City College building and in proximity to the original
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St. Paul's College and in near neighbourhood to our
University of Calcutta. The Raja has been described
as the man who initiated and laid the foundation of all the
modern movements for the alleviation of our people and it is
but right that we should pause and recollect the incidents of
a hundred years back as we are sure to profit by reflecting
on the wonderful characteristics of this great man.

It is said sometimes and it has been recently said that we
have been guilty of showing disrespect to those who are superior
to ourselves by repudiating them. In all pilgrimages to things
of the past there has been this danger that we may fail to
realise our responsibilities in these modern days.

There is a beautiful thought in a modern writer, that the
welfare of those who have gone depends upon the recollection
of those who succeed them. If there is any truth in that theory,
I think that it gives us an additional incentive for the
celebration of this centenary, becausec we feel that we are
contributing something to the well-being of those who have
gone from us. That may be a sentimental aspect of the matter
but it certainly is an additional rcason why we should gather
together in full strength for the centenary celebration in honour
of the memory of this great man. Who knows that we may
not be contributing some spiritual encrgy to his continuing
existence? I think such a conception is full of beauty. This
man whose centenary we cclebrate to-day is certainly worthy
of respect as, it has been said, he “laid the foundation of
all modern movements for the alleviation of our people”. If
we read an account of his life we find that he had to fight
against many established customs and it might be said that
one great aim of his life was to deliver his fellow-beings from
the tyranny of decadent traditions. It has been truly said that
he fought against forms of decadent religious worship and
against customs and did his best to free himself and free his
associates from them. We must remember that facing of
opposition was by no means the only characteristic of his life
as a whole. He soon passed through it and his contribution to
our development became positive rather than negative. He
studied with great assiduity and with great earnestness all forms
of religion and as a magnet he seemed to be able to draw from
each of them much of value. Then having gathered their value
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together, he tried to make a synthesis out of all
the different elements from which he could draw
onspiration. He was tolerant and liberal-minded; but
his was not a facile toleration. It was not that toleration which
was able to tolerate everything. It had certain limitations.
And whenever toleration meant offence against the rights and
liberties of his countrymen and encouragement of offences
against justice, the Raja had nothing to do with that. He said,
““No, these must not be. I can receive only those which stand
for righteousness and truth.”

He tried to draw out from the past all the inspiration he
could get and applied that inspiration to the reformation of
that society in which he found himself. His devotion to the
past and his spirituality did not consist in withdrawing from
the world. On the other hand, he was of opinion that
inspiration for the eternal varieties of life could be drawn
from this world.

We have heard of his learning. We have heard how he
went to the treasures of the past and brought out the wisdom
that was found in them. But his learning did not degenerate
into dilettantism or assume a scholastic stiffness. It became
for him the inspiration of an eminently practical man, to find
truth in religion, truth in science and truth in philosophy. He
devoted all his energies to the task of social reform, to the task
of opposition to the practices of idolatry. And for this he
studied the gross abuses which he found in the society and
did his best to put an end to all those.

There is no one whose name is associated more closely
and more honourably with the fight against the practice of
“Suttee”. He also set his hand to all measures for the
emancipation of women from the disabilities which they
suffered. He then set himself to the task of educational reform.
Perhaps many people would say at the present day
that perhaps if he had not lent his support to Macaulay,
it would have been better for education to-day. Whatever
may be the truth of this opinion, we are to remember this that
along with the encouragement of Western education he
combined an intense admiration and diligent study of the
oriental languages.



\ Contenmporary of

Raja R Mohun Ray
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If he had been alive to-day, he might have taken part in
the controversy over the question of co-education and, I believe,
he would have been in favour of co-education. It is possible
that others would claim that he would have been on the other
side of the controversy. I have given my own opinion
formed from an intimate study of his activities.

He was interested in the abolition of slavery in countries
far away across the sea. He was interested in political
movements in most of the nations of Europe. He
was interested, in the passing of the Reform Bill of
1832 in the country of Great Britain. He was a man who loved
his country intensely and did great service. But he was never
a man who would have taken up an attitude which would
prove detrimental to the interests of other countries. I,
for one, do not think, he would ever favour the attitude
expressed in the phrase “my cquntry, right or wrong”. He
was a nationalist, but he was also an internationalist, and he
felt for the wrongs of other countries as well as for the wrongs
of his country. And he desired the establishment of righteous-
ness all over the world. The reason of that was simple
—it was his ingrained faith in religion. He believed
intensely that the whole human race belonged to one family
under the care of one Heavenly Father, and his great aim was
to bring religious principles to bear upon the needs, conditions
and problems of life. He was one of the most successful
of those who have worked for the cause of the
establishment of the Kingdom of God upon this earth. And
we should do well to remember him on this Centenary occasion.
We shall do still better if we learn something from his example
which will be an inspiration for our own activities. The
students of Calcutta have done well in arranging for this
celebration in honour of his memory. They would do still
better if they make that memory their example.
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RAM MOHUN ROY AS HERALD OF

THE NEW AGE.
DR. S. C. SARKAR.

I wouLD focus your attention to the limits of my subject
by quoting a few significant lines from the Raja’s own

writings :

1. (a)

(b)

(c)

av.

“These reproaches, however, accumulated, I can
tranquilly bear, trusting that a day will arrive
when my humble endeavours will be viewed
with justice, perhaps acknowledged with
gratitude.” (Preface to Abridgment of the
Vedanta, 1816, noted also in England and
France the same year.)

“We must recollect that we have engaged in
solemn religious enquiry, and not in retorting
abuse against each other.”—To Dr. Marshman,
1823.

“I have read the Koran again and again, and has
that made me a Mussalman? Nay, I have
studied the whole Bible, and you know I am
not a Christian. Why then do you fear to read
these? Read and judge for yourselves. Not
compulsion but enlightened persuation.”—
13th July, 1830. Ram Mohun Roy to Students
at Duff School.

2. “The present system of religion adhered to by the

Hindus is not well calculated to promote their
political interest. The distinction of caste has
entirely deprived them of patriotic feeling, and
the multitude of rites and ceremonies have
totally disqualified them from undertaking any
difficult enterprise . . . Itis necessary that change
should take place in their religion.”—1In a letter on
the reasons of political subjection.

3. “There is no discrimination of age and caste or race

in this (Saiva) marriage; one should marry one
who has no consort, and who is not within the



4.

5.

6.

7.
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prohibited degrees of marriage.”—Ram Mohun in
support of fusion of castes.

“Observing the misery caused by prejudices of caste,

(a)

(b)

I urge the Hindus not to debar themselves from
mechanical pursuits, but to cultivate such arts as
would tend to their comfort, happiness and
independence.”—In Sambad Kaumuds.

“If it had been intended to keep the British nation
in ignorance of real knowledge, the Baconian
philosophy would not have been allowed to
displace the system of the School men, which
was the best calculated to perpetuate ignorance.
In the same manner the Sanskrit system of
education would be the best calculated to keep
this country in darkness, if such had been the
policy of the British legislature. But as the
improvement of the population is the object of
the Government, it will consequently promote
a more liberal and enlightened system of
instruction, embracing Mathematics, Natural
Philosophy, Chemistry, Anatomy and other
useful sciences.”—Letter to Lord Ambherst,
1823, on Indian Education.

“The Mahomedans of India have the same capa-
bility of improvement as any other civilised
people, though from their ignorance of Euro-
pean literature they are not much esteemed.”
—In his “Condition of India”.

“If the rights of the ryots in the soil were recognised,

they would be ready to rise in defence of the
power that secured them, as a militia; so as to
secure the British rule alike from internal intrigue
and external agression without the necessity of
keeping on foot an immense standing army at an
enormous cost.”—Before Select Committee, 1831.

“A free Press has never yet caused revolution in any

part of the world” . . . “the resistance of a people
advancing in knowledge has ever been, not against
the existence, but against the abuses of the
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governing power; . . . the more enlightened a
people become the less likely are they to revolt.”
—Memorial for Liberty of the Press, 1823.

8. “Supposing that 190 years hence the Indian character
becomes elevated by constant intercourse with
Europeans and the acquirement of general and
political knowledge as well as of modern arts and
sciences, is it possible that they will not have the
spirit as well as the inclination to resist effectually
any unjust and oppressive measures serving to
degrade them in the scale of human society? . . .
Were India to share one fourth of the knowledge
and energy of Ireland, she would prove . . .
either useful and profitable as a willing ally of the
British Empire, or troublesome and annoying as a
determined enemy.”—Letter re: The Jury Act,
1827.

9. “India requires many more years of English domina-
tion, so that she might not have many things to
lose, while she is reclaiming her political inde-
pendence.”—To Victor Jacquemont, June, 1828.

10. “The struggles are not merely between the Reformers
and anti-Reformers, but between liberty and
oppression throughout the world . . . I am now
happy . . . I publicly avowed that in the event
of the Reform Bill being defeated 1 will renounce
my connection with this country . .. thank
Heaven, I now feel proud of being one of your
fellow subjects, and heartily rejoice that 1 have
infinite happiness of witnessing the salvation of
your nation, nay of the whole world.”—Ram
Mohun Roy in 1832, on Reform Bill.

11. “I consider the cause of the Neopolitans as my own,
and their enemies as ours. Enemies to liberty and
friends of despotism have never been and never
will be successful.””—Ram Mohun Roy to Bucking-
ham, August 11, 1821, on crushing of the short-
lived liberty of Naples.
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12. “What! ought I to be insensible to the sufferings of
my fellow creatures wherever they are, or however
unconnected by interests, religion or language?”
—To a questioner on the occasion of his public
dinner at Town Hall to celebrate South American
Colonies’ independence from Spain (noticed in
English papers, 1823).

13. “Enlightened men should wish to encourage and
facilitate human intercourse in every manner by
removing as far as possible all impediments to it,
in order to promote the reciprocal advantage and
happiness of the whole human race ... It
appears to me the ends of Government might be
better attained by submitting every matter of
political difference between two countries to a
Congress composed of an equal number from the
Parliament of each: the decision of the majority to
be acquiesced in by both nations, and the Chair-
man to be chosen by each nation alternately for
one year, and the place of meeting to be one year
within the limits of one country and next within
those of the other: Such as Dover and Calais for
England and France . . . By such a Congress,
all matters of differences, whether political or
commercial, affecting the nations of any two
civilised countries with constitutional governments,
might be settled amicably and justly to the
satisfaction of both, and profound peace and
friendly feelings might be preserved between
them from generation to generation.”’—Letter
to Talleyrand, Foreign Minister of France:
December, 1831.

It would be clear from these remarkable utterances that
more than a century ago the Raja had thought out and was
working on ideas and principles that have not yet been fully
realised in India and in the World at large. It is for this that
we call him the Herald of the New Age,—calling for a religion
of humanity in the midst of blind sectarianism and unreason;
—for nationalism amongst disjointed social fabrics and inter-
nationalism amongst newly forming nations,—advocating
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scientific and practical education as against the dead classical
systems,—free thought and expression as against the prevailing
suppression of them-—raising the level of the peasants in the
polity while none thought of them,—and dreaming of an India
frown to the full height of political development through the
influence and tutelage of a European culture and British
democracy, and of a Congress of Nations for peace, based on
a League of Cultures.

Of these many aspects of his representative personality, I
shall now take up only two for some exposition, viz., his solution
of a Synthesis, and his ideal of a multiple personality following
from it.

Ram Mohun as Herald of the New Age.

THE New Age, the age in which we live and move forward,
is still a Young Age, barely a century and a half old. Its
features are gradually becoming firm-set and typical; and we
can now say with some confidence along what lines this Young
Age is going to develop. But a countryman of ours, about 125
years ago, reflected in his own personality, as it were in a
fortune-teller’s crystal, the whole subsequent life-history of this
youngest creation of Time, this promising New Age : —that was
Ram Mohun Roy.

The essential circumstances of the New Age is the coming
together of diverse peoples and cultures: the frequency the
intensity and the variety of their contacts being ever on the
increase. The nced that arises out of this situation is one of
synthesis, universalism and unity, to enable men to rise superior
to the limitations of localised parochial, isolated life of the
preceding ages. In Ram Mohun’s days, it was India, of all
the other regions of the world, where the many and the various
had come into close relation first, and it was in that great
Indian’s mental content that this multiple contact was further
multiplied by scientific enquiry: so that in that representative
and sensitive mind was produced the inevitable echo of that
clash, the solution to that puzzle and tangle of diverse human
ideas and institutions, namely, a philosophy of synthesis, of
finding unity in the diversity of man. In Ram Mohun’s richly
flowing mind was produced the anti-toxin for combating the
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epidemic of the New Age,—multiplicity of contacts, wherewith
to inoculate for surviving and becoming immune.

Clashes indeed have always produced attempts at
synthesis in history, and history itself grows to maturity
through such broadening of the base of human civilisation.
Thus the Christian culture stands for a synthesis of Israelite,
Mesopotamian, Buddhistic, Hellenic, Roman and Barbarian
Aryan contacts. The Islamic force stands for synthesis of
Jewish, Arabic, Hellenic, Iranian and Indian contacts. In
India itself, a Babel of races and cultures, traceable even as
far back as to the Mahenjo-daro period, produced the synthesis
of the Brahmanic caste-policy; in India again, in the spacious
6th century B.C., when the whole ancient world was brought
together by various forces, a common universal platform of
co-operative endeavour for uplift of humanity was evolved by
Gautama Buddha. Again in India, the clash of the Muslim
and the non-Muslim in the middle ages led to the synthetising
thought and preachings of the Indian Reformation of the 15th
and 16th centuries. Then finally in the 18th and early 1gth
centuries, as the world was getting smaller to men, as age-old
barriers were crumbling, and undreamt of connections were
being forged,—it was in India that the force of the general
re-making was felt most. It has indeed been the special
privilege of India to have ever been a centre of convergence for
all and sundry in the human family, and to have therefore,
more than any other country, felt the constant necessity of
seeking and realising the great truth of unity in diversity.

In India of Ram Mohun’s youth the past was making its
exit, leaving on the stage unrealised ideals of Hindu-Moslem
synthesis, arrested growth of the Indian renaissance and
reformation, and a social and political fabric torn by re-
actionary conflicts: Hindus and Moslems were drifting apart
in bitterness and prejudice—amongst Hindus, the Marathas,
divided among themselves, alienated and injured grieviously
the Rajputs, the Sikhs and the Gangetic Hindus of Bengal,
Bihar and Orissa—amongst Moslems, Shiahs, Sunnis, Rosha-
niyas and Mahdavis, had plunged into intolerant strife; the
synthesis of the Hindu and Muslim reformers of the 15th and
16th centuries had for various reasons ceased to be operative
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for more than 5 generations being clogged with the mud of the
return tide of medievalism in the 17th and 18th centuries.

On the other hand, the future was drawing apart the
curtains, for entry on that wreck-strewn stage: Following
upon growing Indo-European trade and commerce, a true and
abiding Indo-European state had come to be formed, strangely
combining Indian and European elements of law, polity, and
civilization; and this was steadily further breaking up the
fragments of the past and absorbing them.—The Sunni-
Muslim Padshahi had become a haunting shade after suicide:
the rival Hindu Padshahi had missed its purpose and ended
in a fiasco: the Saccha Padshahi of the Sikhs had by disunion
and narrowncess become untrue and limited to inaction: while
the new Inglistani Padshahi was acquiring stability and form.

A pretty long period of international trade and of
adventure had by that time brought into our country diverse
men from distant regions, Asiatic, African and European:
Thus in the latter half of the 18th century, in the village marts
and town streets of Bengal (in particular), on its roads and river
ways and at the ports, not by groupe of strangers, domiciled or
visiting, brushed shoulders: Armenians, Georgians, Jews—
Central Asiastics, Persians, Arabs, Afgans—not to speak of
Marwaris, Marathas, Telingas or Sikhs from remoter parts of
India itself—Abyssinians and other Africans of the coasts and
islands—Chinese, Japanese, Indo-Chinese, Tibeto-Burmans
and Indonesians of the Eastern Seas—English, French, Dutch,
Portuguese, Danes and Germans, even French, English or
Latin Americans.

The whole world from Atlantic to Pacific seemed let loose
on Bengal; and along with the economic and political enter-
prises of these various peoples, were also introduced elements of
their culturse, specially of the new culture of the western world.
Thus through the French and the English, the best and the
most characteristic thoughts of what is called the Age of
Illumination and Rationalism in Europe was filtering into
Bengal,—and the series of stirring events and movements of
the West (from the American Independence to the Revolution
of the Thirties) were rousing truer and truer echoes in the
distant East.
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Further, the continuance of West Asiatic contacts right
upto the close of the 18th century and even after, kept alive
the stream of Muslim Perso-Arabic learning in the Gangetic
plains,—while the foundation of an abiding Indo-British state
necessitated an understanding of the culture of new fellow
subjects;—and thus with the starting of the Asiatic Society of
Bengal in 1784, had begun a revival of Oriental learning and
studies on critical and rational lines, in the Hindu and
Sanskritic field in particular.

Plunging and bathing at such a tremendous confluence, a
“Maha-Sangama”, of historic forces, the pilgrim soul of Ram
Mohun experienced a prophetic vision, of reconciliation of
conflicting values and ideals,—and following it by blending
them in his own life history, he discovered a point of concord
and convergence; whereby “he became the Father and
Patriarch of Modern India,—and India with a composite
nationality and synthetic civilization; and by the lines of
convergence he laid down, as well as by the type of persona-
lity he developed, he pointed the way to the solution of the
larger problem of international culture and civilization in
human history, and became a precursor, and arch-type, a
prophet of coming humanity. He laid the foundation of the
true League of Nations in a League of National Culture.”

Ram Mohun’s own personality was an epitome of the
League of National Cultures of the World: Born in a family
with Vaisnava and Saiva traditions, he was re-born into the
educational tradition of Islamic West Asia, and the early
schooling at Patna passed on to him the legacies of Greece
and Rome through the Arabic channel; learned in orthodox
Muslim Law and Theology, he found her kin in the Sufis, the
Muslim Rationalists and Muslim Unitarians. It was fortunate
that he mastered the Brahmanical litrature at a somewhat later
stage, so that he could be free from the preconceptions of a
blindly inherited culture and take a rational view. So far as
was possible in his days, he tapped Jaina scriptures and
Buddhistic traditions; and of course he was easily familiar with
the 15th and 16th century monotheistic religious thought of
India still surviving in the century amongst various decaying
sects. Acquiring English in the midst of official duties, and
roused to curiosity by the American and French Revolutions,
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he directed his studies to the scientific, philosophical and
political writers of England and France, from Bacon to his own
day. Then his Christian controversies drew him into deeper
study of Christian and Hebrew culture and to analysis of the
Western civilization, wherein he spotted its main basis as
distinct from the Jewish and Graeco-Roman heritage.
Following up his studies in the Brahmanic literature, he found
his element in the philosophical literature of the Vedanta, and
developed his own exposition of it, which he made his spiritual
anchor. His Upanishadic and Vedantic studies led him to a
proper evaluation of Scripture as insufficient without depen-
dence on, and a srystalization of Reason.

Such a wide cultural equipment led him to create a new
line of thought, the science of Comparative Religion, and from
the position of a comparing scholar he passed to that of a
philosopher of universalism, to a rcalization of a universal truth
and authority underlying all historic scriptures,—a {ruth
emphasised in different ethnic ways, cach way with a peculiar
excellence of its own. Appreciative of this nature of the truth
in all religious thought, and therefore seeking to justify each
against the attacks of the others, he came into conflict with
Pandits, Maulavies, and Padrcs, though he really fought their
battles. Thus with Brahmins he was a Sastric “Brahma-vid”,
with Muslims a master of theology, with Christians a doctor of
divinity. He bore aloft a tri-colour standard, to fight for,
justify all three against all three, so as to make them under-
stand and learn from onc another, and to impel them to
converge towards one another. He therefore thought of a
universalised Hinduism, a universalised Christianity, and a
universalised Islam, a great Trinity ever approaching Unity,
—wherein Scriptures would coalesce with Reason, non-cano-
nical accretions of creeds and regulations would be shorn off,
rituals and symbols would be deposed from their stolen throne,
social usages would cver be remodelled according to the
progressive realization of the laws of nature and God and the
principle of “Lokasreya” or social well-being. With that ideal
of convergence, he learnt to undergo the characterictic
spiritual experiences of all the religious systems he knew.
21 centuries before him the Great Asoka had recommended to
Indians in his famous Toleration Edict, to know and live the
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life and faith of others as well. Yet Ram Mohun could unify
all these experiences organically,—could identify himself with
the many yet be himself,—could be in the proper perspective
from a detached position.

Such Multiple personality, held together by an organising
principle, is the type that the modern world is developing in
increasing numbers amongst us at the present day. One of my
professors at Oxford once remarked to me in a Psychology
Class, that he feels that the modern European has a multiple
personality,—Jewish, Greek, Roman, Teutonic and even
Oriental personalities combined into one, and I told him that
this was true of every civilized man in the modern world. In
fact it is so because that is the way to avoid strife and clash,
the way to peace and understanding. The solution of the woes
of this post-war world does not lie with states and armies and
financiers: it lies even with each of us, as individual souls,—as
personalities in the making. If Indians can take up the cause
of Englishmen, and Englishmen champion the cause of Indians,
if the Frenchman can view with German eye, and vice versa,
if each of us can strive to justify the rest of the world and each
one of the world, experiencing in our minds the problems,
tribulations and achievements of each,—would there be any
more of communal or racial bitternesses, or economic and
imperialistic wars?

If not for anything else, at least for hitting so early upon
the two great paths of Synthesis of cultures and multiple
personal expeirence, Ram Mohun deserves to be called the
path-finder of our Age.

TO THE STUDENTS.
MADAME L. MORIN.

As a French woman, I am happy to associate myself with
you in celebrating the memory of Ram Mohun Roy who was
such an ardent seeker of truth and such a lover of freedom.
Some of you may have heard that I have brought a humble
collaboration to the centenary by conducting some researches
in Paris, regarding Ram Mohun Roy’s stay in France.

I have been only three weeks in your country, but I have
met many of your countrymen in Europe. I shall be frank,
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frank, as I always am, and confess that I have sometimes been
surprised by the lack of interest of some of your young men
regarding Ram Mohun Roy. When I expressed to them my
enthusiasm for this great awakener and prophet of
modern India, and my desire to write his biography
in French, they would exclaim: “Why choose a
hoary subject like this, we have no use for that
kind of thing in modern times. Perhaps this is also the
opinion of some of you here? But why do you think of
Ram Mohun Roy only as figure of the past? He was
cssentially a precursor, and to do him justice, we must think of
him in terms of the future.

Thinking in terms of the future, what does this mean ?—
What is the future going to be? That is a question for you
to answer. The future is in the hands of the younger
reneration, that is why I always attach a great importance to
what young people think and feel, to what they are proposing
to do.—The little that I know of India and Indians, has already
enabled me to realize that the young people in this country
have a distinct impression that their civilisalion is at a lurning
point of its evolution. May I be allowed to emphasize the fact
that this impression is not particular to India and Indian
youth, but that it is prevalent all the world over? In every
country, there is a growing disaffection and distrust for the
present order of things, a need for new ideals, a demand for
novel methods of action. T think it can be an encouragement
for the yvoung people in India to feel that the youth of the
whole civilized world is also engaged in this same quest.

Just before I came to India, I was reading a book by a
voung French author, Mr. Daniel Rops, where he recalls that
the term of “turning-years” has been used by historians to
designate the years 1808-1811, where the fate of Napolean (and
his subscquent fall) was really settled, in spite of apparent
success and prosperity. I am quoting this example because
T believe that it may appear particularly significant to many
Indians to-day. But I shall of course leave it to them to apply
the comparison to the special conditions of their country.

Never had Napoleon’s glory appeared so steady and so
universally acknowledged. Practically the whole of Europe
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obeyed him; he seemed to be the heir of the Roman Emperors.
A royal marriage, the birth of a son, everything seemed to
consolidate his position.—Yet at this very time, a crisis began
to gradually undermine this proud monument of artificial
power. Its manifestations appeared in every field. A diplo-
matic crisis occurred about the continental blocus; a military
crisis relating to the Empire’s difficulties in Spain; and, as a
sequel to the previous, came a political crisis in the country
itself. Napoleon’s ministers, dimly beginning to forsee a
failure, started some agitation. Lastly, a moral crisis arose in
public opinion : people began to think and say that “this would
all end in some dreadful catastrophe”. When there is so wide
a gap between the official symbols and the facts of reality. a
political regime is alveady doomed to death. In 1810, who
could have actually forseen that Napoleon’s ruin would be
consumated in five years time?

To return to our present crisis, its most striking feature is
perhaps that it has a much wider scope. And I would beseech
my Indian friends to realize, that it does not only concern the
destiny of one people, or even that of a few nations. What
is really being settled in these “turning years” that we are
passing through is the fate of the whole of humanity, the fate
of all the traditions and failhs, of all the social, political ethical
and intellectual values which the civilized world has been
living upon for centuries.

How is this crisis going to evolve? To pretend to know
this at the present stage would amount to impertinence. But
what any sincere observer can do, is to try and discern and
define the various currents and trends that are generated, and
gradually gathering strength. We must study all the forces
at work, even—and all the more—when they are contradictory;
we must try and fathom the deep underlying purposes which
promote and orient the present changes.

And we can begin by asking, first of all, why do we have
this impression of living at a turning point of history ?—It is
interesting to note that everybody admits the fact that we are
living in conditions absolutely different from those enjoyed
by our grandfathers. Some people consider the fact with awe
and others view it with ardent hope; in each case, a good many
sentimental factors are at play. Even among the youth of
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the “Bourgeois” class, which should be attached to the “status
quo” by their material interests, there is a romantic aspiration
to some change. In the case of the working class, it is evident
that the feeling is still more justified and it is natural that they
should place all their hope for relief in a complete change of
the present conditions.

Another noticeable featurc of the present state of mind,
is that the expected change is envisaged as a provisional stage,
the purpose of which will be to establish another kind of
stability. What that will be varies according to individuals,
each adjusting the future to his own dream of what the world
should be. For instance, when people mention the economic
difficulties they always consider the depression as a provisional
handicap which will unfailingly give place to the return of
“normal conditions”, not realizing the fact that the present
condition might well last much longer if its causes remain
unaltered; as long as there will be lack of balance between
production and consumption, lack of proper adaptation of
industrialism and machinery to human and social needs.

The prevalent idea that a change is the only means to
establish a new order of things is in itself a proof that the
aspiration to a change is not, as many people make it out to
be, a manifestation of disordcr, but a great aspiration to order.
This should not be forgotten, even when this aspiration
manifests itself as it does very often at present essentially by
unrest and questioning in every field.

I say in every field; yet it is undeniable that the ecornomic
field has come into greater prominence of late and the fact
that man has been severely suffering in his physical life, and
hit in this direct manner by the economic depression, un-
employment, ctc., . . . has led many people to believe that
this is the heart and core of the problem and that an economic
solution would solve all other difficulties as well.

We do not believe this to be entirely correct view. That
the economic depression has enhanced discontent and hastened
the evolution of new trends of thought, it cannot be denied;
yet only a much more comprehensive and far reaching view
can lead to a correct interpretation. The present turning point
is not only a question of gold-standard, industrialization or
even planned economy, although these questions are important
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aspects of it. Most people who try to interpret the crisis take
only one of these aspects, emphasise it to the exclusion of
others, and build a theory for world salvation on that narrow
basis. The first duty of any clear-sighted observer is to
discern the fundamental unity under these contradictory inter-
pretations and deal with the roots of the question. Only
through thorough and impartial study can adequate solutions
be devised.

It has become commonplace to notice the contrast
between the enormous possibilities of production and potential
resources in the world, as compared against the dreadful misery
of great masses of human beings. The machine, which had
originally been devised in the interest of man, and to spare
him strenuous labour, has led to such disorder that serious
people have gone so far as to consider the possibility of giving
up these machines which human minds had conceived after
so much patient research. Would this not be a treason to
human intelligence itself? Yet it is true to acknowledge that
man has, in many cases, become the slave of the machine
which was intended to serve him, owing to the present
conditions of labour.

Indians are, I believe too much inclined to think that
if only their country was industrialized, it would instantly be
saved, as if by magic, from all its present troubles. Let Indians
never forget, however, that industrialization, together with the
highest achievements in science and thewr practical applica-
tions, have not solved essential problems for the Western
countries, and this in spite of the fact that these countries enjoy
the political independance that you are still struggling for.
With all these means at their command the Western countries
have landed into their present dilemmas, into the present moral
unrest, and economic depression. Moreover, they have proved
unable to create any fruitful understanding, either among the
classes of society, or among the various nations.

Please do not think that I am against industrialisation;
it is quite the contrary. 1 simply mean to say that material
achievements and power alone, are not sufficient to solve the
present problems and to bring happiness to humanity.

There is a growing number of people in the West who are
beginning to realize that the real cause of disorder is the dis-
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regard for spiritual values and the lack of that human love

and charity which are the practical expression of a spiritual
conception of life.

Selfishness is prevalent in the West. I quite believe you
may also have your own share of it here. People fight fero-
ciously for their individual comfort and their individual
freedom, and they are perpetually competing against one
another instead of seeking a harmonious agreement with others.
—Therefore, they are paid in their own coin. The Bible says:
“He who uses the sword shall perish by the sword.” The
people who practice greed and selfishness should not be
surprised if others use the same weapons against them. You
cannot picture how many people have their life crushed and
broken by this selfish materialstic conception of the “struggle
for life”. More and more people are feeling that accepting the
present conditions as they are, amounts to betraying what is
highest and noblest in themselves.

Yet we do not believe that the solution consists in merely
substituting one class domination to another, one form of
selfishness to another form of selfishness. It appears more and
more evident that no effective change can come about without
a spiritual revolution.

It is clear that the vague “unrest” of the post-war period
has evolved out of its eccentricities, and its merely sentimental
aspects, into a revolutionary spirit. That the spiritual aspect
of revolution be considcred as essentially important as and
even more important than the other aspects, should surprise
nobody in a country like India. Your social reformers, from the
Buddha to Gandhi, and Ram Mohun Roy more than any other,
have always laid the greatest emphasis on spiritual regenera-
tion, knowing well that there is no other sound basis for
reform. And yet, in spite,—or perhaps because of that they
have always appeared as dangerous revolutionaries to the
orthodox people of their time.

A new order is bound to come and it is the men and women
of your generation all over the world who are going to create
it. India has a great part to play in that work of reconstruction.
If the West can contribute useful elements on scientific and
industrial lines, India is perhaps the only country who can
realize the synthesis of the various aspects and provide the
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spiritual foundations of the new order. You are bound to
fulfill that great mission with the highest honour if you follow
Ram Mohun Roy’s inspiration and transmute it into living
reality.

CONTRIBUTIONS OF RAM MOHUN ROY
TO MODERN INDIA.

Pror. U. N. BaLL, Doyalsingh College, Lahore.

THE greatness of a nation is measured by the best men it
has produced, ‘“‘since in truth the highest is the measure of the
man”. A nation which could have produced men like
Ram Mohun Roy or Ishwar Chandra Vidyasagar, Keshub
Chunder Sen or Ramkrishna Paramhansa, Devendranath
Tagore or Vivekananda in the course of a century can very
well claim the title of “great”. Bengal can be proud of her
sons who, by their services to the nation and to humanity, have
widened their horizon and improved the moral atmosphere of
the country. Ram Mohun Roy was looked upon by his
contemporaries as no common man. It is a century since he
breathed his last, but the noble impulses which he released are
still inspiring his countrymen. The sweetness of a saintly life
lives in the memory of those who come in contact with him,
or holds communion with him. In his life time Ram Mohun
Roy was not admired by many; on the other hand there was
an influential section of the people who were seeking oppor-
tunity to pull him down. But his noble spirit shines forth in
all its radiance through the mists of ages. The venom of
opposition to his laudable endeavours has run out, and we
have now unstinted appreciation of his worth from every
quarter.

Ram Mohun Roy was born at a time when India was
passing through her days of darkness. In 1772, the year of
his birth, the East India Company, under the leadership of
Warren Hastings, assumed the direct Government of Bengal
and Behar and terminated the dual system, and in 1833 the
year he died, the British Parliament renewed the Charter but
him to declare his faith, and to bear the cross, which was laid
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deprived the Company of its commercial character. Many
things happened in this period, which gave a new orientation
to the national ideals. And in this formative period in the life
of India Ram Mohun left his impress upon all the departments.
As a social reformer he sponsored the movement for the
removal of the cruel custom of burning the Hindu widows on
the funeral pyre of their dead husbands. He advocated
scientific education, and a rational approach towards all the
problems of life. He stood up for freedom of the Press and
extension of the rights of the people in political affairs. He
established schools and revived the study of Sanskrit. Bengal
is indebted to him for the services he rendered to the Bengali
literature. The spirit of the man was fully expressed in the
Brahrno Samaj where he desired men to worship the One True
God irrespective of colour or creed, and to embrace one
another as brothers. For any of these services rendered at that
time a man would have been honoured as a great benefactor
of humanity. Ram Mohun’s services to India were more than
what we have summarised above.

His education, and the atmosphere in which he was
brought up, did not hold out the prospects of a bright future.
But his talents could not be suppressed by the adverse
circumstances of the time. He rose above his environment
by the force of character and strenuous exertion. He
possessed an indomitable will which led him on to face all
dangers and to pursue the quest of truth and service against
heavy odds. Early in life, he was confronted by the opposition
of his parents and relations. He wandered about in different
parts of India and outside in search of the realities and took
risks in breaking off the trodden paths. The students of
Oriental subjects are rarcly known for such boldness. To him,
loyalty to truth was more important than convention or
custom. He could not sacrifice his conviction at the altar of
social comfort. He was impelled by the inner voice within
him to declare his faith and to bear the cross which was laid
upon his shoulders. Nothing daunted, he carried on his noble
mission almost alone in this world. At times he received the
sympathies of friends, but in his comprehensive work of
regenerating his people he had practically no comrade. A
century after his death we may visualise his majestic perso-
nality rising in lonely grandeur through accumulated storms
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and tremendous frowns of fortune. The tempests are now over,
and we may look into his serene countenance appearing with
smiles of goodwill towards us all. He speaks to us, from his
place in heaven, to march forward in our struggle for freedom.
He is calling us to organise our efforts to remove age-old
customs which are killing our manhood and are not allowing
us to realise our true position in life and society.

Modern India is now conscious of a new life, she is anxious
to occupy her position on the side of the democratic states of
the world. She may be proud of her achievements in the fields
of science, literature and art. But the condition of things in
the last quarter of the eighteenth century could hardly hold
out such promiscs. The young Ram Mohun saw the vision
of a New India. He felt that the country of the Rishis of old
could not for ever remain in that condition of degradation. He
applied all his energies in bringing about a new order of things.
His studies in the ancient literature of the East led him on to
examine the movements in Europe and other parts of the world,
and he dreamt of a grand synthesis of the different cultures.
It was in India that such a synthesis could be conceived. All
the important religions had their origin in the East, and India
has been the meeting-place of all the faiths. Moreover she was
not suffering from the disease of imperialism which does not
allow the acceptance of truth from other places. In the
humility of heart, India receives the light with joy, from what-
ever quarter it may come. Ram Mohun’s faith or his culture
was not limited by the boundaries of race or government.
Race or nation is but a passing phase in which man finds
himself temporarily lodged. And if these human institutions
do not provide for gradual extension of their boundaries
through experience they create conflict. Ram Mohun con-
ceived of a higher humanity where there would exist no
conflict. The unity of man was possible at the foot of the
Divine Father. All scriptures proclaimed this truth. When
we study the scriptures with view to understand the reality
behind the phenomena, and to trace the links of connection
between the different faiths and cultures, we are struck with
the common voice of the truly spiritual. Those who know God
know the truth. They do not quarrel about forms and
formulas. They rejoice at the sweet incense burning at the
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altar of devotion. Ram Mohun’s message was to emphasise
upon the universal aspect of life without injuring in any way
the national interests. A well-developed nation was likely to
better appreciate the value of cosmopolitan brotherhood. It
is the weak, with an inferiority complex, that try to avoid
contact with others, and like to grow by themselves and to keep
all their activities to themselves. Ram Mohun was fully
conscious that India was a subject nation and was looked down
upon by the people from other lands. He was prepared to
admit the defects in our social and national life. But at the
same time he had a great faith in the future of India and
cherished dreams of a Free India. This does not mean that he
was suffering from inferiority complex, as he fully believed
that no nation was perfect. The confession of defect was made
with a view to prepare for improvement. As he desired reforms
for his own community and country, so he urged reform for
other communities and countries, which he admired for some
of their good points. Modern India has to learn this lesson of
critical appreciation from the life of Ram Mohun Roy. In his
study of Scriptures or in approaching prophets, saints and
teachers, he maintained his full freedom in accepting or
rejecting any points he felt necessary. Human culture, like an
organism, absorbs things which it can assimilate, and rejects
what the system does not require. Ram Mohun came from
the Hindu stock, and this did not prevent him from accepting
good things from the Moslem or Christian community. He
delighted in identifying himself with the best ideals of the
different cultures, but he refused to declare himself an adherent
of any particular creed. As a true cosmopolite he stood forth
as the champion of the best doctrines of all religions. It was
his deep-felt conviction that, by trying to absorb other faiths
and cultures, he was enriching the Hindu culture which, in the
past, accepted many things from outside. His cosmopolitan
sympathies were not prejudicial to the growth of true
nationalism which flourishes in co-operation and friendly
emulation. In our endeavours to maintain our communal
interests we very often become exclusive and condemn
cosmopolitanism. We should sit at the feet of Ram Mohun to
learn how to combat communalism. His main aim in life was
to spread enlightenment in order that true universal culture
might be properly appreciated.



THE STUDENTS’ RAM MOHUN CENTENARY VOLUME 29

The history of the progress of education, in the course of
the last century, bears ample testimony to the vision of
Ram Mohun. It is on account of this fact that the great
historian, Romesh Chandra Dutt, used to call this period as
the Ram-Mohun-Roy-Epoch. In all spheres of life we meet
with the handiwork of the great epoch-maker. Whether it be
education, social reform, political emanicipation or economic
reconstruction, Ram Mohun stood forth as the champion of
everything good and noble in the life of a nation. In the field
of religion, he tried to reconcile the ancient with the modern,
and the East with the West. In the world of spirit he soared
beyond all territorial and human limitations. He however
did not forget that every nation will express its ideals in its own
way. The indigenous culture of India has expanded by
coming in contact with European thoughts and the critical
method of enquiry practised by scientists all over the world.
Ram Mohun went deep into the ancient classics, made
arrangements for the study of the Vedic literature, but he
earnestly desired the pursuit of science with the humanities.
He approached all the problems in a scientific spirit, and
appealed to reason in fashioning conduct. By this process he
has brought about an awakening among his countrymen, and
he has therefore been called the harbinger of the Indian
Renaissance, the Erasmus of India. He has revived in us the
love for the ancient lore, and created an enthusiasm for the
service of humanity. The modern Bengali literature, which
he so carefully nurtured, has become a vigorous growth. When
he started writing in simple prose he had to indicate the use of
punctuation. His effort to express the deep thoughts in the
mother tongue has elevated the character of his people in a
manner which cannot be adequately estimated. The renais-
sance that he ushered in brought the races of the Aryan stock
closer together. In referring to this unity Prof. Max Muller
said in 1883, on the occasion of the fiftieth anniversary of his
death at Bristol:

“If history is to teach us anything it must teach us that
there is a continuity which binds together the
present and the past, the East and West. And no
branch of history teaches that lesson more power-
fully than the history of language and the history
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of religion. It is under their guidance that we
recognise in Ram Mohun Roy’s visit to England
the meeting again of the two branches of the Aryan
race, after they had been separated so long that
they had lost all recollection of their common
origin, of their common language, of their common
faith. In Ram Mohun Roy you may recognise the
best representative of the South Eastern Aryas,

‘turning deliberately North, to shake hands once

more with the most advanced outposts of the other
branch of the Aryan family, established in these
islands. It is true that, long before his visit to
England, England had visited India, first for the
sake of commerce, then for the sake of self-
defence and conquest. But for the sake of
intellectual intercourse, for the sake of comparing
notes, so to say, with his Aryan brothers, Ram
Mohun Roy was the first who came from East to
West, the first to join hands and to complete that
world-wide circle through which henceforth, like
an electric current, Oriental thought would run to
the West, and Western thought return to the East,
making us feel once more that original brotherhood
which unites the whole Aryan race, inspiring us
with new hopes for a common faith, purer and
simpler than any of the ecclesiastical religions of
the world, and invigorating us for acts of nobler
daring in the conquest of truth than any that are
inscribed in the chronicles of our divided past. If
England is to be the Great Indo-European Empire
of the future, Ram Mohun Roy’s name will hold a
prominent place among the prophets and martyrs
that saw her true mission, and her true greatness
and glory in the distant future.”

The estimate of this great Oriental Savant accords Ram

Mohun his proper place in history. He tried, not only to unite
the Aryan race, but all the races of the world in the common
bond of fellowship. His contribution to the national life of
India is no less important. On the decline of the Mughal
Power the British had stepped into their position, but they were
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not prepared to shoulder all the responsibilities of Government.
They did nothing to promote the social or moral welfare of
the people or undertake the task of educaiing them. The old
Indian system had crumbled into pieces. The Hindu culture
had degenerated into a gross form of idolatry; and people had
to take recourse to the superstitious practices to escape from
their political degradation. They submitted to the tyranny
and deception of priests, whose main business it was to keep
their followers in the dark regarding religion and social laws.
Shorn of political power, the Brahmans exercised the strongest
control over the lower castes who regarded them as almost
gods. There were no doubt some Brahmans devoted to study
and religious duties, but the vast majority uf their class were
the blind leaders of the blind. As they formed the most
intellectual class, the main work of social welfare was vested
in them. Some of them had to learn Persian for serving the
Moslem rulers and Ram Mohun’s ancestors had done the same.
But they were pious Hindus learned both in Sanskrit and
Persian. The intellectual aristocracy in those days still read
Persian, and Ram Mohun was brought up according to
traditions of his family. But this sort of education was followed
in the interests of Government service. The educated people
had no higher ideals before them, and the number of the
educated also was very limited. In these circumstances there
was little scope for the growth of national life. The subject
people had ungrudgingly to submit to autocracy. They never
questioned the authority of the rulers, or, they hardly desired to
share with the-Government the responsibility of controlling
the public affairs. In his early life Ram Mohun associated with
the ruling class, but he never sacrificed his sense of self-respect.
On the other hand he was not afraid of reminding the rulers of
their duty to the ruled. He had a full consciousness regarding
the responsibilities of a free citizen. He urged upon the
Government the necessity of abolishing the Sati, and pressed
for the introduction of education on the lines of the Western
countries. When Government was advised, not to introduce
Western learning, but, to start more institutions for the purpose
of imparting Oriental knowledge, he thought it his duty to
remind the Government of the futility of giving help to the
class of old Oriental teachers. He represented that it would be
a mere waste of money to give grants-in-aid to the teachers,
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who had no acquaintance with Western thoughts. The ancient
literature required a broad outlook to interpret it, and he
showed in the Vedanta College and the Anglo-Hindu School
he established, how the teachings of the present and the past
should be combined. The people would anyhow maintain the
Oriental learning, but the resources of the Government should
be utilised in methods, not quite familiar to the people here, but,
which were at the same time expected to develop the intellect
of the youth more fruitfully. The demand of modern education
was neglected by the Government, but the movement started by
Ram Mohun became successful in the time of Bentinck. It is
a matter of controversy how far the present system of
cducation has been developed on the lines suggested by
Ram Mohun. He was not at all responsible for its defects. He
did not live to see the acceptance of his ideas, and it is therefore
absurd to suggest that the system, he introduced, has cramped
the intellect, or stunted the growth of Indian national life. On
the other hand, we see that our vernaculars have considerably
improved since then, the outlook of the people has widened,
there is a greater regard for public life and greater considera-
tion for the feelings and conveniences of others, and people
are much better fitted to make sacrifice in the interests of the
common good. Ram Mohun pleaded for reforms on the
authority of the scriptures more than with the sanction of
reason and conscience. The modern reformers have under-
stood the value of scientific approach to the complicated
problems of the present day. But Ram Mohun had to ransack
the scriptures, as otherwise nobody would have listened to him.
His interpretation of the Scriptures, however, conformed to the
scientific explanation of things.

Ram Mohun Roy argued with different persons with the
help of the Scriptures they revered. I think Max Muller was
right when he said, “I am doubtful about his belief in the divine
origin of the Veda. It seems to me as if he chiefly used his
arguments in support of the revealed character of the Veda as
an answer to his opponents, fighting them, so to say, with their
own weapons.”

The standpoint of Ram Mohun was to prove the unity
of God and the universal nature of this principle held by the
seers of all lands. He tried to prove that the Scriptures were
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with him, and this certainly was the way to educate public
opinion. He never professed to believe in the infallibility of
any scripture, but he considered the Sacred Books as the
repository of wisdom. He inspired a spirit of freedom without
reducing the reverence for the ancient Rishis and prophets.
The method he followed combined the boldness of adventures
in unknown lands in search of truth with the fondness for the
old associations with which our life is intimately entwined.
Following in his footsteps many Indian thinkers and scientists
have made startling discoveries in different fields. They have
learnt to appreciate the achievements of the ancients and
at the same time are not afraid of exploring unknown
regions. We are indebted to Ram Mohun for this new spirit.
If anybody has claim to the title of the harbinger of the New
Age then certainly it is Ram Mohun Roy. Our eyes have been
turned towards the future through his ccaseless cndeavours.
An apostle of freedom he has stimulated in us the desire to
fathom into the mysterics of life and to enrich the heritage by
adding to the old stock.

In pressing for the just rights of his countrymen in the
administration of the country he showed a new patch to his
fellow-citizens. The Indians were not accustomed to work for
political salvation. To Ram Mohun the life was a comprehen-
sive whole and one aspect of it could not be separated from
another. If you have to grow spiritually you cannot do so
while you are in bondage socially or politically. Neither can
you grow by keeping others in bondage. He worked for
freedom in all sphercs of life. He trained his children in an
atmosphere of full social liberty, in his dealings with others
he never tried to impose his views upon them, in the matter
of reforms he always depended upon educating public opinion.
He was not afraid of meeting persons holding different views
as he knew that the truth will ultimately triumph. With a
strong faith in the ultimate good he laboured strenuously for
the good of his fellow-citizens. He did not accept the
Government as incapable of doing wrong or that the people
had nothing to do in shaping the policy of the Government.
The indifference of the people in the matter of administration
is nothing but suicidal. Ram Mohun Roy succeeded in
breaking the apathy of the people and trained them in the
method of carrying on public activities. In the campaign

S
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against the Sutee, in the protest against the Press laws, in
pleading for an expansion of the rights of the people he
believed in the policy of following up. He never gave up any
cause which he once championed, in disappointment. India
to-day is fighting for freedom, and it can be safely said that
the struggle started with Ram Mohun Roy when he petitioned
against the Press regulation of the Acting Governor-General
Adam—and the system of scientific education that he advocated
has kept up the fire burning. He never took anything lying
down, and never allowed anybody to be unnecessarily officious.
He was noble and dignified in all his dealings and expected
always a straight deal from others. The chief mission of his
life was to make his countrymen think for themsclves and to
seek the guidance of reason in the problems which perplex

them. We may think that in this matter he did not labour in
vain.

THI: PERSONALITY AND WORK OF
RAM MOHUN ROY

PROF. NIRMAL CHANDRA BHATTACHARYYA.

I

“IN solemn awe pronounce his name, and in its naked
deathless splendour leave it spining on.” So spoke Abraham
Lincoln, when he was called upon, on one occasion, to pay a
tribute to the memory of George Washington. It is an attitude
which falls little short of deification. The post-war world
looks at the men who have impressed their personality on
history from an cntirely different angle. The modern approach
is critical, if not iconoclastic. But the fame of Ram Mohun,
which has rightly outstripped the power of praise, will survive
cven the most sceptical examination. Some have attempted
to cast aspersions on the fair name of Ram Mohun; to them it
may be said: “Dirt may cling to a mud wall, but not to polished
marble.” Others, who have sought to canonise him, may be
told that Ram Mohun was not a saint: he was, indeed, greater
than the saints of popular imagination. He was a humanist,

philosopher and man of action.
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A great man cannot be regarded purely as a ‘symptom
of the times’; nor is the personality of such a man independent
of the spirit of the age. The times and personality react upon
each other and produce results of far-reaching significance for
which the eminent men acquire for themselves a place in the
story of nations. The most outstanding feature in the life of
Ram Mohun is what Lytton Strachey so beautifully observes
about that eminent Victorian Cardinal Manning: “Un-
doubtedly, what is most obviously striking in the history of
Manning’s carcer is the persistent strength of his innate
characteristics. Through all the changes of his fortunes the
powerful spirit of the man worked on undismayed. It was as
if the fates had bid a wager that they would daunt him; and
in the end they lost their bet.” Ram Mohun’s undaunted spirit
showed him the way through the encircling gloom of social
ostracism, loss of friendship and position, to the realisation of
his cherished desires. Up to the last moment of his life his
innate characteristics led him on to seek and find the truth.

In the Cowurt Journal of London, 1833, Montogomery

Martin, an admirer of Ram Mohun Roy, drew a striking pen-
portrait of the great man. It reminds us of the famous portrait
in the British Museum by R. A. Briggs, R.A., “The Raja, in the
outer man, was cast in nature’s finest mould: his figure was
manly and robust: his carriage dignified: the forehead
towering, expansive and commanding: the eye dark, restless
full of brightness and animation, yet liquid and benevolent,
and frequently glistening with a tear when affected by the
deeper sensibility of the heart: the nose of Roman form and
proportions: lips full and indicative of independence: the
whole features deeply expressive, with a smile of soft and
peculiar fascination which won irresistibly the suffrages to
whom it was addressed. @ His manners were characterised
by suavity blended with dignity, verging towards either point
according to the company in which he might be placed. To
ladies his politeness was marked by the most delicate manner,
and his felicitous mode of paying them a compliment gained
him very many admirers among the highborn beauties of
Britain. In conversation with individuals of every rank and
of various nations and professions, he passed with the utmost
ease from one language to another, suiting his remarks to
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each and all in excellent taste, and commanding the
astonishment and respect of his hearers.”

The factors which shaped the personality of Ram Mohun
Roy were manifold. He was the product of the happy
comingling of the three great cultures of the modern world—
Hindu, Semitic and European. His studies in Arabic and
Persian began at Patna at the age of fourteen, and he became
well-versed in Islamic scripture, law, literature and philosophy.
The free thought and universalistic outlook of the unorthodox
Mahomedan rationalists of the cighth century—the Mutazalis,
and of the mystic Sufis with their cosmopolitan outlook,
deeply influenced his mental cvolution. Later on he came
to study the literaturc and philosophy of ancient India—
particularly the Smritis, Darsanas, DBrahmanas, the
Upanishads, the Puranas and the Tantras. Of these, the
Upanishads, the Brahma Sutras with Sankara’s Commentary,
and the Gita were the most abiding influences that determined
his religion and outlook on life. He also studied the
Buddhist and Jaina Scriptures, and was acquainted with the
religious philosophy of the Ramayet Sects of the Northern
India and with the teachings of Kabir, Nanak and Dadu.
Ram Mohun was cnabled through these studics to discover
the essence of Hindu civilisation—eclecticism and a profound
faith in the unity of all religions and cultures.

Long afterwards, when Ram Mohun was about forty years
of age, he began to learn English. In a short time he acquired
a thorough knowledge of the English language and mastered
the philosophical and scientific literature from Bacon to
Locke and Newton. The literature of the age of Reason
and Enlightenment the works of philosophers like Hume,
Gibbon, Voltaire, Bentham, Thomas Paine, Burke and
others attracted him, and left a permanent impression on his
receplive mind. The rationalism contained in thesec works
rightly led him to reject decisively all dogma and ritual as
unnccessary accretions to true religion. Again the element
of free thinking in the literature of the age almost turned him
into a sceptic. “But the first effects of the heavy wine”,
observes Dr. Brojendranath Seal, ‘“‘gradually passed away.
Deeper draughts of the Vedanta brought him back to a
theistic view of the world and world history.” Two other
most powerful influences in the mental development of Ram
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Mohun were the American and the French Revolutions and
the libertarian doctrines of the political philosophers of the
eighteenth century. Voltaire, Thomas Paine and Bentham
imbued him with the ideas of liberty and equality and the
Revolutions made a deep impression on his personality. These
factors went to strengthen and broaden the equalitarian
conceptions he imbibed in early age from his intimate

acquaintance with the democratic basis of Islamic civilisation.

Finally Ram Mohun Roy became a close student of
Christianity and took infinite pains in learning Hebrew
Syriac and Greek in order to be able to read the source books
of Christian theology in the original. His discussions with
the Christian missionaries of Serampore testify to his deep
lcarning in the theological lore of the Christians.

Through the dynamic power of his personality Ram
Mohun effected, as Rabindranath Tagore tells us, wonderful
harmonisation of ‘contrasting cultures in the light of a
comprehending ideal’.  Universalism is the keynote of this
ideal as wecll as of his philosophy of life ; and a wonderful
synthesis is the essence of this universalism.

Ram Mohun’s universalism manifests itself in various
aspects—religious, cultural, political and international. On
the religious side he firmly believed that Islam, Hinduism and
Christianity possessed in the last analysis the same central
truth and that all the historic religions were moving towards
the ideal of a universal religion, the ideal which harmonises
and knows no conflict. It is not surprising, therefore, that
Ram Mohun defended Islam, Hinduism and Christianity at
different times from different points of view. That all the
three communities claimed him as their own after his death
is not also to be wondered at. In the cultural field Ram
Mohun strove for effecting a synthesis of the best in East and
West. He would thus temper the religious outlook of the
Indian with the scientific and rationalistic thought of the West.
Even in his mode of living, Ram Mohun made a happy
synthesis of Hindu, European and Mahomedan ways. In the
field of politics he effected a proper harmonisation of Western
freedom and the authoritarian traditions of the East. Free-
dom for him was a condition of human progress. He, there-
fore, passionately protested against all kinds of tyranny—
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spiritual, social or political. He was a man of cosmopolitan
sympathies; and in his love of freedom, he recognised no
distinction of race, creed or nationality. Athome, Ram Mohun
wages war against the social wrongs; on the other hand the
freedom of the South American Colonies of Spain from Spanish
imperialism elates him ; the prospect of the defeat of the First
Reform Bill of 1832 fills him with grave misgivings
regarding the cause of freedom; he is grieved to see the
constitutional government temporarily established by the
people of Naples to be forcibly subverted; and the French Flag
of Liberty fills him with joy and makes him obvious of his
personal pains. While believing in political and individual
freedom, Ram Mohun felt the necessity for Governmental inter-
ventionn to secure the common good of the people; such
interference was, according to him, particularly justified when
it was undertaken in the interest of social reform and of the
removal of social injustice and tyranny.

Ram Mohun’s universalism in the international sphere led
him to the conception of the family of nations. His inter-
nationalism finds expression in his famous letter to the
Minister of Foreign Affairs of France written in 1831. “It is
now generally admitted,” observes Ram Mohun, “that not
religion only but unbiassed common sense as well as the
accurate deductions of scientific research lead to the conclusion
that all mankind are one great family of which numerous
nations and tribes existing are only various branches. Hence
enlightened men in all countries feel a wish to encourage and
facilitate human intercourse in every manner by removing as
far as possible all impediments to it in order to promote the

reciprocal advantage and enjoyment of the whole human
race.”

Thus in the religious, cultural, political and international
spheres Ram Mohun Roy represents the new spirit which
consists in the fusion of conflicting cultures; and thus he
provides the basis of a new civilisation which the world is yet
to realise. “If we follow the right line of his development”,
observes Miss Sophia Dobson Collect, “we shall find that he
leads the way from the orientalism of the past, not to, but
through Western culture towards a civilisation which is neither

Western nor Eastern, but something vastly larger and nobler
than both.”
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II

The period of Ram Mohun’s life (1772—1833) was marked
by the growth and consolidation of the British power in our
country. It was a dark age in the history of Bengal and India.
Warren Hastings and Cornwallis, Wellesley and Lord Hastings
ruthlessly pursued their aggressive policy and laid the
foundation of the British Empire in India. Nothing could
stem the tide of conquest carried forward by means of superior
force and Machiavellian tactics. By 1818 British supremacy
within India proper was unquestionably established. In
Bengal it was an age of transition from Mahomedan to British
control. The old order had changed and the new system took
time to take its place. The legal and the administrative
machinery had not yet adapted itsclf to the new state of affairs.
The indigenous village system and educational institutions
were crumbling to ruins.

The social and economic conditions of the people were no
better: the vast majority of the people had forgotten the
true religion of their fathers and had enthroned superstition in
its place. The effete social system was encumbered with
dcgenerate customs like polygamy, child marriage, caste system
of the worst type, “Suttee” and other cruel practices.
Economically the country had not yet recovered from the
effects of the great famine of 1770 which carried away one third
of the people of Bengal. According to Hunter the famine of
Bengal furnishes ‘““the key to the history of Bengal for the
succeeding forty years.” The effects of depopulation were
long felt, as Vincent Smith tells us, so that even in 1789 Lord
Cornwallis could describe one third of Bengal “as a jungle
inhabited only by wild beasts.”” The Permanent Settlement
brought in its train many evils. The strict enforcement of the
sale of zemindaries by auction as the sole penalty for the
default of revenues resulted in the ruin of most of the great
zemindars of Bengal; and the peasantry decimated by the
great famine were rackrented by the new class of much more
oppressive landlords, the auction purchasers. The principal
home industries of India~—manufacture of silk and cotton
fabrics—was in a decaying condition, partly on account of
the unfair competition with which it had to contend. On the
one hand, it was the settled policy of the East India Company
to hasten the decay of indigenous industries for the benefit of
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British manufacturers; on the other hand, Indian products
were cut off from England, a lucrative market, due to the
imposition of prohibitive duties in the interest of British
industries. Finally, the growing efficiency of the British
method of production began to tell upon the slower methods of
production obtaining in Indian home industries. The decline
of the industries of India and the growing imports of British
manufactures led to the impoverishment of the industrial
classes and drove them to depend more and more upon land.
It resulted in the widespread distress which was particularly
acute between 1800 and 1825.

The mind and ideas of Ram Mohun Roy grew in the midst
of this social, political and economic atmosphcre. The study
of his reaction upon these circumstances proves, beyond doubt,
the claim of those who have acclaimed Ram Mohun as the
morning star of Indian renaissance. He anticipates and

inspires many of the social and political movements of modern
India.

Initially Ram Mohun had devcloped “a feeling of great
aversion”, as he tells us in his autobiography, “to the establish-
ment of British power in India.” But as he came to associatc
himself with the Europeans, and learn thcir laws and institu-
tions, he found them ‘“more intclligent, more steady and more
moderate in their conduct”. He, therefore, gave up his
prejudice against them and became inclined to their favour,
“feeling pursuaded that their rule, though a foreign yoke, would
lead more speedily and surely to the ameclioration of the native
inhabitants.” Ram Mohun was an admirer of the English
civilisation and believed that contact with Englishmen of
education would improve the moral and material condition of
the people of India.

But Ram Mohun was no subscrvient supporter of the
British rule in India. When the Press Ordinance promulgated
that a license granted by the Governor-General in Council was
necessary for the publication of newspapers and periodicals, he
put up a bold opposition. His petitions to the Supreme Court
and to the King in Council, both of which unfortunately were
ineffective, breathe in every page the spirit of Milton’s
‘Areopagitica’. Secondly, when the Jury Act came into
operation in 1827, he drew up a petlition for presentation to
Parliament signed by Hindus and Moslems. “Any natives,
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either Hindu or Mahomedan are rendered by the bill”, ran the
petition, “subject to judicial trial by Christians either European
or native, while Christians including native converts, are
exempted from the degradation of being tried either by a
Hindu or Mussalman juror, however high he may stand in the
estimation of society. This bill also denies both to Hindus and
Mahomedans the honour of a seat in the Grand Jury even in
the trial of fellow Hindus and Mussalmans”. Thus Ram Mohun
makes a passionate protest against the religious distinctions
introduced by the bill as antagonistic to the principles of liberty
and equality.

Ram Mohun’s famous “Questions and Answers on the
Judicial System of India”, contains, among other things, a
demand for ‘“the substitution of English for Persian as the
official language of the Courts of Law: the appointment of
native assessors in the civil courts; trial by jury, of which the
Panchayet system was the indigenous parallel ; separation of
the offices of judge and revenue commissioners; separation of
the offices of judge and magistrate; codification of the criminal
law and also of the law of India; and consultation with the
local magnates before enacting laws.”* It is interesting to note
that some of the reforms advocated by Ram Mohun Roy have
not yet been realised even after a century more of British rule
in India. The non-separation of the offices of judges and
magistrates continues to be a sore point. And, by demanding
consultation with the local magnates before enacting laws, he
clearly anticipated the political reforms of 1861 and 1892.

Like the philosophers of the Age of Revolution, Ram
Mohun had a firm faith in the doctrine of equality and a
profound respect for humanity. This central belief led him to
attack the inequity involved in the caste system and other
social wrongs. He opposed it also from the point of view of
practical politics. = “The distinction of castes”, he says, “in-
troducing innumerable divisions among them, has entirely
deprived them (Hindus) of patriotic feeling, and the multitude
of religious rites and ceremonies and the laws of purification
have totally disqualified them from undertaking any difficult
enterprise.” Ram Mohun was one of the principal figures
who worked for the abolition of the ‘“Suttee”, and probably

*Summary by Mr. Ramananda Chatterjea.
6
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the first Indian in modern times to assert women'’s right to
property according to Hindu law. His “Brief Remarks
regarding Modern Encroachments on the Ancient Rights of
Females, according to the Hindu Law of Inheritance” is, in
the opinion of a competent authority, a monument of juristic
learning and close reasoning. And his “Appeal to the rich
Hindus of Calcutta to constitute a society for the relief of
destitute widows, upon the principles of the Civil and Military
Widow’s Fund, established by order of Government” anti-
cipates all later philanthropic efforts in the interest of helpless
widows. Finally, his condemnation of child-marriage, poly-
gamy and enforced widowhood of young girls was unequivocal.
In fact, it was Ram Mohun who, for the first time, pointed out
the plague spots of the social system, and the history of many
of the reform movements of Modern India goes back to his
pioneer efforts.

He is also remcinbered as one of the founders of modern
cducation in India. In the famous controversy between the
“Classicists” and the “Anglicists” he was with the latter.
Macaualay’s well-known minute, writlen in 1835, marked the
triumph of the “Anglicists”. But twelve years before Macaulay
wrote his minute, Ram Mohun Roy advocated the Western
system of education in his “Letter on English Education”,
(1823) addressed 10 Lord Amherst. “If it had been intended
to keep the British nation in ignorance of real knowledge,”
argucs Ram Mohun, “the Baconian philosophy would not
have been allowed to displace the system of the Schoolmen,
which was the best calculated to perpetuate ignorance. In the
same manner, the Sanskrit system of education would be the
best calculated to keep this country in darkness, if such had
been the policy of the British legislature. But as the improve-
ment of the native population is the object of the Government,
it will consequently promote a more liberal and enlightened
system of instruction cmbracing Mathematics, Natural
Philosophy, Chemistry, Anatomy, with other useful sciences,
which may be accomplished with the sums proposed of
employing a fecw gentlemen of talent and learning, educated in
Europe, and providing a College furnished with necessary
books, implements and other apparatus.” These are eloquent
words needing no comment. Ram Mohun was one of the
founders of the Hindu College, established in. 1817, and was
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instrumental in drawing the Scottish Christian Mission in the
educational field of India. Rev. James Bryce, the first
Chaplain of the Church of Scotland in Calcutta, encouraged by
Ram Mohun Roy, sent a petition to the General Assembly
drawing “the attention of the Church of Scotland to British
India as a field for missionary exertions.” Ram Mohun sent
a separate petition on his own behalf to back up Rev. James
Bryce. Dr. Alexander Duff’s arrival in India for missionary
work was the outcome of these petitions. It was Ram Mohun
Roy who secured for Dr. Duff the first batch of five pupils and
the hall where the great Scottish Missionary started his first
educational institution.

Ram Mohun’s greatness as a religious and social reformer
has eclipsed his contributions to Bengali literature and
language. It is not known to many that he wrote text-books
in Bengali on Grammar, Geography, Astronomy and Geometry
—a striking achievement indeed considering the nature of
Bengali prose of his time. Ram Mohun developed a powerful
and lucid prose style of his own and gave our language its
modern character and form. His devotional songs are
compositions of considerable literary merit and value.

Lastly, Ram Mohun’s grasp of the economic questions of
the day was no less remarkable than his views on political and
social problems. Permancent Settlement, he believed, had
immenscly benefited the landlords; but it had not improved
the condition of the peasantry. As a champion of the causc
of the rackrented ryots, Ram Mohun urged that the reduction
of rent was an imprative necessity, if the peasants were to be
saved from utter ruin and starvation. Such reduction, he
proposed, could be easily effected by diminishing the revenue
demanded by the Government from the zemindars; and the
fall in the total income of the Government thus caused was to
be made good by the additional income derived from the
imposition of higher taxes upon business, and by substituting
highly paid European officers by low-salaried Indians.
Ram Mohun further believed that it would be a great boon to
the cultivators, if the rent payable by them were fixed for ever.
This policy, he was of opinion, would evoke the loyalty of the
peasants towards the established Government and a contented
peasantry would serve as a bulwark against any movement
likely to threaten the position of the Government. Further, in



44 THE STUDENTS’ RAM MOHUN CENTENARY VOLUME

that event, the need for the maintenance of a large standing
army, involving huge expenditure, would partially disappear ;
for the contented peasantry might serve as a militia.

Ram Mohun Roy also protested against the inequitous
provisions of Regulation III of 1828, according to which the
District Collectors were authorised to confiscate tax-free land
to the Government, if they were personally convinced on
enquiry that the title to it was not sound. The decision of the
Collector was to have the force of a decree without any
reference to any Court of Law; the party concerned had the
right of appeal to the Board of Revenue, but it would be lawful
for the Collector to dispossess the owner of such land and
assess it whether an appeal was preferred or not. The obvious
injustice of the situation lay in the fact that the Regulation
authorised the Collector, one of the parties to a disputc with
regard to tax-free land, the right of dispossessing the actual
possessor. It caused widespread discontent, but the agitation
ably led by Ram Mohun was ineffective.

The problem of “economic drain” which agitates the mind
of the economists of modern India was scientifically tackled
by Ram Mohun Roy. With reference to statistics and official
documents he calculates the ‘“‘aggregate of tribute, public
and private . . . withdrawn from India from 1765 to 1820 at
£7100,000,000”. He was of opinion that the amount of “drain”
might be kept down if the Europeans who earned their fortune
in India could be pursuaded to settle in this country. Such a
policy, if successful, would surely go to improve, according to

him, not only the economic but also the cultural conditions of
the people of the soil.

Ram Mohun Roy appears before our mind’s eye as a
collossal intellect initiating and anticipating many of the
movements which have made India what she is to-day. His
remarkable versatility enabled him to tackle in the right way
all manner of problems connected with the development of the
Indian people. The present generation is in a sense carrying
forward the work that Ram Mohun began more than a century
ago. He “stands in history”, in the words of Miss Collet, “as
the living bridge over which India marches from her un-
measured past to her incalculable future.” In 1816, vilified
and attacked by his detractors, Ram Mohun made a prophetic
utterance which fortunately has come to be true. “A day will
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arrive”, he declared, “when my humble endeavours will be
viewed with justice; perhaps acknowledged with gratitude”.
One hundred years after his death a grateful nation is doing

homage to the memory of one whom they look upon as the
maker of New India.*

RAJA RAM MOHUN ROY.
ProrF. HUMAYUN KABIR.

THE history of India is one long prncess in which new
elements have been continually woven into the texture of the
life of the country. We do not know who were the first
inhabitants of this land, but even in its dim pre-historic days a
high level of civilisation seemed to have been achieved on its
western frontier. Then came Aryan invader who built upon
the bases of the existing civilisation and created the culture
which is often regarded peculiarly Indian. We must not
however forget that the Aryans came, not as one organised
nation invading another nation’s territory, but in driblet which
gradually filtered through the land and in-time-fused with the
indegenous races to form a new people. This process was
repeated, both racially and culturally, many times before the
day of the Musalman conquest, and after, it was continued on
perhaps an even larger scale but with one important qualifying
feature. This religious organisation of the Musalmans pre-
vented their absorption into the loosely knit heterogenous mass
of peoples and beliefs that often have nothing in common
beyond the name—Hindu. This did not however interfere with
the fusion of the races, for like the Aryans of old, the Musalmans
often came to India without their womenfolk and took to wives
the women of the conquered peoples, while conversions on
a large scale furthered the process even more.

There was, however, not merely a tendency to fusion of
blood but also to a synthesis of culture. In literature and art, in
music and architecture, in social habits and customs and spe-
cially in language and dress the movement towards a composite
culture was furthered in a hundred ways through conscious and

*Read and discussed at a mecting of The Politics Club.
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unconscious agencies. This attempt at synthesis is the secret
of India’s history, and the greatness of Akbar lies in the fact
that he tried to do consciously what this unconscious process
was tending to bring about. Unfortunately for India he failed,
largely owing to the forces of reaction and racial pride brought
to a head by the genuine but narrow patriotism of Pratap Singh
of Mewar. The failure in the political sphere had its reper-
cussions in other spheres as well, and is perhaps one of the
most potent causes for that imperfect synthesis which lies at
the root of so many of the present day evils of India.

In some great souls however the ideal of synthesis was
realised. They were the pioneers of the India to-be. We have
seen its political manifestation in Akbar, but in the cultural
spheres of life as well, in religion and art and literature, we
have honoured names like Kabir and Dadu and Nanak.
Here in Bengal we had the efflorescence of a new language and
literature, boon of the contact and co-operation of Hindu and
Muslim, and it is perhaps fitting that here also was born Raja

Ram Mohun Roy, who has been called, and with justice, the
first citizen of modern India.

The Raja’s peculiar claim to this title lies in the fact that
not only was he a child of the composite Indo-Islamic culture,
equally at home in the worlds of Islam and Hinduism, but he
was also perhaps the first to imbibe true culture which
Englishmen had brought with them to India. With his acute
sensitiveness to all that is of value in human achievement, he
recognised that their novel culture contained elements which
were lacking in the society in which he had been brought up.
This generous acceptance of the culture of the West made
Ram Mohun a true herald of the modern age in India, with

its attempt to hold in one synthesis the manifold cultures which
have sought here a home.

No synthesis can however be achieved or maintained
without struggle and effort, and Ram Mohun’s attempt cost him
biting in both. Like liberty, culture also must be created
continually afresh, and this demands the sacrifice of many old
and the acceptance of may fresh elements. No bond, however
slight, can be severed without a pang, and often, what we must
discard in this continual creation of culture is bound up with
otir lives by the ties of affection and familiarity. The novel is
hardly ever accepted without a struggle, for the old scheme of
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things must perish before we can find room for the new in the
ordered economy of our lives.

Ram Mohun did not therefore suffer merely from the
hostility and persecution of the countrymen. These no doubt
caused him pain, for who can remain unmoved when he sees
his friends and companions become cold and bitter ?>—when the
very people, from whom he most expects affectionate sympathy
and understanding, turn away from him in hatred and
suspicion and enmity? Ram Mohun did not therefore suffer
from this opposition and lack of understanding, but a much
bitter suffering had already been his lot, for he had seen
the faith of his fathers grumble in his heart, and the old
world of familiar beliefs crash before his very eyes. The forms
of worship which obtained among his people at the time
seemed to his eyes a mockery and an insult, and their customs
and institutions mere conventions without the breath of life.
Nothing is more painful than sudden disillusionment, and a
young man in his tears, Ram Mohun cannot but have been
acutely conscious of the death of old ideas, nor witnessed the
birth of a new world without better anguish of spirit. The
story of this deep spiritual conflict and suffering has ncver been
told, but we cach of us know it in our own lesser way, when we
are faced in our carly lives with the choice between conformity
and our soul.

The qualities that stand out in the character of the Raja
in all his sufferings are unflinching love of truth and his
courage to follow wherever truth might lead. Spiritual insight
came to him, not in a flash of revelation or in a mystic loosening
of the barriers of self, out of the result of arduous intellectual
struggle. His faith was born of his conviction, not his
conviction of his faith. =~ And once he attained what seemed
truth to him, no fear of consequences, no estrangement of his
friends and relatives nor hatred of his people could divert him
from the path which truth seemed to dictate. He had in him
the quality of youth which dares and dares greatly in an
attempt to achieve its ideal. Raja Ram Mohun Roy dared
greatly and suffered greatly in his life; and his courage and
his suffering have crowned him with that immortality of faith
which remains a challenge and an inspiration for young hearts
all over the world.



THE DYNAMIC IN THE SOCIAL REFORM
MOVEMENT INITIATED BY RAJA
RAM MOHUN RAY.

Rev. Dr. P. G. BRIDGE.

Hundred years ago, an inspired prophet appeared, like
a star, in the firmament of India’s clouded world. India was
wrapped up in clouds of moral, social and religious degraded
practices. The sun shone brightly as usual in the physical
world, but in the moral, social and religious world, the sun
of righteousness was obscured by customs and traditions,
men’s inventions, which instead of rightening the relationships
between man and man, and between man and God, obscured
them, depriving large number of human beings of their rights
to truth and social justice. India has had prophets in the
past—men imbued with the Spirit of God and the love of
mankind, who denounced social injustices and recalled men
to a real love of God and man. Kabir, to mention only one,
stands out as a real prophet of India. Raja Ram Mohun
Roy is the prophet of the new India. His voice still re-echocs
in the whole of India, calling the nation to the recmoval of
social injustices and of religious degradations.

The actual achievements by Raja Ram Mohun Roy in
the field of social reform and religion are well-known to
require dctailed mention at this stage. 'What concerns us
vitally is the dynamic power which was both an inspiration
to him and strength in the titanic struggle he had to carry on
with the forces of injustice and oppression. The celebration
of this centenary ought to be a great deal more than the
spectator’s satisfaction in watching a contest, praiseworthy
as this satisfaction may be ; we should jump into the arena
and struggle there against all the forces of evil.

The motive-force in all the efforts by Raja Ram Mohun
Roy for the amelioration of the social conditions of his fellow-
men was religion. In conversation with Dr. Alexander Duff,
the reformer is reported to have said:—"All true education
ought to be religious since the object was not marely to give
information, but to develop and regulate all the powers of the
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mind, the emotions, and the workings of the conscience.” His
universal sympathy was the outcome of his universal religion.
The sufferings, whether physical or moral, of mankind
oppressed him. He could have truly said that he suffered with
the oppressed, the downtrodden and the outcast. As an
instance of his wide sympathies, thc case of his reaction to the
news of the freedom achieved by the Spanish speaking
republics could be cited,—“The lively interest Ram Mohun
took in the progress of South American emancipation,
eminently marks the greatness and benevolence of his mind.”
A note of a truly great mind is sensibilily to pain and
suffering. The narrow, parochial mind is affected by the
sorrow and pains of those closely related to him, of father and
mother, and sister or brother. It is kinship which reacts to
the sight of sorrow in this case. The mind has not risen to the
levels of humanism, still less has the mind discovered that
kinship of souls, the divine image in every human soul, which
in St. Tolin’s language, is the dynamic of Christian law and
humanism. What distinguishes Ram Mohun Roy from
lesser philanthropists is his enthusiasm for humanity.

The Rev. Dr. MacNicol in his book “The Making of
Modern India” has a penetrating account of the work of
Raja Ram Mohun Roy. The great religious reformers—
those whose work lasts, are “men in whom has awakened a
sense of their own personal necd of a great personal Helper
and who summon men back to Him.” And applying this to
Ram Mohun Roy he says, “He is a great religious messenger
because of his intense conviction of the unity and spirituality
of God, a conviction that he owed to no human teaching, and
yet so deep and strong that rather than surrender it he went
forth, when only sixtecn years of age, from his father’s house,
a homeless and a friendless wanderer.” Here we touch the
dynamic power of his long campaign of social reform and of
religious renaissance. He felt an intense personal need of a
Helper. He found that in the onc supreme Ruler of the
Universe. Dr. George Smith in his biography of the great
Scotch Missionary has a striking remark about the way in
which the Raja was spending his declining years: “In a
pleasant garden house in the leafy suburbs of Calcutta,
Raja Ram Mohun Roy, then 56 years of age, was spending
his declining days of meditation on divine truth.” . . . . Like
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the fiery prophets of Isrzel whose eyes were constantly lifted
to the tops of the hills from which cometh power and strength,
salvation, the Raja was absorbed in the meditation of divine
truth.

That is the legacy of the Raja to the present, and indeed,
to all generations. Our generation has distinguished itself
for the enormous advance made in social service. The average
young man is full of enthusiasm for the amclioration of the
condition of the poor and the down-trodden. He dreams of
social service. He fancies himsclf as an apostle of social service.
Raja Ram Mohun Roy spent his days in meditation on divine
truth, “broken only by works of practical bencvolence among
his countrymen.” No social reformer is able to carry on his
work successfully and for a long period of time who does not
nourish his life in the fresh air of the mountain-tops of
communion with divine Truth. “Religion was not to him an
intellectual curiosity but a necessity of life.”

RAMMOHUN ROY AS A
GRAMMARIAN

Pror. Sunitt KuMAR CHATTER]JL, Calculla University.

Raja Rammohun Roy’s intellectual activities were all-
embracing. Among his countrymen, he was an innovator in
many dircections, and he may with justice be described as the
first Bengali to write a grammar of his mother-tongue. His
Bengali Grammar in the English Language was printed at the
Unitarian Press, Calcutla, and was published in 1826—one of
the earlier books to be brought out from this printing house, the
establishment of which was another instance of the many-sided
aclivitics of the Raja. The work was written with the avowed
intention of helping sympathctic Europeans to acquire the
language of the country. ‘Some of these gentlemen’, as
Rammohun says in his Introduction, ‘with a view to facilitate
intercourse between themselves and the natives, have under-
gone much labour in acquiring a thorough knowledge of the
vernacular language of the country; while others are diligently
seeking access to it, without any expecctation of deriving useful
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information or rational entertainment from any work in the
language. This tract, being composed with a view to convey
the principal rules applicable to that tongue and a brief outline
of the general principles of grammar, is intended as a humble
present for those worthy persons.’

Rammohun, however, was not the first writer in the ficld
of Bengali grammar. Portuguese missionary activity in
Bengal in the 17th and 18th centuries necessitating the acquire-
ment of the vernacular for preaching the Roman Catholic
faith, was responsible for the first grammar of the Bengali
language, which was published from Lisbon in 1743. Padre
Manoel da Assumpcam, an Augustinian friar whose centre of
work was at Bhowal near Dacca, wrote this brief grammar in
the Portuguesc language. The Bengali, he has described is
tinged with the pecularities of the Dacca dialect, and it was
only natural that it would be so, as he had no model before
him and there was no acknowledged standard for Bengali
prose, although a sort of common poetical language had long
been established for the whole of Bengal. No Bengali types
were available at the time, so Padre Manoel used the Roman
type, with the Portuguese values of these. His romanisation
of Bengali was purely on a phonetic basis—it was a phonetic
transcription of the words as actually pronounced, and not
a systematic transliteration of the Bengali orthography.
Following Padre Assumpg¢am, the Englishman Nathanicl
Brassey Halhed published his grammar of Bengali from
‘Hooghly in Bengal’ in 1778, and in this book Bengali types
were first used. Halhed’s book was a considerable advance
on the pioncer efforts of Padre Assumpc¢am, and Halhed had
not only a greater command over the language but also he
had studied what literature was available to him, and he
moreover knew and appreciated such ancient Indian gram-
matical tradition as was applied to Bengali—a maitter which
Padre Assumpcam ignored, having approached Bengali not as
a cultivated language with its background of Sanskrit, but as a
patois which had to be brought within the pale of civilised
studies for the first time. Halhed’s book stands at the head of
all modern European—and Indian—endeavour to describe and
properly study Indian languages, and this attitude with its
under-current of modern and scientific invcstigation was
acquired by Rammohun. After Halhed came the grammar
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of William Carey (Serampore 1801; second edition, 1805;
fourth edition, 1818; fifth edition, 1845), and Sir G. C.
Haughton’s Rudimenis of Bengalee Grammar (London, 1821).
Carey’s was the fullest and most careful work on Bengali so
far published, and doubtless Rammohun Roy, who completed
his book by June 1826, was much influenced by Carey. It is
likely that in addition to the above, there were one or two other
Bengali grammars prior to Rammohun but we do not know
whether any Bengali-speaker previous to Rammohun wrote
a grammar of his mother-tongue. Following Rammohun,
twenty-four years after his book was published, the biggest
book on the subject by Shama Churn Sircar came out in 1850.
But in many respects, Rammohun’s works appears not to
suffer in the least by being the older work. This pioncer
grammar of his mother-tongue by a Bengali is marked by a
most refreshing sanity and clarity of linguistic sense, which
form quite a striking evidence of the conspicuous intellectual
brilliance of its author.

Rammohun’s definitions display a careful study and
appreciation of the various grammatical categories, as discussed
by tne grammarians of both English and Sanskrit. In many
instances, Rammohun gives cquivalent Bengali terms, which
are partly taken from Sanskrit, and are partly Rammohun’s
own coinings. (Below is appended a list of the Sanskrit-
Bengali technical terms of grammar employed by Ram-
mohun). The care which Rammohun took in this matter
certainly shows a certain amount of solicitude for his mother-
tongue—this fixing of a grammatical terminology in Bengali
indicating Rammohun’s dcsire to sece scientific writing
facilitated in that language. Somec of Rammohun’s own
coinings are strikingly good, and deserve being given vogue
because of their expressiveness. In this matter, a further
advance was made in the Bengali version of his grammar,
which appeared in 1833, after his death. Rammohun’s Bengali
technical terms as given in his grammar have been discussed
by Professor Ramesh Chandra Banerji, M.A., in an interesting
article published in the Bengali journal Bharatavarsha for
Sravana 1339 (Bengali Yecar), pp. 278—280. Rammohun’s

use of a new word “sifaasx” (Parinamana) to mean case, in
place of the ordinary Sanskrit word =wa (Ra@raka) is, for
instance, a literal translation of the Latin word casus="‘fall’,
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and he adopts the view of the Greek grammarians (which is
the basis of later European grammatical thought) that apart
from the nominative where the noun is standing ercct, as it
were, the other cases of the noun are instances of something
being done to it, are instances of its fall and obliquencss which
idea Rammohun seeks to indicate by the word parinamana =
‘bending’, ‘obliqueness’. Mood, ur mode, as he calls it, using

the form which approaches Latin more, he renders as  &Fta

(prakdra), which is quite a good rendering, considering that
the idea of verbal moods is not inherited from Sanskrit
grammar. And his translations of the names of the various
moods (Indicative, Subjunctive, Impcrative) are equally note-
worthy. In a few other instances his translations are not
happy. He did not use the term post-position, but he employed
the common European grammatical notion of prepositions for

the post-positions of Bengali, and calls prepositions  #gHN
famstae  (sambandhaniya visesana).

From point of view of a learner of Bengali the
grammar is a sober statement of the salient facts of the
language. There is a good section on pronunciation in relation
to orthography, replete with careful observations, and practical
with accompanying transliterations. Following Gilchrist’s

transcription, # is used for thc Bengali @ in these translitera-

tions. In the section on the declension of the noun, Ram-
mohun shows a good analysis of the Bengali noun cases—
he ignores the arrangement of thc Bengali declension on the
lines of the Sanskrit paradigm of the noun, and adopts four
inflected cases (Nominative, Accusative, Locative and Genitivce)
instead of the seven of Sanskrit (inflected and post-positional
in Bengali) usually given in Bengali grammars. In his book
Rammohun always differentiates betwcen the native Bengali
clements in morphology and the Sanskrit elements in the
borrowed Sanskrit words. Ordinary grammarians give a
preponderating stresss on the learned or Sanskrit element, both
in vocabulary and in inflexion, relegating a position of utter
insignificance to the genuine Bengali clements in both. This
refreshing display of common sense and linguistic penetration
is found in our earliest Bengali grammarian, but later authors
adopted the Pandit’s attitude towards the language, looking
upon it as an aberration from the language of the Gods.
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Rammohun’s keenness of intellect which looked into things that
form the basis rather than dwelling upon outward inessentials
is fully evidenced from his grammar also.

The paradigms for the pronoun are along the same simple
lines as in the case of the noun. And the conjugation of the
verb being from the modern rather than Sanskrit standpoint,
it gives a proper classification of the tenses, simple and
compounded. In this matter Rammohun has to teach even
the most elementary things to many a present-day Bengali
grammarian whose works are taught in the schools now;
those latter show a strange bluntness to the nature and origin
of the Bengali tenses, the simple past and the past perfect and
imperfect being often all of them lumped together merely as

=&\S  (atita) or past. Other aspects of grammar are treated

with equal care and inclusiveness. Some Bengali idioms have
also been touched upon in the section on Syntax.

The section on Prosody is rather perfunctory. Ram-
mohun essayed some verses in his mother-tongue, in the shape
of a fcw devotional poems, and he figures at best as a mediocre
poet only. He did not have the music of poetry himself, and
so he says ‘the natives of Bengal have neither music nor a
language well adapted for poetry’, and ‘such natives of
Bengal as are versed in the music of the upper province of
India in general dislike the music of their native place.” He
is not to be blamed for that, as the folk-music of Bengal was
a terra incognita to learned Bengalis of the time, and the
possibilities of the Bengali language in verse music were still
a possibility only. Rammohun contented himself by just
giving the characteristics of the “3a  (payadr) the fa=int
(tripadi) and the c®183F (wlak) metres; but his analysis of
the paydr is sound enough, when he says that ‘each line
consists of fourtecn consonants or disjoined vowels, divided

into not less than seven and not more than fourteen
syllables’.

On the whole, we may say that Rammohun acquits him-
self very well as a grammarian of his mother-tongue, and his
work is not only worthy of him, but has also a value for
students of Bengali—ecven among Bengali-speaker—one
hundred years and more after its first publication.



RAM MOHUN’S WORK FOR INDIA
IN ENGLAND.

Pror. A. P. Das Gupta, Calcutta University.

THE true perspective in which we should view Ram
Mohun’s visit to England is not as the ambassador of the
titular Emperor of Delhi, but as the ambassador of the people
of India. When he landed in England and the English people
saw with their own eyes the stately and god-like form of this
gentoo, they beheld the India they had only heard of as
their dependency. With unconcealed surprise and rapt
admiration they heard him address them and carry on learned
discussions in superb English, and wondered why the returned
Anglo-Indian had used disparaging terms about such fine
people of whom this Raja was a specimen. The people of
England gave the representative of India a hearty welcome.
On the very night that Ram Mohun reached London, and long
after Ram Mohun had retired, “the venerable Bentham
who had not for many years called in any one or left his house,
. . . except to take his habitual walk in the garden” found his
way to the Adelphi Hotel where the Raja was staying.

In India, Ram Mohun had been associated in the task of
bringing into existence the new India by uniting the cultures
of the East and the West. When he reached the shores of
England, that country was also in similar throes of change.
The excitement over the Reform Bill was tremendous, and
when the maker of new India exhorted the workmen of
Manchester to support the King and his ministers in obtaining
reform, the makers of new England echoed, “The King and
Reform for ever”. Ram Mohun was so far convinced that a
democratised electorate in England would mean India’s
salvation that he meditated cutting off connexion with the
English people and settling somewhere in the U. S. A, in case
the Reform Bill was rejected. While England was reforming
her Parliament, freeing slaves and providing for the education
of the people, the future of India was also being discussed.
The East India Company’s Charter renewed in 1813 was due
to expire, and the question of the continuance of the Company’s
rule, on existing terms, was the occasion for an enquiry into
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the state of their administration in India. Ram Mohun was
invited to appear before the Select Committee of the House
of Commons which was considering the affairs of India.
Ram Mohun declined the invitation and forwarded his evidence
in the form of “communications” to the Board of Control.
These communications were inserted in an appendix to the
Select Committee’s Report of 1831. The manner in which
Ram Mohun pointed out the defects in the judicial and
revenue system of India and the remedies that he suggested,
show how intimate was his knowledge, not only of the
Regulations by which the Bengal presidency was governed,
but also of the practical working of those Regulations.

In his answers to questions relating to the judicial system
in India, he clearly pointed out why under the existing system
proper administration of justice was not possible. The
number of courts were too few for such a vast country. It
was difficult for thc poorer classes to traverse great
distances and seek redress for their gricvances. Heavy business
in the hands of the judges led to delay and unnecessary
suffering, and even the best judges were obliged to transfer
business to ill-paid Indian subordinates. The court proceedings
were held in Persian,—a language foreign to judges, parties,
and witnesses. Owing to the unfamiliarity with the
language, manners and customs of the people, the
English judges found it difficult to acquire an adequate
knowledge “of the real nature of the grievances of
the persons seeking redress, or of the real character and
validity of the evidence by which thcir claims were supported
or opposed”’. Perjury and forgery were consequently
prevalent. Besides there was no ‘“superintendence of public
opinion” to keep a watch over the conduct of the judges. The
Regulations passed from year to year were voluminous, com-
plicated and conflicting.

Ram Mohun suggested various reforms. He recommended
the use of English, the vernacular of the judges, as the court
language. To Indians it would have the same initial dis-
advantage as Persian, but the study of English would be
promoted. Judges and litigants, he pointed out, would be
immenscly helped by proper codes of civil and criminal law,
and difficulties arising from the distance of courts would be
obviated by shifting the suddar amins from headquarters and
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stationing them at proportionate distances in different parts of
the district. Ignorant as they were of the laws of the people
and the language in which the proceedings were conducted,
the English judges had always relied on subordinate
officials of their courts. This had often led to various abuses.
Ram Mohun declared that the only remedy which existed was
to combine the knowledge and experience of local conditions
which the Indians possessed with the “dignity and firmness of
the European”, and he recommended that the appointment
of Indian judicial officers to collaborate with Indian judges
should be reduced to a regular system.

In 1829 “commissioners of revenue and circuit” had been
appointed. Ram Mohun considered the union of the offices of
revenue commissioner and judge of circuit as incompaltible and
injurious. He also suggested the separation of the duties of
judge and magistrate. The panchayets were not functioning
properly, and he recommended the increased adoption of the
system of trial by jury as the only effectual check against
corruption. Litigation has always been the bane of Bengal,
and Ram Mohun suggested methods by which the
number of appeal cases might be reduced.

Appeals to the King in Council were attended with great
evils. Ram Mohun very wisely recommended that a specific
court of appeal should be created in England expressly for
Indian appeal causes above Rs. 10,000, and three qualified
persons,—a European, a Mussalman and a Hindu—should be
nominated joint translators to translate the papers relating to
the cases. He thus anticipated the reform of the highest court
of appeal for India and the Colonies, forty years before the
work was actually begun by the Gladstone government.

To the twentieth century India, Ram Mohun’s proposals
of reform may appear to be very humble suggestions. It may
be contended that he did not even propose an Indian
Legislative Council. But in this very moderation we detect
the true statesman. He might not have demanded the
representation of Indians in a legislature, but he suggested that,
before new regulations were made, officials—European and
Indian, zamindars and respectable merchants should be
consulted. The Government might or might not be guided by
their recommendations, but a copy of these recommendations

8
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should be sent with the regulations to England for the con-
sideration of the Court of Directors and Parliament. There
should be a standing committee of the House of Commons to
take the whole of the Regulations and minutes into con-
sideration. Ram Mohun added, “the attention thus shown by
the Government at home and abroad to the feelings and
interests of the zamindars and the merchants as principal
members of the community, though it would not confer upon
them any political power, would give them an interest in the
Government and inspire them with greater attention to it, and
also the whole community, as being under their influence, and
in gencral receiving its opinion from them.”

A united India was Ram Mohun’s dream. As a solvent
for the diversitics of the various communities of India, he
suggested to the authorities in England the adoption of a
uniform system of laws. But he realised the need of caution
and opined that “the law of inheritance should of course
remain as at present with modifications peculiar to the
different sects, until by the diffusion of intelligence the whole
communily may be prepared {o adopt one uniform system.”

To the new rulers of India, Ram Mohun set the ideal of
Imperial rule by exhorting them to be on friendly terms with
their subjects, “for to an upright Prince his people is an army.”
Freecdom was Ram Mohun’s walchword. In the field of
politics he had, while in India, figured prominenily as the
champion of the liberly of the press. Before the House of
Commons he championed the personal liberty of the Indian
citizen. He insisted that judges should have the power of
issuing writs of habecas corpus, that they should be
authorised to receive written complaints of police oppression
and forward them to the district magistrate for his investiga-
tion, and that the circuit judge only, and not any magistrate,
should have the power of inflicting corporal punishment.

Ram Mohun stands before us also as the champion of the
Indian peasaniry. In making the Permanent Settlement of
1793, the Government had undertaken not to enhance their
revenue demands from the zamindars, but had made no
provision to prevent the landlords from rack-renting their
tenants. Ram Mohun pleaded eloquently for the relief of the
poor peasantry from cxcessive and arbitrary taxation. He
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pointed out how the cultivation of waste lands under the
protection of the Permanent Settlement, and the opening of the
trade in 1814 which stimulated the demand for agricultural
produce, had led to a great rise in the value of the lands. The
landlords had reaped the full benefit of this, but there had
been no general increase of wealth. The ryots remained in a
miserable condition. Ram Mohun lamented: “Such is the
melancholy condition of the agricultural labourers that it
always gives me the greatest pain to allude to it.” He was of
opinion that the Government should absolutely “interdict any
further increase of rent on any pretence whatsocver.” The
landlords would have no right to object to Government
interference on behalf of the raiyats, as the Government would
be acting within the Regulations. If Government could raise
sufficient revenue by means of taxes on luxuries, or effect
savings by reducing the expenses of the revenue department
by employing Indians in place of European collectors, they
might “in the districts where the rents are very high reduce the
rents payable by the cultivators to the landholders, by allowing
to the latter a proportionate reduction.” A contented pea-
santry, he pointed out, would be a source of great strength to
the Government.

It has been noticed how Ram Mohun recommended the
increased employment of Indians on the revenue and judicial
establishments. He desired that in the revenue department,
Indians should be under the supcrintendence of European
officers, and in the judicial department in co-operation with
them. The employment of Indians in positions of trust and
responsibility, he pointed out, would not only render
them more diligent in the discharge of public duties,
but would also make them attached to the British
Government, “so that it may become consolidated,
and maintain itself by the influence of the intelligent
and respectable classes of the inhabitants, and by the general
good will of the people, and not any longer stand isolated in
the midst of its subjects, supporting itself merely by the
exertion of superior force.”

Thus Ram Mohun was not only the first of India’s political
agitators, but is fully entitled to a position in the first rank of
constructive statesmen. Looking back through all the ex-
periences that India has undergone during the last hundred
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years, and connecting them with Ram Mohun’s work and
ideals, we can clearly see that Ram Mohun was one of the
greatest and truest of patriots that this country has produced.

RAM MOHUN ROY AS A PIONEER OF
WIESTERN IEDUCATION IN INDIA.

By
Mr. J. M. SEN.

In the Tutroduction to the Presidency College Register it
was stated that “the Hindu College was the original institution
which was transformed later into the Presidency College.
The Hindu College came into being as the result of the
spontaneous desire of the Hindus of Bengal to diffusc the
knowledge of western science and literature.” A meeting was
held in May 1816, under the presidency of the Chief Justice,
Sir Edward Hyde East, to discuss the proposal to establish
“an institution for giving a liberal education to the children of
the members of the Hindu community.” Subscriptions to the
extent of over a lakh of rupces were promsied at the meeting
for the starting of the college. Raja Ram Mohun Roy not
only sympathized with the scheme but was originally one of
its promoters. He, however, on the advice of his friends did
not come forward openly in its support for fear of “alarming
the prejudices of his orthodox countrymen and thus marring
the whole cause.” One of the foundation rules of the Hindu
College laid down that “in the academy, besides the study of
such language as cannot be so conveniently taught in the
school, instruction shall be given in History, Geography,
Chronology, Astronomy and Mathematics and other sciences.”
The rule quoted above shows that although Ram Mohun was
first trained as a Persian scholar, to which he subsequently
added an intimate knowledge of Sanskrit, he did not believe
in imparting oriental cducation to the people of India.

*A paper read at the Ram Mohun Centcnary Meeting held at the Senate House,
Calcutta on the 30th December 1933.
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Raja Ram Mohun Roy’s famous letter of December 1823,
addressed to Lord Amherst has now become a well-known
document. But for years before 1823 Ram Mohun along
with Mr. David Hare, Raja Radhakanto Deb and Babu
Buddinath Mukherji advocated the starting of English schools
for the people of India. He believed that the schools started
by the Unitarian Mission in Calcutta giving instruction in the
rudiments of a European education in the English language
and in Christian morality, mingling with it very little instruc-
tion relative to the doctrines of Christianity, would be of great
use to the people of India. He often said—"“I may be fully
justified in saying that two-thirds of the native population of
Bengal would be exceedingly glad to see their children
educated in English learning” and “to the best of my
knowledge, no bencfit has hitherto arisen from the translation
of the scriptures into the languages of the East, nor can any
advantage be expected from the translation in circulation.’

In December 1821 when Raja Ram Mohun Roy
published the Bengali weekly newspaper called the Sambad
Kaumudi he wrote an article appealing to the Government for
the establishment of a school for the gratuitous instruction of
the children of poor but respectable Hindus. During the
years 1822 to 1824, he published in his weekly paper several
articles on scientific subjects, e.g., ‘echo in acoustics’, ‘properties
of magnet’, ‘description of a balloon’, ‘behaviour of fishes’, etc.
The articles proved his eagerness in popularising scientific
topics amongst the educated people of Bengal through the
medium of their vernacular.

The educational purpose which inspired Raja Ram
Mohun Roy’s journalism led him into several academic
enterprises. His share in founding, along with others, the
old Hindu College has already been noticed. In 1822 with
his own funds he opened an ‘Anglo-Indian School’ for
imparting education free of charge to the Hindu boys. Mr.
William Adam, who was one of the visitors of the school, thus
spoke of the school in 1827—“Two teachers are employed one
at a salary of Rs. 150 per month, and the other at a salary
of Rs. 70 per month ; and from 60 to 80 Hindu boys are
instructed in the English language. The doctrines of
Christianity are not inculcated, but the duties of morality are
carefully enjoined and the facts belonging to the history of
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Christianity are taught to those pupils who are capable of
understanding general history.” Mr. William Adam wanted
to make the Anglo-Indian School a public institution but
Ram Mohun firmly refused his consent to the proposal and

he maintained the school till the time of his departure for
England in 1830.

Macaulay in his minute dated the 2nd February 1835, that
is ncarly a ycar and a half aftcr the death of Raja Ram Mohun
Roy, said that a single shelf of good European library was
worth the whole native literature of India and Arabia.
Ram Mohun Roy, who was founder of the Vedanta College,
said the same thing twelve years before Macaulay wrote his
famous minute. Ram Mohun Roy used cven stronger terms,
when he wrote to Lord Ambherst in 1823—“We now {ind
that the Government arc establishing a Sanskrit school under
Hindu Pandits to impart such knowledge as is already
current in India. This seminary can only be expected to
load the minds of youth with grammatical niceties and
metaphysical distinctions of little or no practicable use to the
possessors or 1o society. . . . .. The Sanskrit language is
well-known to have been for ages a lamentable check on the
diffusion of knowledge. @ No improvement can be expected
from inducing youngmen to consume a dozen of years of the
most valuable period of their lives in acquiring the niceties of
the Byakurun or Sanskrit Grammar. . . . The Sanskrit
system of education would be the best calculated to keep this
country in darkness.” A more damaging condemnation of
the Sanskrit system of education in India could hardly have
been pennced in the first quarter of the nineteenth century. He
was so strongly convinced about the need of introduction of
western education in India that even in his pamphlet on
Modern Encroachmcents on the ancient righis of females
according to the Hindu Law of Inheritance he wrote in 1822,
“Should the Natives receive the same advantages of
cducation that Europeans generally enjoy, and be brought up
in the same notions of honour, they will, I trust, be found,
equally with Europeans, worthy of the confidence of their
countrymen and the respect of all men.”

Raja Ram Mohun Roy’s vision about the future of India
under the influence of western education was so clear that in
the document on Settlement in India by Europeans which he
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submitted on the 14th July 1832 to the Select Committee of
the House of Commons on the affairs of the East India
Company he visualized—"“India speaking English, India
Christian, India socially anglicized, India possibly independent,
and India the enlightener of Asia.” To him Christianity had
a meaning different from the one ordinarily understood by
that term. But none the less the trend of events in India
since 1832 has shown what prophetic vision Raja Ram Mohun
Roy had about the influence of western education on the
future of India, when he submitted his last publication to the
people of England.

RAJA RAM MOHUN ROY.
Mr. T. C. GoswAMI.

Historical curiosity has sought to penetrate into minute
details of Raja Ram Mohun Roy’s life. All kinds of
documents have been coerced to yield their secrets. = Many
“facts” have been brought together. Quite naturally all these
“facts” have not been accepted without keen controversy ;
at the same time some of them at lecast have been well-
established ; incidentally it has been established that Raja
Ram Mohun Roy was not a mythological being but an
intensely human personality. Shorn of legend and the mantle
of superhuman performances he appears even more attractive
to us. For does he not represent the transition from mediaval
to modern India? Do not his terrible “conflicts” help us the
better to understand his ultimate triumph ?

One thing stands out of the “facts” of his life: He was
never afraid of giving shocks to his contemporaries. He had
in him sufficient vitality—the vitality of conviction—tio resist
the recoil. We know now that the course of his life was any-
thing but smooth; and one is tempted to inquire how many of
his troubles were of his own creation; for his “experiments with
life” must have been many. It is evident that he was not
easily reconciled to the prevailing conditions, that he was not
afraid to attempt to remould—if necessary, to build anew—
the social structure that gave him such inadequate shelter.
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That shelter, in the late eighteenth century, was being assailed

by e wopack of new ideas. New conditions of life were

making it more and more unsuitable. Above all, there was
need for some great man or men to fix the mould in which
the renascent Indian mind was to be cast.

His life was a life of struggle to the end. It is doubtful
if he ever attained the prophet’s self-complacency. As was
said of another man, “his destiny was a perpetual storm.”
The history of his struggles, judged not by the common
standards of drab existence but in the true historical
perspective, reveals a personality that was to survive his
mortal end and project itself far into the history of his land
and his people. His triumph came in the form of posthumous
recognition. He had laid the plans for a new age, which a
later generation was to build up.

RAM MOHUN—TIIE SCHOLAR.
PROF. DEVAPRASAD GHOSH.

It was with much pleasure that I rcceived the invitation
of the organizers of the Students’ Ram Mohun Centenary to
contribute an article on some aspect or other of Raja Ram
Mohun Roy’s life and work to the Commemorative Volume.
Numerous have been the appreciations and studies made of
the great man by all writers and thinkers during the Centenary
celebrations—as indecd in the nature of the case they were
bound to be, for if any person in the modern world deserves
the epithet ‘myriad-minded’, it is Ram Mohun Roy. 1 have,
therefore, much hesitation in adding to the already wvast
literature on the subject, and accordingly I shall merely pen
a few lines dwelling on one aspect of his activities which should
have a special appeal to students as such, viz., the activities
of Ram Mohun as a scholar.

For whatever polemics or controversies he might have
engaged in on whatever topic, religious, social or political,
and whatever views might be taken of the rights and wrongs
of the position he took up in relation to those matters, the
undoubted fact remains that all these discussions were con-
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ducted in an essentially scholarly manner and if ever there
was a man who refused to be led by hearsay and disdained
to be guided by second hand authorities it was Ram Mohun
Roy. As a man instinct with the spirit of accurate scholarship
does, he always preferred to look into the matter himself and
get down to the original authoritie., and thence form his own
conclusions. A few instances will suffice.

Ram Mohun was born in Bengal only a few years after
the battle of Plassey when the English had barely established
themselves in North-Eastern India. His early education was,
therefore, such as prevailed in cultured classes in later Moghul
times ; that is to say, more or less Islamic in character, coupled
with a Hindu element, as he belonged to an orthodox Brahmin
family. In terms of languages it meant that he had a good
grounding in Arabic and Persian, as also in Sanskrit. As a result,
he read Al-koran in the original, which first led him to question
the prevailing idolatry of his society and imparted to him
monotheistic ideas which later found expression in Takfat-ul-
thewaliluidin (or, A Gift to Monotheists)—a Persian treatisc
with an Arabic preface—and Manazarat-ul-adijan (or, Dis-
cussion on various Religions), another treatise in Persian.
Later in life he made a profound study of the mystic “sufi”
philosophers of Persia, who became his favourite authors.
His Sanskrit knowledge stood him in good stead in studying
the sacred scriptures of his ancestors, the Puranas, the Smritis
and the Upanishads, which he had to undertake in a thorough
and comprehensive manner both in order to discover the pure
monotheism that underlay the latter-day excrescences of
popular Hinduism, as also 1o carry on subtle shastric Vicharas
or discussions with orthodox Pundits on ‘“suttee” and other
questions. If one reads the accounts of these Vicharas that
Ram Mohun engaged in, one feels astonished at the depth of
shastric learning and wealth of apt quotations that the Rajah
displayed in defence of his position. It is really a treat.

Equipped with the full panoply of oriental scholarship,
Ram Mohun began his crusade. In the meantime, another
light had appeared from the horizon—this time from the West
—the light of Christianity. Ram Mohun wanted to know in
what light monotheism appeared under this new radiance
and so he wished to read the Bible. For this purpose, he
learnt English when he was quite a grown-up man, mainly

9
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through his own unaided exertions. And he read the Bible,
and he was very much impressed with the lofty idealism of
the Precepts of Jesus, and the monotheism that the Bible
preached. Not content with this sweetness and light himself,
he wanted to share it all with his countrymen; and the moral
gems he found interspersed in the four Gospels he collected
together and published under the caption “The Precepts of
Jesus.” He deliberately omitted all reference to the Miracles
from this publication. This interpretation of Jesus as a moralist
and a monotheist raised a storm in an unexpected quarter.
For Christianity has its lights no less than Hinduism.
Orthodox Christians do not believe in strict monotheism, they
believe in a tri-partite Godhead, God the father, God the son
and God the Holy Ghost—and this is called the Trinitarian
Christianity. These Trinitarian bigots fall foul of the heathen
Indian who dared to interpret Christianity on the monotheistic
or unitarian basis. And therc ensued a battle royal. The
Serampore Missionaries who had hitherto published Ram
Mohun’s contributions in the columns of their papers, The
Friend of India and The Samachar Darpan (in Bengali),
refused to publish his replies any further. Ram Mohun was
not to be daunted ; he started a paper himsclf, called the
Brahmanical Magazine, and continued his discussions. But
his scholarly instincts told him that by merely rcading the
English Bible he was hardly in a position to indulge in a
serious controversy with learned Christians on the nature of
Christianity. He accordingly began to learn Greek to read
the New Testament, and Hebrew {o read the Old Testament.
Having mastered these ancient and difficult languages, he
began with renewed confidence to carry on his unitarian
crusade. That revealed the grit in the man and the scholar
that was in him.

Not merely this: He wanted to broadcast the teachings
of the Upanishads among his countrymen ; but these teachings
were all in crabbed and archaic Sanskrit which very few people
could understand. He must, therefore, render it into the
Bengali Vernacular. But Bengali in prose composition hardly
existed. No doubt people talked in prose, as Moliere’s
inimitable hero Monsieur Jourdain one day discovered to his
astonishment—but in Bengal they hardly ever wrote in
prose. For all written compositions, from Vaishnavic
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rhapsodies down to complicated Subhankari, were in verse.
But Ram Mohun wanted Bengali prose. Well, if that did not
exist, he thought he would have to invent it. And invent he
did,—and a prose at once simple, dignified and philosophical.
His translations from the Hindu scriptures flowed down his
pen like an unending rill, which was further swollen by the
vigorous polemics in Bengali that he carried on with the
learned of various denominations. And so Ram Mohun, by
the sheer necessity of his social and religious propaganda,
became the creator of modern Bengali prose. Having
fashioned the instrument, he later on set out to investigate the
laws of its working ; and his Gaudiya Vyakaran was the
result, and to tell the truth, it is a marvellous work appearing
when it did—even at the present moment more than a century
after its publication it stands unrivalled as a grammar of pure
Bengali as it is and not merely a pseudo-Bengali grammar
with excerpts from Sanskrit grammatical rules. Further, once
he had made of Bengali prose a working machine to convey
high and abstract ideas, he used it to impart to his countrymen
ideas of modern science through the columns of his newspaper,
the Sambad Kaumudi and he actually wrote a treatise on
Geography which unfortunately is not cxtant.

The above instances will, I trust, suffice o show the
surprising grasp of his intellect and the scholarly bent of his
mind. That he was an accomplished linguist conversant
with no less than ten languages—which must be a rare thing
in any age and country—is not the highest index of his
scholarship, but the highest and most unerring criterion was
that he detested loose, slipshod, second-hand thinking, but was
always bent upon testing every proposition in the crucible of
his own virile intellect, and was never satisfied with anything
less. He knew that he had a head-piece on his shoulders, and
people instinctively recognized it. In these days, when the
idols of the market place have such a tremendous run, and
parrot-cries do duty for clear thinking, and the quintessence
of wisdom lies in shouting with the loudest, the independence
of judgment, the freedom of thought, the masculinity of
intellect which marked Ram Mohun Roy in such a pre-
eminent degree has a lesson and message all its own to the
present generation of our country men, and particularly to
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our youths. Indeed, they cannot have in this respect a better
example than Raja Ram Mohun Roy.

AN APPRECIATION*
MRs. SAROJINI NAIDU.

“Raja Ram Mohun Roy was a versatile genius, a states-
man, a creator of educational ideals, an emancipator of the
slave womanhood and a saviour of the oppressed and the
submerged and of those who were the victims of social
tyranny. He with his bcautiful physical personality, his
intellectual and mental endowments, his invincible courage
and his prophetic fervour realised that dream was not enough,
that there must be demarcation between a man’s vision and a
man’s achievement and if after one hundred years they found
the women of India freely sitting side by side as comradcs of
men, they realised that the prophecy of that greatl secer bad
been fulfilled and that his mission vindicated after a century.

Hundred years ago or more when Ram Mohun
was a youngman, he felt the challenge of the past, felt the
humiliation of the present and he felt the responsibilitics of
the future and that was why he created a new life for India:
And what is the responsibility of this new life? When he was
young, conditions were limited. When he was young, destiny
was circumscribed and when he was young opportunities were
narrow and yet he was the first great international ambassador
of India’s culture to the world. There is one lesson more of
his life which I would like to cmphasise to youngmen and
women and that is that Ram Mohun had no narrow patriotism.
To-day because of the tragic circumstances of our national
life we think that patriotism and nationalism are great virtues.
But Raja Ram Mohun in the wisdom of his vision and
knowledge and experience realised that patriotism was not a
virtue. It is a process through which a nation passes towards
frecedom. Narrow patriotism is not a glory but a symptom of
that disease called slavery and it must be cured by the panacea
of liberty.

*From the Presidential address in the Students’ Ram Mohun Conference.




THE STUDENTS’ RAM MOHUN CENTENARY VOLUME 69

We have heard so much about what he has done for
women. We have heard what he has done for us in every
direction. But that is what are the details of his life. Thosc
must be considered as a whole to understand the all-round
greatness of that man. He had great command over different
languages of the world. He was a man who transcended all
geographical barriers, the man wiho did not recognise that
there is an East and a West ; He understood and fulfilled in
his life the great ideal of universal brotherhood and of oncness
of God.

Youngmen and women, who are the inheritors and
custodians of Ram Mohun Roy’s achievements and ideals, T
beg of you to cease to be patriot and nationalist in the merc
technical meaning of the word. I want you to be universal
in your sympathy, world wide in your knowledge and broad
in your vision and be a believer in your ideal that man is God
—and it is only by doing this that you can pay your best
homagc to the memory of the great man whose centenary we
are celebrating to-day and who was the first liberator of
Modern India.”

CENTENARY CLEELIEBRATION :
ITS JUSTIFICATION.
R. C. BONNERJEE.

“Let us now praise famous men and our fathers that
begot us”, is a desire, beautifully expressed that actuates all
those, who, believing profoundly in the possibility of evolu-
tion in human affairs, cannot but be grateful to the great men
who have contributed each in his own sphere to the betterment
of posterity. Lord Morley, in a paper on John Stuart Mill
expresses the same sentiment in the following words:  “It
was no bad usage of the Romans to bring down to its niche
the waxen image of an eminent ancestor on the anniversary
of his natal day and to recall his memory and its lineaments,
even though time and all its wear and tear should have
sprinkled a little dust or cheaped a feature. Nor was the
Alexandrian sage unwise who deemed himself unworthy of
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a birthday feast, and kept its very date strictly secret, yet
sacrificed to the gods and entertained his friends on the birth-
days of Socrates and Plato.” So too it is no bad usage
occasionally to remind ourselves more particularly of the
greatmen of the world ; and the time is not wasted wherein
we consider what made them great and strive to learn for our-
selves from a contemplation of their lives some lessons for our
own improvement. ‘“Great men”, as Carlyle has taught,
“taken up in any way are profitable company.” We cannot
look, however imperfectly, on a great man without gaining
something from him. It is for this reason that we welcome as
a reassuring sign in times of difficulty and danger the
cnthusiasm with which the Ram Mohun Centenary has been
greeted throughout India and in certain other parts of the
world. Indeed so widespread have been the tributes to his
memory that it seems almost a work of supererogation to
animadvert to the subject, and it would be tedious and
unnecessary to recapitulate here the main features of his life
or to attempt to dwell with any particularity of the many
achievements of this great man. His name is prominent on
the roll of Indian history. His achievements are writ in
indelible letters. There is something fascinating as well
as profitable in contemplating the variegated life which
providence ordained that he should lead. Born in
the district of Hughly in 1742, he ended his life in
Bristol in 1833. For though his gods had travelled in the
fiftynine years allotted to him, his mind and spirit had
travelled much further, journeying from the almost immemorial
truths of Hindu scriptures to the modern practices of
Christianity—selecting on the journey those things which when
combined might be of most profit to the religious and political
life of the India of his day and the India to come. It is not
unpleasant to think that if it be true that every nation begets
the government it deserves, so too it begets the greatmen it
deserves ; and for India to have such men as Ram Mohun
Roy shows that she deserves or has deserved good things. After
the battle of Plassey, Bengal was in a chaotic condition, and
it remained for men such as Ram Mohun Roy as natives of
Bengal to contribute some measure of cosmos to that chaos.
There are times when everything seems dark and dismal in
the history of a nation ; when the people are in sore need and
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their outlook is fainthearted, unsettled and dismal. It is then
that they have need of such men as Ram Mohun Roy, and
it is comforting to think that at such a juncture great men do
arrive. As Mathew Arnold has most magnificently put it: —

“Then in such hour of need

Of your fainting dispirited race
Ye like angels appear

Radiant with ardour divine
Beacons of hope ye appear
Langour is not in your heart
Weakness is in not your word
Weariness is not on your brow
Ye fill up the gaps in our piles
Strengthen the wavering line
Establish continue our march
On to the bound of the waste
On to the City of God.”

We all fecl that at this moment India is at a most critical
period of her history. Centenaries such as this remind us that
at critical periods great men arise. There are no greater
treasures in the store house of a nation than the memories of
its famous men. For that reason it is natural and proper
that their memories should be preserved and that respect
should be paid to them. In Bengal we are prone to words.
We are not unmindful of our great men, but we are tempted
to think that that gratitude can be adequately shown by words
and the debt we owe them repaid by laudatory speeches and
high-sounding culogies. That is far from the case. = Words
are inadequate to do respect to the memory of our great men.
It is deeds they would have of us, not words. Let us
remember the sublime truth of the immortal words of
Abraham Lincoln.

“The world will little note nor long remember what we
say here but it can never forget what they did. It is for us
the living rather to be dedicated here to the unfinished work
which they have thus far so nobly advanced. It is rather for
us here to be dedicated to the great task remaining before us
that from those honoured dead we take increased devotion to
that cause for which they wrought.”



ECONOMIC WRITINGS OF
RAM MOHUN ROY.

MR. SATYENDRA NATH SEN GUPTA.

When a great man dies, the most prominent portions of
his work are seized upon by his followers and passed on to
the posterity. His other works are permitted to lie in
obscurity, or often mentioned hastily. So it was with Ram
Mohun Roy. Rightly of course, his great work in the religious
and social spheres has attracted the wonder of the later
generations. He was truly the inaugurator of the age of
common sense in India. But time has arrived for economists
to claim him as the first writer on Indian Economics. That
he wrote on various topics dealing with economic subjects has
been mentioned by some of his biographers; particularly
some stress is laid on the importance of his evidence before
the Select Committee of 1832. But his contributions in these
directions have not been properly analysed, except by Sj.
Ramananda Chatterjee in his Introduction to the second
edition of the English Works of Raja Ram Mohun Roy. But
the learned editor of the Modern Review was more concerned
in bringing out the versatility of his genius by mentioning his
important contributions in all directions than in assessing the
real worth of his writings on Indian economics. It is the
intention of the present writer {o make an analysis of the
Raja’s work as an Indian economist.

He lived through a period of our history which was rich
in economic experiments. In 1772, the year of his birth,
Hastings had for the first time carried out the disastrous
quinquennial settlement of land revenue. Throughout the
later portions of the 18th Century, questions of currency and
banking,—the currency difficulties owing to the presence of
the many numismatic relics of the Mughal period, and the
failure of the early European banking, were giving the
government a good deal of trouble. In 1793 the famous
Permanent Settlement was concluded, and he saw before his
eyes the working out of the effects of that Settlement. It was
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a periad rich in the controversies about the Permanent Settle-
ment ; and the official opinion, after experimenting with one
system after another of land revenue settlement, finally fixed
upon one, and then slowly began to repent of its decision.
Living in those days, he could not but share the fever of the
controversy. Hence his most important writings are concerned
with the land revenue system and the Permanent Settlement.

(2)

One curiosity we have no means of satisfying. How
much did he know of the economic theories of the English
writers of the period? Unfortunately we do not possess such
volumes as “The Catalogue of Books in Ram Mohun Roy’s
Library.” So the curious may only enquire. Was he
familiar with Malthus and his rather pessimistic doctrines?
For, in giving his assent to the question, “Does the population
increase suddenly ?”, he spoke of the existence of “occasional
strong natural checks to this super abundance;” and
mentioned the cholera morbus. We might feel tempted to
read into this statement the theory that India was over-
populated ; for he stated in the next sentence that “the condi-
tion of the labourers has since been much improved, in com-
parison with what it was before the people were thinned by
that melancholy scourge”,—an accurate description of the
state of overpopulation according to the Optimum theory.
Similarly, one is tempted to speculate as to the extent of his
familiarity with Ricardo and his famous theories. Was he
not initiated into the mysteries of that dismal science through
his discussions with his friend, Jeremy Bentham? At places
in his Paper on the Revenue System of India, the most
interesting as well as the most suggestive of all his economic
works, he stated that “it is true that the common increase of
wealth has an irresistible tendency to augment the price (of
land), without any improving charge in the property.”
Further he went on, “It has been asserted, and that perhaps
justly that much of the increased wealth of Bengal in late
years is to be ascribed to the opening of the trade in 1814,
thereby occasioning a greatly increased demand for the
produce of the lands.” Sympathetically interpreted, this
might be taken as stating the theory of rent. But all this is

mere speculation. Perhaps he did not know any of the
10
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prevalent economic theories. But that does not detract from,
but only adds to, the greatness of his work.

His evidence before the Parliamentary Select
Committee of 1832 about the state of the country
and the land Revenue system forms the locus
classicus of his economic theories. A perusal of the
evidence and the papers submitted in connection with it will
convince one of the immense grasp that he possesesd over the
land system of the country. Possibly his connection with
the land system as one of the landholders, and his work under
Mr. Digby at Rungpur enabled him to see the operation of
the settlement at close quarters. As we read his writings, we
see before us the forces let loose by the Permanent Settlement ;
—the complete effacement of the rights of the cultivators, and
even of the Khud Khost ryots, the total failure of Cornwallis’s
honest endeavour to save something out of the ruins by means
of the Pattah Reguiation, the rapid changes in the proprietor-
ship of the landed estates, the growth of sub-infeudation etc.
Though he lived too near the period to judge of it in its proper
perspective, most of his judgments are of real value, and

possess enduring interest for the modern administrator and
economist.

His analysis about the past ownership of land, the
respective rights of the zamindars and the Khud Khost ryots
over the land, is, to say the least, masterly. In this connec-
tion, one notable sentence from his Paper on the Revenue
System of India will dispel much of the fog generated after-
wards around the question of the incidence of the zamindar’s
proprietorship before the Permanent Settlement.  “During
the former systems of Government, the situation of the
proprietors was not in any respect on a more favourable
footing than that of the Khud Khost tenants; and
consequently their right was not in any way analogus to that
of a landlord in England.” (Para 12). His statement that
there are, in short, three parties acknowledged to have a fixed
right in the soil,—viz.,—the Ryot, the Government, and the
zamindar, reminds us of the famous minute of Hastings, who
was also convinced that there were three parties, instead of
two, as was the pre-occupation with the authors of the
Permanent Settlement.
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He had a decided bias in favour of the Permanent Settle-
ment. It is a misfortune that in his time the Madras system
and the Ryotwari Settlement had not a fair trial. His main
indictment against such a settlement, so far as we can gather,
are two:—the inefficiency and the corruption of the
administrative machinery of the government, and that nothing
but the Permanent Settlement would instil confidence in the
minds of the people and induce the Zamindars to extend the
cultivation of waste lands. As to his first argument, coloured
perhaps by his experience at Rungpur, we may add that there
is no fixed frozen quality about the efficiency of the Govern-
ment servants ; that if these were bad and corrupt, the agents
of the Zamindars were no less so. Of the malpractices of the
Zamindars and their agents, he was perhaps too conscious.
(See his answer to questions No. 33 and 34). About his
second argument that “the same confidence would not be
produced by any periodic settlement (be it quinquennial,
decennial o7 even centennial.)” economists of the modern
period are somewhat doubtful. Perhaps he was too sweeping
in that statement in including the words, “or even centennial.”
Temporary settlements, if they are concluded for short
periods, hinder the investment and improvement of land.
But that charge cannot be made against a Centennial
Settlement.

His repeated discussions to prove that the Permanent
Settlement had proved beneficial to the Government are
interesting, but not so convincing. He based his contention
on standpoints: —(a) before the conclusion of the Settlement,
the collection of revenue was not so regular as it was after-
wards ; (b) “the comparative failure of the whole amount
of the public revenue at Madras under the Ryotwari system
as contrasted with the general increase of the revenue of
Bengal” ; and (c) the rise in value of land by 10 times or
20 times sold by the Government after 1793. About (a), there
is no dispute, for this was the main impulse behind the
Permanent Settlement. But one might point out, and on good
authority that even after the inauguration of the Settlement,
the collection of revenue was not so regular as was evidenced
by the frequent sales of estates,; that the latter-day regular
collection was due, not so much to the Permanent Settlement,
or even to the Sale laws, but to the improved State of the
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country. Here it might be argued that the improved State
of the country itself was due to the beneficial effects of the
Permanent Settlement,—as was the contention of late Mr.
R. C. Dutt. But his answer to the questions 30 and 35,
regarding the State of the tenantry in Bengal and Madras,
disposes of this argument. As regards (b), based on the
comparative statistics given in his Note II, we might point
out that other reasons, like the comparative tranquillity in
Bengal, and the turmoil in Madras, might be adduced to
account for the statistics. About the last argument, there is
some difficulty. The subsequent rise in the value of land
shows the extent of the benefit conferred on the landlords ;
it served as no proof about the advantageousness of the
Settlement to the Government. Indeed it is one of the
standing charges against the Permanent Settlement that it
involved the loss to the Government of the future rise in land
value. But it might be argued, and as he himself argues, that
the rise in the land value was of indirect benefit to the
Government ; “Besides, the government appropriates to itself
an enormous duty on the transit and exportation of the
produce of the soil, which has, since the period of the
Perpetual Settlement, increased to a great amount from the
exertions of the proprietors in extending and improving
cultivation.” So he is anxious to prove that the rise in the
land value was not due to the general increase of wealth, but
to the extensive cultivation of waste lands etc. But the
cultivation of waste lands was due to the rise in the demand
for the produce conscquent on the increase of wealth. Further,
as he himself admitted, that the wealth of the country had
increased owing to the opening of trade in 1814, but he
hastened to add that this increase in wealth had gone to the
pockets of landlords and ‘“‘dealers in commodities only.” Now
these merchants and leaders in commerce invested their
earnings in purchasing the landed rights; and it is their
increased wealth which might have sent up the value of land,
whose rent-roll was rising by leaps and bounds, but whose
revenue was fixed. That much capital was thus invested in
the purchase of land he definitely stated in his Essay on the
Right of Hindus over Ancestral Property (Para 7). The main
advantages of the Permanent Settlement to the Government
were the comparative stability of the collection of revenue, and
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the intangible, though supremely important, loyalty of the
zamindars,—a benefit, which he himself stated, would accure
to the Government because of the loyalty of the ryots conse-
quent on the fixity of rents.

Apart from the theoretical merits of the two systems, he
saw, perhaps too plainly, that the capacity of the zamindars
and their agents was giving a decent burial to the hopes raised
by the Permanent Settlement of improving the condition of the
people. His answer to the Q.34 and description of the elaborate
procedure regarding how to secure real fixity of rents to the
cultivators shows his intimate acquaintance with the practices,
or malpractices of the zamindars and their agents. It is an
effective answer to those writers (Cf. the article by Mr. Sachin
Sen in the Bharatbarsha of Pous 1341), who urge that the
zamindars really desire the improvement of the ryots.

And he saw clearly enough that the logical implications of
a permanent settlement with the landlords was some sort of a
permanent settlement with the ryots. Hence his proposals
regarding the fixity of the cultivator’s rent both in Bengal and
Madras. “The very least that I can propose, and the least
which Government can do for bettering the condition of the
peasantry, is absolutely to interdict any further increase of
rent on any pretense whatsoever.” He coupled this with
another proposal. “I regret to say that in some parts of these
provinces, the rent is already raised high that even an interdict
against further increase cannot afford the Ryots and relief or
comfort; consequently, the Government might endeavour to
raise part of its revenue by taxes on luxuries, and such articles
of use and consumption as are not necessaries of life, and make
a proportionate deduction in the rents of the cultivators, and
in the revenues of the zamindars to whom their lands belong.”
The cost of the administration might further be lowered by
the Indianisation of the services. About the economic effects
of such a proposal, he has not made further analysis. Will not
such a fixation of the rent perpetually give rise to further
subinfeudation of land, and so nullify the benefits? It must
then be coupled with some enactment regarding the non-
alienation of land by the peasants. But this is not the place
to carry further discussion on this point. Suffice it to say that
his proposal has great possibilities, and further analysis of the
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economic reactions of such a policy should be made by the
younger generations of economists.

(4)

Strands of many other ideas may be found in his writings.
In his journalistic days, he advocated the prohibition of the
export of rice primarily because it was the main article of
food of the people. Unfortunately we do not know definitely
the arguments that he advanced in favour of the prohibition
of the export of rice. Ever since this the export of the food-
stuffs of the country has been a sore-point with many of the
Indian economists of latter days. A faint echo of the now
famous “Drain theory”,—that King Charles’s head in the realm
of Indian economics, can be heard in one of his memorandum.
His analysis of the “Home charges” is accurate and illumi-
nating. Lastly his recommendation in one issue of his
“Sambad Kaumud:” asking “the poor, though respectful
Hindus, to become tradesmen, rather than mere copyists or
sircars”, if followed even to-day, would go a great way towards
solving the present acute problem of middle class unemploy-
ment. His evidence will also provide ample materials to the
economic historian of the period. We arc informed, for
example, of the rates of wages, the provisions, the houses etc.
of the various classes of people. On examination of either
Moreland’s or Chablani’s monographs on the economic history
during the Mughal period, we see at once that there has been
no material advance in either the rate of wages, or the standard
of living of the common people.

(5)

We might.justly claim him as the founder of the science
of Indian economics. If the history of the evolution of Indian
economic thought comes to be ever written, he is sure to occupy
in it the pride of place. The world, goes a trite saying, does
not know its great men. True or not in other spheres, this is
specially apt in our case. Busy with our own conceited ideas
about the Indian economic problems, we had so long neglected
the founders of our science. Ram Mohun Roy is the greatest
and the most neglected of all our founders. Let us hope that
the homage of the younger generations of economists at his
centenary will atone for the neglect of our forefathers.



RAM MOHUN ROY AND INDIAN
SPIRITUALITY.

MRr. G. C. GHOSH.

Though Raja Ram Mohun Roy was a great social
reformer of India in the 1gth century, yet as a religious
teacher he will be more gratefully remembered in her history
and still more so as a stalwart defender of Brahmanic faith,
who has saved her people from their subjection to Christianity.
The social reforms of a country are such things that become
gradually inevitable in time by the advance of education, and
so they fall less in importance in the history of a people than
their religious advance which is purely spiritual one which
leads to the ultimate goal of humanity.

Above all countries of the world India has been famous
from an immemorial time for acquisition of profound learning
in spiritual matters ; and for this men from distant countries,
in search for spiritual knowledge, used to resort there from
early times. Indeed there had been no other country in the
world whose people in large numbers used to leave their homes
and discard all pleasures of domestic life to end their earthly
existence in jungles simply for meditation about Reality, so
that they may acquire a deeper and yet deeper knowledge
about the mysterium tremendum of life, universe and Reality,
to the intent that they may attain mukti or release from the
bondage of ignorance which prevents them from the attain-
ment of their place in divinity, of which they believed humanity
to be a part; while on the contrary, in other religious scrip-
tures salvation has been understood to mean and has been
described to be a state of enjoyment somewhere, more of the
body than of the spirit, in living in some beautiful mansions
supplied with the sweetest pleasures of life which flesh lusts
after. As the religious ideas of the people of India generally
about the life of man, from hoary ages, have fundamentally
been opposite to those of most other peoples of the world, in
not considering body and soul as one identical thing, so the
outlook of the latter about their future existence has been quite
different from that of the former. This has been clearly
expressed in Christian scriptures in teaching that life is not an
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ever existent entity, but its eternity is a special gift of God only
to His favoured persons, and that in the belief in some one as
God and that in the saving power of his blood lies the
redemption of mankind and the acquisition of eternal life.

When to propagate and establish such doctrines as these
in India, about a century ago, shoals of missionary from the
West, backed by powerful supporters, began to flow there to
proselytize her men and women into their quaint religious
doctrines and alluring Western manners and customs were
placed before them for adoption, at that juncture Raja Ram
Mohun Roy providentially appeared on the scene, as a faith-
ful champion for the cause of India’s ancient religion, to ward
off the destructive tide that rushed to sweep it away. The
band of giant missionaries who sought to measure strength
with Ram Mohun Roy encountered him in open battle, as if
to take the citadel by force ; but like the boy David of old he
taking up the gauntlet flung at him fought with such valiance,
filled with the power of the spirit of India’s One God and
Saviour “Ekameveduvitiyam,” that they were signally dis-
comfitted in the struggle. In striving to convince his
opponents in the unity of God and in His equal love and mercy
towards all His children to save them, Ram Mohun Roy, in his
controversy with them used such weapons of highly convincing
logic that they fell back unable to establish the superiority of
what they had brought to hoist upon India, and though they
continued to argue still, they were completely vanquished in
the judgment of intelligent people.

Thus, India, where rose the mother of religions, was
saved from the onslaught of foreign missionaries in her old
belief in one God and Himself the Saviour of all men, in all
times, and climes, as was taught by Christ himself, who was
a monotheist, and gave men no other creed whatever but that
of love of such a God and of His children, except through
whom, he said, He can not be loved and served.

In the pages of the religious history of India this noble
service of Raja Ram Mohan Roy will ever be written in
indelible letters of gold.



RAJA RAM MOHUN ROY.
Born May 22nd, 1772—Died September 27th, 1832.

Raja Ram Mohun Roy, the great religious leader of the
Hindus understood the true spirit of the Monotheistic phase
of Vedanta, and after studying various scriptures of the
sectarian religions of different nations, endeavoured to lay the
foundation of his eclectic Philosophy and the universal
religion under the name of ‘Brahmo Samaj’ in Calcutta on
August 20th 1882, where theistic services were held regularly.

He tried to introduce the idea of ‘Sarva Dharma
Samanvaya’—the harmony of all religions—in his ‘Brahma
Samaj’ and was the pioncer to spread it among the masses.
That spirit was afterwards developed into the eclecticism of
modern ‘Brahma Samaj’ by Maharshi Devendra Nath Tagore,
Keshab Chandra Sen and their followers.

But the true spirit of Sarva Dharma Samanvaya
blossomed forth in fullncss of time in its pristine glory and
became cmbodied in the Divine personality of Bhagavan
Ramakrishna Paramahansa, whose life-long spiritual practices
(Yoga-Sadhana) which embraced all the sectarian teachings
of different Cults, made him realisc the ultimate goal of all
religions as one and universal.

Raja Ram Mohun had a clear conception of the Vedantic
ideal of the Harmony of all religions and like John the
Baptist had been the forerunncr of Bhagavan Ramakrishna
Dev, who practised it, lived it and inculcated its true spirit by

saying: ‘e %S ©© A¢” Yala Mat Tata Patha, that “all

religions arc like so many paths which lead men to the
realisation and attainment of the one God of all religions.”

The Ramakrishna Vedanta Society. SwWAMI ABHEDANANDA

RAM MOHUN—A REBEL.*

Pp. JAwAHARLAL NEHRU.

Ram Mohun came at a time when India was in a ferment.
It was extremely difficult to get out of the old ruts and it

*From the address at the Students’ Ram Mohun Exhibition.

1
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required remarkable courage and wisdom. Raja Ram Mohun
Roy was a rebel. He was no doubt in good terms with the
British authorities; and yet, in spite of that, he was
fundamentally a rebel. He saw the change coming and did
not submit to the conditions simply because they managed to
exist. Romain Rolland, the great French savant had said
‘Thought, if not put into action is abortion’. The Raja
translated into action what he thought in his life.

RAM MOHUN AS A VEDANTIST.
DRr. Saroj KuMAR Das, Calcutta University.

Place of Vedanta in Indian Thought and Culture.

If the Vedanta, as Max Muller once put it, “is clearly the
native philosophy of India”, then assuredly Ram Mohun is the
truest exponent and the best embodiment of the spirit of the
Vedanta. Indced the safest general characterisation of the
Indian philosophic tradition is that it consists of a series of
footnotes to the Vedanta. Truly that is where the heart of
India beats, and Max Muller, by virtue of his invaluable gift
of intellectual sympathy has faithfully recorded this heart-
beat, so far as he adds that “with the Hindus the fundamental
ideas of the Vedanta have pervaded the whole of their
literature, have leavened the whole of their language, and
form to the present day the common property of the people
at large.” Now the phrase, ‘native philosophy’, may, for
aught we know, be easily paraphrased into the much too
complacent assurance that we are all ‘born Vedantists’. If it
mecans no more than that ideas of the Vedanta permeate and
cnliven the cultural atmosphere in a way in which those of
the other indigenous systems of thought do not, then the
interpretation is clearly beyond challenge. Indeed it is no
senseless exaggeration to say that every Hindu is suckled at
the breast of the Vedantic ethos; but it is just possible to
gloat upon a mere possibility and thus for ever remain a
suckling in the realm of mature philosophic thinking. In the
sphere of intellectual achicvements, there is no established law
of inheritance whereby one can claim to be a born legatee of
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a traditional faith ; in fact philosophic persuasion, like free-
dom, can never be given,—it has always to be earned.

The Message of the Vedantic Culture.

If philosophy is but life brought to the focus of self-
consciousness, Ram Mohun Roy was the truest apostle of
Vedantic thought and culture. That does not mean, however,
that he had been wedded to a pet theory or creed which he
sought to foist upon the world at large. He was con-
stitutionally incapable of fraternising with anything that was
parochial, sectarian or merely rationalisticc. The Vedanta
provides him with just that vantage-ground, from
which fall away all these narrow, communal or
nationalistic accretions. In short, the Vedanta stands for the
cult of no-cult. It presents the impressive spectacle of the
Spirit of Humanity passing under review all the distracting
cults of human life—the cult of communalism, nationalism, or
even of so-called ‘internationalism’—with the perpetual
warning:  “Not this false god that people worship”
(42 afezgaad) In thus carrying out his life-giving
mission, the Vedantist reminds onc of the much persecuted
preacher of Galilee, drawing men away from the delusive
worship of minor deities with the forceful reminder: ‘“My
Kingdom is not of this world”!

Ram Mohun the Incarnation of the Spirit of the Vedanta.

Such is the rigour of the Vedantic discipline to the height
of which a nature like Ram Mohun’s could alone rise equal.
He was a true Vedantist, and thus a votary of Truth which has
no geography of its own. From such a platform of thought
and existence conceivably the highest of its kind, it was all
the casier for Ram Mohun to realise that nationalism or
patriotism is not enough—the truth that was revealed to Nurse
Cavell as she died the martyr’s death. Our heart instinctively
responds to the call, however much our head might linger and
hesitate. Being in the blessed company of those ‘“‘spectators
of all time and all existence” whom Plato has immortalised in
his own writings, Ram Mohun had the insight to discern in
time ‘“‘the moving image of eternity.” It is his Vedantic
discipline that enabled him also to realise that the economics
of spiritual values requires that there should be no meaning-
less duplication of functions. It is because and so far as East
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is East and West is West that they do, and must ever, meet to
their reciprocal advantage at the thought-exchange of the
world. But he is careful enough not to barter away the
individuality of Eastern thought and culture in order to
securc an international credit. In short Ram Mohun has
excmplified in and through himself what the biological

principle of cross-fertilisation may achieve in the realm of
cultural values.

Greatness of Ram Mohun sui generis: Compartmental analysis
and classification of it impossible.

This is what makes a respectable characterisation of Ram
Mohun’s greatness all the more difficult, if not altogether
impossible. To say that he is a Vedantist is not particularly
illuminating. It may mean everything or it may mean
nothing at all. For the Vedanta was with him not a creed,
but the medium in which he saw and assesscd everything else.
Or better, it is the atmosphcre that he breathed and diffused
through all his writings. Accordingly all such characterisa-
tions and labellings of Ram Mohun must needs be imperfect
and misleading. For example, he has been called, and that
with strict justice, an orthodox Vedantist among the Hindus,
a Zabardust Maulavi among the Mahomedans, and an
unordained Padre among the Christians. In a sensc all these
characterisations are, and nonc of these in particular is true.
But these leave the peculiarity or individuality of his greatness
untouched. Indeed, his is a greatness that defies compart-
mental analysis and classification ; the method of rule-and-
compass assessment is here shamed out of existence. He is
his own exemplar—a thinker absolutely sui gemeris. Indeed,
it would not do to forget that the grecat man as ‘“the real
individual is the sphere which his activity doth fill.” 1t is true
that the admirer has to reverse the procedure of the Creator
and begin with the dismembered parts in order to reconstruct
the whole in its all-round perfection. This method, we know,
is foredoomed to failurc ; but we have no other alternative
to fall back upon.

Critical Study of Ram Mohun—its use as well as abuse.

The limitation of this method of studying a great man
must always be kept in view. To disengage any item of
thought and action from the centripetal influence of the sphere,
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which the individual is, and pursue it in a centrifugal direction
would be courting sure misrepresentation. That is the
original sin of a method of interpreting Ram Mohun that is
making itself heard in certain quarters. It is all the morc
sinister because it is being sponsored in the name of historical
scholarship and scientific accuracy. To put it briefly, it
betrays an essential lack of the historical sense and the scientific
temper. Facts cease to be facts and become fictions when
they are torn out of their proper context and made to do the
duty of a truthful representation. Too high a premium has
been put, for example, upon the disproving of Ram Mohun’s
visit to Tibet, to Benares for Sanskritic studies or to the
proving of some shady DBenami transactions to which he is
alleged to have been drawn into. Perhaps 1 should have
been well-advised not to refer to such controversial topics on
a ceremonial occasion like the present. But my apology is
that I am no believer in the policy of burying the hatchet—
for it is, at best, a counsel of despair. The hatchet that is
buried to-day may be exhumed to-morrow. If therc be a
hatchet at all, let it be uncarthed and cast into the sca and thus
removed out of harm’s way altogether. Against this super-
stitious idolatry of ‘facts’—which is wrong in principle—the
criticism one would like to register is that it is not facts as
such that we seck, but the meaning of facts as the standard-
bearer of truth. To use the beautiful imagery of Rabindra-
nath, the fact is like the blind lane that closes upon itself ; it
shuts out from view the open firmament of truth. Indeed,
facts are like “words by which the wise reckon, they are the
money of the fools.” A fact-ridden verdict is not necessarily
the most authoritative one. Such is also Katherine Mayo’s
‘Mother India’ which claims to have given us facts, but has it
given us the fruth about ‘Mother India’? Here exactly comes
the challenge to the younger generations of to-day. Theirs is
the duty rather to strive ‘towards making than repose on
aught found made’. It is no use looking up to the older
generations—crabbed and cabined in their inelastic mummi-
fied scholarship. Not unjustly did Mr. G. Bernard Shaw
remark the other day: ‘A man after forty is a scoundrel’.

Now, I propose to concentrate on those live issues of
modern times wherein the Vedantic inheritance of Ram
Mohun stood him in good stead. Rabindranath hails Ram
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Mohun as the inaugurator of the Modern Age in India
—'‘the only person in his time, in the whole world of man, to
realise completely the significance of the Modern Age’. But
the Modern Age represents, in the words of an illustrious
thinker of the last century—“Protestantism in the sphere of
the thinking spirit.” Happily, Ram Mohun’s title to great-
ness, to be reckoned the interpreter of the Modern Age, docs
not consist merely in the assertion of the Protestant rights of
private judgment of frec lance thinking. He had the insight
to perceive that man in any age cannot live upon mere
negation or protestation. The spirit of Protestanitism,
although necessary as a prelude to all constructive endeavours,
all reforms, is, as he truly forcsaw, only a means and not an
end, a precept and not a doctrine, the starting-point and not
the goal of final achievement. He had the intellectual
sufliciency to realise that a doctrine is truc not because it is
modern, but it is modern as also for all times because it is true.
If truths wake to perish never’, neither antiquity nor modernity
can cither detract from or add to the truth of a doctrine.

Frcedom as the Keynote of Ram Mohun’s Greatness.

The Keynote of all his greatness—indecd what makes
him one of all ages and climes—is that he was a free man in
the most comprchensive sense of the term. In the words of
William Adam, Ram Mohun would be “frce or not be at all.”
In point of fact, frecedom was an clemental passion of his soul
—unot frecedom of action merely which is of secondary and
subsidiary importance, but freedom of mind which is far more
comprehensive and radical. Here, again, the distinctive
individuality of his character comes out in prominent relicf.
Freer than the Free thinkers and Rationalists of eighteenth
century Europe, Ram Mohun had the competency to reconcile
the natural light (lumens naturalis) of individual reason with
the authority of the Scriptures as the collective wisdom of the
race, handing on the torch of illumination from age to age.
Although he received his first schooling among the image-
breakers of the West as well as the East, he did not indulge
in the pastime of image-breaking unto the last. If that had
been the main plank in the platform of reform upon which
he took a firm stand, he would have remained a pigmy indeed
in the realm of spiritual values. It is in the constructive part
of his programme of reform—in his effecting the much-needed



THE STUDENTS’ RAM MOHUN CENTENARY VOLUME 87

adjustment of the rights of Authority and Free thinking—
that we discover the unmistakable signs of a master mind that
he was. To that extent he was as much the product as the
creator of the age to which he belonged. He came in the
fulness of time ; and the opposition he encountered in his life-
time was the surest index of the genuine need of reform in
that age. But this is a truth often lost upon reviewers of
Ram Mohun’s life who seek to enhance the historical
importance of Ram Mohun by discounting the spirit of the
times, the Zeit-geist, as the Germans would put it. Wanting
in an historical sense, they fail to take time seriously, and thus
miss the home-truth that great men are but the rallying-points
of the invisible currents of time-forces that operate the history
of human civilisation. Great men do adinittedly appear as
‘strangers from afar’, so far as they emerge on the scene with a
higher certificate of birth, but this emergence of theirs is not
at variance with continuity in the cultural history of the race.
These are the pcople in whom find a vocal expression the ideas
that stir the sub-conscious mind of the race. Ram Mohun was
similarly circumstanced in relation to his own age—an age of
which the dominant note was the need for a new orientation,
a ‘creative synthesis’ in the truecst sense of the term. Of this
historic synthesis Ram Mohun gave one formulation, the
saintly Ram Krishna another—typical of their respective
genius ; but ncither could possibly replace the other, each
being illustrative in its own way of the characteristically
Hindu genius for synthesis.

Universalism of Ram Mohun: the message of the Concrete
Universal.

It is the possession, in an abundant measure, of this
synthetic genius or what is the same thing, his Universalism in
thought and culture that explains the secret of his greatness.

\ Here we notice a remarkable kinship between Ram Mohan
and his illustrious contemporary Hegel who preceded Ram
Mohun in birth by four years and death by two years. What
Hegel preached as the message of the Concrete Universal,
Ram Mohun translated into practice as the underlying
principle of his reformative zeal. The fact that one developed
the theory in ignorance of the other argues a pre-established
harmony, a spiritual fellowship between the two. Now, as
against the insurgent abstract universalism of the eighteenth
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century, Ram Mohun had his faith pinned to the Concrete
Universal. The characteristic note of eighteenth century
Universalism is typically expressed, as one present day
literary critic obsecrves, in the well-known lines of ‘Love’s
Philosophy’—

“All things by a law divine
In one another’s being mingle.
Why not T with thine?

—Why not? Shelley’s life has given the answer to that. It
meant for him absence of all bondage in whatever shape and
form such bondage invaded us. It was worshipped in the
abstract but resented in the concrete and the particular.

It is this message of the Concrete Universal that enabled
him to avoid two dangerous pitfalls—one, Eclecticism, the
danger of Comparative Religion and the other, the so-called
Internationalism of to-day, the danger of Comparative
Politics. Ram Mohun has been christened the ‘father of Com-
parative Religion, and so it is all the more necessary to know
how he stood in regard to it. Comparative Religion, however,
laudable in its ambition, has a tendency to cffect an lLc.m. of
religions, and thus to dilute the significance of religion past
all recognition. Not unreasonably, therefore, did one devoted
student of Comparative Religion once rcmark—‘the study
of comparative religion has left me comparatively religious” !

With regard to his faith in international fellowship, it is
significant to note that in the historic letter which he wrote
to the Minister of Foreign Affairs in France, he made no secret
about his conviction that “all mankind are one great family
of which numerous nations and tribes existing are only
various branches.” Herc we find no doubt clear cvidences
of his Internationalism—but not of the European brand, which
gives us only a side-view of Humanity. The roots of modern
thought, as one European thinker writes, “are sunk deep in
the fruitful soil of nationality, while the top of the tree spreads
itself far beyond national limitations. It is national and
cosmopolitan together ; it is international as the common
property of the various peoples which exchange their philo-
sophical gifts through an active commerce of ideas.” Nothing
could be a trucr description of the cult of internationalism
that has its root struck deep in the soil of nationalism. Mischief,
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they say, always lies about the root. Nor is the root a faith-
ful index of the thing in question. We have the age-long
prescript—" By their fruits ye shall know” and not by their
roots. Now, the method of working from the roots upwards
has been tried and found wanting. Why not try the other—
namely, of working from above downwards—? This is exactly
what Ram Mohun has tried and invites the distracted world of
to-day to try. As the inheritor of the cultural universalism
of the Vedanta, Ram Mohun had his vision attained to the
master-light of all our seeing—the Vedantic revelation vouch-
safed in ages gone by to the Upanishadic sages who declared,
with a suggestive symbol that the ancient holy fig-tree
(symbolising the Infinite to the Eternal) has its roots in heaven
and its branches spreading downwards. (Urdhvamulo’viks-
kha esha asvaithah sandtanah).

The Making of the International Mind, the supreme need of the
hour.

Accordingly, a Parliament or a Federation of Mankind
must for ever remain a pious wish merely, and a League of
Nations is too apt to degenerate into a clique of nations, until
and unless the making of the international mind is an accom-
plished fact. This can be achieved, be it remembered, not on
any platform of diplomatic relations or by means of any pact
or patchwork, be it communal, political or international. It
is to this making of the international mind that Ram Mohun
by means of the example of his life and teaching invites us
to-day. Shall we respond to this invitation or cling to our
pettinesses? It is easy to deride this notion of human
solidarity and take to the blunt Johnsonian method of refuting
it by kicking against it. If it be contended that the vision is
too good to be true, Ram Mohun as the truest representative
of the Vedantic universalism would rise equal to the occasion
and affirm that the vision of such a Federation of Mankind
is too good not to be true.

Indeed, as I try to visualise the greatness of Ram Mohun,
there appears before my mind’s eye a majestic figure, towering
head and shoulders above all his compeers and overriding by
virtue of his compelling greatness all our misrepresentations,
wilful or otherwise. And I am disposed to accost him in the
words in which Matthew Arnold invoked Shakespeare:



90 THE STUDENTS’ RAM MOHUN CENTENARY VOLUME

Others abide our question. Thou art free,
We ask and ask: Thou smilest and art still,
Out-topping knowledge. For the loftiest hill
That to the stars uncrowns his majesty.

MODFERN ATTITUDIE TOWARDS
RAM MOHUN .*

Dear Sir,

It is a privilege to be invited to read a paper in a gather-
ing that is going to be convened to pay homage to the memory
of that profound intellectual giant—Ram Mohun Roy who
was the herald of a new age that has enriched posterity for
ever, and of which the air we breathe. But I fecl, in rising to
read a paper before a large audience whose patience has
already been tired out by sitting for a long time and listening
to a dull programme of paper speeches one runs the risk of
making himself somewhat of a bore and courting curses of
the audience upon himself. You would, therefore, excuse me
if T cannot agree to your request. But nevertheless, I am
really very grateful to you for affording me an opportunity to
record my homage and respect to that great soul whom we,
sons of modern India, really consider to be the first young
liberator of our national soul.

And moreover it gives onc a sense of joy and satisfaction
to realise that in these days when iconoclasm is the popular
religion, ‘“‘demolish the old gods” is the war cry, we have
courage enough to gather together in invoking the spirit of
that great idol—and what an inspiring idol is Ram Mohun—
to accept our homage. The pendulum of a clock cannot but
swing to two extremes, and public opinion—whether about
person, thing or theory—is not better than a mechanical
pendulum. If the nineteenth century saw a Carlyle who
pleaded for hero-worship, twentieth century in its cynicism
and its almost hysteric fondness for “facts” and “analytical
methods”, brought out either a Lytton Strachey and his train
of followers who sat down to prove the hollowness of the

-_‘An oix-n leu—er addressed to the Secretary, Students’ Ram Mohun Conference.
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old gods, or an Emil Ludwig or André Maurois to revive the
self-safe gods as heroes no doubt, but heroes more of fiction.
The same attitude prevails in our country with regard to Ram
Mohun. Our age has a love for extremes; it knows not the
“middle path”. We have, in our hurry and bustle, in our
shameful self-consciousness, in our brag of the so-called
“objective” or “subjective” approach, lost the balance. So,
when there is one section in our country that enjoys to picture
Ram Mohun as a seer and saint with a halo around him who
was in direct communion with that Supreme Being whom we
call God, the other section delights in digging out chips of
a dark old block that portrays him, putting it rather baldly,
as a bragger, a dishonest dealer, a worldly man of the worst
type and a rebel against social virtues. Both pictures are
much too over-coloured and are based on insufficient data,
and there is a great deal of difference in the angle of approach
as well. While the former is the one extreme attitude of blind
hero-worship, the latter is the result of twentieth century
cynicism, and seclf-consciousness that overvalues whatever is
ingenuous or original, whatever is latest and cleverest, and
puts undue weight on up-to-date researches and investigations.
Both in a way blur the vision, vitiate the perspective, and
make the ultimate judgment suffer in balance. But let me
come to it in a more concrete way.

Ram Mohun was the initiator of the Brahmo movement—
I need not explain it—, he founded the Brahmo Sabha on
August 20, 1828, which was formally opened on January 23
(11th Magh), 1830, a date from which the Brahmo Samaj dates
its existence. The Brahmo Sabha was established “for the
worship and adoration of the Eternal, Unsearchable and
Immutable Being who is the Author and Preserver of this
Universe.” Naturally with that Samaj and with many of our
countrymen outside it, Ram Mohun, who brought back to
our country the worship of One Suprcme Being, became the
Apostle, the Fountain-head from whom their philosophy, and
their church sprang. And, as has so often happened in our
history, his figure gathered round it the halo of a seer, a
prophet of religion, and half-true tales came to be
mixed up with facts of a life that was nobly and mightily
lived. All these are perfectly understandable. For, have we
not already seen pictures of Gandhi and Ramkrishna and
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Aurobindo hanging in way-side shops with halos round their
heads, and have we not heard tales and anecdotes seriously
talked about of half-mystical, half-romantic and half-spiritual
significance about them? That for good or for evil is our
eastern, or perhaps the human, mind. @ We like to see our
heroes through coloured glasses. Ram Mohun has therefore
been portrayed as an individual, forsaken and forlorn,
ploughing a lonely furrow; fighting against inhuman odds and
difficulties presented by his family members as well as by his
countryinen ; as passing through severe penance, pain and
mortification; as crossing the snow-clad cliffs of the
Himalayas to Tibet in quest of his ideal ; and as one who sat
face to face and eye to eye with the Eternal, Unsearchable,
Imnmutable Being whom he adored ; and losing himself at
times in religious eccstasy for his Beloved. Not all the lines
of this picture are wrong or even overdrawn but much, I
must confess, is a bit coloured. To speak in rather a straight
and direct manner, Ram Mohun was not a divine, not a
spiritual personality charged with the message of God, as we
generally understand, and surcharged with that bhakti or that
mystic inner urge that characterises all great religious divines
of history. He was first and last an intellectual of a rare
sort, a gigantic mind of immeasurable depth and
magnitude, and his quest in search of a true and universal
ideal of religion was purely an intellectual process. His
cherished ideal of the worship of the Immutable Author and
Preserver of the Universe was not received as a message of
God through any intuitional or mystical process, through yoga
or tapasya, or as the result of his direct communion with Him,
as we generally read of prophets. It was, it sems to me, and
it would seem to you all—please read his numerous religious
controversies with the Baptist Missionaries, with the Vaisnavas,
and the orthodox Hindus of his times—a result of a long and
strenuous intellectual process through a very careful study and
analysis of the Koran and the Bible in their original and the
various systems of Hindu and Buddhist thought. The Brahmo
movement, as he conceived it, was essentially a national and
intellectual movement, and viewed from this angle Ram
Mohun’s portrait certainly presents a better and more correct
perspective. It is thus and then alone that he emerges a more
real and distinct figure, a universal man that he was, an
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intellectual giant who has hardly a peer even to this day, a
personality that shakes humanity, a luminary that brings
about the dawn of a new era.

Let me now turn to the other extreme which, if studied
a bit closely, is only a corollary of the one I have
just stated. It was well-known that ~ rec-action to thc over-
zealous attitude of the religious followers of Ram Mohun
would set in, but it is most unfortunate that the re-action
followed in the trail of the neo-Hindu movement. There
is, in fact, a considerable section of the Bengali Hindus to
whom Ram Mohun’s name is an anathema ; they look upon
him as the founder of a religious sect which they consider
as running counter to Hindu religious nationalism.  They
think Ram Mohun himself to have been opposed to Hindu
religious nationalism. I have personally noticed educated
and respectable members of society taking delight in
crying down or secing Ram Mohun cried down by others.
“The prophet of the Brahmo movement is demolished to dust
—so down goes the Brahmo Samaj”’—this is what seems to
be in their mind. But this attitude which is small and mean
to the extreme apart, I must say that this is a gross misrcading
of the life, character and ideals of Ram Mohun as well as of
the history of the Brahmo movement. Only the other day,
an esteemed collcague of minec was telling me that it was most
unfortunate that Ram Mohun was born in India! In a
moment this unfortunate attitude of my countrymen passed
my mind, and I was disposed to agrec with him. Is it not
really a very narrow vision that views Ram Mohun through
such a stained glass? 1Is it not really doing a very great
injustice to that profound intellectual genius that shed its
multi-coloured rays to illumine so many dark corners of our
creased and crippled society ?

But I understand, all this is due, on the one hand, to
our enormous ignorance of the aims and ideals which Ram
Mohun strove for, and to the overemphasis a section of our
countrymen gave on the other to the religious and spiritual
personality of the Raja in exclusion of his social and political,
national and international, mental and intellectual genius that
took a very lively interest in things mundane. Most of us, I
dare say, have not read one single work of Ram Mohun—
and we have about fifty of them on a variety of subjects and
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in a variety of languages—and few among us
have a «clear idea of what Ram Mohun stood
for; and this is the one and only reason why
the attitude of a large section of the community stands
vitiated to the extreme. This enormity of our ignorance is
also responsible for the overemphasis we have laid on the
religious and spiritual character of the Raja.

It was certain that this false picture of Ram Mohun as a
religious prophet which he never was would one day get a
rude shaking, unfortunately in a most obtrusive manner, but
naturally swinging the pendulum to another extreme. This
has r.ow come. You are all familiar with the researches of
my friend Mr. Brajendranath Banerji, into the life-history
of the Raja. His researches cannot yet be said to have
reached a final stage to justify any categorical statement, but
he has been able to draw, from original unpublished documents,
certain inferences which give us a picturc of that great
personality in his carly years. It portrays Ram Mohun as
an astute man of the world, taking a very keen interest in
things mundane, stooping low to the extent of taking recourse
1o legal lics and jobberies, fighting not amidst poverty and
penury for his ideals as had so long ben the picture but
flourishing in comparative financial ease if not rolling in
luxury, forsaking his father who was in prison while he himself
was in affluence, fighting in court against his brothers, and
roaming from place to place in furthering his material gain.
According to Mr. Banerji’s inferences, the figure, moreover, of
Ram Mohun as crossing the Himalayas to Tibet, fades out of
the canvas and the emergence of the idea of the worship of
One and only Eternal Immutable Being shifts to a later date
than had hitherto been known.

These researches arc certainly very valuable providing as
they do certain facts and factors that would go to make the
life history of Ram Mohun more accurate and complete. But
I do not think that it helps to change any fundamental inter-
pretation of Ram Mohun’s life and genius, nor on the other
hand do I find anything in these inferences that runs counter
to the aims and ideals which Ram Mohun strove for or on
which he stands or falls. As to Mr. Banerji’s inferences with
regard to Ram Mohun’s early life there is nothing in my
opinion, to quarrel apart from purely historical or documentary
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point of view. I am myself a student of historical and
archalogical research, and have all the regard for meticulous
study of details, but I know at the same time that it is here
where we archaologists in India founder, for we get ourselves
lost in the details and our vision of the whole gets hopelessly
blurred. For the interpretation of Ram Mohun’s genius and
all that he stands for, his early life is of no concern tous. The
mission of his life, the ideal he came to cherish he found later
in life aftr he had settled down in comparative ease and
affluence. And even his much too worldliness is in no way
a contradiction of the career hc lived. As to the myth
or not of the romantic story of his journey to Tibet and his
sojourn there, I, for onc, have not the least objection, except
again on historical ground ; for the main thing stands inspite
of it. The fact remains that he cared to study the tenets
of Buddhism deeply ard thoroughly, and there is evidence
of this in his controversies with the Vaishnavas on the onec
hand and the orthodox section of the Hindus on the other
Whether he studied Buddhism with the TLamas of
Tibet or at any monastery ‘“beyond the bounds of
Hindusthan”, as Ram Mohun himself puts it, is immaterial.
Finally with regard to his having a Mahomedan mistress, my
own attitude is equally one of unconcern ; for knowing as we
do of Ram Mohun’s predilection for Saiva form of marriage
which he openly supported, one need not be surprised if he
really took a Mahomedan wife according to rights he upheld,
and in this he probably foresaw a state of society in India
which is yet to come.

But what I object 1o, with regard to these valuable
researches is in their loss of balance in as much as they push to
the background the rcal Ram Mohun and bring the minor
details of his life to the fore. They may be interesting, they
may even satisfy our ordinary curiosity, but they must not be
overvalued, we must not attach too much importance on them,
for what has uptill now yielded to research are not the real
things that matter. in a life as Ram Mohun lived, as all great
men live. What I object to, therefore, is the attitude which is
one of fault-finding, as of the tradition fly. Great men—great
in head and heart, great in personality and dignity, great in
mind and intellect—have a fire of strength and energy eternally
burning in them which consumes all faults and frivolities that
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touch them. They are not like ordinary men who are over-
powered by them. These faults and failings are like old
torn rags which they throw off at will. They are not judged
by ordinary standards. I could give you here a number of
instances of good and great beings, worshipped by thousands,
from ancient and modern history whose lives have been
touched by much that is gross and cruel and immoral as we
understand them. But I must refrain from doing so, for I
may not then be able to remain unhurt. I have no intention
of becoming a martyr that way. But those things have not
been able to push those personalities to oblivion. They live
and shall ever live for what they have given to posterity, they
shall continue to be worshipped and idolised by thousands to
whom their contributions are real and abiding.

And so shall Ram Mohun. He does not stand or fall on
his having been an astute man of the world, eager to further
his material ends, o1 his marrying a Mahomedan mistress, or
even in his taking recourse, when occasion demanded, to
diplomacy. He stands on his own contributions, his legacies that
have enriched our age, our country and the larger humanity.
In an age of unreason and superstition he fought for a rational
and scientific view of life in matters social, political, national
and international. He was the first man in India to synthetise
contrasting cultures of his time in the light of a comprehensive
ideal. He laid the basis of what we to-day term as the method
of historical criticism, as well as of comparative religion. In
an age when learning and scholarship was a rare gift Ram
Mohun was acquainted with ten languages: Sanskrit, Arabic,
Persian, Hindi, Bengali, English, Hebrew, Greek, Latin and
French, and dived deep into the religious scriptures of all the
major religions of the contemporary world. He brought back
to us the ancient wisdom of the country in religion, as well as in
other secular matters, and fought for the cause of ‘India’s
cultural reassertion.” Deeply versed in Sanskrit, he revived
classical studies; and ‘imbued the Bengali literature and
language with the rich atmosphere of our classical period.” He
wrote a suggestive Bengali grammar, wrote valuable pamphlets
on Hindu law and made strenuous exertions for the freedom of
the native press. Ram Mohun moreover in the words of
Rabindranath, “was the only person in his time, in the whole
world of man, to realise completely the significance of the
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Modern Age. He knew the ideal of human civilisation does
not lie in the isolation of independence, but in the brotherhood
of interdependence of individuals as well as of nations in all
sphere of thought and activity . . . Through the dynamic
power of his personality, his uncompromising freedom of the
spirit, he vitalised our national bheing with the urgency of
creative endeavour and launched it into the arduous adven-
ture of realisation. He is the great path-finder of this century
who has removed ponderous obstacles that impeded our
progress at every step, and initiated us into the present era
of world-wide co-operation of humanity.”

This is the final verdict of history on Ram Mohun, which
has stood the test of insidious propaganda and
which no research, no original interpretation can alter. On
this verdict the personality of Ram Mohun shines in resplendent
glory and majesty, and it shall continue to shine for days, for
yecars and for centuries to come. It was only in course of a
loose table-talk that a master-mind described him as a ‘pigmy’
which he ultimately retracted.

December 25, 1933. Yours sincerely.
The University, Calcutta. NiHAR RANjAN RAY

RAM MOHUN THE APOSTLE OF
FREEDOM.

ProF. NIRMAL KANTI MAJUMDAR.

.Standing as we do in the twilight region between Unhappy
India of to-day and Happy India of to-morrow, it is quite
natural for us to recall the memory of Raja Ram Mohun Roy.

Ram Mohun was born in what we may call ‘the dark age
of Modern India’. The Renaissance had not yet begun.
Moghul civilisation was at the lowest ebb. Society was rotten
to the core. The masses were steeped in ignorance. Knowledge
and culture were the monopoly of the priests. The classes

13
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were spiced with luxury and refinement. The women were
yoked to a miserable existence—consigned to a gloomy harem
or dragged to a blazing pyre or condemned to a widowhood of
austere penance—emblems of pathos rather than symbols of
purity—ideal heroines of novels and dramas rather than
breathing beings in every day life. Religion was a mockery—
rigorous rituals rather than a fervent faith. Politics ‘was a
picture of maimed monarchy and arrogant aristocracy. Art
and literature were insipid. Administration was demoralised
by inefficiency and corruption.

We live in what we may call “the second dark age of
Modern India.” The Federal India is yet to be. English
civilization is a faded lamp. The Pax Britannica is no more.
Socicty is in a state of ferment. Communities are engaged in
a sordid scramble for the honours and cmoluments of the
State. The depressed and the submerged are up in arms
against the orthodox. Tenants come into conflict with
Zamindars. Rural interests clash with urban interests.
Religious skirmishes darken the souls of innocent men and
women. Conferences, compromises, concessions are of no
avail. The provinces are jealous of each other and of the
centre. Art and literature have lost their creative vitality.
Morals have degenerated. Indiscipline has disturbed the
tranquil tenour of education institutions. There is a struggle
every where for a freer, nobler, richer life.

Freedom was the consuming passion of Ram Mohun’s
soul. His whole life was a battle for freedom. It was an
apotheosis of freedom, not an apology for it. Freedom in every
walk of life was the goal of Ram Mohun—frecdom from a
bundle of blind superstitions, freedom from a series of sense-
less practices, freedom from oppressive customs and repressive
laws, freedom from intellectual fetters and spiritual night-
mares.

Ram Mohun’s fight for freedom ranged over all fields—
society, religion, politics and education. Ram Mohun
felt that if the past is golden the future is romantic,
that society must move forward with the efflux of
time and thought, if it is to avoid stagnation and decay.
A great assault on the sanctity of tradition was his voyage to
Europe. He was the first Brahmin to cross the ocean, ‘to
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break the spell which for ages the sea had laid on India.’ It
was surely an act of liberation, an opening of the flood-gates
of light, a recognition of the Orient by the Occident, ‘a land
mark in the general history of modern civilization’. This act
of Ram Mohun reminds us of Peter the Great and Yoshida
Torajiro. Ram Mohun excels them both in moral courage,
for he did in public what they did incognito.

The rigidity of the caste system preyed upon Ram Mohun’s
soul and he denounced it in unseathing terms. The position of
an individual in society, he declared, is to be determined by
worth and not by birth. The caste system, the parent of
innumerable divisions and sub-divisions, he said, deprives the
people of a genuine patriotic fceling, vitiales their outlook,
narrows their horizon, and militates against the growth of a
vigorous and healthy nationhood. Nced we say that Ram
Mohun has come into his own? But for Ram Mohun Gandhi
would never have arisen and the cause of the Harijans would
never have been fought. Indeed, the rise of Gandhi as the
new Messiah of the Harijans marks a departure in the social
history of India. Up till now the challenge to orthodoxy has
always come from the very home of orthodoxy. The leaders
of the social reform movement—Chaitanya, Ram Mohun,
Iswar Chandra Vidyasagar, Maharshi Debendranath—were
all born and bred in the purest traditions of Brahmanism.

The sum and crown of Ram Mohun’s social reforms was
his bold advocacy of the cause of women. The age-long sub-
jection of women touched every sympathetic cord of his heart.
He anticipated John Stuart Mill and preached the equality of
the sexes. He threw himself heart and soul into the work of
emancipation. Polygamy, that scandalous product of
Kulinism, was vehemently attacked. A courageous move was
made to relieve the pathetic condition of girl widows by the
introduction of a system of re-marriage. In both these matters
he was the fore-runner of Iswar Chandra Vidyasagar. His
greatest triumph, however, was the abolition of Sati. This
barbarous practice, which had defied several serious efforts
and flourished under favour of religious susceptibilities of the
people, was stopped for good. It was an up-hill work,
requiring a huge amount of physical and intellectual labour.
Speeches, writings, discussions—in fact, all the essentials of a
vigorous agitation were there. An intensive study of the
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Shastras, an intelligent appeal to reason, conscience and
common sense—in effect, all the resources needed for the
establishment of iruth were utilised.

In the days of Ram Mohun’s childhood Hinduism was
not at all a dynamic spiritual force. It was an infliction, not
an inspiration. It was a demonstration, not an introspection.
It was a social function, not a personal communion. The
true god was crowded out by signs and symbols, ceremonials
and sacraments. When religion ceases to be a living faith and
becomes a dry, dead catalogue of rites, diversities of faith and
worship appear. No wonder that in Hindu India there were
numerous protestant minoritics—the Buddhists, the Jains, the
Saivas, the Saktas, the Vaishnavas. The blind bigotry, the
idiotic idolatry, the lack of unity which cast a lurid light on
the religious life of the times deeply affected the national, free-
thinking, catholic mind of Ram Mohun. No wonder that in
such a background Ram Mohun was suffused with the vision
of a universal religion which knows no distinction of race,
colour, caste or crced—a religion based on ‘One God, one
humanity and one ever-progressive revelation’. This ideal
found concrete expression in the Brahmo Samaj which was
to grow into a giant tree, extending its welcome shade to all
humanity. It was a magnificent achievement of world-
historic import scarcely to be appreciated at the time. Ram
Mohun was far ahead of his age. Away from the dust and
clamour of current controversies, the gulf of a century yawning
between us, we can appraise Ram Mohun better than his
disillusioned contemporaries. The iconoclast of one age
becomes the spiritual guide of another. The years have
magic in them or at least a healing power. The vaunting,
warring, aggrandising world of oursis in the throes of a mighty
birth. A new order is coming—a world order with a world
state, a world culture, a world religion, too.

To materialise the vision of his boyhood Ram Mohun had
to fight against heavy odds. His attack on idol-worship
brought upon him the wrath of his father and he was turned
out of hearth and home at the age of sixteen. For some years
he was in exile—spent not in a Babylonish captivity but in
the wanderings of a seeker of truth. It was a period of
preparation for the Luther of modern Hinduism. A first-hand
knowledge of the country was acquired. A comparative study
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of religions was made from the best available sources. With
knowledge and expcrience “hewn from life”, he later on
challenged and defeated the votaries of all faiths who fell foul
of his new-fangled ideas. By toleration, broad-mindedness,
courage—Dby the sheer weight of his spiritual and mental equip-
ment he convinced at once the pandit, the Maulavi and the
missionary and became the common triend of all. '

Whilein the spherc of religion Ram Mohun was a
cosmopolitan and an idealist, in the sphere of politics he was
a nationalist and a rcalist. When Ram Mohun entered the
arcna of public life, there'was hardly a glimmering of political
activity in the land. Hec was the first Indian to quicken the
people inlo a new sense of their rights and privileges, ventilate
their grievances through the press, and act as the tribune of
the people. He knew that ‘the secret of liberty is courage’ and
taught his countrymen that the price of freedom is eternal
vigilance. He was ‘the father of constitutional agitation in
India’. His brilliant defence of freedom of the press, fitly
described as ‘the Arcopagitica of Indian history’—his bold
stand against the Jury Bill of 1826—the influence he brought
to bear upon the renewal of the Company’s Charter—the
mcasures proposed by him for the better government of the
country—all these paved the way for the foundation of the
liberal school of politics in India and the gradual development
of self-gpverning institutions in response to public demands.
Ram Mohun was a democrat by temperament. Himself a
Zamindar, he warmly supported the cause of the tenants. He
openly expressed that the Permanent Settlement had brought
no relief to the actual tillers of the soil—that ‘the sweetner of
toil and the soother of disquietude’ lay in the prohibition of
any further rise in rent.

In Ram Mohun’s times education was not considered a
legitimate function of the Government. There were no schools
in the vast sub-continent save a few indigenous institutions.
The curriculum covered only the elements of classics (Sanskrit,
Arabic, Persian) and Arithmeticc. Ram Mohun, whose
intellectual horizon was as broad as ‘the naked heavens’,
realised at an early age that the salvation of India lay in
modern scientific education. He hungered and thirsted for
English education. He found that gigantic efforts were needed
to illumine the minds of his benighted countrymen. He saw
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thaEt all sortg, of agencies were to be utilised for the purpose.
Private bodies, Government institutions, Christian missions—

all were pressed into service. Stubborn opposition came from
the conservative elements in society. Stolid indifference was
noticed among enlightened Englishmen. But thanks to his
sincerity of effort, earnestness of purpose and courage of
convictions, Ram Mohun steered clear of rocks and shoals and
ushered in an atmosphere of co-operation and good-will. In
the great controversy betwcen the Orientalists and the
Anglicists Ram Mohun turned the scale in favour of the latter.
Thus political India, though born in Macaulay’s inkpot, was
conceived in Ram Mohun’s brain. Ram Mohun knew that
the intellectual expansion of a nation is impossible without a
parallel development of the mother tongue. He knew that
while poetry is the embellishment of the few, prose is the
currency of the national intellectual life. He thus made
simple, elegant prose the vehicle of expression in all intellectual
activities. Through translations, religious discourses, didactic
essays, text-books for school children and journalistic efforts
he created Bengali prose literature and gave an incentive to
the development of sister vernacular literatures in India.

On the occasion of the centenary let us gratefully remember
the apostle of fieedom. Let us remember that ‘the battle for
freedom is never done, and the field never quict? Let us
remember the pioneer of social reform, the father of religious
liberalism, the sponsor of feminism, the protagonist of consti-
tutionalism. ILet us remember the bringer of new light to the
East and the preacher of new gospel to the West.  Let us
remember the morning star of Modern India. Let his mantle
fall on us. Let his example animate us. Let his spirit vivify
us. Let the stress and storm of the {ransition pass to a serene
conclusion.



RAM MOHUN THE PHILOSOPHER.

GoBINDA CHANDRA DEB, Research Scholar,
Calcutta University.

Raja An Ideal Philosopher.

In going to emphasise the many-sided genius of the great
Raja, we are apt to neglect the mainspring of his action—the
religious side of his nature, which followed as a sequel to his
philosophy. The Great Raja was, indeed, a Philosopher of the
first water. His keen intellect can hardly bear comparison
with that of the average scholar. But Ram Mohun is not a
mere dialectician, since his philosophic conviction permeated
through his diverse activities in various fields of reform.
Certainly an ideal philosopher must also be a man of action,
a spring of inspiration to many in their every-day activities.
It is with some such idea that Plato held that cither
philosophers should be kings or kings should transform them
into philosophers by a strenuous discipline. And the great Raja
immensely fulfilled this platonic expectation about a
philosopher. He was not literally placed on a throne, and
could not wield the royal Sceptre but still he was really a prince
among men, a religious preacher, a commentator on Indian
Philosophy, an intellectual giant of his times, a social reformer,
a political leader, a perennial spring of inspiration to many of
his followers. And all this he achieved not through fashioning
his doctrines to the needs of the hour but by acting in con-
formity with his own ideal of life, with his own conception of
religion and philosophy. He was indeed a philosopher in the
true sense of the term, since philosophy should not merely
supply materials for the over-loading up of brain-centres, but
must enter into the heart of our hearts, and there from express
itself in our daily actions.

Raja, a Practical Idealist.

In fact, much of the present distaste for philosophy ushers
on the one hand from treating philosophy as a mere intellectual
play on an airy nothing and on the other from a disbelief in
the higher values of life. By philosophy, we are now-a-days
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generally given to understand a jumbling of logical ideas,
abstract discussions which have little connection with our daily
concerns. Indeed, this charge against philosophy is partially
right. From the day of Renaissance, the philosophers of the
West have, to a fault, become enamoured of the possibilities
of intellect. By philosophy we are given as a result of this, to
understand, treatise like the Critiques of Kent or the logic of
Hegel, through whose mazes even first-rate intellects cannot
with case make their way. Certainly, we cannot ignore the
practical side of those philosophies, but what we mean to say
is that their intcllectual side has been given too much
prominence so as to nullify their practical importance. This
truth applies equally to many scholarly discussions on Indian
Philosophy, as well. But this is only one side of the matter.
We find throughout the world in every sphere, an idealistic
reaction, a denial of the eternal varities of life in the name of
free-thinking. In fact, the essence of the philosophy of Kant
is that reality remains ever beyond the range of intellect and
so people should not waste their energies in knowing reality
through intellect, but should better utilise their energies in
making themselves perfectly moral and since therein consists
real bliss. The dominant, practical note of the philosophy of
Hegel seems to be this that every human being should try his
utmost to reconcile contradictions in his nature as far as he can,
because this indeed is the nature of God Himself. And Hegel
urges us as best as he can to make ourselves divine. This was
also what Christ urges upon his disciples on one occasion.

“Be ye therefore as perfect as your Father in Heaven is”—

Rightly understood, this is a splendid doctrine. As a matter
of fact, a genius in every walk of life has the wonderful
capacily of combining in himself apparently contradictory
virtues. But we have practically speaking lost all faith in
morality, religion, and in a word. in all sorts of idealism. This
is partially due undoubtedly to the prevalence of immorality
in the name of morality, of irreligion under the banner of
religion. But still such emotional judgment upon momentous
questions of life as religion and morality cannot but produce
its degrading effect upon mankind. To be more plain, the
Marxian form of religion ‘being the opium of the people’, being
divested of its bright side has found expression in the Hitlerian
dictum—‘every man a woman, and a job.” It is greatly for
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this reason that even the very sound and practical side of
Philosophy as expressed in religion and morality can not
attract the notice of the people at large. And to meet the
popular demand, philosophical systems are also being built,
which put little value upon religion and morality. We are in
our momentary zeal for everything that is polemical of religion
and morality, are embracing them as fine specimens of sound
thinking. Rightly has Bradley said that “metaphysics is
nothing but finding out bad reasons for what we instinctively
believe to be true.” Inasmuch as Ram Mohun was a real
philosopher he could, in what we may call rather a dim age
of our country, make philosophy immensely a concern of our
active life and was instinct with an idealism which the ultra-
modern is habituated to decry in the trumpet voice.
We find in philosopher Ram Mohun a balance of the demand
of our active life and that of the cognitive side of our nature.
The present age in trying to become practical to the extreme
has laid the axe at the root of all sorts of philosophic idealism,
making extreme intellectualism solely responsible for its
barrenness in the sphere of life. But the great Raja by a single
stroke of genius utilised intellect in finding out a sort of
idealism, which would be faithful alike to fact as well as reason,

and would be elastic enough to instil energies in every sphere
of action.

Raja’s Philosophical Procedure, Amply Rational:

Those who are in a mood to confine philosophy within the
boundaries of purely abstract thinking may object to treat
Raja as a philosopher. But we find that, even judged by that
standard, he does not fall short of a rank philosopher. The
very method which is followed in elucidating the Vedanta
Philosophy shows that he amply fulfilled the demand of a
rationalistic philosopher. Though the Raja was a believer
in intuition and intellect, he could chalk out the golden mean
between these two extremes. The main trend of the modern
European philosophy found its characteristic expression in
the methodical doubt of its fore-runner and father, Descartes.
It tried to find out the indubitable by doubting. The Raja
could not flatter himself with the belief that doubt unaided by
any sort of experience can furnish us with the indubitable.
Even extravagant, methodical scepticism is faulty. Doubt

cannot dispel doubt, as the blind cannot lead the blind. The
14
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Raja who was amply aware of this fact established his
philosophic conception of the universe, on the bed rock of
intuition, but withal he denounced intellect. The light
of individual reason he utilised, in a better understanding of
the spiritual experience of his race as recorded in its
authoritative scriptures. He thus could find out a way out
of extreme authoritarianism leaving scope for the use of
intellect. The Raja was fully aware of the uses as well as the
abuses of the intellect, and he exhorts us to make its right use
in applying it to an unbiased understanding of the wealth
of intuition. As a matter of fact, this is the method reverted
to by all systems of Indian Philosophy, which draw their
inspiration from the Upanishadas.

The Novelly and Logical Soundness of His Interpretation
of the Vedanta.

When we proceed to evaluate Raja’s interpretation of the
Vedanta philosophy we cannot but appreciate his intellectual
acumen and practical insight. Even to this day, many
thinkers of the west consider that the Vedanta philosophy can-
not leave scope for religion and morality. It is an
impossibility to preserve unpurturbed the value of morality
and religion, they exhort us to believe, side by side recognising
the world-negating, attributeless Brahman as the highest
reality. The denial of the transcendental existence of this
world of experience, they believe, amounts to the ncgation of
religion and morality. The great Raja was the first to show
before the world that the Vedanta philosophy is elastic enough
to leave scope for relation and moralitv. On the one hand,
he showed, that if we are faithful to the record of intuition left
before us regarding the nature of reality, we cannot help
recognising Nirguna as the highest form of reality. Here he
differs from Ramanuja in maintaining that the Sagun or
relational Brahman cannot be the highest form of reality.
Here his difference from western idealists, with Hegel at their
head, is brilliantly visible. In determining the nature of
reality, we cannot for the sake of our preconceived notions
undo facts, and the intuition of Nirguna Brahman finds
mention in our authoritative scriptures. His intellectual
analysis of the Upanishadas could see in them the statement
of the Nirguna Brahman as the highest reality. The intel-
lectual flow in regarding the relational Brahman as the highest
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type of reality is quite apparent. The student of philosophy
would be convinced of it if he goes through the pages of
Bradley’s Appearance and Reality on reality. Relation
implies contradictions and at the same time the non-
contradictory Absolute must some how embrace relations.
This is the position of Bradley. But the Vedantist is not
prepared to denounce on merely intellectual grounds. The
Saguna Brahman is the highest type of reality. His reasons
are far deeper. It is his allegiance to facts of higher order
that debars him from trcating Saguna as the highest reality.
It reflects great credit on the prolific genius of the great Raja,
that this fact could not escape his notice in his elucidation of
the Vedanta philosophy. But his practical insight is all the
more brilliant. Sankara, the renowned commentator of the
Vedanta philosophy, harped repeatedly on the necessity of
renouncing all connections with the world and absorbing one-
self in meditation of the absolute in a solitary den, as the highest
ideal of a true seeker after the knowledge of the Brahman.
This emphasis on the renunciation of the world has caused
some grave misunderstandings regarding the practical aspect
of the Vedanta philosophy. These misunderstandings we have
already stated. To be more plain, it is believed that the
Vedanta does not take due notice of moral and spiritual
throbbings of the human race. The idea indeed is a mis-
conceived one. Religion and morality are the essence of the
Vedanta philosophy. None who is moral to the highest degree
cannot expect to have a plunge into the nature or Brahman
and seeing Brahman present in every creati~n is indeed the
watchword of the Vedanta philosophy. Prof. Deussen rightly
observes that in the three words—Tattvamasi-Thou art that—
the Vedanta gives morality and metaphysics both at the same

time.

Raja clearly understood that though the Nirguna is the
highest reality, still in the place of worship or religion, we
must leave scope for the Saguna or the relational Brahman,
but we must at the same time bear in mind that Nirguna is
the highest form of reality. Sankara did the very same thing,
only with a different emphasis. Well has it been remarked by
Dr. Seal—“The philosophy of the Brahma-sutras as expounded
by Sankara seems to have met his doubts and difficulties.”
Thus, we see that the Raja could find out the practical
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side of the Vedanta philosophy, and may be said to be

the fore-runner of the Neo-vedantic movement still current in
our country.

While engaged in celebrating the centenary of the great
Raja, it is our bounden duty to see in him one of the brilliant
specimens of our philosophic culture, life expressed in
philosophy. He was indeed the first to grasp the central theme
of our philosophy and was also the first to popularise it in the
present age, with a courage that was his own.

A TRIBUTE FROM U. S. A.
MR. F. C. BANCROFT (]Jr.)

It is with a considerable sense of hesitation that I avail
myself of the privilege of writing a brief message for the
Centenary Volume being offered to the memory of Ram
Mohun Roy by the students of Bengal, for my actual
knowledge of the life, works and ideas of that great man is
sadly defective. But from what little insight into the matter
I may possess and from what understanding of the national
genius of my own people (the United States of America) I may
have been able to attain, I feel that it is only appropriate that
some word from that place should be added to those of the
later countrymen of Ram Mohun.

The primary impression which Ram Mohun leaves upon
my mind is the possession of a robust critical faculty which led
him to re-examine cven the most sacred traditions, thought-
forms and folk-ways and a determination to espouse only the
best, regardless of the place in which it may have originated
or the contemporary opposition which may gainsay it. In
the case of Ram Mohun, such an attitude came from the fact
that he was deeply rooted in an ancient culture which was too
profound to ally itself with any particular and temporary
expressions. In the case of America, which has also produced
and is still producing independent thinkers of the same family,
it arises from the newness of our culture and from the fact
that we have not yet had time to settle into permanent ruts of
thought and life. Thus, although the backgrounds are
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different, there is an intellectual quality in Ram Mohun in
which many Americans will sense something essentially
kindred to the best in their own young tradition.

This spirit is sadly needed to-day both in America and
in India. In both countries are to be found opposing groups
—the one repudiating its own national culture and seeking
elsewhere for light and truth ; and the other setting its national
self up as a god and refusing to admit the need of cross-fertili-
zation from outside. The message of Ram Mohun to both
these parties is the essential unity of mankind and the
imperative necessity that each people should humbly
contribute its own gift to the larger, the dynamic, the future
mankind, and should as humbly receive the gifts of others.
The basis upon which such selection should be made is that of
a combined experimentation and dispassionate criticism.

In other words, if we are truly to honour Ram Mohun by
incorporating into our own lives and spirits the great pioneer-
ing attitude which distinguished him from the common herd-
man, we must: “Try all things ; hold to that which is good.”
In certain particulars it may be Eastern ; in others Western ;
and sometimes bigger and deeper than the best either has yet
been able to produce. And so Ram Mohun is to be honoured
primarily not as an Indian, but as a man; and to produce
such a figure, transcending its own limitations, is the greatest
glory of any culture.

A TRIBUTE FROM ITALY.
Dr. C. Riaupo, Italian Seminar.

Some of the eulogies dedicated to the memory of Raja
Ram Mohun Roy assemble all the devoted homage that great
men only can offer to a departed Genius to such an extent
both of poetic lyricism and philosophic insight that one feels
reluctantly inclined to add one word more but would rather
concentrate his thoughts in silent meditation.

Still, as an Italian, I cannot help from expressing my
feelings of gratitude, nay, the gratitude of my whole country,
to the memory of the man, whose sentiments and passions were,
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a hundred years ago, in sympathy with those of my oppressed
countrymen.

In his days, Italy was making most heroic efforts to throw
off the burden of servitude that had been imposed on her ever
since the fall of the Roman Empire and we were all gathering
the spiritual strength that had been accumulated and
transmitted to us by our ancestors, in order to attain our
liberty and make of Italy a name no longer ‘vano senza
soggetto’.

I do not know how far my countrymen of those days were
aware of this magnanimous Indian brother who was so
anxiously following their tragic and sublime attempts: most
of them, perhaps, were so deeply taken in and blinded by
their patriotic passion that nothing but the thought of a free
Italy could find access to their minds. And yet, how very
alike to his was the desire for freedom that possessed his Italian
contemporaries, Alfieri, Foscolo, Mazzini!

The Papal seat had given us a religion, and Dante, five
hundred years before, a national language, from the slopes of
the Alpes down to Sicily. Fighting heroes only were wanted:
and they too began to come out of the very soil, as from a
divine source, with amazing abundance, originating first from
the kingdom of Naples, just where the sympathetic eyes of
Raja Ram Mohun Roy were turned to.

In the region of Naples, soon after 1815, the society called
‘Carnoneria’ was founded and it became at once so popular
that in 1820-1821 the Neapolitan ‘Carbonari’ insurged against
the Bourbon king of Naples claiming the Constitution, equality
among all classes, right to the people to decide of their own
destiny.

This first insurrection was immediately and savagely
repressed: Morelli and Silvati, two of the people’s leaders,
mounted the gallows. It was then that the solitary gigantic
voice of Raja Ram Mohun Roy was heard: “. . . my mind
is oppressed by the late news from Europe . . . . I consider
the cause of Neapolitans as my own, and their enemies as
ours ”

But the revolt, so tragically born and suppressed in Naples,
spread through the whole of the country: insurrection was
followed by insurrection in Milan, Modena, Cotrone, Rome,
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Palermo, Venice ; martyrs were followed by martyrs, and war
by war, without interruption for 50 years, until Rome could
be proclaimed the Capital of Italy in 1870.

One hundred years have gone by since the death of Raja
Ram Mohun Roy, and 63 since the unification of Italy. Italy
of 1933, the proud heiress to the imperishable glory of Rome,
pays her tribute of gratitude to the memory of Raja Ram
Mohun Roy and associates his name to those of Morelli and
Silvati.

A philosopher, a reformer, a patriot, the world was his
country, India his mother.

As a philosopher, though his universal religious concep-
tion be still too far out of reach to become universal acquisition,
he has showed his countrymen that the Vedas, Bible and Koran
are not a barrier to unity, meeting, as they do, on their highest
plane of perfection.

As a reformer, he indomitably set forth to demolish the
caste system and the suttee practice, to uplift womankind and
improve learning among all classes, to spread the knowledge
of the one English language from the slopes of Himalayan to
Cape Comorin, enabling his countrymen to become more and
more vital and active part of the government machine.

As a result of his masterful unifying power both of
philosopher and reformer, he is the Patriot, whom India has
to look at, as her purest and most perfect symbol.

In February 1933 at the Senate House in Calcutta I saw
some 400 leading men of India (among whom several were of
world wide repute) assembled to organize the Ram Mohun
Roy Centenary. I wish to India that for the next Celebration
there may assemble not 400 leading men only but thousands
of her people, from the greatest to the humblest, from the
remotest villages as from the biggest towns, to clearly prove
that his mind and aims have become a symbol of worship
even in the poorest hut.

So much is due to this Genius, who, as such, claims to be
made the property of the entire population of India.
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I am glad that the students of Bengal celebrated in a
fitting manner the centenary of the death of the late Raja
Ram Mohun Roy. He was the pioneer of modern India and
his memory will be always cherished by every Indian of the
future. The wide range of his activities, political, social and
religious, shows that he wanted to achieve all-round progress
in this country so as to bring it in line with modern civilisation.
His life and work deserve to be closely studied by the younger
generation, who will receive correct ideas about our future
progress. His work in the cause of the abolition of the custom
of Sati, in the early introduction of English education in India,
and in pleading the cause of India before the British public
will always be remembered with gratitude by future genera-
tions. One of the most interesting memories I have is of two
visits paid to his grave in Bristol in 1899 and 1930. The grave
is an object of pious pilgrimage to all visitors in England.

Dr. R. B. PARANJPYE.

Lucknow University.

Raja Ram Mohun Roy was indeed a remarkable man
Horn much before his times in 1774. He was the great pioneer
of social and religious reform in India and revolted against
the beliefs and practices of those days. He in fact worked
against orthodoxy in all religions and laboured hard for the
spread of education. He clearly saw that his country could
only be released from the intellectual and social thraldom of
his times when the mind of India was freely allowed to come
in contact with the mind of the West. With all his uncom-
promising hostility to the current superstitions and evil
customs he aimed at the revival of Hinduism in its purity. It
was not so much for the spiritual inspiration of western culture
as for the help that could be derived from it in dispelling the
darkness that had engulfed the country that the policy of
imparting “English Education” received his powerful support.
He is truly the maker of modern India for he gave an impulse
to the great National movement of the future with its basis in

religion, for the Indian heart can only throb in response to a
deep spiritual note.

IgBAL NARAIN GURTU.
Allahabad University.



Arno’s YVale : The Raja’s tomb at Bristol.
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I am glad to know that the students of Calcutta have
arranged to celebrate the centenary of Raja Ram Mohun
Roy’s death. He was undoubtedly one of the greatest
Indians of the nineteenth century. Founder of the Brahma
Samaj, Ram Mohun Roy was not only a great religious
reformer, he was also a great social reformer and a great
educationist. Besides, he was the pioneer in political reform
and also in journalism. And he did much to revive and
develop the literature of his mother-tongue. Ram Mohun Roy
was a great patriot whose sympathies, however, were not
bounded by race or religion or nationality. Altogether he
was a rare man of whom his countrymen are rightly proud
and whose lofty example would always be a source of
inspiration to them.

Allahabad, C. Y. CHINTAMANI.

No nation can gain the respect of others that does not
respect its own great men. Raja Ram Mohun, whose
Centenary you are celebrating, was one of the most
distinguished sons of our Mother-land. His vision was a
prophetic one and his memory will ever be revered by all true
sons of India. I send you my best wishes for the success of
the various functions that you are holding to celebrate his
Centenary.

Muslim University.

D.
Aligarh. SYED Ross Masoo
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RAM MOHUN AND THE ‘EAST INDIA
JURY ACT".

Pror. AMiva K. SEN, Calcutta University.

During the early days of the East India Company
the Judicial system prevalent in the country was
in a state of transition. The result was as might well
have been expected. The Judiciary had no Codes
of law to follow in all cases. Nor was there any uniform
procedure in its operations. Distinctions were also made
between “His Majesty’s subjects” and the so-called “natives”
of India and even between ‘“natives” professing different
religions. One such distinction was fully exemplified in the
system of trials by jury in the courts established by the
Company. By the Act of 1774 in such trials only Europeans
could sit as jurors ; none else, not even ‘Indo-Britons’ as the
Anglo-Indians of those days were known, could claim to be
represented even on the ‘Petit Jury’ not to speak of the
Special Jury.

With the spread of western culture, however, ‘natives’ and
‘Indo-Britons’ coming into more intimate contact with
Europeans gradually grew conscious of their rights and
privileges and could no longer tolerate without any protest
such distinctions among the different sections of his Majesty’s
subjects in India. As carly as 1816, the natives sent to
England a petition praying that they might be permitted to sit
on juries. The authorities in England were in an awkward
situation. They could not openly juslify such distinctions ; for
even in England of those early days there were men liberal
enough to undertake the defence and vindication of the cause of
justice. In order, therefore, to avoid the difficulty ‘“the
authorities here” says Hume, “on considering the petition,
were of opinion, that the Supreme Courts in the Presidencies
already possessed the power of directing that ‘natives’ should
serve on juries.” They thus sought to transfer all respon-
sibility regarding such distinctions from themselves to their
agents in India.
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The ‘natives’ of Calcutta refused to be satisfied with such
evasive replies. Taking advantage of the assurance of the
authorities in England they presented, in 1817, “a memorial
to the Supreme Court at Calcutta in order to have the question
settled. The Judge on that occasion, declared that it was not
in his power to direct Natives to sit on Juries under existing
law and that Parliament alone can grant them that privilege.”
It did not require any super-subtle brain to understand the
significance of this game of evasions and we find that at least
for five years the natives of Calcutta did not proceed any
further with their agitation.

“On the 8th January, 1822, the natives again applied to
the Supreme Court at Calcutta for permission to sit on Juries.”
The result of this application was very significant of the
evasive attitude of the authorities. @ The Chief Justice said
that the Sheriff might summon them if he pleased. ‘“The
Sheriff answered, that he could not do so unless he was
instructed by the Chief Judge: and the Chief Justice declared
that he had no power to give such instructions.” At this
distance of time and in the absence of the original petitions it
is not possible to find out to what extent Ram Mohun was
associated with this movement. But his attitude towards the
Special Jury Act and the prominent part he played in the
agitation for its repeal—all make it very probable that he took
a similar interest in this movement as well.

Meantime the Indo-Britons in India were not idle.
They were smarting under this stamp of inferiority.
Early in 1825 they sent .a petition to the Parliament
for the removal of their disabilities. On Monday,
June 13, 1825, in course of discussions in the House
of Commons, regarding the East India Judges Bill, Mr.
Hume presented this petition and moved for an amendment
of the Bill empowering the. Judges to direct Natives and others
to “be impanelled as Juries under such regulations as may be
thought advisable for the due administration of Justice.”

Mr. Wynn, the President of the Board of Control, was very
sympathetically disposed towards the proposal. He was
perfectly sure that no invidious distinction should be made
between different sections of his Majesty’s subjects in India.
Natives lawfully born in wedlock were entitled to be
considered as British subjects and had the right to enjoy all
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the privileges possessed by them. He considered
all persons born in Calcutta to be British subjects and entitled
to all privileges which appertain to that character ; nor could
there be any reason why, if natives could serve on juries in
England, they should not do the same in India
(Oriental Herald, VI pp. 174-5). This assurance was sought
to be translated into action by the East India Jury Bill.
Though the speech of Wynn was full of liberal principles his
Bill retained, in a modified form, the old invidious
distinction. It gave all classes of natives the right to sit on
the common jury, but at the same time enacted that the
Grand Jury be composed of Christians alone. This distinc-
tion became still more invidious and intolerable by the further
stipulation that in cases where either of the parties was a
Christian, “ali the twelve persons shall be no other than
Christians. When either of the parties was a Hindoo or

Musulman, or any other class, Christians would have the
privilege of judging them.”

The Act was received in India with a storm of
protest and the most prominent voice that was
heard against it was the voice of Ram Mohun. The
exceptions made in the act were felt by the ‘natives’ of Bengal
to be insulting and degrading, as contrary to the spirit of the
English law and to the principles of abstract justice. Such was
the information derived “from personal communications on
the subject” “with natives of first respectability and
intelligence” in Calcutta, which the editor of a contem-
porary journal gave to his readers in England (Bengal
Chronicle). The most significant of this protest written in
as emphatic a manner as possible came from Ram Mohun’s
‘Sambad Kaumudi’ “The consequence of this new act”, so
Ram Mohun protested, “is that in matters where a man’s life
is at stake, or where banishment, imprisonment, and severe
punishments are awarded we, Hindoos and Musulmans, must
submit to the verdict of Christians, whether they be natives of
Britain, or the offspring of British fathers by Indian mothers,
whether they be the common Portuguese or Armenians or the
“rice Christians” of Serampur. These persons shall have the
privilege of judging in cases where our lives are concerned ;
whereas we, although living in the same country or in the same
hamlet with them, and partaking in their virtues and vices,
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shall have no power of judging respecting them. In like
manner our descendants must also submit their lives to the
decisions of the sons of Christians.”

In this unreasonable distinction between Christians and
people of other faiths resident in India, Ram Mohun suspected
an insiduous attempt on the part of the Government to favour
the spread of Christianity in the country. As a matter of fact the
proceedings of the debates at the East India House during this
particular period show an anxiety on the part of several
proprietors to assist in missionary efforts in India. Mr.
Poynder’s resolutions even against Suttee and the exactions
of tributes from the pilgrims at Puri had, as their background,
his orthodox faith in Christianity and his earnest desire for an
extension of its sphere of influence; and there were not
wanting proprietors who supported him in his evangelical
zeal. It was not therefore strange that Ram Mohun should
take the East India Jury Act as a measure for the furtherance
of Christianity.  “Missionaries and Clergymen” proceeded
Ram Mohun, “have spent more than thirty years in dis-
seminating their faith in different sorts of books, and by various
other means, without being able to make a single true and
sincere convert to Christianity, but now the way is opened,
and many persons, no longer able patiently to bear the
reproach brought upon them by this Parliamentary Act will
haste to take shelter under the Christian faith.  When the
rulers of the country use force or art to win over the subjects
to their own faith from that of their ancestors. who shall have
the power to oppose?”

The alternatives suggested show the practical statesman-
ship of Ram Mohun as well as his sense of self-respect. “It
would have been consonant to reason, virtue, and equity, if it
had been ordered by this act that as a Christian shall have the
privilege of being tried by a jury composed of Christians in like
manner a Hindoo or Musulman shall be tried by a jury con-
sisting exclusively of persons of his faith ; or that as Christians
shall have the privilege of sitting with Hindoos and Musulmans
on the trial of a Hindoo or a Musulman, so Hindoos and Musul-
mans shall have the privilege equally with Christians of sitting
on the trial of a Christian.” He could not observe with
equanimity the slur cast upon “Hindus and Musulmans” nor
tolerate the stamp of inferiority that was sought to be put on
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them. “The order of the Parliamentary Act” he was very sorry
to observe, “has laid all Hindus and Musulmans without any

regard to rank or respectability, prostrate at the feet of
Christians whether of this or any other place.”

Ram Mohun and his group could not remain inactive.
They had already taken neccessary steps in the matter and the
‘Sambad Kaumudi’ of the 3oth December, 1826 (from which
the above extracts have been quoted) informs us that “on this
subject a memorial has been prepared now nearly a month
past to the proper authorities in England, by a person amongst
us who is waiting in anxious expectation to hear the result.”
The fact that among his associates Ram Mohun took the most
prominent part in controversies and in the drafting of petitions
and memorials makes it most probable that the memorial
referred to was his own composition and that he modestly des-
cribed himself in this connection as ‘one amongst us.” (Oriental
Herald, X1V, pp. 130-34).

In 1828 again we find Ram Mohun taking a very
prominent part in the agitation against the Special Jury Act.
On August 18, 1828 we find him writing to Mr. J. Crawford
(Crawfurd ?) entrusting to him petitions numerously signed by
Hindus and Musulmans against the Jury Act which had
come into operation in the beginning of 1827. The arguments
which he used in support of his opposition to the Act mark
him out as a champion of Indian rights and privileges. He
very cogently protested against the introduction of “religious
distinctions into the judicial system of this country” and
pointed out that such acts were calculated not only to give
“just grounds for dissatisfaction among the natives in general,”
but also to ‘“excite much alarm” in the breast of every
one conversant with political principles. He did not fail to lay
special emphasis on the disastrous consequences of distinctions
based on religious beliefs. Misery had resulted in
Ireland from such distinctions; the same calamities
might easily be reproduced in India by pursuing
a similar policy. Like Milton in Areopagitica Ram
Mohun also saw visions and dreamt dreams. He could
visualise to himself a day when “the Native character becomes
elevated from constant intercourse with Europeans and the
acquirement of general and political knowledge as well as of
modern science and arts.” India would “then prove from her
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remote situation, her riches and vast population, either useful
and profitable as a willing province, an ally of the British
Empire, or troublesome and annoying as a determined enemy.”
His almost prophetic vision could see future possibilities which
were absolutely unapparent to even the statesmen and
administrators of those early days.

Nor was he less emphatic in his protest against the way
in which the Act was sought to be forced on India. “In
common with those who seem partial to the British from the
expectation of future benefits arising out of the connection, I
necessarily feel extremely grieved in often witnessing Acts and
Regulations passed by government without consulting or
seeming to understand the feelings of its Indian subjects and
without considering that these people have had for more than
half a century the advantage of being ruled by and associated
with an enlightened nation, advocates of liberty and promoters
of knowledge”. (Collet—Life and Letters of Ram Mohun Roy,
p. 154).

The petition that was placed before the House of
Commons on June 5, 1829 is an interesting document. Among
the signatories we not only find the name of Ram Mohun but
also of some of his most intimate associates as Gurudas
Mukherjee, Dwarkanath Tagore, Prossunnocoomar Tagore
and others. Its arguments bear a very close resemblance to the
standpoint of Ram Mohun as expressed in his articles in the
‘Sambad Kaumudi’ or even in his other writings on
political and administrative matters. Like the Editor of the
‘Sambad Kaumudyi’, the petitioners also feel that “the stamp of
inferiority in the eye of the law” which was sought to be
placed on them and the distinctions which were sought to be
established and perpetuated were not only useless but “odious
and impolitic’. Like him again they suggest that this act
“may be intended to operate as a motive to conversion to
Christianity and it may be proposed to intimate to the people
of India in this indirect manner that the road to European
distinction and equality with the governing class can only be
reached by a profession of the religion of the greater part of
Europe.” In this connection they remind the House of
Commons that ‘“the local government of the East India
Company is bound by the most solemn and repeated pledges
to protect the natives of India in the full enjoyment of their
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laws, custgms and r.el.igions”. These pledges, they hold, should
be kept “in that spirit of perfect and sacred good faith which
glisdaiqs alike insidious and indirect attack and open
infraction”. “If these assurances” they assert, “be withdrawn,
or if a system of indirect attack be commenced on all religions
to which Christianity is opposed, your petitioners will no longer
know where to look for protection”. In their suggestions
regarding the remedies of the disabilities introduced by the act
itself the petitioners show similar interesting points of resem-
blance with Ram Mohun’s article in the Sambad Kaumudi.
“If your Honourable House does indeed suppose it impossible
that among men of different religions, a common sense of
justice and a cornmon regard for impartiality should prevail,
your petitioners trust that you will at least extend to them in
conformity with the sacred pledges given by the legislatures
the protection that is deemed so necessary to afford to others.”
But they prefer the second alternative that “the legal distinction
between them and their fellow subjects” should be removed
“either by permitting half the jurors from the com-
munity o which one of the parties belong or by repealing the
section altogether and lcaving it entirely to the judges to form
the list of juries.”

The emphasis the Petitioners lay on the disastrous results
of invidious distinctions on grounds of religion reminds us of
Ram Mohun’s letter to Crawfurd. They feel that privileges
granted to one community and denied another with equal
qualifications must be very “injurious not only because it
exposes them without defence to the operations of prejudices
arising from religious feeclings, among the strongest which
actuate thc human mind when once awakened, but because the
Indian-born Christians being much more numerous than
Europeans and intercourse between them and Hindoos and
Mahomedans being much more frequent and familiar, feelings
of rivalry and animosity are much more likely to exist between
them than between your Petitioners and Europeans.” It was
also degrading because those who were never regarded as
superior were ‘“‘elevated above them by the sole circumstance
of their religion”.

They also feel that “the better class of the natives of India

are placed under the sway of the East India Company, in a state
of political degradation which is absolutely without a parallel
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in their former history” and in this assertion, they seem merely
to echo similar sentiments expressed by Ram Mohun in his
Appeal to the King in Council. It is necessary to quote both
the passages in order to show the extent of resemblance between
them. The Petitionerssay: “For even under their Mahomedan
sonquerors, such of your petitioners as are Hindoos were not
only capable of filling but actually did fill numecrous employ-
ments of trust, dignity and emolument, from which under the
existing system of thc Hon’ble Company’s Government, they
are absolutely shut out ... . they have submitted in
tranquility to these cxclusions, reconciled in some measurc to
them from a persuasion of the tolerant spirit of the local
government and from an implicit reliance on ’ts often renewed
assurances, that their religious opinions, and observances
should be inviolably protected”. Ram Mohun similarly wrote
in his Appeal to the King in Council, “Your Majesty is
aware, that under their former Mahomedan rulers, the Natives
of this country enjoyed every political privilege in common
with Mussulmans, being eligible to the highest offices in the
state, entrusted with thc command of armies, of the government
of provinces and often chosen as advisers to their Prince
without any disqualification or degrading distinction on
account of their religion or the place of their birth . . . . .
Although under the British rule, the Natives of India have
entirely lost this political consequence, Your Majesty’s faithful
subjects were consoled by the more secure enjoyment of those
civil and religious rights . . . .”

The similaritics of style and thought, as have been pointed
out above, show clearly that either Ram Mohun was himself
the writer of the Petition or it was drafted in consultation with
him—the style and the sentiments expressed are however in
favour of the first alternative being the more probable one.
This petition was sought to be ridiculed by the English Press.
The Asiatic Journal tried to weaken its genuine-
ness by the bare assertion, without any corroborative
evidence whatsoever, that “it is evidently the production of an
English pen”. John Bull went one step further and repre-
sented it to be “a radical trick” of interested parties. It opined,
again without assigning any reason, “that the native petitioners
were mere tools”. It stooped even to untrue statements and

asserted that “among the names published there were few, if
16
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any, above the rank of moonshees or writers in public offices”
—and this of a petition signed by Dwarkanath Tagore,
Prosanna Kumar Tagore and others. The Petition
asserted that the act had become very unpopular with the
respectable natives of India and if these disabilities were not
removed in time no “Hindu or Mahomedan inhabitant will
willingly serve as a juror in any capacity”. Its prophccy
was fulfilled by a curious occurrence during the same year.
No Hindu and Mahomedan volunteered to sit on the petty
jury much to the astonishment of the powers that be. This
is probably the first occurrence of non-co-operation by the
natives of India with the administration. The Calcutia John
Bull wrote under date August 1, 1828—“It has bcen stated to
us, in regard to no Hindeco or Mussalman having volunteered
to sit on petty juries, to which they are eligible that this
proceeds from thce notion that a slight has been put on the
whole of them by the more influential among them being
excluded from the grand jury; and that if disqualification
were once removed, there are many who would come forward
with good-will to offer their scrvices on petly juries”. (Asiatic
Journal, January, 1829, p. 91.) On Junc 5, 18209, Mr. Wynn,
the very person who was responsible for the East India Jury
Act, sponsorcd this Petition before the House of Commons.
In supporting it Lord Ashley dwelt significantly upon
the advantages derived from associating Indians of intelligence
and respectability with the administration of Justice;
Mr. Fergusson pointed out that its  signatorics
were natives of Calcutta best known for their wealth, res-
pectability and intelligence “fully adequate to discharge
judicial functions of the highest description ; and Sir Charles
Forbes insisted upon the necessity of admitting the natives of
India to a participation in all civil rights belonging to British
subjects. In such a sympathetic atmosphere it was only
natural that Mr. Wynn should close the debate by promising
redress (Asiatic Journal, July 1829, p. 123).

Later on the House of Commons received in 1831, peti-
tions from Bombay praying for the removal of the same
disabilities. In the meantime the Government in
England was changed. Mr. C. Grant, when he came
into office, was fully conscious of the necessity of the
changes advocated by the petitions. In the correspondence
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between him and the Court of Dircctors we find that the Court
tried its utmost to dissuade him while he remained obdurate
and supported his standpoint by arguments strongly
rescmbling those given by the first petition. The India Justices
and Juries’ Bill which he sponsored was vehemently opposed by
the Anglo-Indian Press and it is « very significant fact that
Ram Mohun came in for his due share of blame. One editor
discovered in it “a principle subversive of FEuropean
ascendancy in this country”. Mr. C. Grant was, in his opinion
“an incxperienced legislator and a mere political visionary” and
as such he must have been “mystified by Ram Mohun Roy”.
For the jury system was incompatible with the state of society
in India. Indians must give up many of their characteristics
like subservience, slavish instinct, before they could be entrust-
cd with the duties of a juror. He then lashed himself up into
fury and concluded in a style reminiscent of the days of
the Ilbert Bill controversy. ‘“That we shall”, observed this
irate editor, “in process of time, be cjected from this country
there is little doubt : let us not be prematurely busy in teaching
its inhabitants to lord it over us . . . . No measure is, we
conceive, more calculated to hurry the catastrophy than the
favourile idea acted on by Mr. Grant, the superiority, namely
of theory vs. practice, self-sufficiency vs. experience.” Again:
“It is not often that we have occasion to speak favourably of
the political measures of the Court of Directors or to use harsh
language towards that enlightened ex-Brahmin Ram Mohun
Roy; in the present instance, however, we have good reason
to break our usual rule in eithcer case . . . . nor can anything
be more impolitic than the arguments evidently supplied by
the Hindoo patriot who has sacrificed truth and honesty in
order o pander to his passion for theory, and assured
Mr. Grant that all India regretted the non-appearance of
native grand-jurors while he must have known that such a
statement was hardly true when predicted of even the
enlightened population of a single city of Calcutta”. The
fulminations of the Anglo-Indian editor throw a flood of light
on the influence of Ram Mohun over the mind of Mr. C. Grant
and the decisive part he played in the removal of these
grievances. (Asiatic Journal, N. S. Vol. xii, Part ii, pp.
I1—14.)
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Even when the act was passed in 1833 it received a very
mixed reception in India ; while Justice Sir E. Ryan of the
Calcutta Supreme Court welcomed it and rejoiced that in-
vidious distinctions had been removed; Chief Justice Sir W.
Compton of the Bombay Supreme Court, in course of “sincerely
congratulating the native population of Bombay for the
measure” candidly confessed that his experience in India had
led him to entertain some doubt whether the natives of the
three presidencies were yet sufficiently qualified; and
Justice Sir Ralph Palmer of the Madras Supreme Court
openly showed his dissatisfaction with the measure. (A4static
Journal N.S. Vol. xii Part ii, pp. 1, 93, 168).

The fight that Ram Mohun put up for the national self-
respect of Indians as Indians and against the intrusion of
distinctions based on religious belicf in the realm of the
administration of justice in India was thus a strenuous one.
He had to contend against heavy odds, the prejudices of Anglo-
India, the cautious policy of the Court of Directors and the
inertia of his own people. And it was a fight of great
significance for in it was involved, as the Anglo-Indian editor
very aptly pointed out, the question whether the Europeans or
Christians were to remain the dominating party in Indian
national life. Mr. Wynne had himseclf asserted in the
House of Commons (June 5, 1829) that one of the reasons for
making a distinction between Christians and non-Christians
in the Special Jury, as well as in the Petite Jury was the
undesirability of “placing the conquered in situation of judges
of the conquerors.” The Court of Directors also laid special
cmphasis upon the fact that “the idea of being tried by Hindus
and Mussulman jurors must be intolerable to Englishmen.” It
was against such ideas and ideals that Ram Mohun had to fight.
He had to convince Mr. C. Grant or “mystify him” into accept-
ing more liberal principles ; and though the change of Govern-
ment in England was responsible to a certain extent, for
the redress of these grievances we shall be ungrateful to Ram
Mohun if we ignore his vigilance, his industry in this cause and
the decisive part he played in its successful issue.
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(To Dr. Suniti K. Chatterje’'s Article ‘‘Rammohun as a Grammarian''.)

Rammolhun’s Bengali Translation of Grammatical
Terms 1n his DBengali Grammar m Lnglish

CHAPTER 1
Section 1
Oral Sound—3& |/ | Letters—3a9
Language—siai | Word—+w |
Characters—*3 | Sentence -3137 |
Grammar—3j1334 |
Section 2
Orthoepy —®w%t34 ®fa | Consonants —3144, g7 |
Orthography —faf4-ufa | Vowels—g4 |
CHAPTER II
Section 1
Etymology —+wfagfd | Attributive —faraiay |
Substantive—fags{y | Proper names—3jf& Aai |

Common names—{iMy A& |

Pronoun—#f #iter | ( also Chapter IV )
Adjectives—aitq# facsgq 1 (also Chapter V)
Verbs—f{&aigs faoms, sianfess o 1 ( Chapter V1)
Participles—f@uita= feraiws faryad 1 ( also Chapter VII)
Adverbs—f3esafy facsgd | ( also Chapter VIII)
Prepositions—xgiy faeead 1 ( Chapter 1X)
Conjunctions—ayws3if facegd 1 ( Chapter X )
Interjections—=®$iq faragd 1 ( Chapter XI)

Section 2
Case—fq9u+ :

Section 3
Singular nuniber—q3359 Plural nuinber—3ga5+ |
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Section 5
Gender—fag |
CHAPTER 111
Section 4

Compound nouns—3sty |

CHAPTER VI

Transitive—#393 | Subjunctive—#er3iEd |
Intransitive—az43 | Imperative—fqratad |
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FINCNIZ @ 3F-SITSIY I3
Augevy @y
>

G AT (@ AT (AT BAHI SiFS-WALA ffy-a%
A8 #& rm wiql Irgfy ) otz IF6| fem o7 wWiFAsIA
uig g W cArafem Stae WAFGI foa Fisl, T AT corF
CFA qSA WA WA 0TS QLS 2foRA | @AA WIEW WiBA-
Figrag fafg-ayay gzl farswma «IBE WF A1 A
AN WA, LA Y@ y@efa fga 203 9y, 9x Bl oty w7 ww-
g e, 5 @Fp AW 73 abm W3R ACH AR A9 AreANE
771 fag oUW oStota ot faraarmn Acwia-3w @A 617 MFA-I&
Aigiza I FE @ @R AT @ AT BIG 3 23-3fan
CFAINNA (FANTME 2’77 @ At @A (IR AR FieE (et
w4y Bfera AT ofes, G- =T ¢ WP WIFIAS AT SITHT ACALIA
AT VSIS AT @ Boraifarst cwrd =iwedy 30w 77 | AR
ARTATA A7 WS fafoq afeoria), war aifz =i e Tafeq
ARG AFN INT IFIWEFE (AT (T BUAFAAG-NAT-ANAT €
ota fafg-aragia fastasarad  sraq @6 fasiw =wreifas | wa
caux w9 faam coufa @ fastas $r7 gfad =Argrad Ny, $iq
wirag AS1asl e fAWie, $i7 waa avifr =ixiwa fafwe 33 |

=BHA IWIHA (2R WAGETS!, 8 HIfeR AAW LwrwR

vrw fedt grotw gf@ard), famtasR, «f-da. AAfen-38caaa
ey afefafy) @3 Fuwrmer oiread figy @z =AAT  WAF
f5®iq=A catrea, faea 303 wa fasga W carera sfazre a30s
Y3 3T WA ALTT IAMRA | 3020 IR0FH qAAT FAEH A
W@ P TYPM AS{T (FARA AYF AU (T faAw A I3,
11 fawra Ffasiel Aztaz v o= fafaR fzq wfyartd sfrsre
N (FH @F wINT faafean | o1 AN AATABT @F WS
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WFACA NSIT (HGAANAT (FIA€ I (regulation) FNT FB
AFEATT 8 (AR A FLA IGIN PO A | 9% FAWNTT 9T
SIEH¥ 2= 2’tacy, “It is manifest as the light of day, that the
general subjects of observation and the constant and the familiar
topics of discourse among the Hindoo community of Bengal, arc
the literary and political improvements which are continually
going on in the state of the country under the present system of
government, and a comparison between their persent auspicious
prospects and their hopeless conditions under their former
Rulers”. FAACAZA A7 @2 57 &4 7AW 93 & oo, a2
9% wAY AT $17 zS AFR AYI | (G 7 ANIIIT A~
SAA| € JAIFIZ (T @ AAAT 5IN fIBIA ¥, @3 AFe {Feifze
fasta sra sfamyaranl @ faacy $ta e (Ftae ATz foor =1 )
OF IZA LR S YBIF ANCAIZA ‘Brief Remarks regarding
Modern Encroachments on the Ancient Rights of Females,
according to the Hindoo Law of Inheritance’ % fwta ¢¥ =
AT FLI, SIS 37T A7 7w o Yol 1o fof momwest
T ILACTA ;— At present the whole empire (with the exception
of a few provinces ) has been placed under the British power,
and some advantages have already been derived from the
prudent management of its rulers, from whose general character
a hope of future quiet and lléppiness is justly entertained. The
succeeding generation will, however, be more adequate to

pronounce on the real advantages of this government.”

*

23 Faw (IOUNT AAM IFN TAATE IAN ASTA AEAFIT
A7 e cIhNT IG1T € A1GT YIFA 7X@ MFA AYE
S0y YBITH AINCIZA AW (T TZ ATAreaTten qif¥er Icae, G a3
IGLAT T AfAIEAT A€ T WAF AYII (SNfq FHHIA ACAE—

QYITAR AACATZCAR ARG @32 FATEHT SIAS-w17A RFCAA Fhotfen
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AL | G BAZAAR AT GFIBI (1A CALS AA7A | SYAFH fui
it fafafams gaeeal worg =g 390w, (FIAE AT IIWEA
et A corrm, #iome (NF SfASACE WA WA @ IR FiE A1Ay
TS | @F ArE 936! IfE fomr @2 (7 W@ WA @ (HOd WA
@2 TESIfER 43 AwE @ creRifnd oM TS ot @
I ANTAGAIR ANCAIZA IAAfBLAT, —“Young men sent out
at an early age, before their principles are fixed, or their
education fully matured, with the prospect of the highest power,
authority and influence before them, occupying already the first
rank in society immmediately on their arrival ........ .....and
surrounded by persons ready, in the hope of future favours and
patronage, to flatter their vanity...... are ecvidently placed in
the situation calcnlated to plunge them into many errors, make
them overstep the bounds of duty to their fellow creatures and
subjects..... ed S0y HITAE @3 JIZATGN] 3599 H{TAA
cteicts afia fafIfemaa A30s Araie sgce ™ g aw-awm
IS A | SrAAT otl-feawn yfagrm e Ageg  qwcAtzs
farcdrga,— “The excuse made for so injudicious an arrangement,
that it is favourable to the acquisition of the native languages, is
of no weight ; for it may be observed that the missioneries, who
are usually sent out at the age of from 25 to 35 years, acquire
generally in two or three years so thorough a knowledge of the
languages as to be able to converse freely in them and even to
address a native audience with fluency in their own tongue. In
fact the languages are easily acquired at a mature as well as at
an immature age by free communication with the people.” @3
cFRe B werafIwl fafafermeews fara fReta-wicda g Aves
AAMATECAT q8,—*‘No civil servant----- should be admitted into
the judicial line of the service, unless he can produce a cetificate
from a professor of English law to prove that he possesses a
competent knowledge of it. Because, though he is not to
administer English law, his proficiency therein will be a proof of
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his capacicy for legal studies, and a knowledge of the principles
of jurisprudence as developed in one system of law will enable
him to acquire more readily any other system ; just as the study
of the ancient and dead languages improves our knowledge of
modern tongues. ‘This is so important, that no public authority
should have the power of violating the rule. by admitting to the
exercise of judicial functions any one who has not been brought
up a lawyer.” % (% € OF FIAY YIZIT-HFI TUF WA (T
wY cret @ for AR AAFIA-ANFT ASTE =Wy B (wy ANCATA
AT @ FULA @wid Hare AT faredfenl fafe-wefoa fzy-
WA A5t owrr QA frewes | KRFS ©Fg A @, SR
fe3é] 6 fargziama o faa =ifs AT =TT AFINAT TR
AfZBT colr @3 BT € @iNT WA ufew 3vaw waal Yo e
faagatares T6IA € TAyAefd @uF FReHA @ARA (T (A0
W4T 20 2T | AWIQLT AT B8N BeAfGRa’ wye oinl
oA fard e 32 gfe ¢ faegeg & Wiy Aty ez Wy
(W AR-FJIZII-HF-AT4 179 T Qe Afze wwe was Tnie?
Bl JATS AN o, 129 (FIAE FIFIA-HACET WAZ SN (T,
fataa cameae 73, AR (WrHFe FWI (¥ (FIF ‘has not been
brought up a lawyer, itz (¥ fasrazs AHA Ofts a[w, @
wferaag wige efewia za 4, Wat Fw-siaein W13tz Roy@e €
wioerel 3fna A sl WAt ezeren 2rare |

¥? g2 erateaaiaty gl AracAES $ia (pificsa seatfas
gH| @ DTSTT I fIYATT CMAR ICIF F1Z, 9R A W € Fiaw
(A AT Wi ANT gHIY € WAGITA TA W@ fArH
FA0EA | fowwt @ rater corar (@ ir cretaifAal A ANRIta AerSin
waraSt 2catMy wifernn wwx wa famy wwaw 2'0w ¥yra oA AN
7 ez fem 1 StaeafH feg-pemia s @3I6 @w oo,
‘what capability of improvement do they possess ¢ FIIAEA
9F 7120 97 B@w fTAf@®F,— “They have the same capability
of improvement as any other civilized people.” =efte BBratsitw
AT AT cady, @ Afesty S fortD fam a1 aqn $n
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farea feg wifs (a3 w9 7o7 @ifen Wy ol sy wifs a1 ='rx
A fFE 339 @FB) ToA fIg «-e fofq fagra Facea i |

wEren farag ‘Fypary Aol e «Av-513fa statrsifaa furs
AT AWAIZCAT ASJ-S171 8 FeJ-oiet farioea @Il Ayl cotent
(WS AMA | WA AT (I517-AIF AACF A9TB <A o7,
—“Are the native law assessors generally competent ¥ I ATE7a4
BG7—“They are generally so : some of the Muftis ( Mussalman
law assessors) are men of such high honour and integrity, that
they may be entrusted with the power of a jury with perfect
safety.” ArATATea 217 foraa 2y @€ Ftmwa 1 a3 erFEE W2
@451 @ fgs, ‘Should not the jury be selected from persons of
all religions, sects and divisions ?’ IIACAIZC B@q,—*Since the
criminal law has Thitherto Deen  administered by the
Mohammedans, to conciliate this class, the assessors should
still be selected from among them, until the other classes may
have aquired the same qualifications, and the Mohammedans
may become reconciled to co-operate with them.” 3tg-efea
wIfy3y © MATT AFgAS wfAry faw™ e wmad wedt Zga o
ANAZR eFtEAe) FAT {41

O

+fEsiel AT It A frga Swaifezin facy fasia-
faa18  asars awaAza g AN gare grafew | BwArEA
QiwiEes TeAifazia, faarr 249l 37fe e vAfaarmsrs faas fzqg e
YAt Siera farena AR @sfae fzg e e g3ze Ny
WA 27| Braw TAF @ (WA AT T0AR oA 3 as  ApAIRRA
way € g3 Wi fex oAl fegm a1 ok v wiviaAre
fesg «ifas e FAawia (A fAgE QUFrel, Tra ‘FrSTA’ Y-
AR B20AT SLEHA! BT F1GT GIANCSA | IpCA AHIAHT NAFS 220G
wrEate, g2 3z MR fIg fag oirs g Fawa=w | JHem=
=13 e faes ¢ g A1, FiA9 SIABAS v 8 WA



( 2)

ST @ HiATen (N foa 7, 9 @iy arEz AAyre I foa
fos feog 2 faew gfse frwran | @ %Az Sesifie g-fom wimta
AT YK, AR @2 DGHA qF ATRIER @ A werewan wg fwra
eireaga fon fon BIta wa fom fon Az Bedfe 2rws 1 aw
PEET AT AF WAPTT FRT AfAS YT w47
M| -2 fog @i oie 'A% FUIAT GIHA (AAAX (F
AT YT 2GS @ SiFFTFA 9TT YOI AW AT (A, G
Sita 359 g fargns wred Anda Faw, 39 weas #@ita @3z
arar for = ¥ra fIfem =erz fafemw azmag =i2q asfas
Prarg | @3 AT WA (FiNe (Ftae fIpiAFd  glmen A
q fq $1a @ AR gRezrafar g = fads Fars
AR, @2 ST AL AL AT 303 @ AFS AL AFIR
fas1a fasife @07 ©132 ga1 foog ST wgard fasis 371 o0a | aiwtan
o3 ipfars fasg =1Bca #7 orF AN A F'A FIYSACAR
IS | @ aArE AN AR AW 73 eoAfar e cavsil-
feg® Avifars Anla Sfuzia fesr | @ Som 33707 A3 awa
faog araegl wis fawa fars ArEw, q Faarwa riTaf arwre,
farea #°ca FAIISAIA AR fZ7g21 € g2 235 A=fe Agws
A FACS WY ILAf@rAN | oAfas AfE Am (7 @B =AY
wfysra @51 AFEN fag-mBa7 favdaw | AP Sigvag Asfae
foog WP WaATIAT NAW (WA FAS IcoAn oAfad Aifars
AT ACF  ANT TG ANE, FOINR (A AAFGTS AR qrAsg WiR-
fapa-B3raa JfESIT AT A1 1 Sedv I21F AW 3PSt gehw
cFICh AAFEA AAfesrwr ‘wret’ Sy IwiA fzga  oifas
Awifare @3 wafy wifysia NFs 277 wiAfean | a5 @ Ao «s
TR A (1B 617 FAAT (T SIASAET ATNY LA TS
atrer carere ¢oAfaw A-ifen Bora ow digrs fera wfyzra wwaly
qA AR P> 8 Mo ANA FATH (BT &Ata fasiasifs Sir
Charles Edward Gray I733f} cqiawaig of=: 27 @2 7 oo
A | IASISAA ItwteA famgran wwyy Brast vt fAe, @
oo YRITH Sfyi (I51A°ifO7 W2 W7 AfSaty I’ ItACATTH A
‘Essay on the Rights of Hindoos over Ancestral Property



(v)

according to the Taw of Bengal’ @ltx @3 sfes ozt
F'AA |

O% AITH AT AT ‘WIS’ &AFs 5, 9R S AX
slreA{a WYY @Arire 2Asfs fzg wBraz 3g faarn <ifar =fs
fRsjarera AT gty 3°73, @ “N1L37 (@ XN fogr FEW FRACHA
2ATREA AFIID 0T Brwrs, € @ AT (X (AT FRAA AKFA S
CRAITS (581 F'CATe | O YeFIHT I50A7 ‘FIASNS FHSAZA
CF AT ITATA | FACZIF 9T (21T (FITG AENF AHATST €T (A
ATtepl Sty I wAS| (A3 O wfawra cwfAragw | WBrAw AH
SO F1ArA7 9% AYF {4613 Wigrsa fara g3 sofe zrmm 1 F%
AWAIFAT @3 @3 AGTAT ANF 3VrANoAG B ©A HH WA
3y 13, @ TwEe AW W@ e Agts ARAEfEE af
Bwas 27351393(4q Jeremy Bentham 2513 @' 7aferaa (3 (3 (stae
coet Bt Birg AN FAAS a7 cAoda WBT ARIF-AWYS
FHIFIA COAN F0A AL | WAIR cqrHd e Fmifer WA (T wiR
FR-3Fo51A & TEAMA Aifastifyrsa Arxr Q7 caws gHF, @R A%
WYAILZ WAT WA P0G ers (A 139! Benthamaa =8 374
o 1l

«% aoraa fafew aparrn fon fom apazia-fafuz #R ca fo=q-
NB7AT Q351 fog =i=ehr farsag 9 @ 38rarNla A1s3rwa wram
FA1a BRizary ANWAIZH AAH FfArarew ;-- “An European reader
will not be surprised at the difterences I allude to, when he
observes the discrepancies existing between the Greek, Armenian,
Catholic, Protestant, and Baptist Churches, who, though they
all appeal to the same authority, materially differ from each
other in many practical points, owing to the different interpre-
tations given to the passages of the Bible by the commentators
they respectively follow.” FUF A fi‘{i g 7w Asfors Suifyziz
wFa BB fara (x wfe e fawi® wbra v ARCE ANCEH
facacgd,—“The principles of the law as it exists in Bengal
having been for ages familiar to the people, and alienations of

landed property by sale, gift, mortgage or succession having
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been for centuries conducted in reliance on the legality and
perpetuity of the system, a sudden change inthe most essential
part of those rules cannot but be severely felt by the community
at large , and alienations being thus subjected to legal contests
the courts will be filled with suitors, and ruin must triumph
over the welfare of a vast proportion of those who have
their chief interest in landed property.” @@ @ PV L
A fastarea wasta wd B, —“We are at a loss to
understand how to reconsider this arbitrary change with reason ;
because, any being capable of reasoning would not, I think,
countenance the investiture, in one person, of the power of
legislation with the office of judge. In every civilised country,
rules and codes one found proceeding from one authority,
and their execution left to another. Experience shows that
unchecked power often leads the best men wrong, and produces
general mischief.” B CFACHA AR AL fasras w3y faree
3fm TN ©1F AT FAIA, fFE ABA AR AR (AT ot
faraa oie aites {3 IV silaT & =8 W34 AgACa? st FAae
773, —“A judge, although heis obliged to consult his own under-
standing, in interpreting the law in many dubious cases submit-
ted to his decision, yet is required to observe strict adherence to
the established law, where its language is clear.” wigetrsa
AR ST &7 AT AT 17T WAY FLARA 93 WHITS OIF
TS AN (7 NAG GrHa AfF-AFR-oga fapta G Awira
BoiretaT “ifazitAn Ay arAcAtzA faAryres,— It is however evident
the author of the Dayubhaga gives here an apparent preference
to tlie authority of one party of the saints over that of the other,
though both have equal claims upon his reverence. But admit-
ting that a Hindu author, an expounder of their law, sin against
some of the sacred writers, by withholding a blind submission
to their authority, and likewise that the natives of the country
have for ages adhered to the rules he has laid down, considering
R
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them reasonable, and calculated to promote their social interest,
though seemingly at variance with some of the sacred authors ;
it is those holy personages alone that have a right to avenge
themselves upon such expounder and his followers ; but no
individual of mere seculer authority, however high, can, I think,
justly assume to himself the office of vindicating the sacred
fathers, and punishing spiritual insubordination, by introducing
into the existing law an over-whelming change in the attempt to
restore obedience.” #IFA TAMZITA ANCHIZA fACICRA-—“In
foregoing pages my endeavour has bheen to show that the
province of Bengal, having its own peculiar language, manners
and ceremonies, has long enjoyed also a distinct system of law.
That the author of this system has greatly improved on the
expositions followed in other provinces of India, and therefore
well merits the preference recorded to his exposition by the
people of Bengal ..... that in following those expositions which
hest reconcile law with reason, the author of the Bengal system
is warranted by the highest sacred authority,......and that he
has been eminently successful in his attempt at so doing, more
particularly by unfettering property, and declaring the principle,
that the alienator of an hereditary estate is only morally res-
ponsible for his acts, so far as they are unnecessary, and tend to
deprive his family of the means of support.------If I have
succeeded in this attempt, it follows that any decision founded
on a different interpretation of the law...... is not merely
retrograding in the social institution of the Hindoo community
of Bengal:-:--- but a violation of the charter of justice, by which
the administration of the existing law of the people in such
matters was secured to the inhabitants of this country.”

CANGTM comiETir FYIA fagfen W N ermiew zH @B
AfBT ABITHT 9F BT 247, S0y ABNH, fa6129f® Sir Charles
Edward Gray @3 obf MFIG I NIHAT w3 cweard
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qACST wEHHA IS fary, $12 Ay fAweEw,—I have frequently
expressed my opinion on this very point, both in the present,
and in other cases within the last two years, but the opinion
I am now prepared to retreat.” ATACATZ Tax gfor aAferf
¥ AEe e fiewatn Tearfysy ey arew Ayew fofx
FFrA— “The district of Benares being situated far inland, is
more agricultural than Bengal in which is the conflux of all the
great rivers with the sea, and where consequently the pursuits
of the more wealthy part of the population are of a mercantile
character ; consequently there are many important differences
between the doctrines of the Benares and the Bengal schools,
the latter generally favouring alienation of property, and there-

by facilitating mercantile speculations.”

fos arsta gfearama sffe yaziraad A4Sl faagtam
Afa3éa (7 7T AN HAFA W, (FIe (FIAG HWMW (T St
JAISA FIA-TEIA IFCA NRIGW wyican aAfes| Irags o AN-
AT WewrS fom 7 | frog w3 ez 2 e fromm Aifen
BaatfiFra TI0E (T @ AT WHCT O YA SERAT w2 ABNHT
‘Brief Remarks regarding Modern Encroachments on the
Ancient Rights of Females according to the Hindoo Law of
Inheritance’ «iWE AWMCE e <wq farw fadw ¥R
iR | @ TE gfoFrRer ava e faRgIiwdr AN
orm fofa cwf¥cares cx Yonaal s TN ¢ o ow
Afars A € IPA (A 8 SIHA ATH AYW AUF® AN 8
fadm Arw w359 =¥  Jeaifysrta R fark« Iafeas,
faagataga Aty o A=y, T 73 Iiqre: aw zoAfeAr | AINCAIES
TS AT IAMRCAN (T ANANFT 92 Vgaifsanael frqg ANiCS
i3 AT gAIW 9R FAwCAT Iu-fIqT Al ARl FoALT FY
STAFB] WY | @32 Refar sl Itafereta— “T'he humane attention of
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the Government will be diverted to those evils which are the chief
sources of vice and misery and even suicide among women.”
qfS@ CANCFA FICAA ATNCAIZLAA @ 1| 7S 27 /12 | IR AT
wivtaresz  fasita cadtta frorsal wii%ta Dearsa Awifer
BEaifisia e AY AH IS0 [ fon witze TJrew I
e |

U3 AMAT A% AWS @R sevo AEA JARAFe YfEF @3
720 @ Ay fara caidl T (¥ RAA  fAIGFIAWT TS SABI
3fe Afaaf@s zra FiratarmiM @ FiTatoratN zrare. I A
AT fFREIIAAT AT IEAF A SrARLAT  opweiSt e |
T CAUH A TS @ Yfor goaty wita e Boraiforsta foufaca
farafem, AR o WIZR 377 2y W13 #1236 w17 w9 fom |
IR Pere AMAET AAT  ewfis Aw giel fryg wiBwrw
FIITAALIIN F7A AT TY AW (AT |



AMLZES AT
ey By

Ateea farq Azrma orA TS Az fare sirers, A
AFAA YLAZ 1A AN Nl sy 1 AqAfie Atz Sra 79I 9’
A% AL ARG W ATS J(ACTA AW Hifeq W |

[T AT ANWF AFEAT DA Foq AfQSTF A2FT WA
WA Ffg—wra wintg A A Fife oo 9z qeran fewq
(T (T AT FfOT oS I(ACE, (T AFA (WIHAT AL AWHT U5
A ANCAZT AT | WA F AMHFA QA fSfeq (7 Aranpiz
Frafea, A2 a3 wwNA ABE At4Iw) @2 Fqey wifw
IPFA PR WfIW 3f7, @32 (7 FA AAfA PR T-ANEF AN
w74 Ffacn furee FBs 23 )

R{OAR AACAIZN AT @S & (T AFA WFH| BWAA IS
IO LW, AT WA A% WSI® SfArwa gy 7 34l 393
ATAT |

8 eFate WRNFF 39 T A W (q vioywrar wifasira
WA =% farad @s cNaaifes 1 v3fe, Sra g ¢ 17
AN AF WiAwa Wi caArFaR Afsn 7% |

QA IRATF

7 FIAY AACAIZS  AWE AZIHFPY WA IA IAAT “A0®
SAICHA MFIARR AT 77 wgga fem 011 wwa Siwa a3
A ¢ ARINAT 2IET f7ANIE Fiwgn, =WF Jiw 047 B
[IACHT TR A oo 711 Sta Aawamfas fFgyarts swawea
T Stz (Tt fRerweivae Fraferem o7 sifaen Az cines
Arew T % RN wATSIIR AW fFg-wicen WA @A
feer

WAL (NeW TWF (W AT IrMYrFT «A6T | SrTTAe
wtarea fara fafes fEgamies O «rfn @fS firater © Five
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A4 (T2 ApAAEA opifre Fimed @B G e sm—r
TIASAEAZ (AW wF | T wWierwa e Tl WK, “cInTEy
INterEE AFEE”, fofa® © $Pra wfmiar wfqew www, @3
ANt—Boifaay, Mol € FHYC@AT TN € WLABAT  @geora
Tifire-otg 7q A1 ww AP ehrIg Srene, Siwa oow NI
o € Iraed g% Avi fagds | IR ANCMT AFA wfwe
agrata fefws Atrer wwag Afega J71

AT Tl @F (T, ANCAIZS AW (FIT€ TOF ©°F &A517 IAA 7,
$ 1’7 AuArafaz fFgAnires Avfre o3 witar @ Afids I
63 FIrafBraa,—(cawiw-afeoty @itaa « G AF =FIfor =ifacn
sfarn farm 1 «@fes fara crdra atwcatza =wA6ICEya AN |

$'7 #77Gf grora awrent fafes e Comte, Mill, Herbert
Spencer, Huxley 2gfer whifas wwen «ifasy cona wraztal zx
Awa | I AeA; Ae Weld e wfasal % T
vh3fan g va 7, cAragsts Fraw fa 1 S wiyam AnAfee
%3 wiare IWS (53 ICAMEAN 9B WS AHIT FOItLTe
srares | Sad IfEerFa aMps zrn 39 fafs AFE Faoe
agnostic '8 humanitarian 273 33f&ra= | @ c=Mra AFA7 FiE
ANCAZH ACTT eIST WY (e Jay fem @l | dHT IS
ararE Sreifws srafers= |

Aifas wgmastft @3 farafe wiffawal Politics, Law,
Education @& Science9wd 24ias favts Irares @2 @i7 faarzz
A7 AYLE Q¢ NI fe-IEIS AYrEm WiAwwr v Fhca
foratew | @¥d @2 IAHBT Iz w9 fAT firs B1% cx
Fraiza gfes faeafe-7@a agnostic fermaa w1, vge fofa faram
@& 2731 humanitarian. Wy fefq @dza vidfarza faay ferom
m—arad fofa feras @ wiwm wisffares oadh)

fefae politics, law, education @ science #FE $17 TSIAS
faforas scares | w7 @ A9 fRacw $r7 I (@ IS yErA o
(T T St cadia ww <ifafoe, fofad @it @ [REy v ows
=Y cFITeFo WrAGN IAS 513 WY, It @ fAwa AT 5I3CS
# cN wfSe StAl (A BT Ty AN | GFA AT S



( 2 )

ST W2 (T, WA @AY faEem W fow =f7, (7 fowi Fofar etz
FIEAA, 9R S AT AU Aiwe foaweraet faae sars ) fofa
atreN wifors @y ©F A 97, AFA AT ARAIIT € AN EH
AACAE WACAIE (a7 S &) sraferaa | fofd o1 fRary cx
FOFIE] FrACEA ST AN, —1AA N7 w@SAITa $'q Awfas
IfEr A4 wgAza wafz |
ANCAIZA AW (T SIASAET QA AT B137S I nationalist,

A fan feqat@ w7 (7% 1 WY6 $1F nationalismad wBLA
cFrmv AR fEsl wwm ARdes @3 wifa e wEfe o
FANTHAIZA AN FAA @ $1q AN AF [NA cona «ifafes a3 |
©3e WA (T Br7 qral wgefas wafe s Ftaq fefa awE
&ifeq WYL JOF Al AL(A FLALRA | AW WG 9’ 427 LA
93 #eIf} wifgwra srafe (7 wiaiwa  AwrEa wWLAZ  ANAITH
78 personality IEI( |

@2 AACATZA AR BeAram wn wf == 37 (T WG
T3 ARGICHA A @ YT AFATD AT IFT AYLF (FIY2S HlalS
379 9 O17 5iIfae wf A or'al Wi SEAT AFCI Al @F
(AT (FO (TF WA A FTAT (W, WA WiGFAFT 7T € iAW
HZ AINCATIZA AYLE Research scholar 7% Aains fafes |

‘@ ATy fa#iq =iTB, (FAA! research @I TLA J(AEF 3w
WAF TY ¢ ATfeeFq fact Wifawia Faaw, =x 91 278 RIS
17 7 fZAN vzte@wa ferma © Broml zca, fefa F1ae =wm
WNHEZ 7S ANT fE foraa o3 wifasta sacaq 1 @ w=w ¥
wAT ©f A7 | Sfewyr? (FiAe (F1Ae A AfozrifAz  wWwiemSY
afyets 415 Wifawta Frared (T $i7 AFA IY AT AW | CNIHALR
w(afE e aqqtolran Aigiray catve faarga == sts Vgig 91 WS
39 aAia | Evidence Act #®j ®Hirad @ «q| e Act @3
Atzieay 7oy fadp wWifawtz a2 I A—FF I NTAS AYI
AHA &Y 273, S1A2 I @ Wiy “Are| W1 @I |AfHF 8 3w
ATAT (STA (AT QATHT Bfpw BreBl BreBl Hrairy BoAlrs =7 |

I 3% (e A (¥ F7 AfeTFIT w@ (FtRe wfem Awy
wifa%ia AR, ST (AT 9T AN TH (T ANCAITHE AW foron |



()

&% (34 (g WiNal oirF wfenigm aa A9l Ffa o7 AFA Aren
TE | AMAITT AYF 9FA researcha WA FT/r7F JaAIfzs
Fare Affara | Imitation of Rammohon z¥® AT JIF
A WITAA 2437 |

LICEE R
Fyferagal

cetaira cifaf oo w3 2fesfe, A@F g fway cAvwrdra 9fs
€% CW3, HFATEN, ST AW AT A7 |

fogara asfatd W AW, F1CA 0T Y ¢ ze A3 0=,

e s,

ARCAA (i
fen =fa corral 42 gifx @wan, aziwm, AgrFA, ST AV |
AT A FAICHLA B4 FCT AN, IFAY AAFI ABAw Gfa
cxidte femr i i, Afrgife s w7 |
fore @iz fostas wra, swae A fHa oo,
HAYE 2°S (T 261Y, TP (HP AfIBIT
3f% wrafers ga 1 e Wzt e, I qrefa gom Averm A=
v fareed gf wifeia Fire, Areat stae faer w1 »fAany,
% gfn g7 #A7qa RNy owwa AT,
saraq Afera w7, siztal sAifza s1 &y,
CoF BT CAMAT AT SiZ{wfa (97 wwpmin
foreif® farzsra, (oIt N1V, B AT fayiera ara |
#LHwA AACA 93 ASIANI CAICF, ¢A I WA NTH, Wifar s wrars
wapgrE wfefiw WY, NF g9 wa W= Sifs
15| vy 72 $f% Aiw wfeqrw, ateNfe ova, oin ¢F € Aaiw
ApSH FCAMBCA AT 1Y, CSIATA HIg (HD (7 4731,
a2 Q= Ffaa catolq, LT (A S 2At9-94q |
Tl Afw = Ff2’ oAl wif7 sifaafs
WATF-ATNY (S} CSIAA A4S 0



Fie ANCAIZT ACHA CE-7FT©
sty g

1% ANCAIZA a7 w4 (3 fom, ozl A3% I IAFFIW
TRl AltE | AlgRAde: ANCARA qrmomiEed @fedts  3fam
Afafoe 236, efeada A hANE 3q Sz @IA@ A Y
4 fom A1 1 Frma-sifasge aa oz 3facae, fofa sigfas stea
o, TNT sorard wgey fora= 1 Stgra wAny fasia
{faaca wea fafaa? fofa farged sfaml oifes siifeea 1 @2
-7 wea AGNS, ANG-FHT, ©iFl-oot agfe T Kot
fof ca gfow rat¥al fomees wiztz gl f@a | wfawitze
fofa wgs 4fesi A7 sfaateed . N fowm am fofa =
ofe gfarew, o1zt fofa Aey aforml g sfacen 1 fofq =gats
3| Revelationa fgr 3farsa «i 1 (Ftae w632 fofy warg Ifm|
RNarg sfaren q11 cwy ¢fafa afzs g o HAfisy e
sfaal atwAtea gfea Aor Fainl @i cvtn sl ez s@at7 cqray
@R (I (FIT WA IGANT izl farga wiaa Sox 6z =fams fag
sfarea | Siziz @2 fagg wgafFe (3 @A N A 73T Frae
Az A2 Yo e WP B8 waifgs Rwg sefy
AW 7 AT WY AWEA TR WIFY WR | YfF-SFa
WA VY Fw =AFAGIE T NItr e 237N (T AGIA-
faary ot afesl 713 | &SN TN To—

“wf5wris ¥ (T ©IAt: 7 SRJLEFA cqIHLAS 1
TR WA T AR T ATNR 2B, AT F-wrEq
Boira® Stzrw wfared fofe afeBe sfare sifyatfummm wafis
AGY TZEANAL A AR AW AN (T Asigaferern
a9 wRegA Ffanifem, sizrn REre Po-wra ifis =g a3y
fefa gatdf ags z31a7 |

TS AT ATTSIR AT Rt aew T zEm
9



( s )

T ol e Ffofamel | fos ez Ife-fare S u=
6 orF WMy aza IFW Afige zm W2 fefa wfefara
ATFNT ATSIF qUhT [A eqefa wwe Ifqm O HAw TR
waelf 22 AIfReaAx | qiWCwtza Wi, wAT, N Agfe 3g oizix
Aifee; e Ffamifarem, 22 ARGA-TNFS AT | @Z SRR
#7% Qe 4131y fofa 32 «vfir 31 «gefa @@ =g Ffacs
AfanifeEa @ @2 w7a ©f aznl f$fq oF sfares, w3=
fearnt Stgta MFy-witag AaSias wfaal w3F 2391 fofq 7
arfia fawra oUF 7T 2309, (A3 IR 22T AN € /A THS
Ffam aAfeains wwel autd sfaal frres 1 ¥BItAa 7AF oF-LH
AFIA @A ST WITEAE o7, fzgaa wHx (3w @@ e
BoAfEq @R FHANEA WF¥ SF AZFA Frata fofq gofefe
;A @zl IfACST I Sz (AT AT AN <IF AR e
aS1a Aziggle wf¥ml i3 % i ez WA FfAce
AT TS (F AW ANCHIZA AT SiFIAAZ QIFA AWIF | (39
ANAZA  (FA€ qhT AQNT Wy gl faceA A1 AGATAIIA
Iy Wziaw IFAAMCET T AT AACAIZA (IS AN YR SrziA
(@lEAatad AMgE ) st IfEm Frarfasa cawm 19 2%@
fafer A=VICHA cate =aAteE Sz fag g aFwicar swsfs
fargl s sfacax 1 fag =wifv cta fada A=wtcas wwits wfz
93 3fe algatarma Y Srziv fasm 38 efaatferm=  Fiq
qial @36 Aewiq 27 (T, AFA ofiw AW AeTA @lfe FWAIEAR
s feor 9 fofq wta Ifarsa (@ arerr 4«92 fag 1 3y

HRART AT AS] W7 4R AT 093 AlFerga Afze 4|
=atgy fagn faf=raice |

@ AYE A2 (A2 w3 caEAl 5 afecaw, ez
wEAld FA IBA Az Al eimiwd  qofE caie e
FRFIA-AFS—HSAN  IFAT—22 @ D31r Ifacs B,
TEAE e yRrate coufi 1 wf IS @y SiFA ATSIPEFE
AW A1 YR-wf e YAANA ¢ Veora? GrIAAIN AN IR
S Y204 yAANIA 0 AT, @R WP PAANA Az 1 S
aft clefrrsl 23cs yfe fratm s r3aw, craafwe, g



( %» )

el BiZu cwenl Ty, SiF 23 (A LNF TP (T (FiRe AW
wfefzs Ta1 203 ‘o F o0 60 W1 cawts, BeAfaanife famg
quir wpffaz fag a@wfa 302 W, feg wifw ofog sz | At
TgTe: Solfare-opifis  FenE wNFtm Ifam «eanE T
e oAfaen farew | wwteice fofq stoaee fasg o sifasw
fam 2T Awifer MR sfFuiferes ) Towe Stztz TwigAicn
fzgraa eygTD swwRfFare aeom 23mfeem ) ffd wweds
qird IfAreT | uy il Wz, (37 (37 W I @ ol wifyw
fermm 1 sfas @it (@, poota fas W Fiata Tty W3 ifgs
fesr1 iz gtz Iz Ed @ v fem, otz gy o
ARBMF A Ffaw; STt forr fza ox, AiwCwiz 9z oifys
AT A Frasws ferem ) @2 Rt 31wa f otz st g
ifgT BonAdl wy QrIITINAT T WLTS I AT @feetw AT
Tz oiffF NS @ ATA A6t Awfe vy, oiEiy Afzre
FlE AR A Ayele frmet wE FA ;S Awr Frw
YFCIA I LA A, SifFF Aies 2308 220e78 A, 91, @R
2gfs ToTafdr WPl avaten 271 T AI fAovw A
S AR FSTFARH GICAT Bota forda 3031 (AR H2A SIBICAR
a7 AFiferae’ M 237 (FT ALGT-AMAIS] TICS offcAT AL 1 AN-
(T FRFAT [FrF (@3 maw sfapiferw, ozits sifys
ST A%(S (q Szt wgraifvs B, amer W stz T4 v
T

(5. E2 zﬁmf*s ANCAITTHR ©F TS AYrF a¥Te 57 Biwies
BorNS 2208 off7l AW AT Sreiw @ @ arglfi wirEreT S
T FAATHITA e TATS TFW Wit | WA WA TH (T,
ANCAZCAT ANS @fFr @ frarn winifasrs feg swzmel FfACS e |
TR wfws Szt AN gfoordn s oW grenta
TWRAN 1 A A A Sigitr s ATs faams e ot o g
I o9 IfE wrFa ey e Jfare z2utte | fEqre fgoww
fors firml, ABAfws AR Sotowet B FRW =ty TS
AR @B SEFfACET RO @oqa ttawdf z2wifere cx,
fofa forg wfmes, fog “tea A caw canice Fwetfar Rt Ffares,



( 2 )

szl fafiss 3ol Iu% a1 wivw @iy i Ita ANftan
afedisl | wry Tw wF P e ToF ©f sexe 37 sifen Bes
AT @WA A ATRF FweedT AR Tw o Ifem s
513, ©tzl (¥ AMMCAIEA 24 3fAW a7 712, 7 wwzmet Feen Ifaa3
3o qIBCS Afca 1 FOf 98yrha NS W stew sfarew T Sizits
et g o zeml faftw wz1 By o Ittt
ANCAIZACET QLAY I»F (Unitarian Christian) &ifedn sfaxia
@Y (T (5 IAAMRA, O GFI® YA 281 T A1 Fofer F=mwwis
AW @AV AW UL wfirea, sttaa (A BN IR N
cefersn e wiarese ste@ifares a3we sl qiw | Stziz ¢2 qvf
7S ABF@fA (Precepts of Jesus, First Appeal in defence of the
Precepts of Jesus, Second Appeal in defence of the Precepts
of Jesus, Appeal to the Christian Public) 5 afarer w=:3 «tzel
TS #1ita (T Szt TR P 9 aderr +fow 2aifes
e 27te 3% (y, fofi Afasin Alwvifee 230e WMTe &
AT (63 Ffarew | @I, Szt SR (T yAAMN D A~
IR 2Siq wgwe 22if%a, Stz saTren veqFna 23re @TTot
fafess zon TIBce +ita 1 W2 AFE @AWY T30S WA @Bwta e
Atfa @, aRcaiza ety mfadeta Afds @ Asa ¢©F A90m TPNAa
Ffaniferes Stgrr S @3 7Fa wifr @z Sw@lEa o4l
MR

AMCAIZEHE @3HA SATgiRd FAAAIBE 9 == Ay $rzia
Ao A 3 ozl 3o B 237 #ive | «iAT w79, Siztw ey
TfFrs f 75 wifars s27e Stzr 7f6S NS affrr afs giRars
IS 22| ARCT—FITS:  CEANNC—CANIT AT AATSIR
UE T BT A A IR TS @fednE IfET  IvtETA
caforml o Aiten wWiaw A1RFA (FiHe [HA 6B AT F | AR
TS WSS 23783 FAFICSA & | WefFs ©ita BT 7w I
IS T2 ACG | (IWATE MSI(IS), AAT@ATAT i, AT @2
TN FRHA IS (33 AR T (weiday vy 1w 33 T3,
Bzl fwb 1 @ FAFA SNTA ANt A2 wire AFANE Biw i
HFA @S ST BT WXST IfA 1 AAWIT 73 frml @ w99 RS



( )

9F @A 7w wf, IfR@ wm g ons [y ot
“fsaire |
ANAIZLAT AFTS AYCHS 92 I QLT ) 9% 7S @fars? Sigrn
WA wFfan i (vfirs drem T @3B orm =g (7 FsTHA
AEASIA @IFA Afes Bofge 23qiferaw )  fofa I orata s
Ffare Aifaren W @rers oran fofq s Azw St I Ifacea
g, Szt agerl F ex fofA v cpaa ¢t izl 3z 3RS
Aifas T 1 AtET ASt-Afersal sas 631 Ffaate 331 fn Ifare
AMfeaa a1 #tea Yoga ool Sig (A3 wivET cifesrs aZql
B IBIRCS Coiramt @3 @3l Rfa B oty 23ts Stzis FieR
al faraa ) ot qgeiaifie +fes era Stota Tiostin S
Fm Bfmw 1 oottt st Wi WA ond e Westaia
erzfasta st sfaml few ) oy, cirs, UiFas! agfs sfavem
HF | A JABFA @Z ACe;R BHA3 fasy sfaml afws «Atfa
@ ANCAAT ef-Ansefars $izta 1 wifg, e wyizAe W
Z37NE, izl FI7e (e T, A2win Al Srwry o9 S arz |
2IAT AW (T AWEAFSI wiof [rg ©iF) ARWCA €71 A% 47 |
Ige: (A% ABHAFSIA §I2 At AITA-afoT Awaln IS =
AITANE G ATAIZA IAAFICST @eds Iform ANifiS T2Cerew |
@2 sl wiEsal sfim  frquefa whaAfy  wfEs
ANAZAT S AF E 72 ATe | AANCATA g A
rationalist fetatd | z1tar? o ToBl wiwe Ifoa Fua 37 2wl
NS WA IRAEA |y @3 Yfoaran He fral gaota
T @tarrr W@ e | etewe: frageea W fawa ctcaate
Wge TR EAYS AN A FfAW QT ) 9T WP (FiAe
Fifen weay =g Rl otfa 21 )
‘e f& IR 43l Tqiw
A ST @37 Z0H A& AIYA FAS 77
@AM AR oMW AR ofamife ) Rghis @i wd
Ifea wra a2y fars =3 a1
“caaCa 473 oiex
A7 TR IfFH Wz e )



( )

1 CQ AW LAY 47 A A
Y 519 (T 4TS A 1
fegraa fass 2o foasifafes g1 frqora wwr @2 wad7 37
SIT-ANS WE | A Wy (T WYTIAOF WiTy, ©iF SAGrasa
28CS g omtetars Aetfis Ffamig | goanr awcaizs o2
sfafos Fra% st «faeer
“av Ftfyg @ I
Y AT WA |
i ST I
¢ faara A@iwgra
Y}
Scater st T ART
A% fAaga swaard |
gaspfe I Zarare wifa
T =AM St [ 0”
Y3
“wreaira Tid ZTaicy
37 «fE qgHiA |
Antesia 3fq 7
HATA AN Wi 1’

fofa gaa Ifacsres (3—
“faeix e 3 7= @z fou g2 «n)
GrIFE IPA| [ A{CICS FTF 11°

syAe afentfus 2y ARGING @2 WeefAfE Sonfs
sfaq =™ 11303 1 frqraa Mfs-AtfErey sl [Rag ve:fma
o= A (AY (7R, Clefa @ i—maArEn wfaere, frmE s,
TPIa fawsasl, SATAT #AAtafS, FHFCAT 397, FWIF TAFDAS,
e oy igers an A ANAITAT Noe W2 AxBafs
A A wfae zRuice 1 fofa 9819, PEmE, J#, Torwa—
HEMITHA ACAT ATTLFE IFA 1, SFIA AGASHA [HLAT WHTINA
fqarta ARCPHAT < A1TACE | WeHwe: TF IS A ¢,



(20 )

$izta ANcafer IFANCST AGIAZ A 23w «feiR, f7g-
fa WA AL s AE A1 frw @2 wregl A wgE
feg If8cfata ARAISY 220Me, Sigta WIS TS (IW 9T
wAtfw SAQ AGWF AACTIF !

“grafe Aanicafe saatfafe A#rs |

(FT JW, CIZ AW 3z oA AR | fafq fAa’e sia
SACNACAT AL IR, Fof Irma Soitnw | fafa Afgron Frwes
wafgs (50T TH AFCAA WAL 30A7, fofd Aagmes “Aaratzea
qgey ICAT OR A S12eF TP Weqienacet Faal face
3l A, fofq Sgite eagia If=7Al Acgrea Ffacs wraA3eHm
(T O3 3T YT faga yaaga fEm1 e 77, fofa? «wtary
‘watfaqifrefifR: afstaasmay fofa ‘azRY sRgetwarar’
OR|ATINTTY wECS AW | A7 TeitAgaa weagEH R
7187 A IfFWE 307 |

“qi wq ARPrey AgwcAd wigs! 1
O3 w{(Fq3 A,
“q: ¢3WQ) = fFTAGAGT
fetw Qe A i@ CP—H ANtZI"T |

Ffas =iite, Naaf cviy faufafis =ieefafg Aaeh
cAtzArF WA fofq $|zice wifarawica Jage sfaatferar—

“CF TR cSINtT oty
gfx Mz fF fAasa
271 220S ™R A AW (¥, ANHIZA A% Y wh3 Ayyifas
A% WigFd IfAA Sizra oAaq v@ Mfwaiferst) 2z g 2wy
sfaats faga @2 (3, 92 WYifes o efes fofa gt 23
fagre @faal To@SIa (MRS AN © (A= 1, 498 ToqA
A3 fzgeian A AN a7 FfANT Sizix 6@ AN «aifze
z2aifen | anw o fofa Stzta 7S fzayg vl 3= g e
IH/F IAF AR
“xgtaatfe worw fafy fagp faq 2w
STSILITS YL TS M 27 17



( 8 )
k SELE
“fafy-fagp 3o TR
FA SICA (4T ITH
@IGY AANT
=7 carricd faediers 1
Fal-fAg A9fs (r3el wNa, 221 frgrFicee Atem qia;
“FS FRAAT LIERIERINOY
Aiora FwZAY ANTA 1 —faoteifs

Atz (¥ ity woRiarE Ifge Ffamitgs, oA
Afge izl s 412 | e {3 fofa aFtataicag ax trera Nz
+if79 caiE Ffag fFaicea |
fapeiras gy @2 (g, fofd osiattan wisra A Afafepmei-
Foata facatdl 1 faf ARgren wwaiwl e fRare a0, Tizm
Aelm ANy fergare Afagd, fafq s € WAz wers, Szt w1aia
7ol 3l f3 1 Siglg wiRize, faasga for Sizia g9 =g S
@a? 92 oI Sizia Afgzies #9e wfyzra sfaa afzas 1«
o3 fEqras ANCS @A (7 AW
FNCHZCHT AMICS WG| NG, NG, WAF | IR CHSATIAA @
epiwg ( faa’d 23cae ) ; $1ZirT WAt Ffara Faa @y FA
7% 1 ; ST AMALA TS WP (FIA€ TAIT AT | 93 AAIZS
wtea faawa earafewis At 1 wdran Aew: fagawdran [ wry
for” 3zl famgurda 3wl oA faopta=wy, =aw “A13ce 3=
Sizire ©ifirs 23 ; w9 cFiae VoAt /131 WA WAty L
wigal gform e (fae Tra gtal 200 ), FfEwa =wiwifece garda
atfcsce, (A Fifbcer oAt —NaAnfd cqta ) e4evn 77 Jrwie-
TP I WS, AT w7y I MO WS Fface wifaca
CAIF St 2eT A1 T AFA ©fT ANNIZIAT NS (FIATS A1 |
ABeorqa2 wrs fofa afarsees,
“S1T AT GF |
LA A AT (¥ ANSII AT |
T af6a @ JAr7 wify =@ 412 T3
G ST AFA, (3% A7 @it sieF 0



( e )

fofx @I I3 NaA e GaN7 T IfeCSCET (T
‘A e [z 0w [J9 I AL N
‘cvfaica stz Tita 1 (qed [FA P
‘= fowy BeitfeRi, wfSwrtw ad fora
TS A [RGB FACH FIFA 1
‘fazaca fametd, e 203 3= =

(A WSS Ty I’

fefa? =t iR Iwmer fawt fat 2R saidcs FWS wiezw 5
SIZIT TR @2 AfA%] FoA WATT 4641 sfAreorme 1 ‘fof
qAY HATW, [T AT @IN@ fAaqf(g | SoANtafze AFwalys,
&3 o] AR ¢ Hqiqrq a2

“|IFIF VAL, CAA AIFICI, AT G |
FAAAFEITA, Q& A BT, 2AAzg fagarst

@37 Rk e et wfgerifiersim foa-
facan st fafRcaty steg Ixgn afacsig |

IAMA ACH T AACAIZA  ACHT Y7 fooqT17 437 7127
=17 WNFACEF MWRcn Aifes 230 27 d,—afn Stzig 76w MNeafa
i wewee gRcs fasta IfA 1 YRR IR yASw Ayew
fafen wrda Ay (4 @3l sitgay cifArs orem qta 1 fre el
Iferal Sl (q@ W W 7 ey, raren-2@a I AfTied z2e
fiom fom afaml Beitria Mmaz Ifas fofa wioarg w7 15+ sfa7-
fere 1 =wifs Ifocs 513 7, Stzia AFNCS ANA @ FAIA ST
AN CHfACS 12, SIFA ATSNF AR ARSI T ©ieF
fequrda SAIgs, WY (FiAe Ui AT |



AICAIZF @ 1217 ANAINAT SiaeIq AYF
wyriviE AfFferaiza =

ey covfarenfisiys i @2 etrelq  few o
A2 @3 (M0 SIZIRIT 22 WA AZIYFT {1ZIA @S (ora ware
a3 civet @AfeBe sfacs sifares @FNF | Awwa (74l (3o
7w, T, AZIAF, @, 6T, INY, AT Al JaTeFAET @3
SRAFTEF O ool Yoot WEIHFA | BEiRl (%2 Y@ A Ay
o zfaml facsa wfzata Afasn ol s 21 @13 [0 237
Al weaEr-faAfee OB ot faqTel vitzA QuaEre® Mg 1 @i
ToZ BLAIT TO32 T3 T2 wiA woA fofa $t7 Ifwl wl ARIYFAAA
O3 I3 AYATE TY BANSS ASTRAMCEA |

PEaera I 1R @3 carat Al fow WG =iy
Al it 8 cov-farsy @A | SR WAl BoAfgs 23w sEEaia
A, «f € ATIS | SiFF Tetd WRVTH ASIHVS SlAreq ACHT
araet fares wizw fae LaAD 3ifawy, a1y, Aers!, «F, i,
famts #gfe g =zwwar w7 fay fafaa) @3 [ Axwig
@3 T TIU Bf5A AZTAFGAT | @A Lot feate| (It ATiwAcH

1137 (@l afaml 3213 (wf¥4ia 1w faag |
o1z (vfArele Biae Aeiqia (ISt € Tafw <dsidg

AN LA SIATT B A BIATH AZIYFA @F 9T Ar3yad
Atgaa fagices afam

WZIAF Red save YBITHA IwIFIfe wfwAw gam Az
ZiYaM, ©izln WE 4rR2T e Afesraa (wEiAtw EAln  weEw
ARG AT, 399> VH NPT @ JGYSIAT FIRAANA Fiaca
@R SAA (TIAE @ 993 YBTH IRF wrH wfAraA aincwiz |
T2 WI2 AN ©iACeA SifAf Afwem sifawa wzigww aBmi
CNAR SIZITHT @TFTA € (FITAA ALY AZH |

AAp SRS AWAT €F @ AT (S7 AT AFNF AfeBe



(2 )

Ffars, gaM Atz WA wifoxte Ifna= «f @ ANirwz WY @
faga =twer o afzaie szl w1 3faes ; ©F e Ay Aeame:
AMEgRan g7 TwAabrer Witz ofm wiel f@E 8 AN
Wi My (A WTW SfgFiacen wiee ©izl g3 sfacs aifsml
oA CRAATE | CTIATE MATAY ALY, AAG AWAT 230o1€ MANAA
catsifem Jraa A1, gaall Alza oal AR, wes feamraag AtLal
7% Arwe fure | NBFA @lyiwe: #F Ty Wy e AES
[ WYy (7 AP cowqfm AW fAmicg Sz WLy &F7 e
T Afesl wfare? @3 foq o1 AZio@Fa AW (oA |

AN AT 9SYfA © zq Ffaraaz o8 oigiy BAra IEN
oot @3 CTet ASTS] 4, F1AGIn, AT, farml, @iw, famtw, AAG-
Nfs, aifiarNife @Ayle 2oe IPia I© AL IS (7 ANDIT R
wifafa JAE w2 Awwry w® 3w eizin AwgR-Aeenn fofq
AT @t sfara 1 @3 A3 efars ity SANY e’
9% a7 wif ol fofa farma e acaeres o wEigiRd
AMrSin Afze ofzq Ifarasw 1 AW 23R StgeAd $tzia 39l
AT Azew wiae | fag fofa cxrare fRugy ALAFT AfZTS  AAtTaw
A2, fofar manta e g 7o wfaca |

RIS foaga aantafas szo@wag Algata AF AN
LA CF AT coricen Sigl (i 73317 |

AMATA-YS-NTRT oty forcan wfgrasitan &9 fafds
TATA ISCAPT WAT (IR “cr”, 1T (A, so80 ) (HAATE @
TRe AT ey wifa frmife ) ged wtzaw AW w@ I
23qMee “ifeon Py (rent gu A2 1 ©fF wiwratzw @wAR weEd
AR ANy fog cfwen faata ewares witg ;. Fq genne
ANACIZLAT @IS JLIINT AAATADD A4 |

T A O AT ATAFY SIS AT ALQE (I (A (NN
ANCARALIR 9 Lo PlaF AN Srgiw viq wify ra2
aferaife 1 (@R “ove, 3T coliE, 3986 )| @AA wWIF wimtw
PAFEL IAT @ATHiEA J1% |

INT 8 MY (T SiHT AT =pof oty AxteF feraw
7l qATACS forml Aww AEtymErn g2 ety etwte frmice |



BRIl 4] bdule 25 | Sl Blebl BlOQlGl) B ZRl) lhse] Zlid
Q) Blble 120|> Dljlelickle blklp 2B blle BBIZR Blalg
Lelklp &b bhizle Elale (2% ld@lelle bkl lolieb) k) 26
{loajltgile) \hdk blg &) Ba 1 lelodk) bl le2hlb) EAIA Jek) )@ R
BlbBle dufafp 4a) Blafak & ldue] @ldells & fAlp | l0@all
1Bl @bL lold |22%Z | lledlle ke bIla blale Al %
e Q2RJb kk Bl | lwdBle Bkl kllllab] [azjlke |kla
BUelbdk  12la B sblle  |lledleld |B4lla abla 8 kibelle
Rle @b 0l logle) Ik Be | lelodB|e bkl Ble loble iliRa
Skiejle@ ‘Ubd ‘Ul lelefile kel Blzlg b2k Uk Slkjale Blbla
iR &) BblEek] kRl )& @2z Ak G be)d BBl
el22d]le ble Rl lelklolek o Dok} Weble Bklle blls \BEln Qi
REle2kls  Eblwled ) ik SBJUEIe blluleels ble
(2 ‘et @ lbkia ‘Bl )
| Wlaz N kil &5 (9D ‘lelle] 2blls bE aX
ekl dla \Qbh ltls) hle lls Hekils,,
o Bl klle &5 kikla
\lelle) ble 26> blle (32 ‘B4 ‘midle \Di]k ‘ele BJEEIS ljlla
ble lol leble,—le@mBlolb Blh Zo2lbe blhdk alib] a5 1 2ka))
&) Ihk BBl BlZle SlkBJe bblk Blfle Slbalba kb &@
| WHOE (| i@ kle W) ab |k—‘pu-hkie Dl balS gh Ik,
o IELS duloble Bihlle BAI B Bkie Ble (ke Bk 35,
—l@kioll Bl Zlkle) 22zIbE lbe bk |@Ek
Lelokb] 26 | bl@ble BRNBEE |bEle Dlelk Al lol) BE gol|be
slichjle $R1BI] AP Ak QB | @le Slekblle zlzle 2|kl
Rk bll@dile Ikilh  RlUckik 1lRk)  lele2h] kERL 22|2le
ERe leGd |Bl) | Ehe BJA zelBe) blzle @Ik 2ip | Be
Slalk) 12l kh) 12k (ol | 9l4 Gl bldlelb glkible Gdls

| Bl
Blible Bl@liBle] o %Pl) |hsle) Zletd BhdZlg 2 blodk bkl
Lz gob Blle bk bkl glbd] bulZle lke: geb bla

( a2 )



( > )

A AZAiHacE WAl fofamtfe 1 @sfia g =femmse
TFEA g2 ORLR TR FIB1T 36 s 3w Sig Sorzicna 7Yy
s e IfAAITE A SITIWIAT A S1AR oy A e
TR Afrarst Ifqm q9 qBrE NI IfAW A3witg 1 zECS)

Sizta oy sfaere WA «xw Ifan @Az faaie @ St
fagaen Y=y Wiwe sfaane |

@3 AT ANCAIZT GIGA IN AZIYFY AZA | FfIe-FHCaA

ol g g e weNta fofq 7y sfani3 falces foe ww2 fa o2

QAT WA ZIAMCZT P AFA @Y fofa AHaDa faones eftq

faml cotcaa otAE faafesn BeANZ WS Sz $igig «1*61ics
wgsew faga om faa sfaara guaist yfErsie |

TS O34T 4§ ATLAIT @I @ ST ATYIT @IIQ &SI |

©1% 4 AINHIZAT A (49 (7 @3 &I oA @ AIH F(F ©f7-
ANIACAT Aty Fface 22707 |

AT @Y ILAT FANCAIZICAR 7T AI @9 AT @ Sizirs 3fIg
@ AL coNfd AT (FA AfACS Atenmt A A Sizia siAefEH
WA-2q, A AQT Sizies A2 izl gfam 3w @
CreRTTN & sifaste AT AF FHINS 7 FET ANAIZACS S~
IR i gAvSiq G2 AN foenaeie fFal Algal sfars 22a1Cs |
QANVIA TIAFAT LTS T2 AT A A1Z | 93 397 AR
BWA-AGT IV, ST ACYT 3 IV | QT 73 IALALA AN O1F Qg
®IF € AN ST IN | FAANT ©F FaAF S2es 2307 (29
fawinl sfara fofq atae, “wsitan Ay wRwein facaty 121 5%
an fofagsl faotn «ff, izl Aoy =R stean Attas
cafegrr wr? fRefs z3ce «Am|  swgwm AN feen
AN cqAfea fofq wadf g craiw feofa fap awiwl @Agiea
fofa a1 cqa fegcas =ifw sifgmife cAiea =ofw faqew
[N W@, IIHZ WAIE Ayiae: IS 2RANCE  [IATA |
AT AT A A=Al sifgatle vt fecate ifen =etara
faf3w certn sifzaife $t7 fawy fAfem weater
“fafm fafReeay, (@it ANY &3, w379 fawcaa IR |
catel AN &8, cery Ao o, cerwy AT AZA TH1F v



(0 )

©i% el (¥ T3 fograrst $t 3t wq fefa gyixe:
Say Ffaaices Sdfaacis | BoAfaae Siztn 4917 wieg fear | @3
fRacy fefa acatzcae® w9 | zwel oiNe Torg wes Aww @33
O TARTTT WY WA AN WA AFA IACS AR WL
AT AT FIAF A3 | GAAT TIF CANT 77 6l oA fofa
QRPIA F eirAr Wy o3 sAfonitew | @2 faarn wofR
CILAMATTAT ALK $izIq waal (reql AR O (WAHATY A%
ST Bt (oA fada afars AlzA At [13 F179 SieFifas
At faz rfaml erzte cormet sl 73 [1%

AACAEA SAgiwe: faggr #A@T (o sifzAiees, A@Rtaraa Ay,
FNATA ARURLE (T @ GFT ifzTice | ©fF wET Siziy gl
StER ) izt 9 sfamnes 39 e oria ara |

fAege @ wega faml 7iiza (IWT @ e AlgAT A
Afefos faraw | @3 Seufay wtgatn ey @ ST AHAIHA
cifeanes sizits fefa afe wivaine sAizn firew vz Stara siw
8 2T 73S ¢ 5Ifafra Y3 Y atzare fofa nzres ate sficew |
fo® =T eEAtEIIT W (T @l AT @A @ AT WIT
SiZ12 $iz1a qMF wyNe fAawa Al firsfem wiw fofa 331 Ifars

“faaifersa croen wkfy gffes ga «f Atgmiz @3 Avgrea
ST |

1% fofat B oty cawma =t | Bofamgan sweda =nwe! Szt
foesnatars sfrgy sfeer w13 Stora y@ w32 223 H Aty
fame 7@ a5 Totorie ware

“9% Foaren ATl foy 79% Fwraw Wl wEifEs Fifics 230 17
A FCRA AL TS Foettolfqaren wiveda o2 Stafa I0Ga Sivar
TIA—“FI T3z Fhifa B fAras = AW 1”
“9% gere I AT A cq @ 38T DTS 51w 1? Fofy
12 $17 FAWIAT Ax faawa w03 AT L@ sRTIHE |
@2 FratAfErr wwed 3 fofa Aa1 {91 e weal fagl Soae
AMeRits I@ Ifamiferaw, a13q 2t cﬂmﬁt? T vifen
A= @tz
“wfigw TgR w1 o 7 yoners 17



( ® )

“mifygiz g7l Ygiee wfeww IfFm ol @ agete e
sfars z7
FNATAILLAT ASIT @ 4 AILRAIT [o1 @9 GFF Frrewieas
T efesl faa (q Sizire gare Sl A@ea A1 Arg I (37 AA-
CMELAT (AZ AT Wiraa Bo17 @Afee Ateats 45 afedies ey
3l (AR WPIAS ARCST BT IAT A @ O THIAT CIFAW
BII3CS Altad erzicee A cANAT T (AT WEA ATLAT YA
aifediel TR A? |
W% WA 7/ AtgrE a3tea gAws Ifars fam fefq
AIGATS ©11-Bopin «@ua & sfag aaq dfee cona 13 fcs
ANAT AR | zgrel Siziw FSIT YIS A% B3 AfAA I fafzs
fesr 1 $izta @ican AlgAt e o7 AT ztarde gfn Sizra AR
W7 @3frrd A917 ofra AiFAcH A AfFs | Wi AHI AR
A& fay (wrg® fofa aatg ausita asif¥ssia #AfFs Atgat sfaal
forafre= |
@¥F QAR AFLIA FALAA CABIY FOBI Airarrsal Ifwas
A B ACARCAT ACF STiA ANANS &% fFcAe Toraz
AT AQIANS a1 2l Afam cFidrg @ fF otz |
AR AT AMIAY | AR FNAAT AF FHT Sizia ARG F13A
fafsss 233 ;W AN (FiAte  @3Fe farsmeaa wial IArs
Jfas wfars id @31 gorilm Qg Angl fem Stzta @R
wQrAd Ay | CARAS Fof atfaran A7 cow @ WAIMF ANYHT
Fface sifzgited | AWAIZHT AY| feq Stzia A ANNF @
AHF AT WYY, LGS ST Ag[ta ovg AfS e |
SARIA @ AT TOFT (AW 1 @A sifEateed frvwmoers
sidata b gy Ar3re, i3 fefy  qGrEt™ [ zHrmA
Atz GifFaie WeAliE fay A/aIeg g7 sfacs, otz fof
fagraia )
€f AL € AAT TFIT AGEANT NGRS =T fafen aferq
gifarsa) sizitadg At . “aggae)”  (medievalism ) |
oANe @ qyifys AfawAd a2 of fom | atwewtzas «3 Rusmwes
wtoi g1 frwl 92 Ffacs sifgatfeE



(e )

o5 AR 4CF AN AYFA TATS I @B HeA (FITA| AW
Fard IR AfeFra ANT zaA TZITS ForN) @ ANCAZ @I A
ferem, catyzn wew gam Stz w@=fEe a2yl wAfoaice |

ARWIGS® corw WIFCAA g WA T AL, ATA AT WCO2
@35 TGS 1T &I Wirtg X QAN '@ AWCAIZA DoraAR ASH
stz fets sfarss |

FAH AfGF17 AYCF TN fFR2 WAA  A1F, AANAZA (H CFCA
TUR ot faaes | otz grel faml, #Aifzey, Frewty, awfs,
mEAfe, QERfs, AGls AR/BT A6y @ APGireras MY @
TR @AY v @ Soy| ANCATZCAT NI 57 wizmd (A% Lo
w7 FgiRe Aeyy ovfd Sl 1 AACAIReAT fAeelag @BACAR | qiE
%TT W3 AAH FANMIA TINIAT NIA-5fae FOs! Hial 7T Szl
T AL BT

ot AT fR AN 5 fea ozl B A Al 3%
Aferaften izt AR AN oo givate | feg 2pia coww fog
@ qB | SIFF AR FNIET AT (FA FARN ANCZI 237 ©iH
ot 3= B |

Stz TR 39 3N g I @11 AN GIF 437 A2
Sizta? ¥afoe HBANW © Ya© T &tz | ©FmM “anA”’ e
QYT 23ree {3y wwia caeer | 7% wa =g m oefacs a2
3qve YBITHA FIIRIFIE iz & 1 3999 PWHeHT IIFifg =fis
wfs =g qucA fofa A wifen qifza 201 w8y ¥BiH Card
aea wFerw feer fefars $izfa 97 271 7% Avn $i7@ I
forgy Sizrr Aty e ANifegs caifam ety Ances 24 1 caifora
RS YA F9ACAA ANHB 1 O giorw z3reT Sz TN W
A WA A’ A geen Atz | fZf eten atwine @t
fRarts @ gaam i z2te YuE IfAm IR o T ownw
fareg o3 “giuzf” I & a1 2|

S wice ¥ Waew 2fF wrom Awg@ form=w aice
copeheTl AT Stgia w1 @3 qrS i ffT faeer corerent o
QR (AT coreml fREIM TrANANET (WP WTWA fRreW | wHw
Siga ai [AF oo vivmre,  Sixtx faarze 2aifean 1 Sxim A



m

mm FAMILY nrsmrnc.r-,

‘, t oF ,
! ‘~MRAM MOHAN ROY

i
MR
toml JER OF THE BRARMO SOM

L ' BORN 1772, DIED Y833, 5.qv Vu

2aia’s fami reidenee i
Raja’s family vesidenee and Residence at Caleatta,



(e )

AN fom sAT | TN PR Sizta @3 Ame FfF wfaw-
femr1 fa3g @2 AT IY AT CEFAAAS A QR GiF| AT
Bt &1l |

s99 YBITHA sv3 WIFA SifFry 59d coretm wiratate i
AIS@EIN TR CF3IT AMNA > AT WA [ |Igy T
coatat | SR AF AN FAAF S1z? TSl TIAA 1 Fieql-
e P ISl AT ANE SIFIT ATIT NTAT cATATERA AT
B 23taa 1 BfR 2Bra= oA colveniT | THTA FHYA [FAA
A F 20T T 3990 I/UCH 0o WiaR Izia gy agRid At
3l AT IEF fage 230 |

ATAY Are I AMIA GFI® 2oyl fofd2 wm corem 2 |
% Attt At AR fRyaw WWHAG | 5998 YBHA >v 3 @fas
SIZI 9F @ 22A | BfAB 3P ceperen] wWitytAre siwimd 1 2f
OFH AT I[CA ATAZST I |

fadry e featd agie e T ARIA 2@ | ATAIY Ahe
cotel #w wiA Ffacere ozl (B1F 1% 1 Agands & ARMNAHT
ACS g2 A@ HFCA | YT ZIAA fqOlm AAre € f{Sin zZA
fonaten WA 1 IEAreT WAT YR AYAIAATE WIB FFAR
Irad frers cAlgace azq sfmiferEs, sigig afy S7s ae | @3
IEahers @ R Rtz [RUys 1= 1z |

K copten! z3rore BfF FUT6 FIPFSIA AW oAt 7413
AAtwiaafREg 39 WA 2E P dfe qoum 330 S
fem 1 seae ABTHA fawwl walla  BeaAca faa 2 YA faw
16y FfaAa | oizig feafas #ca% werdt =WWF1In Sifary aeirs
ST AACHT AANS] 22 AT faml Nee oced | g2 faad “ica
fofa s o1 qgr-wain fefa afagl w3 $izia wifs 3rEare
CTF cotwieTl 2 |

frgata «fasi2 vz} wiar gfem faan csttenats sfacefen |
(A e @7 fisl AgAIY AMe [AMFA AN @F TP AAE faew
coeql A WA AV | (A FIZT WA AR ST T FA
z7 | 3% $iziq @ @9 479 FAT A L TH AR

UM AICILIA &% AW >ave @A FIRiFIfE 22A ATF 3 $Igi
¢



( o8 )

fog wid) fost| &5 col @3 #I ==l coltemra cafagl, $rzra q=
AANT QR ACET NoAT ZA 1 5999 ARTH =S =g qaea @2 ©Fd
@@ WwATT wifenl Atz 227 oA |

gl Z®T WA cAENTAA oicq Aryiaren fafR faSim
FteNate 23caw coprenl | 2fFZ AGW Wi W7 cosent|  v998
YRTHA cTSirat Sizfm @A | dave ¢BLHA 851 fGraya wifary
g A Fofw Bzl IBaEa 1 AAare &fFaia © ena 2ra3
A ArZT MATA wifeT atfza z2a T

FEyERE 2fF 798 WA formw, vea aal qtecafes -
AT ALHT SIF @FAtT AGA € =wiwy fom@ fza7) gAAMICAA
AN | aFE ASF YR f7ws fofa 351 Wy wenA FCAA |
93 oy fofa arzana swa 233 fagiferas 1 @2 &ga @sid
F=Ar-Farw awr  sfamn <fe ozl avig Smatt 731 @B
Atatacaa otawed farsis 7331 fofa wa sfaces a3 4R wa fofx
eEAgH feras | wi® fefa waln wifenl gamivin ain-3 azq
FIAL | SrEA 3 71T 7o fam g¥i%cs faml T afew “etdam”
W (g JLAA |

Stzia TN ¢l cvfrsig galvis ; w3 $1zhF oM Atz
= Y CIFA 7 @3 “AIzI”’ HHBI wyy swaw Al fafze =i
Azl Y SNIF ALAR ALK TE WA AAAA S1037 AlYH13 «ifs
SRAN Atgrate: Sizifrscss “Alrza” A |

AN 4747 243 A TS Ii|AT 4776 etﬁsétagfﬁ
faest facs @ 92 239 qW Aylqe: A3Hw? foafwa vy 7wl
Afqicea 1  coAveqial T INHFS Siziwr Ave e Fiwma-
iy Fera faowr Bon fesr 1 @3wy yEEWIA 409 ATE
fawaeia AF % zivl oE-oita afkaes | % ANT 0§ 408
“fers =fFrs W3 7% <A3meir sfanie—Bs &3 W ¢n
TLAIZ WIFA AT-AINT Sigta FwA At el sifrrers x|
AtgAN7 Ax 7 AT 7@ IfAee |

YA AFROTT N (T 9RFA YRIW 1B BiFte qW I [YA
fadeifon fzsg craste famg craremm g @fawl yAet= qoda o=
15131 AfeBe Ffare SratN wea narfrF Sizia fHretag wFacas



(o )

StaNcy Nfes 227 W@aF Ao @37 g e TAAwA f e
FABILIT AT IS JRSIS—@TA fF q;m ATSWEIA AW
WEIATT fGrea (w7 AfErera  «IEa ogiq Siwm | Afes
AT FFA A BIRA AT ARICAT DeFR WAz 23A
Stter itz | fFTetE glaarwa 3f3 Srgia 29w 13y wFtEEa fara
Ttew wiZrE | catE A we e enewst Ifam AfEmas,—
wherATEaa o7 227 WiHAeA1z afF ghfs | (78 siziree Sizla
WZ? goife cetyary w1i% |

DAY AR WErS o0 fyraaw | fofa Siom wwfm sSSrasw
Aejefars fRew wirg eifqaiz &9 wiffEma at@ices | At =g =
(A IFT® AT (fdAre Szt A7 wotz 49 23 a1 oy fofH
TR ARTITAT A AL @ INT AFIF IS WA At 37| =iwe
S ©ft Stz Gifyara gy A gex 9wl cagisrs atfzr 3= |
fefa 37, T=FF, wig, TS, NAAF, FAGHA, FISCAAA, @hatA,
5A94-717 Lgfea Ayt Acx 2wty «Afafos =91 Szt wBarizd
arg Afera? 371 g T 2 wiel 2R WM oAt wrew
Acwe +ifafow 2o, @ (A @A ITAF 1 oiFiTee StEra ofe =@
zenfy fofr wigNz, faa, HIAGT «wfS B TATTAIT =we S
St NYJAT FCIF @ A feena A3 A Az Af@e 73 FPINAT
To3Gt Atywrwg AF Afafos za |

2zite® g arw o f@als o gasly sitrzraa wyrifae oy o
9% Ty wRAT ATA ANCAT ANCAIZACE A A | TAA ACZI AA-
CNZLAT ol A IAT YR FHATA ICAN | TIF AACAZCHA Ap
AAA IFA AT GAA ACZI SF IWA WA wifow atfzm 2w
FRCAZT AR ABATT YA g AfGrS faraq o7 I AW g
Arzye fagics afiml Yot =g s Ifacsferm | atAwes
Streg—13boe YBNFH ATFAIINHA &ME “BoAZR” arg fEw 229w
rRT YA AT eFANCE ANefA Afer TS 7w 29 |
Sigta fFg A IR w7 QU i |

AZH Ayl @ AT TARET gAAN ACZAF oW [T A
26 cF1A fAvetn “atee?a ey Fof 3w 2 w121 ozl IR Sizi7 <6
AR “oR FAN I ZAT Wy 9% RFEH crfmt



( o )

“fater (1% s A cofz iz ©” (39)
“fafors T (319 AteT (ol fefaein S22 7ien”
gfre $izig “me ToreR IA[A” (WY
“gorf e wata faw fazwe onl ¢ fao
foca waee WifE &2 ey o7 37 feom”

Jf1g waArH AT ACF ¥ IfAAF 2AF #qq o7 @Al
Wty ffra | WIS 99A A1 79 G i IfAAA | 9B Itan
fofa cota fardm AT AYCE AAT AT 1 AFA ALIACIT AfS
Swifte 3 $izta Femwein I |

A fofa afeeaa “faa (312 s ) cofzanta” sizig
a7 oifere? fofa faraw, “sAtgFarsz Ax AT 02 faAy”
TiE1% (AF fAre oira fofa Itae Fizize wiwm Ifam «ifzere
e Wy @fus =ity fofa gmfag forae )

QAT WA qQrad Weyy fofq sag-wcesz  Atwiewia
ARAT | @A 23 737 ¢ T 42 ey @ wfAeAa @A
fofa =w z3u AR f@76€l caifas e wifam faas |
GUTH SIZI 9T TWAF AFAN gl Afom B | NIy WA
AGI® SAyias fofq @B4iTa2 1w sf7m Hrafre |

Ity TR fafq aIWSia AT INT NEy IS AIAANF
gernatA I3 W sfacew (72 fofa2 =7 3 wn=avifis
237 I Sigia Awy ey Stztr AN e Toa 23S 1 izl
wEAE AN rfdml w23 fofq gfar yrem= ¥ 22| foraig
fefa Aza qria #3= Hifen itz QAT AW ATHT AT TYS
Ffare sifemiferaa @ (A2 1% Sigia e ALANT SaA7
Ffam faatres )

Sizia figeaa 7 2EET AN N2 Nzl Stz ANefns
wFd Ffanl +73e! ian o9 7fW WA ) S1F Y GITEA AN
feor wam® | 2% feraw watg ; wo) Azt FAE ST Wi
@ Yfam Ta

qEran (1N ANFW | fofd wifers cnwetias 1 $izia oF fen
T TANANCET S1THF T TeMa g LA Al a1 o fefa
3ifEra Ns 7312 Toewa eotacemmwe cain fieea | «sfea gownt



()

AMTZI Stz (B AW Stpies AT SWeAATHR WYy Sza FfaArEw @
Srzites Sz AN Mmarza otx facm | vz IfenER ;—
Sqify w1 goon Ifere wwran wwa A% fiffm A e
GHY SR (FIT AL IBAA | ACA AT GIGH G ANLIA
Ty “AfAsifas g3 |

AN AT (FIA @F1A FAAA A cAtafAfm rdigara siw-
AS) fora N1 @A @IEA g afqd Stz AeFra sfaw
Sizia Fe FYazr el Ifeaw, gaAM Az Afacas, Caral
AT Fite T @2 37 @A) 771 Bfow ¢ AkHAIfaw Gifa @ @rd=
A (S WIN{CAA (A ATF AT ) ST T @ A g3 AW
A WY @feta I3 ANF AF ol @ (for Ay, @ A7

et cotata Aer Wz ° @2 3 AfEm fe on? wiw 23t @rEtR
Ffaae |

FrRAre so3b VIR ol g wifary A7 w1 WA 36
SigAN AN | SizirE Avpie Ffam M EA ww  fuAd

WEHIFAT  FHAAE faws Ryra a%wl el 221 AWRIG
720 @2 227 IFANE WAST| AFTSIT Wiy SfACaA |

@2 37 G ANCECIA 30 colifera fofa f wifa f& offzm
fagca @l Ffacas | AT SIITaAT A7 Sigta 8 I%AN 23 foratee
g (34 (¥ ol arfaren Arr Arwie Ffars a3 = Tl IfAeaAw
Tiel w1 Bf3 1 el Airzd fRgra colifenl wwiw Aty AwoRR W
SHITS [ AR ONF AN LHAH 9F N 4¥ BT @FANY
N sfarelen st afrg ooz febl 9z AFNAIS It A
Ao rma ool wfAgfE |y wfs Paeny 3fRzw, “ag wifa
CSl TBT ToY? 7VI ANy WAy, w2 7w aqwan  febl =tfaw
T SR FAI IPA 17 FIWACS! fFgred witew q11 oy gAN
JANTF IR, “FH sgA gfa Tzra Tow «e Wil 23WE ¢
TR IfR0EW, Y col A, WY AfFw opiA IfAw ew 22l
7GR 7S 221k @A AT 9} FWAfI@ T F AAF w05
sfaml fim " goelt et sfaes, “og Fa @S @iz ¢
“qrae FFEL, SNIMAT TY TS JIW, 77 220 23N *@ B2
1 A wofe 1”  gErn IfErem, “owt (I @Fmel AR P i



( o )

IEAR, “CA (T SATTAT ARAS | 4T TN FfHAR, “Bue-
I TSl cotuE itEd LPE @ v AgleTme: e
T ARCBARD R AmAgfrzgs? ¥ 23w ami
wafs
“@Z 574 TS @A AT 22A W Afw (v Al s
AIACE, (A2 579 2T2CO2 WHT & GANW 239 @v7 woAf3m 7 A
AT TR D5, D, AFH= 2
“cotfy 539 7Y &% (A% w7 oita gats fafafus
GAfZ 539 Y &A% (A2 &, T A5 A AN 17

@2 97 IfF wfam qrad g IRce Aifan wfoug =fes
ZZAA | 92 AT IY| TYA SfACTCR AT I ATCWT AF IS 9T
35 WTIAlg efes 8 AR A3 wefimre waM AttzacE fofacs
Afaea 1 aw MM W3 Fher W fzaw, = qer
@S ISl @ATH AYGILA AMSIA WiegA | IS @3 T
ofiml® w7 Alg3ife ontet sfagl sizta #fzs Atwie sfaces witAw
AN Aredy RIS @A aegfs cwfimt geon wfewn gifye
z23iferam ; o fofd et arerw oy afam, “o12 ) A w3
Atqrg oAy wift gfes | f5e ezl z3cee wify ™ o
Tty 3fa TYH N 7T TFI-CARIA IS 3T LA A1ZFe X AT
WIICAT AT YIZTA I9 M2 1”  @3AT o1 GB Sdd YRTHA
ALY STt | '

TAM AzACE AEAte fAw AAGIws @A MIcS SifETA,
waNt fagre®? AS 230w @l g2 @I AWICSA AT gEa
HAAF-ATY Tr@l IRV NAF | 3T A7 TS FEAIA KNI FiE
737 gifs AR D4 e wgmewa Acxr fufemt A€la it «F
AgA 321 | WWLAA AN A BoAfEm AT ACK (¥ AT AS\T N
Szl Y IS 2ifzF 23S AT arefan swaFE
ozl fafym aifacea | Sizrz AN wyy AFITA, 6 AN 6
AMIAN ANfYF AT | AT-ANI 3G GAFIA ALK Boicwer ( Parable )
“Aten A |

AN QUNA WA (T 9F AST AY] AT, AT A3 @ HIA
HRTICIA MEAIR (W AR AFIA AN A=fe; @B wfers cq



(& )

(A-fay 7 Tw-A6 MATAT AFAT AN WfEF17, 9% 3 o7 A1A1-
I TAT2CS (681 IfAAICRA 1 “&91-8 W57, 1 I© BAINCA (T
4 TZ, ©F T AT NNIH € QT Ozl {7 37317 IFIICHT )
c¥z TAfGw, (v awea I, vz f wF-afem e sfam,
CFZ *15 A Nt SAfRl A M IA FRAR 6T Al Ffaei
otz frere® = 1

3G (AT Sizftz @il FfAaAe AN (WU AW IFGA AT
A Srzra wze wtwdf aza Ffars sitfaaifes ) o3 gz fefa
S Ay AiwgwT IfFaAa “agr wieed w3 (@ Aifmifents
eizitel 49 stz fam sfacs 7tfa T, w7 7@t TzTe
gl Ifaatfe | ww AA «fy, wiatg wgw con s faw
177 gy e fayl w=daife) a7 S§3 @ @ @ 2@ AL,
w12 cotaira wifag 4fzs, @3 faAes comttea daa faml 2301
a7l tare TS | WiAF @2 WAoyfeie? @2 wifiw wiwe Ry
St cotaitwa 2% ¥fAe z3ca | Figal «WNF o7 wifsweres
$IZIA AL 4T 78T ; SIZHT TF  WIWF AL € WNT @A4fe
aifam coterts 1

sy ABHA Cupy WA waterml fefare fofa crzentar
IAA | ANCATR @A wrAs R fofa gfadie wifamiferas,
|4 397 AT AF JfYA 337 famin gza Ffacaq



LSRR IEEIL IS ET

Rzt fNemy faran—=ifs-farses |

fz Ml sitge Y3 fage satex 2fezm A% o@rea fon
Atfzrey cafdre coHta adl Ty M’ @Ayl ItaFEa 3fq fIg @
fafaatren fog o1zl wifs ARy 1 Iazl g3 aAfa arzm Bia
FFStal M A 22IITY, izl BIGl WYAF fAEferarza caq wzE
FIQAD AYIHA ICAIH 99 YWFT AFA *NBJWGA | GHAEA’ AT
GFEA ST CFNFA AIJLIA WG A 3g3 3fRqMees fou O@
ANFT WAL Aofaqcw Atzr vzt e @ wHRAR I+
B 50y A%, AP 1 I AADN B A1 b Wy
[rAe FIFIMH 1T YBIFA AN cAted Ay, 3% T oA farwa @it
AlfErera fAsErern Teq Siarea AAD ©iFl IfFW AU 27 Sizlw
AZTSTA oo 3277 INA {1715 2ozt W2FF a7 (¥ fAsiw =&
ezl w11 IfeAcere via |

Toea (T MNHTA IY1 A (AT (A AW WEFAFA [T 5wy
AW ARIN AACFT @A oA 2wy @Aw T I
wqaArE WA IAA | A cwmib VERfAmiw ItAHR @i feraw
A2 (AT WCH “CN AIAA AN 4FO o) &g MR | WA fRey
AT W GIGA WGIAFE (FAZ FICECEH AGAN Ifqwea 1 fofq
“QUBTITSIATTIRY T =7 @6 5T &g T | 92 gRAfa
32 B dbed YBIH (AN X1 SIZMT Aype WY “cAN AR R
Streq ANA B 27 1 38 TZwwd LR TR sty At I
T QI (AF AAS SIASA o oy wRw  sfauiferas
Q% SFIICHT AN FIAMR? | JLeqsa gfpe T oiEiee @
7331fEn vy Bziz faf+ feo sl 1 cwtb B2famiean e
oAt A T wEm N ANF WA LAANIT SHANIA T oWy
Areml T A “aW ISR F| IR At @I IYIYBE
I | 1R ST AT St aAfSwml f&a (@ sigites wafee wiaN



( 8y )

facql ot wa ol 23R A | e (1R ABee By wwRs (A
Z2TTA | Sbrye-dd AICAT ITelFifE Twatoal N Sizt7 YBIC @Az
Faw | wwal Stz AT Aacad Agew [eaw f3g otfa 91 w3 swer
1B e cama afeEifts a2 wefta QAT we <
FeR) A I gioil wizw 237 fHmifesr 1 @2 3% svee ¥RUFH
AGY AAvifae 22aif%n | @3 wdere W2 YBrIF Al «Atag fea

ABLAZ WA ILAF (T S1ZTA AT Vo AT AFIQ fZ1 SiCw7a
=17 (I8 7 faeiifs sienl ara 21 9% Ny fFon wwra afs-
IfArTal @R @B 12 fam wifFaiega 1 fegfva z2a ate
AT AI6(AS aR @t wiears=l sfacs faal cafa stiatcaa
9% fRgiA g | FiRd, AT ANCAMZA dorde YBILF CAMV-FL@AA fZ
WA ATifie sfRAEEAT | Swsv BRH SiziE Wy «Ih T™
A= feite aizifes 23aifeer 1 @2 f3sts Ran fest spfa
qafim «fes “gamtr =@F AFs @@ 1”@ Sgid’
z33ifem Rzi@es owan sEFIein ABNCS | A€l AtfZrey
wgaia efam cifenw @2 fag@ea oty gafim etarey
zfassra sfanaram asaa @4 37 feraa |

«@% Y WA AfACS 2303 (T AS ANCAIZA @I T
AT (T IACA fifirs 77 oizfa B =B waw LR amFw
“cotw AR AFIMHS z3ifga 1 @i Afw AINCNIET T
FBF AFfHS 223 PR T SiEE @2 CoF w93’ qra
43T Aifas z3alfest)  cats-TEAIgANC AW CHAN TT oiF T3-
core fzan siwy el qiciza wfe Ow e IR Fitaa wfystat |
1A @2 AN SizrA ARIST sifama ZAN oy @4CI [N civewl
T @ Gifaeraa qare 2R winl Afire fZan Stzral faw faw
arg oftam @ fafyuiferas ) Fiawvigdics a9 sy
(AYIT FA @2 1 —

AvTgAAHR (savo ) st farfe

AgE (Sresy 7)) CqT TR

A g (sres ) "
BiEmiH (sede (?)) *tram fafe
AT ATATHIZA (s-de ) ciatady fafst



( 83 )

@8 T WA ACS T8I (q otara Acw fafiz Agw AfS
wfad | qge: qzial IRl eaww Ifam oA fafkmfeces
Siziar? AT Z T S e | @2 FIABAFATH
ANCAIZA 220 @ Yoo IO fean-storaws | fow $rzia e
fza SiFn w29 wige Afexl I IYa BoAwfs sfa @ wib
BEfemicag S (FIABIFNT Wity «ifen sy fAfawes g
Z2iferaw fow aien2 foraa Igaa fa=n eia e fafie
SAN (THIATE (ALT |

AT FAMAIZA AW AACRT @A P FASIR AA2
FBBfRAT 1 Siztz frwi-Fag (Nl ot Ama oAFA axm
FNeeE pfis 23l 37 sArme fofa yfawrarw <tfarsw
fye NS  Fara srfictgta wFeE  rAiRaneT @ A LA
FEMAT @R 5IFIe FgEIM oia “waagE” siEl 37 g
%3% | [qIRIB 3BT AMASAT AA-NIA  [ZASIR ANRR TOTS
zagifes | Sigia oiaicee @3 gE SIS e afEm
frmite 1 Few @sifrs  carigyraa few wgatw =wifa cwfy
M2 wray fwfe-argzr 1y efauife @ fofa @3 foan wgatweifa
figioaa atas  syAitsa Iicr  rfRRif@maa 1 araesige-
ABAANS 92 YIVIIA MAZ AT | AAZ-IEA @B Qi 129
GTFANTAZ TS ANIA AT aEiEAes FWIces @ @B wY
AfBF W@ vl [T T Wiwm Ifaml @2 SwicAGA IR N
wfagifs fofa wime zmmwatfa 251 fssl awifre sfamfeEa
aIANS (F YfBF MYN® Wiee Sz oA foag Ays Wiy
fags stz wryRita @ fasta Ifaqife (“fotta sfae” forags, ssoo,
TS ) 1 @BUEa wewet @2pF g IS 1T (3 T AAN-
crzTas 2o “arten 7= 951 otm I 2y 93 faes |
apF @ =g Sizte Sizrr facss cqcy w9 fofa Fracs
fatwwi et 3qtfaees | CANiawta sifes-nesMa Ay (aaet oiFl @sfas
fea 3@ wfRza (aZwd SR fafmwet) wgaress Z 0 s
CTIIN AR YT I £ ANCAILCAT IANA ©i7 230®  @3p
orer @ zW | SfFl ISIGY “AfFWita Il AT AST (wAiT |
fefa “Faga’a B “Faa” fAfRwet 1 o 2 NS wwsE e



( 8o )

AT A1 TR G IRANCS “FA” [ fAfYw a3 “aqw
wffe Bwrazd 1 AfFrae AT MmFred o9 fagiEms fomw «aw
FA ZTH AW FWCAiE @ fAEeE fafiaes ) v o7 w9
Stzita A crem WA | T Stz 2= 4B Aifars g2t
PR @A AT 250 19 4T IfIe 2aifen 1 @ fRan «3p
sifiats wirg | 7 oA fofa (s “conatag” Rl =i
crfars Atgatferas faa |

QAwigyE e S gfiws fofy fafymfersa
“@3fra T 739 =7 92 A" A7y 7193 g7 gire G
2301 G AYIS—FOSHTSIA #ZC NFS 3T 17 A =77 €T IV
affrats @caten W% (v cazfum 2fS AT Wi Sofgs z2ame |
Sizi7 ofayatd 23ce wgae: W% @3F WAfE2 Ifenl fratre Anw
8 ¢ AfS AR CWF TANCAYAT AYA AT AILA2L FOW/SINI
Naiz sfaanet | e SfE-sra wivgl Stzra Z+) sl A7
AL @ Fo@Si7 Afze A Ffarsz )

fotter starss 8% @ars W 1 grow B/eAtAm Cwi-
Frawa fafts otnl Taw sfam crardaife c@ o st 3 3w
wwm 9% AA fear | 7wl atcAizcas e g @3 (IFFANHA
N fasiw sty | FAFT afGdeiang g ARtA WIAN-
APl cwaet fzon fafmiferas szl wre wgs | oizits i =ity
cFiTe wtefFa A, T« siaw @YW e FiFe g
e N =S Aifee W @tee | Sigig o AT 2TT TR TW-
A (A2 fagm afedtins o Afzs fMmcsits Szt siaw gaal
IS Al W @ AT FH A2 YA AR fFACS =woren
afzw Frifes, e 12 77 @6 Sz 9. A o7 fafys taw
Ay WA TR NS HfATS A% @ AT I eifam
it awcAtEeE grat Srziw frenw fafadel e Tewrq cwfim
fafre 720 z11

T AT TN ST AN ANGNS QR s 2Age
fafay wvwcam wzg e Sfime oy ool fars wtfanifem, g
SR TEl SArea (FAT ol A wfEl e gfars Aifaw-
feor) wum ‘i sm” aformt catae W c3E ot W1, ofam-



( 88 )

feo @y A3 ATIY®IR AfAAT @M1 AR fagn «sfus
$izi7 @2 AL BT (F22 AW FIAA A3, SITT TEA (AANGLEAT
Uy fzan Siagy otF g 22 | 1 I on eiw
ATifars F71 Stzta Ah=S IS w7 W47 TTSA 22(J |

ATACAIZCAA Ieten AT

yrtes AfITFAT A7

FMCAZA AW [FIYFY, ANCAZA AW D7, AWAET AW
ZiNE, @% REw ety o =7 i 23S oI 49w
afdmta catate [z 1% 1 fAste fast-oifon qAtan fewa Sratates-
fasta i creee AATCAT WZF 8 MY AYw I w@fAww
o3 “Afbaite |

FINCAZCAL FONUTT OIB1 AT 3 93 (F, AT AGY (FIA
SIASARIAA WA 220S and (Fical 3¢ oW Afze 2308 «fifaar =
A MAIZERT FBoRigialee =ividw S AA | FEeRER
) frefe 711 fogivwias w6l fFaia AwAEaE A=
FfACS 2ATTa @nA ABIA A SASAN @3 @I AT FCH A2 |
@ FIAT 5NN FowINaeea foean Hizial ¢Aal sanAN Srzigng
AyeE W2 A9 Ifare Fiifa (@ Sizia gferiz b, fag Siztare
AMAZALT AR FfAT ez frafea @zl IFCS 27 w1 )
AATAIZAR YOI VI @SB (AT |

9FB) fReMg I 93 AF WA AW [IYI | GINA TIF
Tfeer FUPN WITHIATHR NA297 @AY Lo 220 WG AGw TS(7CF
F4 IfArere Sigly #1-fFg2 AMAILAT Bwey @fesSs wiwe
Ffow | IS <ifou-faget IeATa7 #Fa S1aIW FENT e fowiN7
fow faw aae, faw faw 06, st faw g fowts  chece
ANCMEAT BT =7 NI wow «afey@ | e



( se )

AICAIBEAT FIIEHFG ATCE (Azle & A qAfom AfFare qAACAIZAA
B3 A&7 faw sfarees |

gfaara w7 S1A0e AACHIZIFF /e AYLH YIT ©IAST AT
AifFIB AR g3l Wiz 1 @3 fasstn oheifEmerat dtfen
cTEl WY | ANCAIZA AN ©iaced 7T | qg Yrow fafen
HAACH ABA AT IAATF Sf6l-o151T *f@-s~m 342 e BTN
afratferas | IFEaa ot goot (7 AIw e frg-gEeAie
w7 fraltes aratza $tzngas wyey |

JACATH AACAIZLAT & 9F6| eiINT “aFfor (qai=” i@
AW IGS;, WA AoiFIe oiaren fifew arqree I@WAP
RS @ SfAAAT feg-yramia az-2tNa Bga z3ufea | aiw-
CNZCAT &F “CMI|CA AW FoIA” ToA frgefaaiay Awfiaas
A AW | CAFIAT ST @ TP SIASAAT AR “fRHataA-FFraq
FHI” fEm a1l | @B 7FA Y WA A FARCA WA QFICA AAA-
cizraT A% e ANfd7 wAfoe AFal sfars wAns 233

JtereNa w1 BrwaR arAns erfeas =ta six $3w
qAgACT AR | o LA gfAANCE qAZA AGA (weF AFIAY
AN ATF aI61 Wfe wFreifaz e g A @37 JACS
Aifamiferas afaai2 of1 arermate ve Hfdcs Aaifagifaras . —

“FRra IMA A®YCIAT AF (A I
FteINA (wrer forg «er 9ca wea 1S «Af7

Y ABIA AYCAT WA A-IfSIA Afge Awyran wiatas fofow
¥ sfam fuarm wwel ool fraifesr oA atetd atyrag wcad
ANCAZAT TS AW AfAwl z33MfRa | AtcAizeas siww a3 aow
“AfET” F @ ANTHT ANCABA F, JAANT ¢°F € ANNEHA
ANTABA 71 WA 277 € @ ATTHwn ANCAGA I YT Yol
wod wzwm fEfaw)  F@ieA A ARy osfae qeem -3
A FIPI SrEta Frass Iga 7g7 I© Aol AT WS WA
IANCAIEA AAA et wAmAR  faetafafes  Ffew rardre
“hifaifer= | atwcaizea AT @ A2Q AN FY-FEANIAT AT
AW @ TIIA TR efee |



( 8y )

St AtyrAn arwl AR AtweAtz frages Aferes i —
“s(ta, gAta BoAfaar stta cavicw #taisa w1 fay oy catatq
ofF| @ WIRYT 1? WIATA @B IR SiEia Arw I AT 23R
“azatE (Fratd fafaca sfaca w1 fafee Beifaae-cantw e fifacs
33 1° wWz fHzral RWA ANCEHT (3FT € Atol Sipifrers e
FAMAZEAA  ASIAN-IYA AAw IS —cottracre fog foy
Betfame-canty =ra crate Beial g 3faw ) @ o s
cafeata aw afd coitda Frzire Fiziae @i Aits w&a iz
facefz | @a-siy Fiwl (A sfawa cotrar IR Frowicase
AEAR Itg I 1 wE e farr BeAfaac-catatqenten faag
TAENACE AACAIZA ety fzANIE aferew “frg fIg
BN WA @ (Siwa 512 17 IA-@w B33 W3 oirg atwatzee
@I BT =R Ig ey Wit fF oA pfawm o 3
w77 Stzta Ana FifieAre TUfFesin wgey T T farsaw
% 47rq Y17 Fooa Hirore Fa AYT |

AN A2 raa glamtn @3ty 7Fa wifeq (veiE-
mERE BRI o Fg-os, PEaE-cRs, «ita Bae-
CRF | @I ©f FW, NAEA FAIA  FECRE2 S fowl-
QNS MFMIT AL § 77l AtZatee

«F AF (MBI gfamics w3a sfaml weenl 33w w1 fei3n
wg-427 g T AT oot IfAFE T weq) AR
M2 AAteR g werda? wwew AfIF ) R IWT @I
fataztam AgrHe Arerw va df@wl fgires o—

“Qxg AT A AN 7IHLT GAeAN
FABINA (B AY-IAS B ANIN 1

ANCAIZTAT AR @A “AUNE-IACS AN IHIRAA G-
e crfim Siiwar At wifer Freifas Raw w1292 w1
@FIR A Wifarefe 1 AwcAtZACE DIwe o AR Sopeeny
wEAl qga Ifam qreIE Fg-yEANia g WHeeta Nawd i
A YEw (wfArefe | SN 8 Fg-Frax afegiiNa wrE-fe
e FE-FAS AWE «afmim WA, deEN AtweAze, 2y



( 89 )

AAMCANZE, e qAweaiza et Awm awr Gifam =ifars
stifamtees |

ANCAZACE BoAerwy Ffaml gfamiz [q-qA oA «afstaiz
qi7 SIASA AL-ATNCPZ  AWA Iface Az 1 37e:, FAAR
fom 2rel, Blraa Fie_g-era w7 Atayd Aaw wiNtafma Teontfu
@A @f*miAraal arwatzea @i A Gifam-wiaare atawizeag
wigifers «ira2 fag fag worag &9 «iw Iwaw steaw sfam
fraited | ANCAIECRA Iteie WfBrEd Bzte @3Bl cNACIT 39 |

TZ219 TS AL AT

H=gwot vl

Tzl AMAZT FATIT FAN I AfI6T @y IFTATH 3| AT
ANCE AAAm J13, IWa SHEASwE AYwd ke fAfws Avcaa
AAAAANAT @B B Afze Aeodmet Afafoe |

gfre afxeatza IFAT A (FEtA wgrfEe Alyiasia 1N
@I Algrrd AMaity TAAZA FaifHran, oAif4 Siztw guse
FEFAAT TSN 237 AW SITSINE wgtafy Srzrz «@fs
A3 wgtgd fore wizl @ wwq Ffaa wifacere, 321 wifa Stz
Frenfe  gferern s Toifge «ifem georw sfamife
catza frg TRfasifiBire crata o fo Ao ottaa? awtawi= |
AFiE, AZIAY, VI, A9, 2R € ¥ AN SraeIg-fAarist
s® 2l a¥A & 7 Afw A2 faw fw wefaiw Fomwmseiy
fafere-foe 22w wziwtn oargfen A3 asfm 3@ <ze
wigfazeta AfZe $izir NI FIfAcelw=ma | Stztr atrtAirea
e afe FBm fral sASEE Yaze NwtAfos AfZT-74 @6
zew Ofaifeer) cafdm AR SwA WA e ool Begmite
zeaifents



( 8- )

P33 whEte  ATEEEEd | vd A BT IS I(ACS
st =i, wifega-cita 2zics Wfes aifics Ag =, 777 320
PEENegzs @A 7 3 w Serarer Iwpewet fwS wA |
Aggeafgs Aawiwin (@ faaw  FApawAR T Aoty
Rosiais =g s afanives ;—

T 7 fagfens Aery Angferaz
S@rratq AR WA (SHERHA-AGI: |l

1 Bxt3 1 WEw Wy el AMEBICAT ST et
Ffagl Arza | IFSATE Steia (73 FATAwY «Af@E fizir gy frw
faregsira osfis 71 Stzite IfACS stal T T@CES A A |
qoig wlEl Atz atg Stzfa W FATad g oY
AT WY @IGA (Y AF A AEH ANAX CQIATStoE Fare
stfemtferma 1 Stz anwa qr@ AR “arE” SAifh faads
7 A3 an Tzl fags wAFAiEd Az ; A AFA-AtgA It AMS-
3437 74 ; W Bzl A mdfT 23atng ; Fefa asfas wiet®

ANCATZAT  ToRY] FGgFAAr AF Afasn wre cstea
AT IR ArFA QAT FYAZ SiF| AW I A | favage:
oizia Fifradiaa «Afasa frata w9 Siziz AAEfas stz a1y
ANirEa AfFe fArearet #Afasn [ qifam (Famaa Sizia sz
SAGA] A AV [Z, (A% (TF 93 TY LI AN IACIF
stzateal W sfam wif Sizia AR F1GDNA2 fracy guifaf
FY AfAg ) AT WA FAQZA FEAA, ST ANS SIS
A GARHIA  ANIHH | AGAfS-(vA A A2 1®F  fagieH
Afagd, oizra® wfangzaa Awwdfe ¢ g fafes 1 -
TS T AT (AN FAA: 9F TS TS WICA
(RMASIAE W IFHAT TR ING wHfie 2SIy %3,
SAAAR-FRATIA @R CAwf™F  Aofola  HIANSANNN  CHIZEHA
AIFR SlABIGN  fagdme: IFE owd  WA-IF  FAAT TS
CSMHZ  CABIW WAAIG ZI0S WA WA G-INHA  AweeA
ANIS  FICe fwEA AT WEH WANF KA
aifzay otaeadty 8 ASreir -y MIATAT QT
fazl frm SwiNGT Swca 71 sAIZAC TS *t74rh Nfws 38



( 8 )

wAg Ffaca oA (12 AK ot oAz faea strgfaca Afatastay
oiaren foagtars fagisl AMAAT AWV SIANST GIIYAINWA
Fiyfenta sfam Sizie @2 ToF (FZIHA (AAATOT @t Ffaml-
fRras | ST WA ICAT AT ANCAIZT AFD oA CHAS FoAA-
4, 38 1 fenta® s fofedla afw =z @1F T
©UJ T TIA NS AGTA FAN AZ 1 9% NS KA Y S
=1AQ, ~At2N FreaAmie carmg afarer wdal 7z @yt forwz
atal B 213w 230e WFAAAT agd FfACE W AT 1 AACHIEA
(T «§ o5ty sfAafEAs, oz Szt wad sAfes fza1 asfam
SHAreA TSI SATIYI-fags Iafaga izl Siwa @My
yrtacaizst wfgstsy sfam Arwice AfFm Sfdaiferas, —
“fggacad Aftmd Asywifafzes: g471
SRR AN AST-4h T g2rF 0

A% Wel-¢f I A AfRafvs ¢qre2 stacea Ft=wa atel
FAACAIZA ST AYLAT AWEA W4T e facs  “Aifanrfmraa
wiffeInesg Irma YR SIZA HArw wAge 3uifes 1 cq g
afaa farma oroINzig ¢ eorsig fam/-Macse wIqw 3209 Ity
sFfagired, (A% FrA-FATS ANAZAT qYA FAFFHAN Af@a
FAA FOIFEAAL 92 @A Bevif@ | A9 3717 T i
zifacazr fus 23CS CIIF (HIN (FIA AZITSI9R @ALAIG fom 71 )
g g feofa coeirzd famBaiferaa wizl $izia%  ifgs #=ifs,
$iZfa WAL 4 |

FwfF A faraa (A% old (Jie offezs fars a1 Arfacs
WiE WA AN qedta T F wam| (vfArs ATty izl wifirse
S¥ W CAMCAR (A2 (T LHRIS (31 @Y fAamwy w@ GaAAYaq
WA ASTSIMERIDA  ARStar-farf =faw srS@feta wwg2
Aatfaas dfts J13, o1z aAgiaey Besife sl mifen =g
ARTAF! CAPFCeNiesn O fdfws SHIqwa qweit| o1 13
ouiz fav | ANAFIET FIF-TAH, oizia Hr-sAyrsn Axw w7l
fen aiats owd farawa Fa-ywaigse s, grgaify-Afes
FACTA GFH AP € AYASA wF @ AT AWTAA TG

fral exrazamca “AfAnfas staed ool Asfaa Carefae wistR-373Tea
q



(e )

wafaafers afam A 2308 AYFe | AYY- Al AfiFred
wfed Y% AASFA N©T ALANN @2 wfSq | izt AASFAW
ARNTFLA NEHAA T AT Agiaa AfFaacee $r7 o wa
fAofj8 FRI-MATIT wFid WA whize fore faas sfaw
fes z3,—
“oieta ' gfa fo w1 wifoy 2w
o2 sifg w1
“sfgw (T AK Q1T (WA IfAW vy «I| AZIAR AL,
qALEE “etmers” cAfwra s -aAfoEa IBIIRT At gz
foraia @3 WG (A2 AT IAFALIFI NZIIYGrot7 Itgasta i 7
Fotl AtEl ANCHIEA Sta At AfFAgiren @fweaa 12
wtaéNy cofEd (qte- A qfw 91 fFa3rs oHfaress sig Iwcwest
7@ FAN-ARNPSA NA3 €3 A7 (AIFHAS §AT  AYIAE: FAA
ERCId T Of¥e @R IRAT PANIE (T SIS WAJHAT @ATALAG
oy {1 220 izl Y (@it A @ LAl Fiad IR WA
firq wafy @ia s «sp ew-fafa sfegl =wifamng ) awszs
coera (A2 wifs gfwta gB1taa AAfve w=g wifeaia sfaaifecEs, 2
wg $17 ANS-NA-AYZ ST WAAHT AM! @3z SiArs Seifaaw |
T Boifaacwa Brard fIwie @fq Afes CAlAAZIRIT STHATFCD
aferatces — e Bofaacna w1 Tw-siayf “ifean o= 3
wita W% 1 Seifaaw wiwid 22@NAA7 A, BoAfawg wiAtw qqwaw
#ifg | (It has been solace of my life. It will be solace of my
dcath”) fe® SoAfeaw3 «w; SeAfFava ¢4 gasigiacaa +§ 33
Al @ ef oA ©f 91, TN AATLeT 91 w2
@ AN AT 73 @rILIATHT FqQAS IWgT Yl (ente
783 2303 J fam qaedt Atz AR SETe
7 wada sfag sizics Azgawy Ffazm facaq
SCACFE AL FAN JR-2A6AS whns Avd sfanifygra= afam
eI AW AfeRe oifd 3 731 &Avfre W wivty
St Aafege? Boial gk (1Y FLAA @R PRFIA ©IAA ; 5%
mEa ANDNA SiFl FAA J, SiziA gL AOrFT AT e,
od cMT-famia SAraif-sid Aze sfawl o, 2212 Stzicra



(&)

ahfrrel, afscazs wizf® sfmiferm ) @ e wga Ve
ettt vzt fr fafaies Sz Ry o438 xS ELIA
oizf? Bas sfaml 72— atel FANCAIZA AW AT @S fafen
Toatwrs e AT G T IS wIerga Il |
Rofa sifys frmigfs azd o ; oifys vt Trera Ff
forem B2f% careta A TormiR | fefa w7 =g ACATAY FAF
A% 1 canta-mie wfre wraa fuw wfoR (A SiziTaE e
faml woet oY Bforaw | (WLt AT of ACEA WEIIEIE
FFRFT AT (I NG AFIA A CTHIGIA-TAT AL 5 ST
farea 3wl T TEArA Bolg frSa ICAA AT | # # @ TR &AM
A BT AT NHHAIA wHFE TAT w@AgA FRAECE |
fofy wzadly, g @z ¥Ba weaiw w2 ifres, 78 o1 AT
wifigte ©ifys Toatw @B @R @B TO:Pge [OAR B2
ATHTHT @ FITAT BowraiaN 2377 Aol ww Ffamtferma ) AWARS
Tw crfmiferem @, oxettEz Sy =S wze e wAfam

(@B wzifdideg >3 Bam 9. IS Ao cAtedd =l
B wfawl firaits )

‘il AR WY WAty coraRa A o e ’E =
WAt Aey 72 HACT, LTS (NS FEiAatwy, fened, TR
faas ; sadIrargy, rael e awre  SfE-AE, 43 8 THEINII
CAEF UR IAS, € IRATre IWMHwl fas 27, IqIA cNFAi@l
Atz strafes firen oy wizts a1

Bfafie frgnefa® IFMoa @raiew, NOUT (A HIA SATAET
AGACNCAIN (7 @qie qwaizy otz azd sfRmfaas
@ ST TONTACA T sidaw (BIa® Fiw wotr B Ao«
fadrie 2BAltE | NHIAIY Srgie (A% *aIw ATRY BIB @—

@ AMB ACS AR-CATTT&AN |
Tw fors fagassta |

AR TES-SN YfF-@twia |
T e A e
FAR HCAATH GCAI ICAATH |
AR FATGIAR Ao



( ex )

AR FALTET ATEY @fz@t |
AR AR fagwa faf@am
AR TW SIFR SFAA
afe: etk IvF IHFIR |
Forifa |
SS9 (vl T (T AT (P JoA qvhR wf I «ifzm
T3S SR ITAA A2 ; SRSAEIT @zififze ot «R *HTe
f AorF? WY-RYe gameNa ey IeteEifasza epi-4R
WEAG-SAriaRe Wizt wetwr-faatre fAmiferem | waedE
QIR 220 AR ioAwice gror oot 2 peaw wwiwra @2 FGH
$izin JiA12 wgread ste M2 v Waifen szits vz 31
TZT AE AACAIZS B WAE ITAID HARSIT  WLIHIET
AR 22AIf, O1F W4y ASIe-faaraa b ey w611 cafwea
CHTHT 2T N7 ACFA, A AR qrFw NAtFN 1 gFA @R
TYI-RWZ7 A=A ~AfGrs FBe wza, atMe Eifim REd e
FASHA 26T V1T faame wFBe-fHre 134 I3 NIFE @I |
wR Sfagpe? wid $i7 eIy I9fE z@1 @R QAFA1RE
AT AIZA @ AWMEIR  ARNT | ofars YT 30 S+AG
CAHHTET Wi Siag 28 9oy wdwIta faw z3re @sfae

Z3Yifed | I@A SAATIA 8 SeAFIGT HIFAATITA GTHH TTS AN+
aqire erateaigs! abwife )

WAt RS atein fafam  fagfafaees gfom seeny
Fretifasy NQeET WA G ANY AfgFta Foa IR A ASAA
Qa2 faal ANiee B4 AF3a1 fafa 7S 290 Six Fuiram  qtgey
TARCTE WIFLA ITT | FHAIIGA  (IMCITA WA A ZeqiTeE
g AWNIEE AW € BgcAicy fafemel e AaEAies www
AYGrETe BT O FTRA 4179 I faRimed, AW ANIHA
FNToTe2 @2 Sl AP 3W W @sfEm Hww At
TSR AT Taw IfH AT @R ASWIT SAAF BT 220, MEHAT
FrfEaq Ig=wa Szive Tid ifar oy Betew sfagl @137 I9%@
wfisg ! WLV LI AZNATA Ity Ffae 2zre Wiy | T 2T
e FtwCtEe CAfdR AWM T Bomw faml rale gt



( w0 )

TAGTAA AMFAT & (LA AT | ABIqIT AT 393
A7, 779G (T 93 98 I LS ©izwS [fq WA F y  AZWAA
el 25fa® AifFra e WAAE AT IS AN f@gen FA
SFice afa fars at4y TSI ©iFl (F FIA |

fre sfaearm 3fFe, szt FiNCHizEg wHARAT (T (FE
IIG2 737 St AYAIS FENT gAY Bla917 f37ga ACE  wiq
FAbrE? as I ermiEAR Ity A T A fag afw et
fzge3 fansgw firs, (Tt Alfes ©ta ASWMLE, =W (FRIT A5
23C ©f7 BEe TA 7 WA SgHiH e qwfFe| AFAS ol
of7 oo 229 A | w2 e afw ffq wim fagz « sfares
U3 S 9B QT 4T3 Srzia wNA FfHS 9 St7 greefAa
fasits Srzia @ife @y ‘“ors =1aw’E @z, 72N AMaw Sz @fs
HAFIAAN TS |

e ANTITES
Rafa 318 ag—aaRG-21=y

A1 (AIZA 9T AT Az | S92 fown fara anata, s
SACSA NG WYfAITPLA @A ~Arvrz 1 @2 igfarsl weiae3
iafedt ARSIYN—rd ANts fAwin Alfzrey AN Dl
@R FENfe,—AFBE, e @IT WAl W YA ST wAAiSD
ANCRIZH S | CHOAR 21 (517 Wy fofer e farares 73 w2
Y @ATI—BICAT TS AFH-¢IAT ©IF T (T G5 Os77, @€
w3ty |

@2 AT-coetE & fF ¢ rigfas 3ecs B fo gfy witwal ¢
TS AT WYAT oot WA FBCANCA A wwwy AT
TS | (A Wigfazrsia 7Y NIY 27 ANTAR (WF—FF @ANAT
f&# yY7e: w7, WA AfAIET ; N YIFIA-cRCGE AXFA AAf7-



( e )

JEF 9B WS 2 AR AN HroifETiTan efm AngtEa
foraa, gaal W33 Afitan e FafEwaa | o3 retifemran Steg
fom @ive sigfas Wfe, waaa—3Braicetn »vs «33 23e @AEie ;
wia ME—NAGIA SifFs 2o e afwratzraa fadaw o fag=
eTaEd IEHE w7, $i7 77 IR WfF—ata @d @mife: e Ty
( Sweetness and light ) @33 SEfa® Q36| Siwg =g qudy | 28-
el Strr wyfassta Wy’ Iram—(3) A7 IfF, UHa =Y
AWawm rAAfErern Aot me W e, —ada el gfe-
sFei @fedi—Rwitaa faen @l ; () Amifas e 8w Nam
Afwwrd, wfewiema &gy 2iS GFA-Atgtacan  JfE—aAinytEs,
StTAT WGTAIA 5 (0) cufra oonBra Botra (4 ANTH I AR 2T )
R7 eqiw ufea Fiomy, TGw | »

ST TS| gag 3Bt TS R @3 IFM atAwe
BLACR AEA B33 T Al | SR S AfTican A€ ¢ WA
Siyfarel Wity Wl NI ITE I | LATS, 0 S g-ATHTY
SR WHBIAT AfqAE Ty ToAwAf, *ega Afxas (wws, 7T)
Ife eF-vAnigirern «faacd wRage, aFwe | foewe: Axwg
- Fwrg wfentw | /ratNT wtfesicera 1o wiateea
fayg fomt —=iwitee e wfavia 3Scaicelg @6 A1Aq WA |1 W
fe®ea ( Feudal ) ©133 @3Bl a1 NS fear (7 ¥ W5 fiam—
WYAF BF (WU (I9A (M WA € WPW AgY, A 1GH
SATHE WYy %8 @ Fiqey S48 | SAIACHT (A0 AN AGIIR
faeram wirwiaa crdl farace wifersw, cdfaar, 13 faarz Aoz
&gl Mifes etora Sy a1 @ wiel a®w vl FfaEst
A= TOF WANHA Y @rAe—3Brawsa wwAnd | wEe: Iyf@
FISCATA ANY| WINTHT CAC CONA &I 208 wdl v F N2—afwe
T HIA FlAAT A WAHE  Affiwen qiEeEt AfRIm corw
53R ©1F WYY @2 yfEarere SPeT | NAHA ALY IR LB
BrorE IO WFBY AW g—ATNIHT QrarT AAfFAs @36 P 37

» &N s wiyfaw o1 g @ wald 4tz 303, Aviea wfes
8a ey seacg e fg—at cinfews, sy, fibom



( ee

AR AN (reW F(WR @fOIgel, AiAAifAEy 1 W3 AT AT
TTHIACT, 47 R WY AACATZAZ 303 fHHrace |

o3 eAfATirga, Yfas Atgata ¢wea ANAZA @iAfeAw=
T yfEie 96! FroF-caty AR Yf&E-(ATS1 ©fF T A7 ACAITA
w3fy eAifae 2w Arefen | a7 frAia 730 SIYETSR 19 992
«% Fyferga Wgm—yfeam ufegaeas «Ih  ag@m =@,
SAPCAT 4171 | AQYIFT A7, =ty w47, Garsfas [Jv9—Arera f@43%
AT TN [13-fR3e-BAanfda—a2 < wyfarez Higher criti-
cism | Iy AALZS fArw =ty Atared, St o fea ; 58 Ao
AT @ fazl @y wwal fAecatas awa sifazts scafe—ans
caix frcafe qrs w0 27 @7 799 fRofrs T ofF Boa |

2Bratcore wyfawetn Besifa @ fofe 7@ wifers Ifo-sxel
1T «ff mFs @ WY 200 ca@A Az A, AT AT «F
9% w7 @7 oW fae | qAAizAe (A You frqurda @fevts
A ©IF BeAfg @2 9F2 ©F 27O |

ANCANEN ARA  arAfw=q fasta-oainas), @I6 At
AafAzw wearl | @ care +Ateg, @303 7w S farwn w1 iR
faed—(auifawel (7 =ateee fea w1, o qa—afefas sifanid?
feer)  fog Site witarR ora (N foor (@A (F—o@S: oaaieafy
A% FIN A Arefed ; wdie @l fem (IIA AW IAHAS, N7
facsza—Nal BraMa, ot ot oF oty AR | 38w
YA W3 A&fe s fgm—ars aw 'S Scholasticism #
fafracs stoigafes gith T (aet ST GBIy (TA—CTT @3 AR LA
17 AN #Af757 zrerg @NfTeira 3 qGIZ F7, ez 3 WEH I —
@ @it (rfATACRT AACAIZA | ST ACY 5T N 2 (IA OF  (Oiraq
Zheq| SIMTHA T ST AGII ANA ILI QAL | @ A (5104F
7 S\ TESN I AYTS ACST fA@ AUF I T YI—CA Y
CUArF, T CATT AT ATz FNACAT VYT AGASIA NCAT |

YT A € FACS WAl A Are Il Traien

wwied @, Wyfeel w42 BBrAtNE oir wgey, F¥catNta—

» 9% ForE INCAIZA 13 FHIHCF AT (AFCAT FOH A FAAN THeACRA |
T’ (3FA WY ifeS Ao AfRawE dux 438 Faaq amtfag o4wfs



(e )

wrws AN | 932 OF 31 29 Q47 TNA Wi | FVCAAR
=fE @ farey 3% @3 ¢wim | ofared sfe e afayy SRS
SHTITT 5 T QA NATII 9FIY FAGAS IS 5 ATN BIUEA LA
grgl qAifiz AfRa oA ARIAT AT WGEIT INL WAL
wewls, famfes A fAge | 28 sra wggae giffssin
@FHRY AT Wye NHIUfA Siwmg  IA vraAce AfAA=fEa
Teira | St. Augustine, Abclard, Aquinas @gfen wcyy fiew
e Anfaa swawl cafer 9 wtafq sca7 ofq wigAFxs
SieF Gfery Al Afees I3 (AU (T @IB! A NG| @7
witze sret YW wrHA @R coltera face qfq awma (q2
wra vfd St. Paul @wa wWegpe AWz AN @ @z ©i3 |
B¥ratet o7 YT @A (WF @ IS cArALE OIFS (HF TR
(Bra oraArE—YrBq AI6] ASitan fowy furae )

AW @3 1A SBCAA-YAS SemA NAA-NICA (FCACRA
AT UG, enfATFSis owvra | ok wa ¢, Jyifsgsl cAwe
@afs farg w—cArarg oin Taen wifrew Azgesw 24Ffs, AT
»f1|-@ 1| SFIA-GHIT (FLF (2 L6 w(H ¢ Fiforarg oig fawsn Fa-
sdw AtA Anike fara  efRm wanfE-aiga e faafzs
srofe# s yfoq safqe fafy apaml WAl sz Siee
fefara faca cowaa sta B ToAfqmwr Fe—NATILAT AlLA @
Pialg fofa ara faras wean wga faaioads], agsl, NG IF |
(@UTA W29 FA CACS AN TBLANOAY 4G € CANTAH  wofaa
@3 IPY 93T ASIGA—IR W HrHa gfowm rArE Al N
Aifeq @=pfor Wag 1) WIY A LA 4G AGNGT T ATTA
wEpiE, A T (“AfFreor AR—AS1 ) (oA & H AL
oArAEA 2L | S FHA WfAG14; wgrame X Fw |
Soifaancer SCACEF A AGNer Wfzetn Emzices wwta e
FOUWA | A TANGR FICA ANFHS SqFH F1o I FHACACRA |

w2 @ 7FA fagfetia gay SOiy-A=i% arAT=a 77 oo
7 ; few $i7 RedEw 28 $t7 776 AYFST AG9-%@ T Sty
2’13 17 I9H 3T I FRifA Wiz fife fem o wfyzen ayagts-
T 200 LI CALMR | ANICAT CHCE $1F Wi @ W& @7 JoAT,



( e )

@35 '@ AT FLA Brorg—a3 Fiard Ffre wpfaes, faws Haifae
C®@, 2TS SiNS-2feein AATafH THea ATy €@ WY $fF AiAA-
(R 247 ANCANS €3 ACT A2 | @397, 9IWY, AICAINRSAY
ACJ—SIZ TCA IFMA AN ( “Ig YIN” ) (T WHeJ A 97 ASJ @
T WS AAA | @I IF W PR APt Aed-faaq—
StvEfs stasfe—arag Arw @ Soimfa wAYY, I(Fq WA AF(S
OF FAACY ‘BISTAILAAY 3 8 AT WSS WIB1 AGifAs (5o
oTte (R @ Aol qw:fim | 72 73 AT cNefoigel e o
faab FTRFRM Al ZCT ANT | SITAT AANAFT 9YZ (T WA
Ae-FH-fAIty—el 7y, f$f42 wrqi7 sfeasy wawIq A=A A
fag | oA Sotatw, gy FoEw ; WL AgNege (Sfaq azq Ica
qFA | @ A 277 IFETA AACAT ACABI—(FG [t Af67N 77 |

Gl W 2%, AMAZA PNISIT—YCNT T T ARG S
fofa faraiw @ wraferaa | wsface wgvifas giffssia alqRiael,
v% fAafas| 19 I Fow AT 7OIF R A AWz ; s
T SfFa FH T ARIAS 6@irAnq Berwa, (7 Fafazs gReTo
Al cracE wfoge 3 cpLafen o dfestias gy waaa fofa
e Yz IfRfAre fFUR &Atd | qghas ¥m @7 SWEI A7
FZAT IR ICB, CFOATA AT AN ABYAT WASH AL A[%—
f*® (31 AFA ARANYIAAT & a9 ; AFAT T (T ALIF-ALgAl ¢
4 ©l 207 ™98 Azw grdzrel-afeqs, qin wares fagfe ws 1 =
g| YAS1a fawm ANL—the rock of ages. T#Afw@w @3 7FW rock of
ages AR ANCAIZA ANF ©IASIT @3 WA G52Afes Tar® CorA-
fesa | foo T =7 SN ZCS #AMCT, YA WA ADS 77 @17,
CATQLT {0 ACACE €N (AW, SfF 727 A @3 337 | Qefaaw
anifes gRatwact Waifaseins NeF 9, azd 331 e
/T oicr we I - I A T wfEcste wwifas
FrErs 39 ; I Iirg «@ft Ty war Fwa), weifAds wewn sRIREAA
WA | ST AACAIZCAT FICE NYTICHT 9% TEH q2A7 PP oieqta
ANY ZA AR ; A AT @7 AN GANT  FY [YIICAA
wify @ ey g=:fia FAB—cA2 offzes @ 7 ~{@ 77w AN
wAfAZIET |

v



(e )

adifagw coeal faey, @3l fage =be wyfestd wuw-
emits, FrAfgfers =tey 7, forr @ afzF wweacs,
ANS FIIATT WP (AL (B0 Ol NFI|EF ofF AXAY 407 73,
5% 1 wve Mz —win ww9 qifzr wfrgs wifee Teme:
fa—am g cvam U s ww, AR ANiE fzANIe
AYAS AYF ILA (Sial—a fod ANNIZEHT 5797 € o | WF @
77 Wgfaen wh-d awiw e ©F $i7 WYy Afufae rafka |
Y FAFIAT Wl Stace weAfafoe fa wasfae aa1 38
AN qyre: femr FE-m7 | I0ha (7 Fww Ao —oATAiLerS
=1TE, (7 ©F AW (AT A, W foa WG 2ra—fAfzet azian
FCAA AT WA WiwAl gea feafea ; s Iaeiw vy gl
w17 17 7R NG 77 (27 AfSfAf4rF A@AR F07 Qa1 o172 Wy
AT 20T NISIT—TefTa A1 (A AT QAT A0 FAHeg WiNIwa Caedy
3 I AS TS| QAT P WifAW, NIACE AT 4T
BT BRifie wta (AT T WNW AT IBratAa At
zee, W @3 W wiwa fasmsitr cicafe atweizEe wyg-
Mota 1 3 AtRCAITAT FRET—ATET Wz Foara wFIwEA T
A A1Z—fofa AGn qra farad the one thing needfulcs, X2
7o Ffve fofa g fafaraz w2 wisaics sforn frcafzia |
BB A Gl fremee @I @fve cavime e gR
TI—atoCazs 3 Qa1 A A2 oraces SoifqEw w@iv @ FIaw
ferg eNACAIZ TY A7 38 SN W4T ACHE (T W 1A 59
N ACF T AAf9 @ wiwim Aenw wimm IR |
2TatNw forml, BWeaieNw fosetd wWAzAS (orafREa A@N |
feg Staren Mwics, Bafaar awtcs ga a7 |

AT TR fRrAT AN (099, WN{wa Ht\w mgfer
O@F (¥ T Jife A FHA—CTICA NI sAfon qrIe ¥@ Afufae
93faS WA AWF (32T ot e @ fawifae | % cwfa cond-
% FLIA W A FGwa 330 ©f7 ¢ o7 ANy, ofa foiowi-
Aifrey ek o7 AFNFE @ WA #7 frg @F Ydix @
gl fofa faferma wt ot arerrfite Fawfla gasie q

fotcace |



(e )

FiNCATTA @F I22 ANACIA (6O | ATLAAS: AFiaAT-2iFfs
f¥ Sttaen @3 catgl—aggfere fonydfieias A Facs foae
1 Ota Sfatas (AT (T ; @F FCA AFE o7 I0F RS (T
qATS colrace SFel, “fafacza” (liric) @FTNFSI, (7 ARAS
o1y A12 eArTel, FivdArera fIAs fAftw #=xfe )  atwwatza cify
FCACE W ¢FG, «IRA-ANL, WA TBT—CFSAIA I@A WFH ©f-
s, fafew afen wzw Aive 9, $i7 oo gz «FfS)

FANCHILAT AE AT WA A @Afe 1 St oeatn $ix
F0T oo Acwifos w29 © @G| =T ANYRTS: [NA Wl TAA
e AEieE g, Aoifer dei@? coda Q37 e AR
A ey, cenfa wiyfar AT wiacer WIfg—azr wfear «@Iw
8 wig-fagier Ifaaw, v wgeyR fAfGa AgRAi+es I
fairares atel atwCaiE |

At ATNCAIZS

ARACEN (AN—NT QTS ICAR |

a3 cAtTiRR (W @3fua I

7Y |qfTAl cof: fars, ot IAA
“AfSsw AW zce 9 St

=itA IaRfa 3f7 77 fars Aifa |
17 A oo coTA e Yz-wR

A #ita JifE oA (Fte I3 |
Lk (S BRI cwfd qT =tetata
AL ZCAH A i |

foire Tzl =ite iz AT 3 face
faorNa Zits qT 77w A% |



(v )

ofq «rer TIACA AFFA TS

Cq T GLACE ALI A IY CHAITS
@Ffas @B Ao, (T Owiw FA—
Besfeer cq qtael, coffwl wga

A% @fq cdew o (2 =ieen| awx
szl fafewm cote, AT oA

ofSt Mot 7w are 94 FHACS

wfs a4 ot Tty A7 =Wiean s )
fayata wasgrar foota ser
Brsfes (v @ ofit ©1% W
cxzfaw 2= faml 72 Nify e=
faeaca yricaferar | cawsl wtew
W 22 I 3| g AFHIA
TFCH NI ZTCA €T3 |WICATS i |
CATZIRR Cwot T wwe (fA

A FR IR WA, AT ¢°F gfa
=fe @ wfe gy =ivita favizn

@ tBIcaa WAt fFita Sityica
MY VHLE O (S CSITA SITT
2 WA A 20, WAL AQA
FAAZ e cFiAe =, 717 fo@ zix
ot AS| A cFITe A TAfF 2it7 |
of¥ =23 &fs Fedy a3 Nife =
facaca cwfesr e s=siver aAffa
foam=t et 7icw 2T SiFS

coial A AFIHTS corafes «iq
Tyera TN csft 77 ff fum
F|upiresa AFIA cFfaee cefam
CAIZ [& ILY ©F, {ACH BwiA
Tetfe Sracea Tzl AR )






AT FZIZT WIEN AT AATHA AFTIHY, gEAFTSHT
Lal Bahaaur Shastri National Acadmey of Administration Library

= QL
MU?SSORIE (qu?é

g gEa® faraifea arda aw arfaa s &)
This book is to be returned on the date last stamped.

faats sarimal fai® SaTIwaf
FY FEAT Y d&qr
Date Borrower’s Date Borrower’s
No. No.

GL 294.5562
STU

101978



221005962 (01974
otn .
’ saifeq gear
Acc No. 62
Rt g qea® dea
lass No. = Book No.
Ta®
wuthor _ e
itet 3
Fitle dhe St daedg)

Tohnn T A anbeana ry o voelvoao,

284.55%3

LIBRARY
LAL BAHADUR SHASTRI

National Academy of Administration

MUSSOORIE
——t

(0@

Accession Na. &

1. Books are issued for 15 days only but
may have to be recalled oarlier if urgen-
tiy required.

2. An over-due charge of 25 Paise per day
per volume will be charged.

3. Books may be renewed on request, at
the discretion of the Librarian.

4. Perlodicals, Rare and Refrence books
may not be issued and may be con-
sulted only in the Library.

S. Books lost, defaced or injured in any
way shall have to be replaced or its
double price shall be paid by the
borrower.
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